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IIOBOCH.I 3UEJOB

Hmom Byxopuii xankapo unmuii-maoxuxom mMapkasu Oupexmopu,

m.gh.0., npogheccop

HUMOM BYXOPUM MEPOCH BA MWJIJINHU KAAPUATIAPUMU3 YUFYHIIUTU

BboGomapan B303IaLl azannit MUJLTAN
Kagpustumusaup. Arap 6o0Oomapumus OyTyH IyHE
MaH(paaTIapu yYyH XH3MaT KWITaH, YyJIApHUHT

JaXOCHJIaH WHCOHUAT (oiaananaérran Oyica, OyHmai
Oyrok 1maxciapjgaH Hadakar ¢daxpiaHuIl, OaJKu
yiapra MyHOCHMO aBioj OYiuIra WHTHIMIINMHU3
703UM. ByHUHT ydyH, 3HT aBBaJlO, yJIapHUHT MaKCaj-
My[IIaojapy Ba KampuETIapd MOXHATHHH YyKyp
aHrnad eTHmHUMH3, WIMUK IOTYKJIapUHH 3aMOHaBHMA
tTanabaap HyKTaW Ha3apuIaH pPUBONIIAHTHPUIIAMH3
3apyp. bynnan tamkapu, sHrH KamduETIapHN amanra
OLIUPUIINMU3 XaMJa 0000IapuMH3 JaXOCUHU TyHEra
TapFu0 KWIMIIMMU3 JIO3HM.

V36ekucron PecniyOnukacu Ilpesunentu lllaBkar
Mupsuéesrunr 2017 inn 27 mapraaru “Y36exucron
PecnyOnukacu Basupmap Maxkamacu Xy3ypuaara
HMmom byxopuii xankapo WIMHM-TAAKUKOT MapKa3uHA
TAalIKAJ ~ JTHIN  YOopa-Taf0oupiapu’  TYFPUCUAATH
Kapopu OeBocuta aHa ury BasudanapHu amanra
OIIMPHII MaKcaauaa KaOyJ KITHHTaH.

Amnomanapumu3  Hadakat ayHEBHH  (ammap
coxacuja, Oanku YbTHKOJ] Ba JWHUN HMIM coxacuia
XaM MHHT Hrjutap MoOaiHuIa TyHE MyCYJIMOHJIapHra
YCTO3JHMK Kwirad. by xakaga OyroK HCIOMILYyHOCHAp
“Ucmom nuHM ApabOucToHAa IakiaHrad Oyica,
MoBapoyHHaxpjia Kamonra eTran” jaeraH (QukpHU
aifitann. XakWKaTAaH XaM, XaJuC WIMHIA ITTEeNIKaaam
ajnoManap Mmom Byxopuii, Imom Jlopumuii, mMom
Tepmusuii, MUmom Hacowmii, xamom wnmuaa Hmom
Mortypuauii, A0y Myun Hacaduii, AOy Jlaiic
Camapkanauif kabu eTyk yJaMmojap MHCIOM JAUHH
Tapakku€Tn Oopacuna yIKaH HWIUIAPHA aMaira
ommprad.  Ulynunrmex, ymap Oy  AWHZaru
OaFrpUKEHIJIUK, WHCOHIIapBapIIUK,
MabpudaTHapBapiuK FOSIAPUHH PUBOKIAHTHPHUIITA
KaTTa Xucca KYyIMO, WCIOM JTUHWHUHT Mabpupuit
WYHAJINIIY paBHAKUAA CAJIMOKIIN YPHH 3TajularaH.

Camapkannna Mmom Byxopuil xankapo wiMuii-
TQAKUKOT MApKa3WHUHT TallKWJI OSTWIMIHA  Oup
TOMOH/aH HCIIOMIITYHOCIIHK HYHaMUIIMIaru
TAAKUKOTIAPHUHT  FOPTUMH3AA  sSHaja  TapakKui
stumura cabad  Oynca, WKKMHYM  TOMOHJaH,
HCIIOMIITYHOC OJNAMIIAPUMHU3HHMHT JKaxXOHAAru MIy
coxara UXTUCOCJIAITaH MapKazlap TaAKUKOTYH
omuMIIapH OWJIaH XaMKOPJWTH PHBOXJIAHAAH J1e0
VinanMus.

Masbnaymkn, OyryHrn reocu€cuii  sxapacHiap
(aomnamran, >xaxoH MHUKECHIIAa MWLM MaH(paaTiap
y4yH Kypall KeCKUHJAIITaH JaBpjaa aipuM HOCOFJIOM
Ky4lap HCIOM [WHHUAAH Y3UHUHT TOpP TE€OINOJUTHK
MaKCaJJIapHHNA KOHIWPHUIN #ynuaa Qoimananuiira
ypuaMoKna. by Oopama ynap KYIMYHIUKHUHT HCIOM
IIVHU Ba YHUHT acJl MOXISITH XaKUIaryd OVIINMHE eTapiiu
Japakaza dOMaciurugaH  (ohmaraHud, HCIOMHHU
TaXXOBY3KOp, Ia(KaTcu3 Ba arpeccuB Kyd cudatuaa
KypcaTuilra HHTHIMOKIA. Yiiap Oy MakcaJliHU aMaira
OIIMPHUII yYyH WCIOM JWHU Oyiinua Ounumu caés,
COJIa Wl Ba WIIOHYBYAH MYCYJIMOH EHUIApUIaH XaM
¢doiinananmokna. byHmalk OKMMIIApDHMHT XaJlOKaTIH
WYymM acin HCIOM IMHHM TaOuaTura XOC 3MAaciIUTMHU
Hmom Mortypunuil acocnab 6epraH, yHIaH KeHuH 3ca
atomaHuHr  morupan A6y  Myun  Hacadwmi
KAMOATIMITHKKA H30XJ120 Oepras. Xyinac,
IOPTUMH3/IaH eTHIIHO YHKKAH ajlioMaliap >KaHTapu
OKUMJIap MYJIU MCIoMIa 3UJ KaHU XaKuJa XalKHU Y3
BaKTHJla OTOXJIAHTHpraH. byHnall acapiap XO3Upru
3aMOH JKHUXOQUWIAPWHHHI FOSBHH iymura 3apba
OepyBun KyJlaHMa OYnuO Xu3Mar KWIWIIA MYMKHH.
Mapka3z onuMiIapd IOKOPHIOArd XOJNaTaaH Keiauo
YUKUO, aJUIOMalapUMU3HUHT aHa IIyHJal acapiapuHu
XaM ¥y30eK TWIMra TapKuMa KWIWIIHA Y3 OJIAWra
Makcajl KUITraH.

by i#iynma xam Xopwxkuili onumiap  OunaH
XAMKOPJIMK SIXIIM HaTIKajap OCpUINUM MYMKHH, A€0
XHuCcoOIanmMus.

Mapkasaa XOpHmiKIHK oJiuMiiap OuiaH OeBOCHTa Ba
OMIBOCHTA MYJIOKOT OJNMO OOpHIITa KEHT WMKOHHST

apatunad. bup Tomonman Mapkazna  Tamkui
STUIAIMTaH  XalKapo amKyMaHiapla XOPWIKIIHK
ollMMJIap XaM Kenud Mabpy3a KWica, UKKUHYH

TOMOH/IaH IOPTUMH3 OJMMIIAPH XaM MapKa3 TaBCHUSICH
OWJIaH YeT 3J/1a YTKa3WIaAuTaH WIMHHA aHKyMaHIapaa
HIITUPOK 3TMOKJIA.

Mapkazga Oup Heua HyHanmumaa TaJKUKOT
WIUIApUHA 0NMO Oopuin pexanamrupuiarad. byHna,
9HT aBBaJlo, XaJUCIIYHOCIHK HYHaIMIIUHA
KypcaTuImIMMU3 MyMKHH. by ©Oopama Mapkasuit
Ocuéna karra Taxpuba Tymaanradn. Myxaanuciap
XaIUCIapHU  YpraHuill, yJapHUHI  CaHagu Ba
CaxXUXJIUTMHHU aHUKIAm Oyinua y3ura xoc Taxpubda
Tymiarad. by taxpuba kedimarm 200 ¥Hwn wumuna
Wykotwiau. YyHKHM  MycTaMJIaKauWiWK  JIaBpHIa
XaIUCIIYHOCIUK Takpubanaapu WYKOTWIraH, Ky4iId
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9BTUKOAra 3ra apuM MYCYJIMOHJAp 3ca Tadcup Ba
nrapuar acocjaapuHU Ypranuin OunaHruHa
gerapasaHuO KoiraH >ad. Mapka3 TaaKUKOTYHIapH
onauaa MYKOTWITaH XaJWCIIYHOCIMK Taxpubacu Ba
aHbAHAIAPUHM THUKJIANICK MaChYJIHATIN Ba3uda
TypuOmu. By Basudanu amo 3THII y4yH Xaiakapo
Taxpubagan ¢oWganaHuim JI03UM. by  OVitmua
XOJUMIIAPUMHU3HN XaJIUCIIYHOCIMK COXacuaa KarTa
TakpuOara sra MamyIakaTjiapra WIMHHA CTaKHpOBKara
I00OpHI, XamKapo CEeMHHap, JaBpa cyxOaTiapw,
KOH(EpeHIUs] Ba CHUMIIO3UYyMIIAp YTKa3WIIra TYFpU
KeJaiu.

Mapkasga XaaHCIIYHOCTHK OWMiIaH OWp KaTopna,
KYpPBOHIIYHOCITUK,  TaQCHUPLIYHOCIHUK,  TacaBBY(
WYHATMIUIApUAa XaM TaJKHKOT onub Oopuimamau. by
WII TamKUKOTYWIApAaH apad TWiIM KOHITalapuaaH
sIXIu xabapaop OynumH Tanad xkunanu. Iy cababnu
WIMuil Xoaumutapra apad TWIM Koujajapu Oyiuda
Japciap TaIIKUII STUIA/H. TankuxkoTuuaap
HCIIOMIITYHOCIIHK coxacHJaru W3JIaHUIIUTAPHU
MyBa(PaKUATIN aManra OIMIHMPUIIM YYyH YJIApHU
IOPTAMHU3 TapuXW, MaHOAIIyHOCITHK, MaHTHK Ba
¢dancada dammapu coxacugard OWIUMIAPUHH XaM
YYKYpJAIITUPUIITa TYFPU KeJaIu.

OnuMiapumMmusra UIMHM TaJKUKOT METOMO0JIOTUACH
Oylinua KyImMM4Ya MaIFyJoTIap TAIIKWI — JTHUII
TAAKUKOTIap cU(aTUHU sHajga OmHUpraH Oymap >au.
Mapka3 onumIapu TymIaral TaxpuOaigap acocuua
WIMHA Makojia, MoOHOrpadus Ba WIMHA HILIAp
TYymnamiuapu Hamp OSTWiagd. Mapkaszga TaJKUKOT
Hatmxamapun “Mmom Byxopuit cabGokmapu” HOMIN
WIMHHA KypHaTUMu3aa Y30eK, pyc, WHIIM3 Ba apad
TUJIApUa YBJIOH KUIKO 6opuanu.

Xaauc WIMH PHBOXHra OeKHéc Xucca KyIraH
BaTaHJOIIINMH3 Nmom Bbyxopuit Ba OoIIKa
MyTahakKUPIAPHUHT  YJIKAaH  HWIMHHA  MEPOCHHHU
ypranmm  OyiiMya  TU3UMIM ~ HMOUIAp — amaira
OIIMPHIIMOKA. Mapka3s WIMAN XOAUMIIApU
tomonuyadn 100 pmam 3u€n wmaMui  Makonanap
Maxa/UIMd Ba XOPMXMM HalpiapAa 3bJAOH KWIMHIU.
Mapka3 HampueéTuaH WIMUH XoJaumiap Ba OoIKa
Mmyamndaap ToMoHumaH S50 gmaH 3uém  MIMHKA-
oMMabom KuUTO0O, pucosa Ba als0oMIIap HaIIp STHIIU.

Kymnanan, “Camaprananmuk amiomanap”, “Mmom
Byxopuii Tavpudu”, “Hcmomma Oonamap omobu”,
“Kynésmanap xatamoru” Ba “Mmom bByxopuii

Ma)XMyacu KuToO-anpbomu’” kabu KuToOnap HampiaH
yukad. JIMHWE  akupganapacTivK, MyTaacCHOJVK,
9KCTPEMHU3M, MHCCHOHEPIHUK, COXTa TapuKarjap Ba
JKamoallap MakcaJylapy, FOSIBUM-aKuIaBUN HErusjiapu,
3aMOHABHI KYPUHHIILIAPH Ba (PAOHAT yCITyOIapuHH
ypraHum Ba yiapra Kapild KypallHWHT —IMHHA-
Mabpucuii  acocmapura OarunuraHraH  OJIMMXOH
Hcaxon YyramHWHT “XakukaT HUKOOWmaru &nroH”,

Hoxtop HWmonynaun Xwuittuiinuar U auHT
OOTHII JabBONapHra pajausuiap” (TapKuMma Ba H30XJ1ap
myamumdu A.Xodwuit) KHTOOIApHU HAPJIAH YHKIA Ba
XaJKUMHU3ra eTKa3UIIH.

Ymun Kunamusky, OyHER sTunaérrad ymoy Mapkas
nyHE MHKECHIa MyKaliac JWHUMH3  OOpYCHHH
caKJIaI, UCIOMHUHT  THHWINKIAPBApIHK  Ba
WHCOHIIAPBAPJIMK MOXHUSATHHHA KEHT KaMOATUYMIIMKKA
eTkasuni, Oyiok O00OKATOHJIAPHMUZHUHT  YIMmac
MabHAaBUI MEPOCHHH [03ara YHKApHII, YHU OyTyH
WHCOHUAT MYyJIKMTa alIaHTupuil, Ycub Kenmaérra
€éumapan OHa BataHra camokaT pyxuaa TapOusiiai,
JVMHAME3 [MIabHUHU OyIFaéTran Oy3FryHUH KyWIAPHUHT
BallpOHKOp (QaonusATuHH Mabpuduil iyn Ownan
XUJIOBJNAII Ba Oy iynma >KaXOHHUHI THHWIMKCEBAP
KYWIAPHHU FOSBUH OMPIAIITHPHUINTA XU3MAT KUIAIH.

Bynaan Tamkapu, Xopuxkaaru WIMHUN Myaccacaiap
OWyaH XaMKOpPJHUK YpHATHINTa ajoXuia 3IbTHOOD
OCepHIMOK/IA. Nnmuii-TagKukoTaap WyHamumuaa
XalKapo XaMKOPIHK Teorpaduscd #un  caluH
keHraiin6 6opmoxma. 2022 Hunga Mapka3z Manaiizus
Hcnom ynuBepcutetn Ba TypkusHuHr I[lamyxkkaie
YHUBEPCUTETH OWIaH aHTJIAllyB MEMOPaHIyMHHU
uM3onaay. by OWiaH YHHHT XOPWXXHUH XaMKOpiapu
coHu 35 Tara eTau.

AHTIaIIyB MEMOpaHIyMIIAPUAATH acOCHH OaHIap
KyIIMa WIMHIA ~ TaAKUKOTIAp  TAlIKWI  KHJIMIL,
Ouprannkaa TypiH MaB3ynapja ceMuHap,
KOH(EPEHIs Ba CUMITO3MyMIIap YTKA3WITHA Hazapaa
tytagu. llyHgaHn kenu0® 4YWKKaH XOJAa, JaBOMIIH
paBuIIa Typid Tagoupiap 0ynub YyTMokaa. XycycaH,
2023 #wmnma Mamaii3uss MWJUIMA  YHUBEPCUTETH
xy3ypugaru HMciom UMBHIM3alMACH UHCTUTYTH,
Hcnom XaMKOpIWK TalIKMIOTHHUHT Mciiom Tapuxw,
CaHBATH Ba MAIAHUATHHHU TAAKHWK KHWJIHII MapKa3u
(IRCICA), Tabnum, (aH Ba MagaHHAT MacalalapH
oyiinua ucinom Ttamkuinotu (ISESCO), TypkussHUHT
Mapwmapa, AKIIIanar Muanran, Mucpauar An-Asxap
yHUBepcUTeTIapd OwmmaH  Xamkopiukaa  “IHapk
AIJIOMAJIAPUHUHT HKCJIOM LMBUJIM3ALMACH PUBOXKUTA
Kymran xuccacu”, “MyCylIMOH OJUMIIAPUHUHT KaXO0H
Tapakku€éTura KymraH xuccacu”’, “Axman uobH Xadc
Kabup byxopuit mepocu Ba yHuar wuak Illapx
Peneccancn Ba uncioMm ¢ancadacu HIMHHA-Ha3apU
ACOCIIapWHM  SIpaTUIIIard YpHU Ba  axaMUsITH
“MOTYpUAMNINK TabIMMOTH Ba XO3UPIH 3aMOH”,
“V36exucTonaa dancada Tapuxu MakTabu Ba YumHUM

Peneccanc”, “HUmom byxopuii — wMyxaamuciap
cyntonn”, “Umom AOy Mancyp Motypuamii
(daonmusaTH Ba MOTYpHIUS aKHIaBUM Mazxalu”,

“Kaaumuii €3Ma MaHOATapHH CakyIanl Ba TAJIKUK STHII
TU3UMHUHY TaKOMWUIAIITHPUINT Macananapu’ KaOu
MaB3ylapia 8 Ta XalKapo WIMHH-aMalui aHXyMaH
TAIIKUI STHIIIA.
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Bytok bpuranusgaru “An-OypKoH” HCIOM MEpOCH
¢dormu, Oxcdhopa HCIOM TaIKUKOTIAPU MapKas,
lepmanmstauHEr ['amMOypr yHUBEpPCHTETH Xy3ypHIarua

Ocué-Adpuxa TaJIKUKOTIapH WHCTUTYTH,
OpaHIUSHUHT [Mapmx-Copbonna-Ilanteon
yHuBepcuteTd, @PpaHOWs MWUIMA  TagKHUKOTIAP
Mapkasn, AKIawmar HVuamunana — yHHBEpCHTETH,
Manaiizuss XaJKapo HCJIOM YHHBEPCUTETH OuiaH
XaMKOpJIMKIa  “3apadImoH BOXacH Tapuxd Ba
MajgaHusaTH MaB3ycuga 10 Ta  xamkapo HMIMUH

ceMuHap VYTkasunau. “TUHYIMK y4yH memaroruka’
nactypu poupacuna AKII TUHWIMK MHCTUTYTH OwiiaH
oupranmkaa “CTpaTerHK peKaTalliTUPUII Ba TaTOHK
tunr” MaB3ycHuaa 3-ceMUHap-TPEHUHT
TaIIKIUTAII THPUITIIH.

Xopmxkna XaM Kymma Taaoupiap YTKa3HIMOKJIA.
Xycycan, Mapka3 tamadoycu ounan lIBeitiapussHuHr
bazens ynuBepcuteru, Typkus MIMHH-TaIKUKOT
Mapkaziapu, Hramms Ba  bupmamran — Apab
Amvupnuxnapuna  “Umom  byxopuit  acapmapu
MHCOJUJA HCIOM caHpatu’, “McimoM XaTTOTIuru”,
“KypbOHH KAPHMHHHT Y30eKHCTOH (OHIIapuIa
cakjaHaéTraH KaJuMui Hycxanapu” KaOu MaB3yJapia
XKaMmH 6 Ta XalKapo KyprasMa, UCJIOM aMaliuil caHbaTH
Typimapu  Oyimda  “MoBapoyHHaxpjga  KuToOaT
MaJaHuATH” 1e0 HOMJIaHTaH (eCcTHBaIb Ba CaBJIO
spMapKacy TaIIKWI STHIIH.

Bbytox bputanusaunr JloHmoH ucioM MagaHUSITH
mapkaszuaa Mmom Byxopwuil xankapo WIMHA-TaAKUKOT
MapkKa3d TOMOHMJAH HAlp KWIMHTaH KUTOOIap
TaKIUMOTH, “An-OypkoH” HCIOM MepocH (QoHAHIA
“Kynéamanapuu TaJIKHAK STHUIL Ba
KaTaJOrMAIITUPULIHUHT aXaMHUsATH MaB3ycujaa’ aaBpa
cyxbaru 0ynmo yTau.

TI'epmaHustHUHT Opaiidoypr YHHUBEPCUTETHAA
“TabBuioryn KypboH” acapunHuHr ¥30exk Tuidra
tapkumMa  KunuHrad — 29-30-xy3mapu,  “Caxuxyn
Byxopuii mrapxu” KHTOOMHUHT TaKAMMOTH Y TKa3UIIIH.

Mapkasauar 3 Hadap wiMuid Xoaumu TypKus
Kynésma acapmap bom  Oomkapmacu — KUTOO
mrOXOHACH Ba apXHB MIILIApH OVIMMUIa Kyjié3ma Ba
TOIOOCMANlapHU CaKJalll Ba pecTaBpalus KWJIHII
Oyitnua Manaka omupau. byHgan tamkapu, 4 Hadap
WIMHNA X0JuM AHKapa maxpunaru Vcimom tadakkypu
HHCTUTyTHOA  apad  Twid, 3aMOHaBUHA  (PHKX
Macajajap, MWIOXHET, aKuaa, Xaauc Ba TacaBBY(d
WIMU WYHAIWNUIApUAA TaAMIKWI OTHiraH |  oiimmk
MaJlaka OIIMPHIN Kypciapuaa YKuO kemmw. 2 Hadap
wivMuid  xogum  [lamykkane — yHMBEPCHUTETHHHHT
Ucnomuii mnmitap WHCTUTYTHAA TAIIKMII ITHITaH 2
xararmk Mayaka OMIMPHIN KypCHHU TamMomuaan. bup
Hadap unMuil xoguMm Byrok BbputanusHunar Oxcdopn
WCJIOM TAaJKUKOTIApH Mapkasuja S5 OWIMK WIMUHN
MaJlaka OIIUPHUII KypCHHU YTa0 KEIIH.

Mapkaz  Bakwutapu  TypkusHuHr HMcranOyn
maxpuja yIraH — “3aMOHaBUM  MCIOM  OJaMMjJa
Myammonap Ba eanmiap”’ — Il xamkapo cuMmmoznymuaa
“3736SKHCTOH,E[8.FI/I

IUHANA Xaét Ba TUHANA
TalKWIoTaap”, I'epmanussHUHT Opaitdypr
YHUBEpPCUTETHIAa  TaIKWiI  KwinHrad  “Mummuit
nmasnatimap Ba Kypeon: IlocrcoBer  Xymynuna

Tap>KUMOHJIAp, PUBOSTIAp Ba MyHO3apauap” Xankapo
nnmuii cemuHapuaa “‘Camapkangmaru Mmom byxopuit
XamKapo  WIMHHA-TagKAKOT  Mapkasuma  KypboH
tadcupu Tapkumacu”’, TypkusHuHr bypca maxpuna
yrkasunrag “Cynron Mummupum Bossun Ba Amup
Temyp” xamkapo cummnosuymuaa “Temypwuiinap
JaBPUHUHT MalIXyp KajloM WIMH Yylamojapu’
MaB3yCHAaru Mabpy3ajap OWUIaH HIITHPOK STAH.

Bynap, anbarra, IMmom Byxopwii Xankapo HIMHIA-
TaJIKUKOT MapKa3HHUHT OMp HIILIHMK (aosusTUra Ioup
MabIyMOT/Iap. Y30EKHCTOHZArM OOmKA  TypAONI
Myaccacamap (GaoNHMATH XaM TaxJWI — KHIHHCA,
MaMIakaTUMU3HUHT ‘“YKaxonarra Kapimu — Mabpudatr”
OIMOPUJAH X€d XaM OFHUIIMacfJaH Jaaul  OJFa
OopaéTraHu sHaza SIKKOJI HaMOEH OYnau.
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KEY PHASES IN THE EVOLUTION OF FIQH AND THE FATWA SYSTEM

During the Prophetic era, the issuance of fatwas
was restricted to a small number of individuals. Similarly,
the documentation of fatwas was also quite limited.
Among the Companions (Sahabah), only a few are noted
for their contributions to the recording of the Qur’an and
Hadith [4].

In the later stages of the Companions’era, the
initial figh schools began to emerge. This development
was particularly notable in Mecca and Medina. Before
Islam, these cities, situated in a desert region, were
characterized by their limited education. However, with
the arrival of Islam, they were transformed as they
became centers of knowledge, science, and culturedue to
their role as the sites of the Qur’anic revelation and the
residence of the Prophet (peace be upon him) and the
Companions [3].

The formative era encompasses the period of the
Medina State (622-632), the Rashidun Caliphate (632-
661), and the Umayyad Caliphate (661-750).

The Rashidun era (632-661) was marked by the
conclusion of divine revelation and the evolving
formulation of Sharia principles by both the state and
individual scholars. During this period, the practice of
shura (consultation) was prevalent, with the Caliph
convening certain Companions for advisory purposes.
Notably, Umar ibn al-Khattab (may Allah be pleased with
him), restricted the Companions from departing the
capital—Medina—for consultations during his caliphate.

In the succeeding years, scholarly consensus (ijma)
on legal decisions issued by the state council was
recognized as a source of jurisprudence. Furthermore,
individual scholars continued to engage in private ijtihad
(independent legal reasoning). Historians identify and
classify these figures from the Rashidun period into
distinct categories based on their contributions to private
ijtihad and the issuance of fatwas.

The foremost group of Companions who issued the
most frequent fatwas comprises seven individuals: Umar
ibn al-Khattab, Ali ibn Abi Talib, Abdullah ibn Mas’ud,
Aisha bint Abu Bakr, Zaid ibn Thabit, Abdullah ibn
Abbas and Abdullah ibn Umar. Among these, Abdullah
ibn Abbas (may Allah be pleased with him) is
distinguished as the Companion who issued the greatest
number of fatwas.

The second category encompasses Companions
who issued a moderate number of fatwas. This group
includes, but not limited to: Abu Bakr, Uthman ibn Affan,
Umm Salama, Anas ibn Malik, Abu Sa’id al-Khudri, Abu

Huraira, Abdullah ibn Amr, Abdullah ibn Zubair, Abu
Musa al-Ash’ari, Sa’ad ibn Abi Waqqas, Salman al-
Farisi, Jabir ibn Abdullah, Mu’adh ibn Jabal, Talha ibn
Ubaydullah.

The third group consists of those Companions who
issued a relatively smaller number of fatwas, including,
but not limited to: Abu Darda, Abu Ubayda ibn al-Jarrah,
Ubayy ibn Ka’b, Abu Ayyub al-Ansari, Abu Dharr al-
Ghifari, Hafsabint Umar, Safiyya, Migdad ibn al-Aswad,
Amr ibn al-As, Hassan ibn Thabit, Khalid ibn al-Walid
and others. The total number of such Companions is
estimated to be around 120.

Scholars, evaluating the intellectual capacities and
juristic insights of these Companions, have ranked them
according to their prominence. The foremost among them
are: Abu Bakr, Umar, Uthman, Ali, Abdullah ibn Mas’ud,
Abdullah ibn Abbas, Zaid ibn Thabit, Aisha bint Abu
Bakr, Mu’adh ibn Jabal, Abu Darda, Ubayy ibn Ka’b,
Abu Musa al-Ash’ari, Abdullah ibn Umar, Abdullah ibn
Zubair, Abu Dharr al-Ghifari, and Salman al-Farisi (may
Allah be pleased with them), among others.

The salient features of this period can be
delineated as follows:

Firstly, with the expansion of the Islamic state’s
territory, new regions with varying social conditions
emerged, necessitating legal regulation. Many of these
issues were not addressed during the Prophet’s (peace be
upon him) lifetime. Consequently, they were dealt with by
the caliphs, either through consultations with the
Companions in their immediate circle or based on the
individual judgments of some Companions.

Secondly, during the Rashidun Caliphate, legal
matters were deliberated at the state level and resolved
through a council convened by the ruler. The resolutions
of this council were later recognized as consensus (ijma).

In the Umayyad period (661-750), the shift to a
monarchical system had an impact on legal practices. The
Umayyad era marked the advent of the first legal schools,
which should indeed be termed “legal schools.” The
initial legal schools emerged through the efforts of the
students of the Companions who moved to different
cities. The first schools were established in Mecca,
Medina, Basra, Kufa, the Levant, and Egypt [2].

In the scholarly centers of Basra, Kufa, Mecca,
Medina, Damascus, and Yamamah, several distinguished
scholars were recognized for their contributions to fatwa
and ijtihad. Imam al-Awza’i, Sufyan ibn Uyaynah,
Rabi’ah al-Ra’i, Said ibn al-Musayyib, and other
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prominent scholars were regarded as founders of distinct
madhhabs. However, these madhhabs did not persist.

In the specific context, the term “ra’y” within
Islamic jurisprudence (figh) and its methodological
framework (usul al-figh) refers to a personal judgment
that aligns with revelation and textual sources but is
characterized by individual interpretation. An illustrative
example can be found inhadiths, in which the Prophet
Muhammad’s (peace be upon him)states, “I will issue
judgments based on my opinion in matters where there is
no revelation.” Furthermore, when queried on how he
would address issues not explicitly covered in the Qur’an
and Sunnah, Mu’adh ibn Jabal (may Allah be pleased with
him) replied that he would engage in ijtihad based on his
personal opinion.

Hadith schools and the concept of ra’yadvanced
independently, each contributing significantly tolslamic
sciences. Historical narratives concerning these schools
often lead to misconceptions. It is sometimes asserted that
hadith schools concentrated on jurisprudence derived
from hadiths, while ra’y schools relied predominantly on
personal opinions. Such a distinction is inaccurate. In
general, “ahl al-hadith” refers to scholars from Hijaz,
whereas “ahl al-ra’y” denotes scholars from Iraq.

A prevalent misconception, even among the
adherents of Abu Hanifah (may Allah have mercy on
him), is to perceive him as the pioneer of jurisprudence
based on personal reasoning, contrasting him with other
imams who are seen as relying more heavily on hadiths.

Abu Hanifah, with his Persian heritage and residence
among non-Arabs, may have formulated his legal
opinions without consistently referencing hadiths,
influenced by various contextual factors.A detailed study
of Hanafi jurisprudential texts reveals this approach.
Additionally, Ali Qari’s commentaries on “Mukhtasar Ibn
Qudamah” affirm that each jurisprudential issue within
the Hanafi school is supported by evidence from the
Qur’an and hadiths.

Abdulhaqg Imam Juzjani outlined the
developmental stages of figh as follows:

“According to the perspectives of various figh
historians, fighevolved through six distinct phases: The
Prophetic era; the era of the Companions; the era of the
Tabi’un (successors); the era of the Mujtahids
(independent juristic scholars); the era of the Muharrijs;
the era of the Mugqallidun (the adherents or followers)”
[1].

In summary, figh and fatwas developed gradually and
systematically through the periods. Scholars who issued
fatwas attracted students and disciples, leading to the
formation of jurisprudential schools. Over time, these
schools developed, resulting in the establishment of
various figh madhabs. While the Ahl al-Ra’y issued
fatwas based on their reasoning, the Ahl al-Hadith based
their rulings on hadiths. Nonetheless, this does not imply
that the Ahl al-Ra’y lacked Qur’anic and hadith-based
evidence. Similarly, the Ahl al-Hadith also incorporated
personal judgment in some fatwas.
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OTABEK MYXAMMA/JUEB

Hmom Byxopuii xankapo uimuii maokukom mapxasu Oupekmop ypurnbocapu,
mapux pannapu 6yuuua gaicagpa ooxkmopu (PhD), kamma wuimuit xo0um

HUMOM JJOPUMHUMHUHT MOBAPOYHHAXP XAJINC WJIMH PUBOXHUJIA TYTTAH YPHU

»

Annomayusn:. Maxorada “Ycmosnap ycmosu”,

UCIOM ORaAMUOA2Y DH2 YIIye mypm Xaouc xoguziapuoan obupu’ cupamuoa

avmupod smunean eamandowumusz A6oypaxmon Jopumuil xaému ea uimuil mepocu xakuoa cy3 iopumuiean. Tasnyu cysnap:

xogu3z, myxaoouc, Cynan, 3aug) xaouc, caxuy.

Annotation: The article talks about the life and scientific heritage of great scholar Abdurahman Darimi, who is recognized
as the “teacher of Teachers”, “one of the four greatest hadith “Hafizs” (scribes) in the Islamic world”. Keywords: hafiz,

muhaddis, Sunan, weak hadith, sahih.

AHHOmtll{ll}l.' B cmamve pacckaseleaemcs O JHCU3HU U HAYUYHOM Hacneouu Hauiec0 COOMEYeCmBEeHHUKA A60ypaxMaHa

vy

Japumu, komopuwitl npuznan “‘yuumenem yuumeneu”,

00HUM U3 yemvipex eeruuavwux ‘“‘Xaguzoe” (nepenucuuxos) xaoucos 6

ucnamckom mupe”’. Knroueswte cnosa: xagus, myxaoouc, Cynan, cnadulili xaouc, caxux.

Byrynru KyHJa HWHCOH pyXuii-MabHABUI
KaMOJIOTUHHHT WIMHII MaHOau OYnraH XaIuCUIyHOCIHK
(anura ku3umkuim Tobopa opTMOKAa. byHna kednHru
HuulapAa ¥MCiaoM WIMIIAPUHHMHT OJTHH JaBpuaa siab
KO KWITaH ajyioMajap MEpPOCHHU YpraHuIra KeHr nyn
oumwnraHu MyxuMm ommi Oyiamoxma. Iy ©owmc Oynca
KepaK, XaJKUMHU3HUHT XO3UPIH TapakKuE€r OOoCKUuMIa
yIlla 1aBp alJIOMaJapyHUHT acapiiapyuja HO3HK HyKTalap
Ownan udonanaHran IypaoHaTapHHU YpPraHWII TAAKUKOT-
YHIAPHUHT MyXuM Basudamapugan Oupura aimaHgu.

Bynpai IOKCaK UIM coxubmapu opacuia
MoBapoyHHaxpaa Smad WKOA ATraH eTYK MyXaJIIic
ajuioMa, tadcup, XaJuc Kabu (banIapHUHT

acocumnapuaad Oupu Mmom [lopumuii amoxuma ypuH
TyTagu. YHHUHT 110X acapu Oyamumn “CyHan” ¢akar
HOooMp Mepoc omac, Oanku “Kyryom THCha”, sSbHH
“Tykku3 kuTOO”’ 1ne0 aTaqyBUd HHI HIIOHWIM XaJIHC
TYImamiapuaan oupu cudaTuaa FOIT KaJAPIUINP.

Nmom Abmymmox mOH Abmypaxmon nbH Pazn noH
Baxpom wubH AOmymiox AOy Myxamman Tamumuii
Hopumuii Camapkanmuii 181/797 #immm Camapkasmna
TaBAIy[ TONTaH. By caHaHWUHT IBTHOOP TOpTAAWTaH
KUXATH OOp — XyoaWm NIy WHIH WHPUK MYXaIIic
AbGnmymnox wubn My6opak Mapsasmii BagoT ITTaH.
Manb6anapna my cababnu Umom Jlopumuiira AGmynox
ned ucM Kydwiranu Kang stunaad. JKymmaman, Oyrok
onuM Mcxok non Mopoxum Bappok Oyuupait neiinu: “Men
Hopumuiinuar: “181/797 iiunna, spHU AOIyJUIOX HOH
My0Oopak paxMaTyJuloXu ajaix BadoT I3TraH WuWiIH
TYFUJITaHMaH”’ J€TaHUHU SIIUTraHMaH .

Myxamgnucauar 6ob6ocu bamm Tamum kabwiacu
MaBjocu Ba [laifiramOap conaiuioxy ajaixy BacajiaM-
HUHT KoTHOmapumgan Ompu Oynran [lopum mbH Mommk
nOH Xan3ana ubH 3aiiag Manot nbn Tamumra OorIaHraHU
yuyn amiomara Jlopumuii HucGacu Gepuiran. Yima
JaBpaa ojumiapra otracu € OOOOCHHMHI HCMH EKH
TYFWIITaH XOWUHUHT HOMH €KM YCTO3WHHHI FICMH OWJIaH
Hucbat Oepur oxat OyraH.

AmtomaHuHT TYIHK HeMH — AOy Myxammaz
Abnymiox ubH Ab6nmypaxmon Tamumuii Jlopumuii
Camapkanauii paxumaxysuiox. ¥ “Hak3” Ba “MycHanyn
Kabup” acapiapu coxubu xodpus Ycmon ubH Cann
Jopumuii sMac, 0anku YHHHT 3aMOHIOIIHTUP.

Annoma xuzy xortwpacw, wiMm Hynuna cadapna
OynuImM Ba WIMHH MaxopaTd OWiaH TaHWIraH. XaTHO
Barmonnii paxumaxymmiox: “Xanuc Oopacuna cadap Ku-
ra"japiad OWpH, XaJWCHH XOTHpacHja cakiaad KOJIHII,
KamJIall, MaxOopaTiwiapAaH Y3ura HWINOHY, CHIKUIVII-
UK, TakBO Ba cyduiinuk OwraH cudaTIaHTaHIapIaH
Ooupu >au. [méHaTH, XaIMMIMTH Ba IOUHAA XYMIEPIUTH
Owtan 3apOyamacan Kuiuaran”, aeiaun [3:26].

HNmom Jlopumuii Xaauc WIMHUHUHI CynaToHM Mmom
Byxopuiinan yH yu €mr karra Oyaran. Yiap Oup 3amoHza
(IX acp) samab, xamuc Tyruiarad, KutoOaT KWiraH.
Anbarra, Oy UKKH OYIOK MyXaJuc OMp-OMpHHN TaHUTaH,
SIKMH MJIMHH MyHOcabatia OyiraH.

Nmom [lopumuii Umom Mycium, A0y [loByn Ba
Tepmuznii kabn MyXaJIuc yiamonapra yCTO3JIMK KHITaH.
IlysuHT ¥31 aluIOMaHWHT KaHAail MaBKera ara OyiraHd
TyFpuicua EpKUH TacaBBYp XOCWJI KIJIUII WMKOHHHHU
Oepanu.

Nmom Jlopumuii ¥3 3aMOHACHHUHI XaM XaJIucC, XaMm
¢ukx coxacuma (aoNHAT KypcaTraH OdHI MaIIXyp
onmumiapuaan Oynran. Jlynékapamm Mypakkad cuécui,
OUHUHA Ba WKTAMOWN MyXWTOa MIaKUIaHraH Oyiica,
WIMHA  (QaoNusITH Xap XWJI COXTa, TYKMMa Xajauciap
TapKaJlraH AaBpja, Typjau GpupKa Ba OKUMIIAp ypTacuaaru
Oaxc-MyHO3apayap aBX OJNTaH IMaWTaa KedyraH. AcocaH
MaHa [Iy OMHUIAP OJMMHH WIIOHWIA XaAHCIapHH
Kamuiamra, 0y FOSAT MachyIHUSTIN HINTa YyKyp MyJI0Xasa,
yTa CHHYKOBIMK OWJaH, TaHKAOWA Ba TaXJIMIHH
€HJalunIIra eTaKIaraH.

“Cusip apnamuH HyOamo”, “Tabakotyn xyddo3” Ba
“Apmom” acapmapuna Mmom [lopummii MoBapoyHHaXp-
HUHT SHI WHPHK MyXaaguciapuaaH Oupu cudartuga
9bTUPO() ITUIITAH.
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Tanuknu onumnap HMmom  Jlopumuii  Xaxkuna
Kyingarnga ¢ukp Owngupran: “Xodusyn xamauc A0y
Kypaiiiu paxmarymwioxu anaixu MyxaJauc Xakuua
Oynmaii neiimum: “Men Myxamman uOH bBammopHuWHT:
“Iyréma TypT Oyrok xo¢u3 (Kyoa Kyn Xamuc €m oiraH
Myxaamuc) 6op. bupuruncu — AGy 3ypba, HKKUHIUCH —
HUmonypauk ~ Mvmom  MycnuMm, — yYuHUHCH &~ —
camMapkaHIINK AOxyiiox noH AdOmypaxmoH Jlopummid,
TypTHHUHCH — Oyxoponumk HMmom Myxamman wubH
Hcmounn Byxopuit”, neraHMHU SIIUTTaHMAaH .

Myxamman uon Mopoxum Illeposwmii afitamu: “MOH
AGaypaxmoH Jlopumuii akjI-uaApoKaa, JAWHY IUEHATAA
eTYK KUIIW 314. Y 30THUHI XaJucC Ba TYpJIH JapCiIapHU
énnammary  KyBBaM XoduzacH, XaIHMIIUTH, KOMHI
MyMuHra XoCc HWOOJIaTH, 30XMUIMTH Ba XaauC WIMHA
coxubura Xoc 3uipak-OMIMMIOHINTH 3apOyiMacal
KwinHranaup”. Slna my posuit: “Mmom JIopuMUHUHT
xanuc, tadcup, QUKXra oua Ba OOMIKA WIMHH HILTApPH
xamn y Camapkaama HaTHAaéK MabIyM Ba MaIxyp
smu. Cyur Xypoconma, yHman keiimn Ilom, Hpox,
Makxkau mykappama, MaguHau MyHaBBapa Ba Mucpaaru
yinamonap Xy3ypuaa Oyau0, Xamuc, Tapcup Ba (GHUKX
WIMJIADUHM YpraHrad. Pacymiysmiox comtamioxy anaixu
BacaJUIaMHH Yy 30THHHT  Xaauclapura KyIIWITaH
EnFoHIapIaH KYPUKIOBUWIAD KaTopuma OynmuO, Oyrok
MYyXaJIIUC, KOMHI Mydaccup Ba (Qakux oxuMm 31u”, ned
arramu [3:5].

AGy  Xotum MyxammMan noH  XubOoH
Camapkanuii: “Umom Hopumuit UIMOA V3
3aMOHACHHHUHT €TyK TeMmBOCH 1. MOH AOmypaxMoH
Oexkamy KycT Xo¢usmapmaH OYnu0, TakBO axJHMAaH
cananrad. KypboHH kapum Ba xaaucu mmapudiapHu &1
osraH, €3u0 jxamitaraH, quHAa (GakuxX oMM Japakacura
eTraH, OMp KaHuya KWUTOOJap TacHU( 3TraH, THHIJIOBYU
MyXJHCIIapra Xajauc alTran. AJljoma ¥3 oOHa IIaxpu
Camapkangna [laliraMbapumu3  COIIAJUIOXY — aylalixXu
BaCaJUIAMHUHI CyHHATJIapMHU KOPU KWITaH YIyF
KAIIWIapaad Oyiaub, MYMUHIApHM CyHHATra amai
KWINIITa YaKUpraH Ba MIapyuaT TONTAITraH Xoilapaa yHu
xuMos Kuirad. [llapuatra Xxuio¢ Wi KWIraHiIapHU TYFpU
Hynra conmum Maxkcaauga 6ap3u OMp JOKai KuMcaiapra
MyHOCHO pammusuiap Oepa onrad 30T dau”, ned Tabpud
OepraH.

Myxamman nbH A6mymiox nbou Hywmaiip: “By 3ot
xu(3 Ba TaKBOAa OM3maH Y310 KeTran”, ned airam.

Hcxox ubn Poxamaiix: “barmomma Myxammaza uOH
Ab0nymiox wubH Mybappan MaxpoMuitHUHT OyHaiw
MypO’KaaTMHU SHIMTAUM: “OH XypocoH axJu, TOKH
opanrusga AoOmaymiox ubH AOmypaxmon Jlopumwuii Gop
9KaH, OOIIKa MyXaJauciap OWIaH MaliFyna OYIHAIITHUHT
X0KaTu UYKIup”, JeraH.

BaHgopHHHT  3uUKp  KWIMIIHMYA: “JlyHEHHHT
xopmmapn TYpT Kmmu: Myxamman wubH HVcemonn
Byxopuit, Mycium ubn Xaxokox HaticoOypuii, AOy
3ypra Po3mit Ba AGmymiox ubH Adaypaxmon Jopummit
Camapkanguiiaup”.

Hagasnii: “Y3 3aMoHacuuuHT X0du3napuian 6ymmo,
xaguc €1 onmmm  Ba  XycHM  (aswiarga  yHra
TCHIJIAIIAATaHU KaM 3111, TeHIu.

Bynapnan 6omka kymuiad ynamosnap XaM YHHUHT aKJj-
3aKOBaTH, 0/100-axXJIOKH Ba WIMHUHU Bac( KHraH.

Nmowm [opumuii xaétn naBomua Oup Heda acapiap
é3ran OYnmO, WIMHI-MabHaBUH MepocuHH “MycHan”,
“Tadcup”, “Komus”, “Cynocuér ¢un xamuc”, “Kutobd
cyHHa ¢un xaguc” Ba “KuTo0 caBMynm MycTaxa3oT Bal
MyTaxaiiupor” KabW acapiapd TallKWl KWJIaJIu.
AJJIOMaHUHT 3HT Mamxyp acapu “MycHan” (JyFaBuii
MabHOCH — “TasHy” éxu “CaHanimm xaauciap TyIaMu’)
oymu6, “Cynanu Jlopummuii” HOMH OWIaH MAaIIXyp.
OpTnbopnu ToMoHM myHaaku, Mmom Byxopuii, mMom
Mycimum, AGy JoByn Cwxucronuit, Umom Tepmusnii,
N6H Moxa Ba Oomka Kyrurad OommkKa MyXaimuciap ¥3
acapmapuna HMmom  Hdopumuitnuar  “CyHan’unaru
XaguciaapHW  KenThprad.  Macaman,  Pacymymiox
COJUTAJUIOXY ajlaliXM BacaJlIaMHUHI “XOBJIMCHIA XypMO
JapaxTy 00p XOHAIOH aXJIM Xed Ka4OH 049 KOIMaian” €ku
“CHpka — OHI SXIIH HOHXYpPYH (Xa3M KHJIyBUH
BOCHUTA)IUp” JeraH CY3JapHHU IOKOPUAA 3UKP ITHITaH
Kynuuwiuk myxaanucinap ViMom JlopumuiinaH puBOST
KHJITaH.

Wmom Jlopumuitnuar BadoT caHach Ba JadH
STWITaH XKOHHM XaKuJga TypJiMda MabIyMOTIap MaBXKY.
Bupox akcapuar wuimoHu M MaHOanapaa, KymialaH,
Xaru6 Barmommii, A0y Xadc Hacadmii, [amcynnua
3axabuii kabWm ONMMIIAPHHMHT TabKUMIAMYa, MMom
Hopumuii 255/869 #mmm 75 €mmpa Badot 3THO, Apada
(3ynxXmicka OWMHHWHT TYKKH3MHYH, JXyMa) KyHH aadH
sTunTaHu Kaun kwmHaan. Lyawmarnek, Xodms Axman
nu6H Caiiép MapBasuifHuHT aitummya: “/lopumMuit eTMuII
Oem €mna, 255/869 iinn 3ynxwkka OWMHUHT TapBUS
(cakkM3WHYM) KyHH, aCp HAMO3HMJIaH CYHT 10pyJ (haHoaaH
Jopyn Oakora puxjar Kwino, apada (kyma) KyHu nadx
kunuHran” [1:7].

Nmom [lopumuit ¥3 naBpuaa Xaauc WIMHHUHT JHT
Oytok mMoMiapuiaH Oupm Oynranuuu daxp Ba dasn
Owran Twira OIMOK mapkop. Jlapxakukar, yma masp
nMoMIIapuiaH Oab3wiiapu YHHHT OEBOCHTA IOTHpPIUIApH
OynraH, MacaJaH:

— Nmom Mycmnm ubr Xaxokox Humomnypwuii (Bag.
875 i#.) “Caxuxu Mycnum” kuTOOMAAa €TMUIITAH OPTHK
YpUHIA YHJIAH XaJIUC PUBOST KHJITaH.

— Nmom Myxamman uon Vco A6y Hco Tepmmusuit
(Badp. 892 i) “CyHan” KuTOOMIOA OJIIMKIAH OPTHK
YpUHIA YHIAH XalUC PUBOST KHJITaH.

— Hmom Cymaiimon ubH Ampac AOy JoByn
Cwxucronnit (Bad. 889 ii.) y3 “CyHan”una Oup KaHua
YpuHIapaa yHIaH PUBOST KHJITaH.

Nmom bByxopuitnuar xam HMom
Xaguc  pHUBOAT  KWiaraumHu  MMom
“CyHan”MHHHT oxupuia aituob yrrax [3:23].

JlopuMHIHUHT Xaauc KUTOOWTa KelcakK, y CyHHATH
Ha0aBHUSAHU XamJjlaraH KUTOONap opacuia alioxuia YpuH
tyraau. Vmom XKanonupmuu Cyrotuii Ba 0Oolika Oup

Hopumuiinan
Tepmusuit
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KaHua yJlamoJiap YHHM XakKjM paBullia caxux Ae0 araraH.
Nmom M6H Xaxap “Cynan MoH Moxa’nan kypa Mmom
HopumMuiHMHT  KnTOoOMHM  “ONTH  SHT  MIIOHWIN
KUTOO ’HUHT OJTUHYKCH €0 XucoOaml MabKyJl, 5KaHUHA
TapKuIarad. by sca yHUHT Xaawcu mapud KatoOmapw
opacuzia IOKCaKk MaBKeTa 3Ta SKaHWJaH JanoiaT Oepam.

Acap HabaBWil MyBmXu3ajmap OWIAH TYJIIUPUITAH.
[lyHuHrAEK, WIIOHWINIINTH, WM (a3nu Ba IOKCaK 0400-
axJoKu Oap3W (QaswiaTiapu OWIaH aXpamud Typaad.
Acap 1mapxjamra, H30XJallra Ba TOJWUOW WIMIIAp
opacuja éluira MyHOCHOaup.

Acapuu (Qukxuii 0oOjapra OYIWHAIUTaH CyHaH
KuToONMapura MyBoduK Ty3raH. Acap KuToOnmap Ba
000map ycimyOura acociaHraH. AcapHu — HaOaBHU
cuiipamiap Ba MYyBXKH3amap, CyHHAaTra amajl KWIHII,

énmapHUHT  0100-axJIOKH Ba WIMHHHT  (a3mwiaTe
XaKumara Omp Heda OOOHM ¥3 WUWTa OJraH MyKaaTuma
Omman TakguMm otraH. CYHr ogmatuii  TapTHOna
“Iloxmanuur’ kutobu OmiaH Oomiaad, “Hamo3”, “3akot”,
“Py3a”, “Xax” xurobmapum OWIaH JaBOM OSTTHPTaH,
cyaruna “KypboHHMHT Qasunatiapu’ KATOOM OwnitaH
tTyrarrad. Mapdyb, MaBKy(d, MakTyb, MYTTacui,

MYHKaTWUb, CaXMX Ba 3au] XaJUCIapHU MKTUOOC KWITaH.
BynapHuHr xamMmacu pUBOAT caHaay OWJIaH, CaHa/Iapu
TaHKHJ KMJIMHMalauraH xoina 6aéH KUIMHTaH.

Hagagwuii, IOoH Cayiox Ba AJIOMH paxuMaxyMyJUIOX
Kabu Oab3n auloManap CaHaJUIApUHUHT KyWId Ba
poBwitmapuHuHT  ad3awmurd  Oomc  JlopuMHHHUHT
“Cynan” acapuan 1160 Moxanuar “CyHaH niaH I0KOpH
KyWras.

Nor Xaxap paxumaxymiox: “CyHan” KHTOOH
“MycHanu Jopummuii” ne6 HOMIaHrad. AMMo y Mapraba
KUXAaTUJaH ‘“‘CyHaH ’naH Kydhu omac. bamku OemuHun
6ynu6 xymuica, Mon Moskanan aBiopok 0yiaamu. UyHku
YH/IA KYTIPOK XaJUC KeITUPUITaH’, JIeTaH.

Aly XoTtum Myxamma nou XubooH
paxumaxymnox:  “Umom  Jopumuii  wimga  ¥3
3aMOHACHHUHT TemBocH 3au. Ion AbGxypaxmoH Oexamy
KYCcT XodusmapnaH OYnamb, TakBO axJIMJaH CaHAJITaH.
Kypbonu xapum Ba Xaaucu mapuduapHu € onraH, 3u0
JKamJlaraH, IuHAa (akux OJNMM Japakacura eTraH, Oup
KaH4a KuToONap TacHU(] ATraH, THHIJIOBYM MyXJIHUCIapra
xanuc aitrad. Amnoma ¥3 oHa maxpu CamapkaHzana
[MafirambapnMu3  COJUTAUIOXY allaiixh BacaJUITaMHHHT
CYHHATJIAPUHH KOPUIl KWIraH yJayF KUMIWIapaaH 0ymuo,
MYMHHJIAPHU CyHHATra amall KWJIHMIIra JabBaT KUITaH...
Hlapuarra xunod Wil KWIraHJIAPHUA TYFPHU HYJra COJUIL
Makcaauga 0Oab3u OWp JIOKAWJ KHMcajgapra MyHOCHO
panaus Oepa onraH 30T 3au”, 1e0 &3raH.

[Maitx Aomymxait KaTTonuii: “YHHHT caHaaH I0OKOpH
Japakaza TypaauraH CyJIOCHET Xaauciapu XaMm O0ymmo,
ByxopuliHUHT cynocuérnapuiad XxaM Kynaup”, IeraH.

“Cusip apnamuH HyOamo”, “Tabakotyn xyddosz” Ba
“ApnoMm” acaprapuia Nmowm Jopumuit
MoBapoyHHaXpHUHT 3HT HHPUK MyXaIOuCIapuaaH Oupu
cudarnaa YpTUPO¢) ITUITAH.

“Cynan”sHuHr 1986 imnna ®daBo3 Axman 3ymapuit
Ba Xomux Cabpa Awbnamuii TOMOHuAAaH badpyrmaru
“Jlopyn kutoOyn apabuii” marbaa yiimga 4om 3TWITaH
3aMOHaBHMI Hampuaa Xaauciap, 6o0map Ba kuTobOiapra
pakamutap KyHumuo, MyHIaproKa HIUIA0 YUKIITaH.

Tabkumianranuaek, HWmom JIOpUMUIHUHT  3HT
Mamxyp kurobmapumaH Owpu “Cynanm J[lopumwuii”
6ymmu6, yum JlopuMuii acapiIapHHUHT IypIOHACH,
KABOXHpH, Ae0 aramanm. Y Xakau paBumpaa “Ontu
caxuxHUHT OupH 1eb xam opuTtianu [6].

Aby ®a3zn Myxamman ubH Toxup Makaucuit

(448/1056-508/1114)  “Artpodyn  kytybuc curra”
kurobuga HWMmom ubH Moxkanunar “CyHaH umaru
xagucnap Oem  “Caxux’nmarmnmapman 1339 rtara

3UENaIUruHd  xucobra omub, MmMom wubH MoxaHu
ONTHHYM ypuHTa Ky¥rad. Keiinarun 60ap3u yiamomnap Xam
myH-ra spramrad. Jlekun Ilaitx CanoxunnuH Ambiaoui
afitamn:  “Vmom  lopumuitauar  “MycHan’van  1OH
Mosxa “CyHann” ypHUra KyHnica, 3HT MabKyJI UII OYIyp
san”. Maiix AOymxak [HexmaBuit (1551-1642) mry
¢ukpEE XyxokaT OwinaH ucbormad: “bab3m ymamomap
¢ukp roputnd, Umom JJopumuiinuar “CyHaHH™ ONTHHYA
caxyx KUTOO OynuIy ad3aipOKIMTUHH, YYHKH YHIArd
pUBOATIAp WCHOAUAA 3aud) KUIIWIAP O3JIUTH, HHKOP
KHJIUHTaH cy3map KaMEOIUTH, HCHOJJTAPHUHT
WIIOHWIMJIUTH Ba XaTTO CYJIOCHU (CaHAJHM yd4 POBHIIIH)
xaaucnapu Mmom bByxopuitHuar “Caxux’uaaruiapaas
KYTIPOK SKaHWHU alTaan”, 1e0 TabKUIaiIH.

Umom  HopummitHuar  “MycHanu”  MyCYJIMOH
KHUILIMHUHT [IAXCUH Ba MXKTUMOMM XaéTuaa ydpailguraH
nesipu Oapda xoJaT (Macajia)JapHH Y3 HYUra OJraH KEeHT
KaMpOBIH acapamp. Omamitap “CyHaH”HUHT
HOMJIaHHMINHMIAa Typiu4ya MyHocabaT OunmupraH. Xodwus
Hpoxuit Ba Mmom 3axabuii acapmarm Oapua Xamuciap
MyKaMMajl MCHOJ OwiaH Oepwirand yuyH — “MycHan”,
AnoyanuHn MyFyAaToud XaJAUCIAPHUHT UIIOHWIMIUTH
JapaxacumaH kenub uwmkkaH xonmga — “Caxwx”’, UOH
Xaxap Ackanonuii Ba Cyrotuil kabu ynamosnap QUK
xanuciap Tymiamu oynranu 6ouc — “CyHan” ned aTaiu.
Bupox aiipuM TagKuKoTUWIAp Myamaud Y3 acapuHH
YyMyMUH HOM OWJIaH aTaraHWHHM TaXMWH Kumaawm [2:14].
Kurob6 ¢uxxuit 60b6mapra 6ymm0 &3mnraHu, TYIUIaMOa
Typma  (Mappyb, MaBKyd, MaKTyb)  XaAHCIAP
MaBXYIUTMTAHU YbTHOOpra onuod, yan “CyHan” ned aramr
tapadpaopu OYiaraH ymamojap KYMUMIMKHA —TalIKWI
stanu. lllynnaii Oyncana, acapra Oepuirad 0apya HoMIIap
XaKJIM PaBHINIA YHAHT Ma3MyH-MOXHUSATHIAH KeIuO
YUKUO KYHUITaHUHY TabKHUIJIAII KepaK.

Umom  JlopummitHunr  “CyHan”uga  Kypwonu
KapuMHHHT 51 cypacumard 0ab3W OATIAp Xaauclap
OpKaJH MIapXJTaHTaHW aJUIOMaHUHT eTYK Mydaccup Xxam
OynraHumaH namoiat Oepaiu.

Acapnma OynmmM Ba OoOmapHMHT (DUKXHUH TapTHOIA
Oepmmmy  Ba (QHUKXra OHI XaAuCHap KYIUTUTH
MyalUTHOHUHT (QAKUXIUK CaJIOXHMATH IOKCaK Japakana
SKaHMHU KypcaTtanu. iMom Jlopumuii Xaguciapaan XykM
OJIMIIJIA YBTUOOPra JIOHHMK MIAPBHIA MacaslallapHH MyXTa
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ypranu6, ynapHu GUKXUH MaB3ycura Kypa TEruiuIn
0o6mapra xxonamruprad. OUKXU MacanagapHu CUHIIIA
xaHa¢uii Ma3xabura spramral xonna, KypboH ostiapu,
xaguciap, caxoba Ba TOOGHMHJIAPHHMHI (QUKpIIAPUHA
KEITUPUII OWIIaH acoCiId XyKM YHKAPHII JKOM3IUTHHU
Kypcatud Oepras.

Nmom [opumuitnuar “CyHann” 06o0mapra HOM
Oepum, Oaxc-MyHO3apalid Xaauciap Oyinga nW30X E3uil
Ba ¥3 GUKpIApUHU KAl 3TUII YCYIH, ITyHUHTJEK, OOIIKa
caxux TYIUlamyapjaa ydpamMauguraH Xaauciap PpHBOST
KWIMHTaHU, POBUIIAp CUIICHJIACHHUHT KUCKAJIUI'H OWIaH
aloXuaa axpaaud Typaiau. DbTHOOpra MOJHK sHA OHp
KUXAaTH yHOa YH Oemra sIKMH CyJocWd (caHaaum y4
POBUININ) XaAUC MaBXy IUTUTAAND.

Bakr ytumm O6unan Oy acap “Cynanu lopumwuii”
ymapox TaHwimO, alfHaH NIy HOM OWJIaH XO3Upra Kazxap
eTHO KeNraH.

Nmom opumuithnar “Cynan” acapu  Kymiad
yJlamosiap TOMOHMAAH TaJAKWK KWJIMHMO, HAIIp ITHITaH.
Xycycan, “Cynan”munr 1407/1987 #imnma @aBo3 Axmaz
3ymapuit Ba Xomun Ca0pa AbiamMuii TOMOHHIAH
Baiipytnarun “Jlopyn kuTo0 apabuii” martbaacuma doIm
STWJITAH 3aMOHABUH HalIp HycxXacuja Xaauciap, 6o0map
Ba KUTOONapra pakamiap KyHuianO, MyHIapwxka HILiad
YUKWJITaH.

Ymby Hycxa UWKKM OKWwingaH ubopar Oyamo,
OupuHYMCHIa apaOJIapHUHI HCIOMJIaH aBBAITH Oab3n
oJaTiapH, Pacymymmnox COJITAJUIOXY ananxu
BaCaJUIAMHMHI  CHHpATIapH, XaAWCIAPHUHT  E3MIINII
JaBpu Ba WM (a3wiaTH Xakuaa Ccy3  OPUTWITaH
MyKaJjnuMma, KeWnH wubomar, Taxopar, HaMmo3, 3aKOT
KHTOOMapy KenTupuiaran. VIKKnHYM Kungu pysa, nbonar,
KypOOHJIMK, OB, eryJuKiap, WYUMIIHKIAp, TYIUIap,
HHUKOX, TaJlOK, jKa3oiap, Babgajap Ba Kacamiap, XyH,
KUXO0J, CaBJ0, M3H cypalml, Mepoc XyKyKH, BacHATIap,
KypboH ¢hasunarinapu xakuaaru Kurobnapra OyJIMHraH.

Acap 3503 xamucHu ¥3 wuura oiraH OYiu0, xamu
23 kut00, 1374 6001aH TAIIKKI TOITaH.

“Cynann [lopuMUI HMHT 3HI MyKaMmManl IIapx Ba
taakuky Caitiiun A0y Ocum Habun ubH MOpoxum nbOH
Xommum Fymapuit €3ran “@arxyn Mannon MycHanun
KOMUB~ acapuamp. Ym0y mmmapxaa Xap Oup Xammc
pakaMJaHTaH, CaHaJW Ba MaTHH TAAKUK KHJIMHTaH 0yino,
MyHAapwxa Ty3wirad. lllyHWHTAEK, pOBHHANTApHUHT
Japaxanapu ©Oa€H KWIMHTaH, Xap OWp XaJIUCHUHT
TaXpWXM KenTupuiarad. Acap VYH skunguaH ubopar,
Maxkka KyTyOxoHacu xy3ypumaru “‘bamoupyn uciaomus”
HampueéTu ToMoHuAaH 1999 itunga Hamp STUITaH.

XaauciaapHU TYIUIaM XOJIUra KEeNTHPUII AeSpiu V3
SIKYHWTa €TraHiaH KeHWH PHBOSTIAPHM YKyBUMIa SHAIA
MYKaMMaJIpOK €TKa3WIl y4yH Iapxjap Outwiran Oyica,
VpraHuliHU EHTWJIPOK KW Makcaauna “Cainanma’,
“Myxtacap”, “Cymocuér” yciayOmma Mamxyp Xaauc
TYIUTAMJIAPUHA QJIOXH/A, XAKMH KHUPAHTUPWITaH KUTOO
[IaKJIUra KeITUPWINII XaM KeHr tapkangu. llly tapuka
MNmom JIOpMMUMHMHI 1IOX acapujaH Xam KaMHuATIa

Kyna non3apb Oyiran xamuciap axpaTud oJuMHUO, KaTTa-
KMYMK Xa)XMJIa cailllaHMa KUToOIap Ty3WIIraH.

Yby xalpiau HIUIAPHUHT JaBOMH YIIapoK Ba
KUTOOMaH  (poHIanaHWIIHM  EHTWUIATHII — MaKcaauzaa
Nmom byxopuil xalkapo MIMUH-TaIKUKOT Mapkasu
nnmuil xogumiapu Vmom JlopumuiiHuHr “CyHaH’HiaH
OyTyHTH KyHJIa 3HT 10J3ap0 OYnraH xaauciapHu capanad
omub, y30ex Twimra Tapkuma Kwinu. byHnma roxopmaa
KEITHPIWITAaH MKKH acap acoc KHIHO ONMHIAM. YKyBUHM
OCOH TYLIYHHIINTA aJOXUAa YbTUOOP KapaTHIIU — 3apyp
Yypunnapna nzoxgyap Oepunau. Cainanmara sxamu 946 ta
xaguc kupuTwigu. JKymianaH, MOKTUMOWM-axJIOKUN
KypcarManiap, IIapbuii Macajajapia WIMCH3IAK Ba
KOXWIIMK OwiaH ¢arBo OepMaciuK, MaphaT WIMHHA
srajjaraH Kumwiap ¢arBo Macajacuaa JKyJga SXTHET
OynuImra YakUpWITaHW TYFPUCHUIATH Xagucliap YpHH
onrad. lyHuHrex, cailnaHmMana MyMHUH KUIIU Y3U Y9yH
J03UM OY7TraH IapbhUil Macanaisap CUUMIHA KaHZal Xaj
KWJIUIIUTa Ouf KypcaTtMmanap 60p.

Macanan, Kocumman puBost KwimHagw: “Kumm
ANNOX TAOJOHWHI XaKKWHHM OWITaHHIaH KEWHH KOXUJI
(umMmcu3) XonAa  SIIAIIM  YHUHT y4YyH OuiMaras
HapCaCHHU TallpHUIIIaH Kypa SXIIUPOKIUp”.

Masbnymkr, KypboHu  kapum  osmiapu  Ba
Xaauciaaplia OJJMM HMHCOHHHMHI aKjiu WIFaMaiauran
MabHOIap Oop. Ly Oouc uciaom TabnuMoTuaa Tadceup Ba
XaJic WIMIIAPUHH 9yKyp Y3IamTupMai Typuo, aKuIaBui
Ba (hUKXMiT Macananapaa GarBo OepHuIIIaH 3XTHET OYIIHII
3apypiMIH aloXyuia TabKWIaHamu. byHmait ostiaapHH
yinaMomnap jkamMoaTHcu3, y3uda Ttadcup Kuimb, ¢aTBo
OepanuraH KuMcajapIaH y30K OYIuII OyropHIaan.

CaiimanMaga OyHWHT sHa OWp TACOUFUHH KYpHII
MYMKUH:

Oummaman puBOIT KWIMHAIU: “Pacynmyninox cosai-
Joxy anaiixy BacamiaMm “Y Cusra Kuto6 Ho3mJ1 KMiraH
3otaupku, y (Kutobnan) my KuroOHuHr acim —
MOXMATH 0Y/IraH MyXKaM — aHMK-PaBLIAH OATJIAP XaM
Ba OomKa (Kuémar, XKaHHarT, Ay3aX Ba XOKa30 XaKuaaru)
MYTamo0uX — TYIIYHHII KUAHH OYJraH ositjiap xam
(¥pun oxrangup)” [5] osituHM THNOBAT KMNO: “Kypvon-
oazu mymawiooux, oamaapza Ipzamaouzan mougpanu
Kypcauzu3s, ynapoan 3xmuém oyaune”, nenumap”.

[Mapeuit mMacamanapna ¢aTBo Oepum yuayH (akart
WIMHHUHT ¥3U eTapiu sMac, 6amku ¢aTBo OepyBUH KHIIH
KypboH Ba CyHHaTHM MyKaMMmall Ouiuiiu OwiaH Oup
Karopza, uboaar, TaKBO Ba 3yXJJaa XaM ICIIBO OYIIHIIH
Kepak.

AOy Canama cy3mab Oepmu: “Habuit commamioxy
amaiixu Bacaamymad Kuto6 (KypwoH) Ba cyHHaTAa
OynMaraH, sHTH maipo Oymamuran wm(ap — Owmbar)
xakuna cypaamu. Y 30T “Y  ww(nap)xaxuoa
MYMUHIAPHUHKZ IHZ UboOamau oynzanu ukp ropumaou
(Xyx™ gukapanm)”, geauap”.

Bouika xaaucaa MyMUH KHMIIW IApBUA Macananapaa
KaHJail WYm TYTHION JIO3UMIIUTHTA WIIOpa KHJIMHUO,
ylaMmonapra Spraimuil  KepakiIurd — Xakugard — OsT
KEITUPUIIAH:
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ATonaH pUBOAT KWIMHAIM: “AJutoxra, Pacyara Ba
y3JapuMHrusgad Oyarad Mml  3rajapura urToar
stuHru3!” [4] ostunaru “un sranapu” ubopacu “Unm Ba
¢ukx osramapu”, ned, “Pacynra mroar stmm” ubopacu
“Kuto0 Ba cyHHaTTa pramuir’, 1e6 Tadcup KWInHAIN .

Wnv ommm #nnmap aBoMHIa MallakKaTiapra
Oapmomr Oepuntam Tanmad kKwragm. Caitmaamana TomuoOu
wiMra Oy Wynma asMy KapOpHHH MYCTaxKaM KHJIMOK Ba
Oapuya KUMMHIMIUKIApHA caldp OwraH eHrud YTMOK
Oyropuaanu:

Abnymnox ubH Aoaypaxmon Kyrnaiipuiigan puBost
kunuHanu: “Iaiizaméap /loeyo anaiixuccanom: “Unm
coxubuza memupoan oynzan aco (xacca) 6a memupoau
oynzan 06K Kuilum OJUWHU 64 aAcocu CUHUD, OEK
KUlUMU Mewuizcynua uiMm manad Kuauwinu aim”,
neran’”.

Ilynunrnek, Mmom opumuitnunar “CyHan”upa
WM OJIUII Ba OOMIKAapra YpraTUIIHUHT (a3miaTté OaéH
THAMO, WM Tanad KWIMII HKKH AyHE caojaTH dKaHU
YKTHPHIAIH:

A0y XypaiipamaH pHBOAT KuimHanu: “‘Pacymymmox
coTaJUIOXy allaixyu BacaimaMm: “Kaiicu Kuwmwu uim
manad Kuneam Xonda uyn iopca, ywa umiu cabadonu
Annox, ynea dcannam UYIUHU eH2UNI KUMUO Kpyaou.
Amanu cycmaauimupzan KUWUHU Hacabu
me3nawmupa oamaiou” (S’bHYU, KHAIIMHUHT — COJIMX
amayapu Oynmaca, FOKOpH Hacl-HacaOu yHM >KaHHATra
KHpUTA OIMAWIN), Aeawap’”.

AbGnmymmox wOH AMpaaH  pHBOST — KWIMHAIH:
“Pacynyliiox COJUIaJUIOXY ajlalixy BacajulaM MacKHuaJa
cyx0ar Kwimb YTHpraH HKKH jkamMoa EHHIOaH YTIumap.
Cyur y 3or: “Yanapnumnz ukKucu Xam AXWUIUK
ycmuoaoup. Jlekun ynapuunz o0upu UKKUHYUUCUOAH
agzanpok. Anasunap Annox, maonoza 0yo Kuauo, Yuza
pazbam Kuamokoa. Xoxnaca, ynapea (CyparaHjapuHH)
oepaou, xoxnamaca, Oepmaidu. Ammo  anagu
oaspadazunap Qukx, ea OowIKaA UIMIAPHU YP2anud,
unmcus ooamnapza ypzammoxoa. Illynunz yuyn ynap
agzanpoxoup. Anbamma, MmeH ypzamyeuu Kuauo
l00opuncanman’”, Ieaunap Ba yimap opacura Oopu0
YTupaunap”.

Vnamomap Oopuaa ymapHMHT —Kagpura eTHIN
JO3UMIIUTH, aKC XOJJa, IBTHOOPCH3IMKHMHI OKHOATH
asHWIN OYIUIIM MYMKHHINTH TYFPUCHIArH Xaauciap

xed Oup JaBpma gon3apOiaurd  Ba  aXaMHUATUHU
HYyKOTMaliu:
Abnmymnox uOH AMpAaH PHBOSAT  KUJIHHAIH:

“Pacynyniox coJulajuioXy ajlaixu Bacauiam: “Aniox

maono uiIMHU UHCOHIAPOAH MOPMUD 0AUd Kyumaiou,
UIMHUHZ OJIUHUWN YINAMONAPDHU 6agdhom Immupuui
ounan oynaou. Bupopma xam onum Konmazau, 00amaap
y3uza yncoxunnapuu paxoap Kuaué onaou. Cyne ynapza
cagon oepuica, uamcu3 (MK ounan)ghameo
oepuo,(Y3n)adamaou 6a(OomKanapHu Xam)
adawimupaou”, nenunap”.

Nmom [dopumuii onumiap AJUI0OX TAOJIOHUHT
CydraH OaHpmamapu OSKaHH, 1Ty OwmaH Owupra, ymap
3UMMacu/ia yJKaH MacbhyJHAT OOpPJIMIMHH, SBHH HWIM
tana®d kwimm  Ba  Eiimmpa  OGapmaBoM  OymiMIm
3apypJIMTUHU OaéH KHjaIu:

MyoBusinan puBosT KuwinHanu: “Men Pacymymnox
COJUIAIOXY ajaliXu BacaUIaMHMHI: “Annox Kumea
AXWUIUKHU UpPOOa Kuicd, yHU OuHOa (harkux, Kuauo
Kysou”, ned aiTaéTraHIapiHy JITUTIAM .

ToBycnan puBoAT KuvHam: “Oi AmnoxHuHr Pacymu
COJUTAJUIOXY aJaiixy Bacamiam! DHT WM HHCOH KuM?” e
cypamma. YV 30T “Y3 wamuea Kjwub, uHCOMRGpHUNZ
WIMUHU XM I2a01G2QH KUWU 64 UIM2a YAHKOK Oapua
monubu unm”, nenuap’.

TabkuamaHnranugek, caijlaHMara axkujara Ou/l
Xaguciaap XaM KhpuTwiran Oymu0, Pacynmn Axpam
COJUTAJIOXY allaifXy BaCaJUIAMHUHT MHCOH ¥3 TaKIupHaa
OuWTHITaH HapcagaH KOYMO KyTyJa OJIMACIWIH, YHUHT
aQUYMK CHHOBJIapHra OapIounutd OYNWIIM KepakIUuru
TYFPUCHAATH CY3J1apH KUPUTWITaH:

Maxkxyn cy3mab oepan: “Habuii connmamioxy amaixu
Bacamnam: “bupuncuzza éupop mycubdam emca, MEHUHZ
(BadoTHM) cabadnu ynea emaouzan mMycudamuu 3cza
oncun. Yynku, y 3nz kamma mycudamoup”, nequnap”.

[NajirambaprMu3 coJDIAJUIOXY —aNaiixd BacayuiaM
aémiap, XOTHMH-KM3Jap JKaMHUATHHHI MyXUM KaTjaMu
9KaHMIa ajoxunua ypry O0epu0, xallpiau Miuiapaa yjlapHu
YyeT[a TypMaciluKKa YaKupaauiap:

Awmp n6H Myo3 MoMocH XaBBo/IaH PUBOST KHJIa IH:
“Pacynynnox co/utaioxy anaiixu Bacamuiam: “Ju
Mmycauma aénnap, xew Oupunzu3 KyuHu aénza KyuHuHz
Kyuioupunzan myézu Ounan 0yaca Xam AXWUIUK
KUMUWHYU nacm canamacun”, negunap’.

baén ortunrannappan mabiym  Oymaanku, Mom
Hopumuii 3 3aMOHACHHHHT XaauC, (UKX Ba akKuia
nIMIIapu coxacuaa (GaoiusAT KypcaTraH 3HT Malxyp Ba
MakOyJs onumiiapuaad Oynran. bunoGapuH, yHUHT Xaétn
Ba WIMHH-MabHaBUH MEPOCHHH YyKyp YpraHuO, KeHr
aKop OoMMara €TKasWIl OJMMJIAPUMH3 OJIU/A TypraH
nom3ap0 Basudanapaan 6ynub KomaBepaau.

DOMIATAHUITAH ATABUETIIAP:
1. AbGnymiox uoH AomypaxmoH [opumuit. Cynanu Hopummuii. Myxamman AOmyna3u3 Xomumuid taakukd. Jopyn kytyOwmn

ninmus. — Baiipyt: 1996.
2. Ammmosa M. Umowm Jlopumuii. — T.: TUY, 2009.

3. Wwmowm Jlopumuii. Cynanu Jopumuii. —Camapkann: imom Byxopuii xankapo miMuii-TaIkukoT Mapkasu, 2023.
4. Huco cypacu, 59-01T.
5. Omu UmpoHn cypacwu, 7-0sT.
6.  Ilaiix Myxamman Coauk Myxamman IOcyd. Xaaue Ba xaét. 1-xy3. — T.: Illapk, 2008.
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XALQARO MUNOSABATLAR TIZIMIDA SAMARQAND SHAHRINING O‘RNI

Annotatsiya: Ushbu magolada Samarqand shahrining xalqgaro munosabatlar tizimida tutgan o‘rni tahlil qilingan.
Shuningdek, Samarqand shahrining Buyuk ipak yo'li doirasida mintagada savdo-igtisodiy va madaniy-gumanitar sohalarni
rivojlantirishda asosiy tranzit va muhim markaz bo ‘Igani manbalar asosida yoritib berilgan. Tayanch so‘zlar: sivilizatsiya,
Marogand, Samarqand, Buyuk ipak yo ‘li, Rennesans, Rim, turizm.

Annotation: This article analyzes the role of the city of Samarkand in the system of international relations. It is also
highlighted on the basis of the sources that the city of Samarkand is the main transit and an important center for the development
of trade-economic and cultural-humanitarian spheres in the region within the framework of the Great Silk Road. Keywords:
civilization, Morocand, Samarkand, Great Silk Road, Renaissance, Rome, tourism.

Annomayua: B Ooannoii cmamve aunanuzupyemca ponv 2opoda Camapxkanoa 6 cucmeme MedCOYHAPOOHbIX OMHOULEHUI.
Takoice HA OCHOBE UCMOYHUKO8 NoOuepKusaemcs, umo 2opod CamapkanO S6nAemcsi OCHOGHbIM MPAH3UMHbIM U BANCHHIM
YEHMPOM pa36umusi Mmopeo080-3KOHOMUHECKOU U KYIbMYPHO-2YMAHUMAPHOU cep pecuona 6 pamkax Benuxozo Ilenxogoeo
nymu. Knroueessie cnosa: yusunuzayus, Mapoxano, Camaprano, Benukuii [llenxoswiti nymo, Bospooicoenue, Pum, mypuszm.

Insoniyat sivilizatsiyasining gadimiy beshiklaridan biri
bo‘lgan yurtimizda qadim davrlardan siyosiy, igtisodiy,
madaniy va ilmiy alogalar rivojida muhim o‘rin tutgan
ko‘plab shaharlar shakllangan. Samargand ana shunday
ko‘hna shaharlardan biridir.

Samargand jahon sivilizatsiyasi rivojiga o‘zining
salmogli hissasini go‘shgan. Bu shahar miloddan avvalgi |
ming Yillik boshlarida Markaziy Osiyoda shahar madaniyati
yoyilishida muhim o‘rin  tutgan. Markaziy Osiyo
shaharsozlik va fortifikatsiyasi tarixida birinchi marta
Samargand murakkab relyefda lyoss monumental arxitektura
qurilishi ixtiro qgilindi va bu usul keyinchalik go‘shni
mintagalarga targaldi. Miloddan avvalgi IV asrlarda esa
ellinizm madaniyati shakllanishiga katta hissa qo‘shdi [7:48].
Shuningdek, ikkiga bo‘linib qolgan Sharq va G-‘arb
mamlakatlarini o‘zaro bog‘lab, yaxlit bir dunyoga
aylantirgan, insoniyat tarixi rivojini yangi o‘zanga burib
yuborgan, Buyuk ipak yo‘lining paydo bo‘lishi va
rivojlanishiga ham begiyos hissa qo‘shgan. Chunki Rumdan
Siangacha bo‘lgan Buyuk ipak yo‘li tarmoglarida so‘g‘d tili
xalqgaro til vazifasini bajardi. So‘g‘dliklar tijorat, madaniyat
va g‘oyalar harakatida asosiy retranslyator vazifasini o‘tadi.
Xitoy yoki Koreyadan yo‘lga chiggan savdo karvonlari o‘z
mahsulotlarini So‘g‘diyona — Samargandgacha yetkazib
kelgan. So‘ngra so‘g‘d savdogarlari ularni Yevropagacha
eltgan [3].

Samargand shahrining turistik imkoniyalari hagida
O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyev
quyidagi fikrlarni bildirgan edi: “Aksariyat davlatlar xalqglari
yurtimizni ko‘hna Samargand orgali tasavvur giladi. Shuning
uchun ham O‘zbekiston hagida gapirganda, avvalo, bu gadim
shaharni tilga olamiz. Hagigat shuki, Buyuk Ipak yo‘lini
birlashtirgan shaharlar orasida Samargandchalik gadim
tarixga ega manzil yo‘q. Afsuski, shunga mos infratuzilma
yaratishga avvalroq e’tibor qaratmadik” [6].

Qadimgi Samargand va ko‘hna Rim o‘rtasidagi hamkor-
likning tarixiy ildizlari uzoq antik davrga borib tagalishini

arxiv ma’lumotlari ham tasdiglaydi. Manbalarda Rim impe-
ratori Andrian (milodiy Il asr) davrida saroy ayollari Buyuk
ipak yo‘li orqgali keltirilgan Marogand shoyisidan tayyor-
langan kiyim kiygani haqgidagi ma’lumotlar keltirilgan [1].

Diplomatik alogalarni rivojlantirishda ham shaharning
alohida o‘rni mavjud. Bunga misol sifatida Vizantiyaga ilk
marta yo‘l ochgan jasur so‘g‘d elchisi Maniaxni ko‘rsatish
mumkin [2:168].

Amir Temur davrida Samargand “yer yuzining
sayqali”’ga aylandi. Sohibgiron Samarqandni o‘zgacha bir
mehr bilan obod qildi. Uni “dunyoning markazi’ga
aylantirish uchun hech narsani ayamadi. Natijada, ilm-fan,
san’at va madaniyat yuksak darajaga Kko‘tarildi, insoniyat
tarixidagi nodir jarayon — ikkinchi Renessans — Uyg‘onish
yuzaga keldi. Dunyo ilm-fani Mirzo Ulug‘bek asarlari bilan
boyidi. Matematika va astronomiya fanlari rivoji yuksak
darajaga ko‘tarildi. Bu ilmlar aynan Samargandda rivojlanib,
dunyoga targaldi. Mashhur fransuz mutafakkiri Volter
“Samarqand akademiyasi”’ni bir necha marta tilga olingani
ham bejiz emas [5:77].

Samargand dovrug‘i Amir Temur va temuriylar davrida
aynigsa yuksaldi. Samargandni poytaxt gilgan Amir Temur
butun dunyodan ilm — fan ahlini Samargandga taklif etdi.
Ularga ijod qilish uchun sharoit yaratib berdi. Tabiiyki,
Samargand shon-shavkatining ortishida Amir Temur
davridagi diplomatik alogalarning rivojlanishi ham muhim
omil bo‘ldi. Amir Temur tomonidan boshga davlatlarga
yuborilgan elchilar xalgaro va  diplomatiya huquqi
mezonlariga qat’iy amal qilgan. Amir Temur diplomatiyasi
mardlik, jasurlik, tashabbuskorlik va jamiki insoniy
fazilatlarga yo‘g‘rilgan. Hatto u yengilgan ragibiga katta
hurmat va jo‘mardlik ko‘rsatgan. Temurning Yevropaga
jumladan, Fransiya bilan hamkorlik aloqalariga jiddiy e’tibor
garatganini va o‘z navbatida, Fransiya giroli Karl VI ham
bunga munosib javob gaytarganini o‘sha davrdagi
yozishmalar orgali bilib olish mumkin.
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Ispaniya qgiroli Enriko 111 (1390-1407)ning Amir Temur
(1370-1405)ga 1402, 1403 yillarda maktub yo‘llagan. Shu
bilan birga6b Ispaniyaning mashhur tarixchisi Rui Gonzales
de Klavixo 1404 yili mamlakat giroli topshirig‘iga binoan
Samargandga elchi bo‘lib keladi [8:6]. U tashrifi chog‘ida
Sohibgiron bilan bir necha marta uchrashgani, temuriylar
elchisi Muhammad Qozi ham Ispaniyaga tashrif buyurgani
va ikki tomonlama alogalarni rivojlantirishga munosib hissa
go‘shgani manbalarda keltirilgan. Demak, buyuk Sohibgiron
yurtimizni Yevropa bilan bog‘laydigan elchilik alogalariga
asos soldi va yuqori bosgichga ko‘tardi.

Rui Gonzales de Klavixo oz elchiligi davrda ko‘rgan,
tanishgan va o‘gigan manbalariga tayanib, “Buyuk Temur
tarixi”?, “Temur qarorgohi”, “Samarqandga sayohat
kundaligi” nomli kitoblarni yozgan. Demak, Yevropa
xalglari XV1 asrdayoq buyuk Amir Temur va temuriylar
davlati hamda uning dovrug‘i hagida ma’lum darajada
ma’lumotga ega bo‘lgan.

Amir Temur va temuriylar davriga qizigish keyingi
davrlarida ham davom etdi. Jumladan, XVIII asr oxiri — XIX
asr boshlarida buyuk nemis shoiri va mutafakkiri logann
Volfgang von Gyote oz asarlarida temuriylar davlati, gadi-
miy voha shaharlari — Samargand va Buxoro hagida yozgan
[15:16]. Bu ma’lumotlar hamma davrlarda O‘zbekiston va
uning madaniyatiga gizigish davom etganini ko‘rsatadi.

Istiglol yillarida bu alogalar o‘zining takomiliga erishdi.
Buni biz turli yo‘nalishlarda, jumladan, igtisodiyot,
madaniyat va ta’lim sohalaridagi hamkorliklarning
rivojlanganida ko‘ramiz. Shu bilan birga, madaniyat va ilm-
fanning turli sohalariga bag‘ishlangan konferensiya va
festivallar ham aynan Samargand shahrida o‘tkazilishi
an’anaga aylandi. Chunki ham tarixiy ham zamonaviylikni
o‘zida jamlagan Samarqand shahri dunyo xalqlari e’tiborida,
uni ko‘rishga giziquvchilar soni yildan-yilga ortib bormoqgda.

2007 yilning 24-26 may kunlari Samargand shahrining
2750 vyillik yubileyi xalgaro miqgyosda nishonlandi [11].
Oc‘zbekiston Fanlar akademiyasi, YUNESKO hamkorligida
“Samargand shahrining insoniyat sivilizatsiyasi taraqqiyoti
tarixida tutgan o‘rni”ga bag‘ishlangan ilmiy anjuman tashkil
etildi. Ushbu anjumanda Avstriya, Buyuk Britaniya,
Germaniya, Ispaniya, Italiya, Fransiya, Shveysariya kabi
davlatlardan yetakchi arxeolog, tarixchi, shargshunos olim va
mutaxassislar ishtirok etdi. Bu albatta, Samargand shahriga
nisbatan jahon ilm-fan doiralarida ham katta qizigish
uyg‘onayotganidan dalolatdir.

Yildan-yilga O‘zbekiston Respublikasini xalgaro alogalar
gamrovi kengayib, hamkor davlatlar soni ortib bormoqda.
O‘zbekiston jahonning eng rivojlangan davlatlari bilan turli
fan sohalarida hamkorlikni yo‘lga go‘yib kelmogda. Ana
shunday alogalar  fransuz ~ gadimshunoslari  bilan
Samargandning ko‘hna Afrosiyob go‘rg‘onida arxeologik
tadgigotlar olib borish bilan davom etmogda. Shuni
ta’kidlash mumkinki, YUNESKO qaroriga muvofiq
Samargand shahri yoshining 2750 yil deb belgilanishida

albatta fransuz gadimshunoslari va arxeologlarining ham
katta hissasi bor.

So‘ngi yillarda Yevropa ommaviy axborot vositalarida
Oc<zbekiston tarixi va madaniyatiga oid ko‘rsatuvlar ko‘payib
bormogda. Ushbu namoyishlar orqgali xorij teletomoshabin-
lari o‘lkamizning tarixiy-madaniy merosi va zamonaviy
rivoji bilan tanishish imkoniyatiga ega bo‘lmoqda. Italiya
kanallarida ham yurtimiz tarixi, madaniyati va sayyohlik
imkoniyatlari hagida ana shunday turkum ko‘rsatuvlar
namoyish etilmogda. Ko rsatuv mualliflari tomonidan
Oc<zbekistonning Markaziy Osiyo mintagasida ko‘p mingyil-
lik tarixiga ega va beqiyos me’moriy obidalarga boy mam-
lakat ekani alohida ta’kidlandi. Shuningdek, Amir Temur
poytaxti — mahobatli Samargandni tasvirlar ekan, lItaliya
jurnalistlari tomonidan mashhur sayyoh Marko Poloning
ushbu shahar ta’rifidagi so‘zlarini keltirilib, uning insoniyat
tamadduniga go‘shgan hissasi hagida ma’lumot berildi.

Italiya jamoatchiligi uchun tayyorlangan mazkur
telejurnal O‘zbekiston shaharlarining insoniyat tamaddunida
tutgan o‘rni va ahamiyati, buyuk ajdodlarimizning dunyo
ilm-fani hamda madaniyatiga qo‘shgan beqiyos hissasini
yoritishda davom etmoqda.

Shuni alohida gayd etish kerakki, Samargandni xalgaro
miqyosdagi rolini ortib borishida muntazam asosda o‘tkazib
kelinayotgan “Sharq taronalari” xalqaro musiqa festivalining
o‘rni kattadir. 1997 yildan Samargand shahrida har ikki yilda
o‘tkaziladigan ushbu festivalda dunyoning ko‘plab davlat-
laridan, shu jumladan, Yevropa Ittifogi mamlakatlaridan
tashrif buyurgan musiga ustalari o‘z mahoratini namoyish
etib kelmoqda [13].

Festivalda ishtirok etuvchi mamlakatlar soni yildan -
yilga ko‘payib bormoqda. 1997 yil Samargand shahrida
o‘tkazilgan “Sharq taronalari” festivalida jami 31 mamlakat
va 2 ta xalqaro tashkilot vakillari gatnashgan bo‘lsa, ulardan
6 tasi Yevropa lttifogiga to‘g‘ri kelib, 23 nafar musiga
ustalari ishtirok etdi. 2005 yil o‘tkazilgan festivalda esa 291
kishi 50 ta mamlakatdan gatnashgan bo‘lsa, 76 ishtirokchi 13
ta Yevropa Ittifogi mamlakatlaridan tashrif buyurdi. 2017
yilda 58 mamlakatdan 241 nafar san’atkor qatnashgan. Shuni
ta’kidlash joizki, “Sharq taronalari” festivallarida Yevropa
Ittifoqi mamlakatlari orasida faol ishtirok etuvchilar gatorida
Avstriya, Buyuk Britaniya, Germaniya, Gresiya, ltaliya,
Fransiya, Latviya davlatlarini tilga olish mumkin.

So‘ngi yillarda O°zbekiston Yevropaning rivojlanayotgan
davlatlaridan biri bo‘lgan Latviya Respublikasi bilan
madaniy aloqalari rivojlanish pallasidadir. Albatta, ushbu
alogalarda Samargand shahrini o‘rni katta bo‘lmoqgda. 1kki
mamlakat o‘rtasidagi aloqgalar turli yo‘nalishlarda, jumladan,
tasviriy va amaliy san’at sohasida davom etmoqda. Buning
aksini 2013 yil Rigada O‘zbekiston tasviriy va amaliy san’at
ustalarining ko‘rgazmasi  bo‘lib o‘tganida Kko‘rishimiz
mumkin. Uning mantigiy davomini 2014 may oyida esa
Samargandda kurort shahar Yurmalaliklar tomonidan tashkil
etilgan Latviya rassomlari ko‘rgazmasi tashkil etilganida
ko‘ramiz [3]. Ko‘hna Samargand bilan Yurmala o‘rtasida
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hamkorlikning o‘rnatilishi madaniy alogalar
katta ahamiyatga ega.

Oxirgi yillarda O¢zbekiston tarixi va madaniyatini tadgiq
etishga jahon miqyosida gizigish ortib bormogda. Buni
birgina Amir Temur shaxsiga oid ilmiy izlanishlar jahondagi
o‘ttizdan ortig mamlakatda olib borilayotgani misolida ham
ko‘rishimiz mumkin. Albatta, tariximiz, san’atimiz va
gadriyatlarimizni xorijda o‘rganilishi va targ‘ib etilishi har
jihatdan foydalidir. Birinchidan, ular Markaziy Osiyo tarixi
va uning dunyo tamadduniga go‘shgan hissasi hagida
ma’lumotga ega bo‘lsa, ikkinchidan, Ozbekistonning tarixiy
shaharlarini ko‘rishga gizigishni orttiradi. Bu esa yurtimizga
keladigan sayyohlar ogimini ortishiga xizmat giladi.

Butunjahon atlasidagi ma’lumotlarga ko‘ra, ayni paytda
dunyoda 5 mingga yaqin shahar mavjud. Ana shu shaharlar
orasida ko‘p ming vyillik tarixga ega bo‘lgani, nari borsa 40
taga yetadi [16]. Ushbu ro‘yxatga Samargand shahri mam
kirgan.

So‘nggi yillarda hukumatimiz xorijda yurtimiz tarixi va
madaniyati bilan shug‘ullanib kelayotgan ko‘plab olim va
adabiyotchilarni davlatimizning nufuzli mukofotlari bilan
taqdirlab kelmoqgda. 2018 yil 9 oktyabrda O‘zbekiston tarixi
va madaniyatini o‘rganishga munosib hissa go‘shgan
Fransiyaning taniqli adabiyot va ilm—fan namoyondalari —
yozuvchi Amin Maaluf, olimlar Frederik Bopertyui -
Bressand xonim va Frans Grenelarga Samargand shahri
faxriy fugarosi unvoni topshirildi [12].

Frederik Bopertyui - Bressand xonim O<zbekistonga
birinchi marta 1977 yilda kelgan, Samargandni ko‘rgan,
Amir Temur shaxsi va davriga qizigib, ko‘plab izlanishlar
olib borgan. 2007 yilda o‘tkazilgan Samargandning 2750

rivojida juda

yilligiga bag‘ishlangan xalgaro konferensiyada Frederik
Bopertyui — Bressand “Temuriylar davrida musiga”
mavzusida chiqish qildi. Parijda shu yili uning “Durdona
Samargand”, “Sirli Samarqand” kitob-albomlari chop etildi
[14].

Ulardan biri Amin Maaluf o‘zining “Samarqand” romani
bilan o‘zbek kitobxonlariga yaxshi tanish bo‘lib, uning
romani o‘zbek tilida 2003 yil “Jahon adabiyoti” jurnalining
6-7, 2005 yilning 7-8 sonlarida chop etilgan. Romanda shoir
va faylasuf Umar Hayyomning Samarganddagi hayoti, XI
asrdagi ijtimoiy — siyosiy vaziyat talgini aks etgan [10].

So‘nggi yillarda Samargand shahri nafagat madaniy
tadbirlarga, balki turli darajadagi siyosiy tashrif va xalgaro
konferensiyalarga ham mezbonlik gilmoqda. Buni biz 2023
yil noyabr oyida davlat tashrifi bilan mamlakatimizga kelgan
Fransiya Prezidenti Emmanuel Makron tashrifi misolida
ko‘rishimiz mumkin [4]. Tashrif davomida davlat rahbar-
larining Samargand shahrining diggatga sazovor joylariga
amalga oshirilgan tashriflari, o‘tkazgan uchrashuvlari,
erishilgan bitim va shartnomalar istigbolda ikki tomonlama
munosabatlarni yanada rivojlantirshga xizmat giladi.

Xulosa ofrnida shuni aytish mumkinki, Samargand
dunyoning eng gadimiy shaharlari Rim, Afina, Bobil va Fiva
gatorida turadi. Rim g‘arb sivilizatsiyasining rivojida
ganchalik ahamiyat kasb etgan bo‘lsa, Samargand ham sharq
taqdirida xuddi shunday vazifani o‘tagan. Samargand
hamisha navgiron, barhayot va umrbogiy shahardir.
Oc<zbekistonning madaniy markazi bo‘lgan Samargand shahri
har doim xalgaro munosabatlar rivojida muhim o‘rin tutib,
o‘zining noyob arxitekturasi bilan insoniyatni hayratga
solishda davom etmoqda.
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CAMAPKAH/ JTABJIAT YHUBEPCUTETHUIA CAKJAHAETIAH OHT KAIUMI'H
KYJIE3MA ACAPJIAPHUHI" KOTYO3 TAPKUBU XYCYCHJA

Annomayusn:. Yuwoby maxona Camapkano 0asnam yHugepcumemuod Cakianaémean sHe Kaoumeu Kynéama acapiapHute Ko2o3
MmapkubuHy ypeanuwea 6aguwinanean. Xycycan, MasKyp MaKoiaoa 3aMOoHAGUI MEXHUK GoCUumanap époamuoa Ko&o3 mapkuburu
MEKWUPUIL  HAMUXNCcacuoa Kynea Kupumuiean Oacmiabku mMaxiuiiapHy Kaoumul Manoanapoazsu MaviyMOmiap Ounau
conummupuwl Hamudxcacuoa onunean xyiocaiap 6aénw osmunean. Taanu cyznap: xynésmanap, Camaprano xozosu, Cam/[y
Kynésmanap gonou, A.-G. Rischel, Koji Shibazaki, Auuu canvam ynugepcumemu.

Annotation: This article is devoted to research into the composition of the paper of the oldest handwritten works stored at
Samarkand State University. It outlines the conclusions obtained as a result of comparing preliminary analyzes obtained by
checking the paper composition of manuscripts using modern technical means with information contained in ancient sources.
Keywords: Manuscripts, Samarkand Paper, A.-G. Rischel, Koji Shibazaki, Aichi University of the Arts.

Annomayus: Jlannas cmamos NOCEAUEHA UCCIEO08AHUSIM COCMABA OyMA2u OpesHetuuUx PYKONUCHbIX NPOU3EeOeHUl,
xpanawuxcsa 8 CamapkaHocKkom 20cyO0apcmeeHHoM yHusepcumene. B Hell u310iceHbl 8bl600bl NOYYEHHblE 6 pe3yabmame
CpasHeHus NpedBOPUMENbHbIX AHAU308, NOJYYEHHLIX NpU NpOGepKe OYMAXNCHO20 COCMABA MAHYCKPUNIMOG C NOMOWbIO
COBPEMEHHBIX MEXHUYECKUX CPeOCms, ¢ uHgopmayusimu cooepicauuxcs 6 opesHux ucmoynuxax. Knroueswvte cnoea: Pykonucu,

Camapranockas 6ymaza, pykonucuwii hond Caml'V, A.-G. Rischel, Koji Shibazaki, Ynusepcumem ucxyceme Aumu.

Kupum. Camapkaax OyTyH Ypra acpiap JaBOMHIA
IyHENaru 5Hr I0KOpU cH]ATIN KOFO3 MILIA0 YMKapyBUd Ba
erka3u0® OepyBuu acocuii Mapka3 Oynran. Camapkanp
KOFO3W/la sipaTWiraH Kyné3ma acapiap Ba MHUHHUATIopajap
OyryH xam JyHEmarm Mamxyp KyTyOXoHa, My3ed Ba
KOJUIEKIMAJIApHUHT HOEO MYJIKM XUcoOmaHaau. AHa mryHuai
xasuHanapaad Oupu CamapkaHI JaBiaT yHHUBEPCHUTETH
KyTyOXOHacHIHP.

XOpWXKIMK TaJAKUKOTYMIIAP KAIUMIH Kyié€3Ma acapiap
Ba XyXOKAaTJIIAPHW KOJUKOJOTHK JKUXATIAaH TaJKUK STHUILIA,
KOFO3  TapkuMOMHM  YpraHuiga 3aMOHaBUH  TEXHUK
BOCHTAJIapJaH (doiinananMokna.  YJIapHUHT
aiipumiiapu OyryHrd KyHJa IOpTUMH3A XaM MaBxyJ 0yiuo,
yJIapHU WIMHI TaJKUKOTIapra KeHr »ajl0 KWJIUII MyMKHH.

YHYMIIA

Ilynra xapamacmaH, KaauMuii MaHOanap OWIAH MIIJIOBYA
MaxalUIMid TapuxX9r-MaHOAITyHOC OJMMIIAp opacuaa OyHmai
Baxomanku, xkamummii €3ma
MaHOAJIApHUHT KOF03 TAPKUOWHH YpPTaHWII OPKAIH YHHHT

yCyuiap OMMaJialiMaraH.

nnuiad YUKApWIMIIKA TapuXW Ba TEXHOJOTHMAJApUra OW[
OunuHraxn
SICOBUU
ycranap (GaonusTUra OWA MabIyMOTIap OwiaH OOHHTHIN
yma JaBp IKTUMOMM Xa€TUHU XaM EpUTHILA MYyXUM

MYyXUM MabJIYMOTIIApHU AaHUKJIAIl MYMKHH.

HaTWXXajJlapHu  KaJuMIu MaH6aJ’IapHaFI/I KOro3

axaMusTra sra.

byryuru  kyHza TapuX4u-MaHOALTyHOC
onumiap Oy Oopazaru Xopwx Taxpubacura 3IbTHOOD
KapaTu0,  MaBXKyJ  TEXHUK  BOCHTAaJaplaH  KEHT
doinananumuy #ynra Kyium gomszap6d axamusArra ora.

MaxXaJlIii

XopmwK  TaJAKUKOTIApPUHHUHT  (oiaamu
Y3malTupyuim - Ba

épnamMun  Tapux (GaHIApUHM SHAAA PHUBOXKIAHTUPUILITA

JKUXATIAPUHH
OMMaJalITUPUII  MaMJIaKaTHMHU3aru
XU3MaT Kwiagyd. Ym0y Makoiaga KeHWHTH Hwniapaa
CamapkaH/ AaBjaT yHUBepcUTeTHIA oud Oopwirad ymly
WYyHanumarn TaIKUKOTIApHUHT JacTiabKu HaTHXalapu
6aéH sTHIIAN.

Mag3yra oua agaduériap TaxJuau. 3aMOHaBUH
TEXHOJIOTHsIAp HMMKOHUSTIApUra Kapamaclian, Hadakar
V36eKHCTORa, XaTTO IMOCTCOBET MAKOHHMJA XaM KaaHMHii
é3ma MaHOanap KOFO3MHM TaJKMK KHUJIMII PUBOXKIAHMAras.
Tapuxuii Xyxokariap Ba YJIapHUHT KaJAUMHI KOFO3MHU
TEXHOJIOTHK TaJKUK 3TUIIHUHI 3aMOHABUH HyHamUIUIApH,
ycyJulapd Ba BOCHTANapy XaKHIarH YMYMHHA — Imapx
A.Jl.bamayenkoa Ba JI.O.llpmkuHamHArT Makonmacupa [13]
KeNTUpWITaH. YHAa ‘“Maxajuiiii MyTaxaccuciap KaJInMui
KOFO3JIapra 3aMOHAaBHH TEXHOJOTUK TAIKHKOTIAp YTKA3WII
Basudanmapy Ba  HMKOHHATIIApUTA  XaMOH  3BTHOOp
kKaparMasnTu”, ne6 tabkumianrad [13:375]. Baxomanku,
OyHmail Taxyuuiap y4dyH OyryH KarTa HMMKOHHUST Ba
canoxusT 6ynuo, y hannapapo HIaNIyBHU Tanab Kuiaau.

Yumly #WyHanummard TaAKAKOTIAp XaKuaa yMyMHUH
TYHIyHYa XOCWI KWIHMII YyYyH XOPIXXHH Hampiapra
Mypo)KaaT KWJIHII JIO3UM. YJIapHUHT KYMUmIArH ‘‘Xaakapo

Koro3 Tapuxummapu yrommacu” — IPH  (International
Association ~ of  Paper  Historians)  koHrpecciapu
Marepuaulapuaa dom oTwiraH. Kyduga SHr  MyXum

MakoJjajiapra KucKaya TyxTad yTuiras.
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Kagumry miapk Koro3iapu Xakujard Kartop Hampiap [8;
6; 3; 7; 4] opacuna Jlanust Muiuuii My3eiin pectaBpatopu A.-
G. Rischel TagKuKOTIapu anoxuaa axammsrra sra. by onmnva
KaAMMUK KOFO3JIApHH TEXHOJOTHMK YPraHWII COXacHna
€TaKYd MyTaxacCUC XHCOONaHaIW. YHHHT H3JIaHHIUIApH
EBpoocué KMThacuaa KOFO03 12011 &14) YUKapUII
TEXHOJIOTMACHHUHI ~ TPaHCMaJaHUH  PUBOXKJIAHMIIM  Ba
Y3IYKCU3JIUTUHAHT SIXIUT MaH3apacMHH o4uub Oepuimira
Kapatwirad. 1998 #unnma ommmanuar Mapkasuit Ocuénan
TONWITaH KaAUMUI XyXoKaTiaap KOFO3U XaKUJarun MaKolacu
Hamp OTwiarad. YHAaa Crokroiapmuard  OTHorpadus
My3eiinaa cakigaHaérran “Cen l'egmn kostekuwusicn” Ba
Komenrarennarn [Hanmst mwmuii My3eiinga cakimaHaéTran
“JlyHbXyaH  KOJUIGKIHMSACH  ~ TapKUOWAArH  KaauMHUI
XyxoKaTnap Tankuk kunuHran [10]. A.-G. Rischel Y3UHUHS

(1865-1952)

KOJUIEKIIUSCH "HU

Hasbamoaeu makonacunu Csen TIemun

TOMOHMJaH TYNJIaHTaH “Jlynan
KOHCEepBallisl KWIMII HaTipKaldapu acocupa €3raH. Ommuma
koro3HuHr [lapknan FapOra xapakatu >xapaéHuga YHH
I/ILHJ'[3.6 YUKaApUIl TEXHOJIOTHUACUHUHI PUBOXKJIaHUIINA 6I/IJ'IaH
OOFNIMK MabJIyMOTJIapHU KeJITHPraH Ba Oy O¥iinya Oup xatop
Xysoca yukaprad [11]. Y y3uHUHT HaBOaTgard Makoiacuaa
Janus Muuinid My3elin Ba 0ab3u XOpW)KUH KOJUIEKLIUsIIapia
caknanaérras, “camapkano” (VI acp), “Oynvxyan” (IX-XI
acpnap), “apa6” (XII-XIII acpnap) ea “espona” (XVI acp)
KOFO03U HAMYHAIAPUHU MUKPOCKOonoa mexuwiupuuwi 6yiuua
onaH YMyMULI Hamuxcanapunu xemmupean [12]. Admuw
mymxunky, A.-G. Rischel CamapKand KoFosuHuHe 3IHe
Kadumuil HAMYHACUHY Maxjun Kunuwea mysapgax, 6ymean
Mymaxaccucnapoan Gupuoup.

CamapkaHnji IaBiaT yHUBEpcHUTeTHAa Oy HyHanmummarua
TaIKUKOTIAp SIMOHUSHUHT AWYHM CaHbaT YHHBEPCHTETH
npodpeccopu Koxu Illnubazaku paxOapiaurugaru sSmnoH
oJTUMJIapH OWJIaH XaMKOPJIMK/A iyra KyiuiraH.

Tagkukor MeTonosorusick Qannapapo EHmanryBra
acocnmaHraH. Makomann €3WIua TapUXHH-XPOHOIOTHK
M3YWUIMK, KAECHUH TaxJIM yCylapuiaH (GoinamaHuIa.
Iy Owunan Owupra, Kagumuii MaHOAJApPHUHT  KOFO3
TapKUOMHM ypraHWmiga acocaH »dHI SHTH TOPTaTUB
MHKPOCKOIl KaMepacu €paaMuzia cyparra OJHII, IOKOPH
AQHUKIMKIATH WIMHHA ~ TaxIwoiap YYyH 3ca  Maxcyc
naboparopusi (3JMEKTPOH MHKPOCKOI, ONTHK MHUKPOCKOI)
TeKIIMPYBIapu Kabu ycymiap Kymwranau. ByHnan Tamkapw,
KOFO3 TOJNaCH XOJIaTH XaKWia HHWFWITaH HaMyHaJapHU
Ku€cHid YpraHWIl Ba Tax)IW KIJIWIINA CYHITH 3aMOHAaBUI
niMui HaamysiIapaas GpoinanaHuam.

CamapkaHJ [AaBJIaT YHHBEPCHTETH TAIIKMJI TONTaH
KyHaaH Oouwta®d apab &3yBuaard Kagumuid Kyaé3ma Ba
tomobocMa acapiapHu inra OouutaraH. Kynman kyHra V3
KaMFapMacuHu Ooitutu® OGopran Oy ¢oua OyryH COHH Ba
aXaMuATH JKAXaTHIAaH eTakyd YypuHaa Typamd. by oca
Ma3Kyp  “Xa3uHa HMHT WIMHHA, Tapuxui, MaJaHui
aXaMHUSATHHUHT KaHYaJIHK I0KOPH dKaHUHU OWIIINpaIH.

By epma Tymianran HOEO €3ma EATOPIMKIAPHUHT SHT
kagumrucu XIII acpma, sHr cymrucu sca XX acpaa
Kyuupuiarad. Yiaap ¢Gopc-Toxuk, Typkuid (¥30ek), apab Ba
OomKa TH/UIApAard INapK Kyié3Ma acapiapH, TomodocMa
ycyluma Hamp OJTWITaH KHTOONap, UIyHUHTZEK, apad
€3yBuan (QoiigamanraH Kymiad MyCyJIMOH AaBiaTiapuia
Hamp OSTWIraH KUTOO, (akCUMMIIEe Hampiap, rasera Ba
KypHaJutapaaH wbopar. By H0E6 skamrapMa Hadakat
MaxaJuThid, OajJKd XOPWXKUN TaIKUKOTUMIAPHH XaM Yy3Hura
ka6 Kwimb kenran. ByryH Xam yHra OyiraH KU3HKHII
KarTa.

Camapkang masnat yausepcutetu 2017-2020 immrapaa
“The research for the culture of contemporary Hand-Made
Paper and artistic expression. With the focus on the revival
of Samarkand Paper” wmaB3ycumaru IofMxaga HIITHPOK
stnu. Harwkana, AnoH onumiapu OWIaH XaMKODJIHMKAA
YHHBEpCHUTET Kyné3manap GoHauma cakimaHaéTraH KaJdMHHA
acapJIapHUHT KOFO3 TAPKUOWHH YpraHuin Wynra KyHuIiam Ba
Oy HyHamMIIIary TaIKAKOTIap JaBOM dTMOKIA.

Taxauna Ba Hatwxamap. J[lactmad, XV
Ky4upWiaraH KynaésmMa MaHOaJapHHHT  KOFO03
ypranwiay. Yiapra Kyiugarda acapiap KUpajau:

1306 #wunma xyumpmiran “Takmumnar ac-Caxox —an-
Kapxapuit”, 1348 #imnma xkyumpwiran “llapxm kuToOm
Tanxuc an-mMudrox”, 1375 #nnma kyuupuiran “@u uamyn
apa6”, 1378 i#mnma kyumpwiaran “Illapxu Tabiaumys
Gbapoiinz”, 1452 innma A6aypaxmon JKomuii TOMOHHIAH
KYYUpUITaH MaKMya Ba OOIIKaiap.

VYnapaunr opacuna PapuaunauH ATTOp TOMOHHUAAH
&wiran “Taskuparyn aBnu€” acapu Kyné3macu ajoxuja
axamusrra sra. PapuauanuH ATTOp MYFyJIap HCTHIIOCH
maspuna 1221 €xum 1229 imnpa, xyna kekca €mma Bador
9TraH 1e0d xucoOaaHaIu.

“Taskuparyn aBnu€” acapu Kynésmacu Camapkani
JaBiaT yHUBEpcUTEeTH KyTryOxoHacuma 1008579 paxkamu
OunaH cakjJaHMOKAa. Acpiap OaBoMHIA KYyJIE3MaHHUHT
MyKOBacH Ba OWpHHYM caxudacu 3apapiaHraHd y4yyH
Oyrymnmaii anmamrupwirad. Kymésma xmkpwit 685 v
Ab6nypaxum uOH MaxmyZ TOMOHMIAH Kyuupwirad. By
Muntonuii 1286 #innra TyFpu Kenaau.

Kevimarn  Gockmuma XX  acprausa  CamapkaHmona
KY4MpHIITaH acapiap Xam TaJKMKOTra >kan0 KuiuHau. bynna
acoCaH 3HT SIHTH [TOPTATUB MHUKPOCKOII KaMepacH &paamuia
cyparra OJMII OpKajdM KaluMuid MaHOaJapHUHT KOFO3
TOJIACH XaKUJaru MablIyMOTIap OJMHAW. YIap OJIIUH
WUFWIraH WIyHJal MabIyMoOTJIap OuinaH KUECUH YpraHuiau.
[y 6unan Gupra, y3ura Xoc XyCyCHATIa 3ra Ba XXyJa MyXuM
ne6 ronuirad ManOanap KOro3 Tojac SIHOHUSIHUHT €TaK4d
nabopaTtopusuiapua  Maxcyc TEKUIMPYBIAH — YTKa3WIIIH.
Macanan, 2018 iun mait oiinma Kotn npedextypacuHUHT
KOFO3 caHoaTH Ba TexHoyorusicu Mmapkasuma JIS P 8120
cTaHjgapTiura MyBOo(UK “KOFO3, KapTOH Ba KOFO3 Maccacu
TapkuOUHK Tojanap OYinua aHUKIAIl yCylIu Ta MYBO(UK
03  Oapobap  karramamTHpu®  KypcaTyBYM  ONTHK
MUKpOCKOIUIM KaMmepa Ba uHaukatop (C Oysm spuTMacu)

acpraua
TapKuOu
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épaamua cyparra OJHII HMIUIAPH YTKA3WIAU. By TaakuKoT
oobektn Camapkani Koro3uHWUHr 10 Ta HamyHacu OYiuO,

ymapman 3 Tacu CamapkaHa [aBlaT yYHHUBEPCHUTETH
TOMOHUIAH TaKIuM 3Tuiarad (19: 11].
Vrkasmiran taxyomiap  HaTmkacuma X VI-XVIII

acpiapra omuJ KOoro3 mapyanapu maxta tonacuaan, XIII-XVI
acpiapra oW KOFO3 Mapyajapud 3ca KaHON €KU 3UFUp
TonajapuiaH ubopar dkaHW aHuWKIaHmW. LlyHuHrmek, Oy
JaBpja naxTa Ba OOIIKa HOMabIyM TOJlaJIap apaialiMacuiaH
nbopar KOFo3 Hapyalapy XaM OOpIIUTH MabiIyM OYIIIH.
HomabiiyM ToJNIaHMHI HHMaJaH OJIMHTAaHWHMA 3aMOHABUH
nabopaTopusi TEKIIMPYBIApu XaM Kypcara osiMarad, OyHH
Kagumuid €3Ma MaHOanmap OpKaid aHWKJIAml —HIUIapu
oourmanau. bynma aiinan  Camapkasiia
YCUMITMKIIap XaKuaaru MaHOanap Ba ¥3 JaBPHHHHT KOFO3
SICOBYH yCTaTapy (GaoiHATHIa YbTHOOP KapaTUIIIH.

Taxmunan 40-90 immapga simarad KaJguMTH  FOHOH
onuMu  JIHOCKYypHAHHHT “YCHMIMKIAp KHTOOH® KaXOH
OJIMMIIAPU TOMOHHIAH THOOHET Ba (hapMOKOJIOTHS TapUXUIa
KaTTa YpuH TYTUIIH YTHpOod dTIirad. By acap Barmomma 1X
acpma apa0d Twiura Tap)KMMa KWIMHraH. X acpia dca
Camapkanmgna AOxymwrox Harwnmmit TomMoHuzaH —KaiTa
unuianrad. A6aymiox Hatwnuit Hycxacuauur 1083 iinn 6-
¢deppanma CamapkaHaga KydupuO TyraTwirad iKyna
Kamumru  kyné3macu Oyryn Hwupepmangusawnar Jleinen
yHHBepcUTeTH KyTyOxoHacuma (Ms.or. 289) cakmaHaau.
Arap CamapkaHa KOFO3WHH TaWépnamua YCHMITHKIAp
Tonacuuan (olmanaHraHn XucoOra OJMHCA, YHUHT MAaIIXyp
cudaTy Maskyp WIMHHA acap OwmwiaH OeBOcHUTa OOFIHK
Oynranmra xed KaHmail myOxa Koiamaiinm. —A#Twm
MYMKHHKH, CaMapKaHIUIMK YCTajap KOFO3 WIIad YMKapHIl
XOM amécu Ba TEXHOJOTHSACHHM TaHJIALINA ¥3 NaBPUHUHT
WIMUHR 1oTyKiapura acocnanrat. IIyHHHT yuyyH XaM KOFo3
cudaTu roKopu O¥araH.

CamapKaHJIMK KOFO3 SICOBYM ycTaynap (aolHsITHHU
VYpranui opKajiu WIiad YUKApUIIl TEXHOJIOTHACH Ba XOM
amécy Xakuga XaMm MabiIyMoT onum MyMkuH. lyHu
xpcobra onmnb, CaMapkaHI KOFO3MHU KUM Taiiépaaran?
JIeTaH CaBoJIra )KaBoO TOIMHINTa XapakaT KHIHHAU. Adcycku
TaJAKUKOTIIAapaa Oy Xakaa MabmIyMmMoT yupamaau. SHa
KaauMUR Kyné€3ma acapiapra MypokaaT KWIMINTa TYFpU
KEeJI/IU.

By 6opanaru sar nmonuian manbanap Camapkasz maxpu
TapuXyra ouJ acapyiap xucoOiaaHaau. Ynapaa KeaTHPHITaH
KOFO3  SICOBYM  yCTajap  XakKuJarn  MablIyMoTiap
TaJIKMKOTYMIIAp 3bTHOOpHIAH YeTna KouraH skaH. lyHunr
YUyH Ma3Kyp TaJKMKOTTa >kaj0 KWJIMHraH MaHOajnap xakuzua
XaM  KyHuzarn yMyMHH — MablIyMOTJIApHH  KEJITHPHII
Makcajra MyBoQUK J1e0 TOWIIH.

Maxapimap Tapuxu >XKaHpPU HCIIOM OJIaMHJa aiHUKCa,
MyFyJulapraya Oynran naBpla xKyzaa puBoxuiaHrad. Onmatna
Oy >kaHpaaru KuToOjmap maxap reorpadusici Ba YHHHT
Tapuxura ouj Oynumuap Ounan OomutaHagu. Keilun sca
[IAXAPHUHT Y3Ura X0C )uxariapu Ba adsammkiapu (Jdiad)
xakunaru Oynum kemagu. HeMuc OMMMHMHUHT QHKpUya,

KY4UpUITraH

OyHpmaii kutoOnapHu &3umn cababnapugaH OUpU MaxauThi
axoJIM YpTacuiary BaTaHIIapBapiuK OyiraH [9: 16].

Vpra Ocuéna xam ¥3 BakTHaa maxapiap TAPUXHHMHL
CAIMOKJIM KHCMH €3WJITaH, aMMO YJIQpHHHT aKcapusITh
Ousraua erub kenmaran [5]. Arap yJapaaH HHMAIUP
cakyiaHraH Oyica xam, apa0d THIIMAArd aci HycxXa rnapyaiapu
€ku  ¢dopc  TWwiIMra  KWIMHT@H  Tap>KUMalapHHHT
KHCKapTUpWiIrad makiu Oynaau. lllaxap TapuxuHUHT TYIUK
KaguMHUi apa0 TWIMAard MatHH OyryHrW KyHrada eTtu0
KeJraHu XKyJa KaMm yupaiau [20].

By Typnarm manOanapaa skyna KyI COHJIM, KYIUHYA
MUHIJIaH OPTHUK IIaxciaap HOMH KeITHPHIagu. Yaap opacuna
Typiiu KacO odramapu OYJIraH XyHapMaHajgap xam Oop.
ynuar yayn CamapKaHa Tapuxura Ouj acapiap OM3HUHT
MaB3yUMH3 Y4YyH OHI MyXUM MaHOa XucoOmaHamu. AHa
myHaai acapnapnan Oupu XII acpHHHr OMpHHYM SpMHUIa
&wirad. Yaunr myammndu Haxmunoua A0y Xade Ymap
u6H Myxamman Hacaduiimup. Y 461/1068 itmnma VYpra
OcuéHUHr WIMHIA Mapkasnapuaan Oupu Oynran Hacad
(xo3upru Kapim) maxpuga TyFuiaraH. YMpPHHHHT KyI
kucmunn Camapkangna yTkasu0, 537/1142 iwnga Badort
9TTaH Ba Iy Mmaxapaa AadH dTHITaH.

Haxvunnun A0y Xade Ymap ubn Myxamman Hacaduii
rymMaHuTap (aHmap coxacwgard SHT MAIIXyp OJIMMIIApAaH
Oupuanp. ManbanapaaH MabIyMKH, Y HCIOM HIMIAPHHUHT
TYpJIM COXaJlapura Ouj I031aH OPTUK pHCOJa Ba acap E3raH.
VYHuHr Ousraya etu0 KeiraH KATOONapu opacuaa “Au-KaHI
¢u 3uxpu ynamoun CamapkaHn’ HOMIHM TapUXHH acapu
aloxXy/la axamusATra sra. by manOa apa® Tunuma &3miran
o0ymu6, Homum “CamapkaHa OJUMIApH  OWJIMMHAArH
mprHIAKIap” €k “CamapkaH]l OTMMIIapH XOTHPACHUTa OUT
KaHIIeK MUpPUH KUT0O” 1e0 Tap)KuMa KWIMHHUIIA MYMKHH.
Onum ¥3 acapuHu yMpUHHUHT cyHrTH #nauga (537/1142)
ésran. By acap ynunr morupau AGyndasn Myxamman nuOH
A6nyxanun CamapKaHIuil TOMOHHJAH KHCKAPTHPHIITaH.

By acapuunr Ilapwxk (Bibliotheque Nationale No 6284)
Ba HcranOyn (Turhan Valide Ne 70) maxapnapuaa
cakiaHa€TraH apa0® TWIMOArd WKKH KaJuMHHA Kyié3ma
HyCXacH MabJIyM. Yiap ymly KATOOHHHT CakjIaHHO KOJIraH
nmapyanapu xucoOnaHamu. HMkkama kynésma xam Karra
WIMAN KuiiMaTtra sra O0ynu0, Kyn >koWiapaa Oup-OMpvHHU
ce3wNapiii apaxana TYIAUpaad Ba Xap Oupu Oomrkacuia
WYK KrCcMIIapra sra.

Apab tununa é3unran Oy acapaa VIII acp ypranapupan
TO MyajuTu} 3aMoHMrava, sbHU XII acp OHpUHUYHN spMHTaya
oynran naBpaa CamapkaHjaga siiaraH OJIUMIIAD XaKuia
KHucKada Ouorpaduk mabiaymor Oepuiran. llynu amoxuma
tabkuyIa 1o3uMkd, Haxmunanua A0y Xadc Ymap ubH
Myxamman Hacadwuitauar Oy acapu Ousradya eTnd keiMaraH
an-Unpucuit  (Badp. 405/1015) Ba  an-Mycrardupuit
(Ba.432/1041) xabu onumuapHuHr “CaMapkaHj Tapuxu’
HOMJIM KHTOOJIApMHUHT JNaBoMu cudatuaa &3mnrad. Arap
KeWHHTH WKKH Myawtud &3raH acapiap Kyné3manapu
CamapkaHa Tapuxura oOuja Kymiad sHTH
MabJIyMOTIIap OJHII MyMKHH.
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“An-xaun ¢u 3ukpu ynamon CamapkaHja’ acapUHHHT
Ucranbynma caxnaHaérran kyné3ma Matau — Caynaus
Apabucronn (Ap-Puén maxpw)ma wHamp ortmaran  [1].
Texpon (Opon Hcmom Pecnybnukacu) Hampuaa 3ca
Hctanbyn Ba Ilapwk Kyné3manapu MaTHIapu OHUP HOM
octuaa Hamp stwiran [2]. By man6a repmanusiivk [9] Ba
TOXUKUCTOHWIUK [14] omumimap TagKUKOTIapura xajib
KWIMHTAH. Y30eKHCTOHIMK ONMMJIAD TOMOHHIAH —XaM
Camapkang miaxpuHuar  Tapuxm  [15:17] Ba  Tapuxwmit
reorpausCcHHN Yprauumiga ¢oinananmimran [16:18]. Yoy
carpiaap Myaumdu TOMOHHMZAH Ma3Kyp acap WIK Oop
CamapkaHa KOFO3M YyCTalapd Tapuxura oujx Mauba
cudaTraa YpraHUIMOKIa.

By xabu apad-dopc Tmiapuaa é3miran acapiapa Koro3
yeranapy ain-Korasuii ((s22W)) éxu an-Koragmii (<))
nakabu OWaaH Tuiara onMHagd. By nmaka0 S  — koras
cy3unmaH Kkenud YuKKaH. Arap Oy CY3HUHT OXHPTH XappuHH
() mykracus é3cak ( 2), y Koraja e YKuIaau.

“An-xaun ¢u 3ukpu yiaamom Camapkana” acapuia
KeITUPWITAH MabJlyMOTIIapra Kypa, Xap Oup acpaa Mamxyp
KOFO3 SICOBUM ycTajap OynraH. Ymap Xakuna OW3 TONTaH
nactiiabku Mawsiymotiap X acpra Tyrpu kenaau. by BakTma
Camapkaniia Maxcyc Ko¥o3 603opu 0yaran. 281/895 iinnma
Bagot atran A0y Cymaiimon J[oBya Oy 0030p/a 1aiioi 5u.

Ulynunraek, xyiuga CamapkaHI KOFO3H yCTalapHaaH
alipuMIapuHUHT HOMIIapu kentupwiraH: AOy Taeba Cawmp
an-Korasuit — 259/874 i#iunga Bador stran; A0y Comnmx
Illypaiic an-Korasuit — 272/886 iwunnma Badotr 31raH; A0y
Typba an-Korammii — IX acp; AOyn ®dazn nbn Axman an-
Korazuii — IX-X acpnap; llywaii6 n6n an-Jlaiic an-Korazuit
— IX-X acpnap; A6yn ®azn Myxamman ubn Mopoxum ai-
Korazuit — IX-X acpmap; Myxamman ubH AOmyiiox ai-
Korasuit — X acp.

Abya Pa3zn Mancyp uoH Hacp an-Korasmii -
423/1033 imnma Bador srran. Y “Korazyn Maucypuit” —
(“Mancyp KOFo3u”) HOMHM OWiIaH Malixyp KOFO3 TYpUHH
SICOBYHM ycTa OynraH.

By ycraman keiimn Camapkanmma XI acpma Ady Adm
Xacan uoH Hocup an-Korasmii myxpar ko3oHraH. Y
Taiépiarad KOFO3 KyJIa YUpOMIH, OK Ba cudarim 0yiuo,
“Kora3yn Xacauuii” (“XacaH KOro3u”’) HOMH OHJIaH MaIIxyp
OynraH.

Xymnoca Ba Takiauduap YpHuga Kydumgard QUKp-
MyJioXa3ajJapHu OMIIAMPHII MyMKHH:

— CamapkaH[ IaBiaT YHHBEPCUTETH Kyné3manap (GoHIN
QKIOUIAPUMH3 TapHXH, HWIM-(QaHH, TWIA Ba anaOuérura
Oarunnranrad. by HOE0 kamFapMa KaTTa WIMHHA aXaMHsATTa
sra OynmuO, Hadakar yHHBepcuTeT (axpu, OaiKu
MaMJIaKaTUMU3 MHJUTHE Ooiunru xucooOnanaau. By 6e6axo
Xa3MHa KeNTyCH aBiloajap YYyH JOHOJIMK Ba Owinm
ypraryBun XamJa SHIW TaAKUKOTJIAp Y4YyH axoHuO
ManOagup. UlyHHHT y49yH XaM yllapHH cakjaml Ba
GboinanaHu Macananapura ajioxuaa dbTHOOP KapaTHII
Tasad KAJIUHAIY.

— CamapkaH /JaBiaT YHUBEPCHUTETHHHHI AWYM CaHbBAT
YHHUBEPCUTETH OMJIaH XaMKOPJIHMK KWLM IOPTUMH3IA KaM
ypranwiraH MaB3y XHCOOJIaHTaH KaJUMIH  Kyiné3ma
acapJapHUHT KOFO3 TapKUOWHH YpraHuIl WMKOHWUHH OEpIH.
IIpodeccop Koxu Illubazaku paxOapaurugard SmoH
omMMIapH  OWNaH  XaMKOpJIMKAa  onud  GopuiraH
TaakukoTiap CamapkaHaga TYT TOJIAaCHIaH KOF03 Taiiépuiar
XVII acpnaH KellMH pUBOXJIaHTaHMHU Kypcatau. by sca
CamapkaH/ KOFO3MHUHI MIUIA0 YHKAPHII TE€XHOJOTHACHHH
acpiap KeCHUMHUZA, SbHH ¥3 JAaBPUHUHI MAIIXyp yCTajapu
(baonusTy OrtaH Oupra YpraHuil 3apypIUTHHH aHTTIATaIH.

— Kamnmuit CamapkaHa KOFO3MHHUHI IOKOpPH cU(aTH
YyKyp WIMHH EHIAIIyBiIap Ba KOFO3 SCOBYHM YCTaJapHUHT
MaxopaTHra acocllaHraH. Xap OHp JaBpHHHT Malxyp
ycragapu Oynub, ymap ¥3 arpoduaa KeHr TapKaJraH
VCUMIIMK XOM amécy Ba yJapHH KalTa WMIUIAIIHUHT SHTH
TEXHOJIOTHSUIAPUHU TONMII YYyH JOWMHH H3JIaHUII OJu0
6opran. Hatwxkana, ynap sHr cudarim Koro3 Taiiépiamra

SPUIITaH.
— CamapkaHn Tapuxura OHWJA KaauMUKA  Kyjia€é3ma
acapiapaaH KOF03 SICOBYH ycranap XaKugaru

MabJIYMOTJIApHHU TONMHUO YpraHul yiia JaBpHUHT HKTUMOUN
Xa€TH Ba WIMHH I0TYKJIApUHU EPUTHUILTA XU3MaT KUJIaIH.

— Ertakun xopwkuil naBnatiap OJUMIIAPU TOMOHHUJIAH
KOF03 TapkuOMHM ypraHum Oopacuma onub OopuinaérraH
TAJAKUKOTJIAPHU OPTUMHU3a OMMAIALITUPULI 3apyp. OHT
SHTM TOPTaTUB MMKPOCKONI ~KaMepa Ba Iy Kabu
yCKyHadapaaH QoigadaHum Maxajuliid TaJKAKOTYMIapra
SHIW KyJainukiap spataad. LIyHUHTAEK, SHTA WIMHI
IOTYKJIApPHU KYJra KUpUTHUIITra acoc OYub Xxu3MaT Kuiiau.
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SAMARQAND MA’RIFATPARVARLARINING TURKISTON
MILLIY MATBUOTINI SHAKLLANISHIDAGI O‘RNI

Annotatsiya: Ushbu magolada samargandlik ma rifatparvarlarning Turkistonda milliy matbuotning shakllanishidagi xizmati
yoritilgan. Samargandlik jadid allomalarimiz tomonidan tashkil etilgan gazeta va jurnallar faoliyati manbalar va hujjatlar asosida ochib
berilgan. Turkistonda yangi hukumatning milliy matbuotimizga munosabatiga ham manbalar asosida xolisona baho berilgan.
Shuningdek, Samarganddagi gazeta va jurnallar turi, nomi, unda ko ‘tarilgan mavzular haqida fikr yuritilgan. Bundan tashqari,
samarqandlik ma rifatparvarlarning matbaachilik va jurnalistik faoliyatining Turkistondagi o ‘rni ochib berilgan. Tayanch so‘zlar:
jadidlar, Tujjor, Taraqqiy, Xurshed, Samargand, Oyina, Shu’lai ingilob.

Annotation: This article describes the service of Samarkand enlighteners in the formation of the national press in Turkestan. The
activities of newspapers and magazines established by our modern scholars from Samarkand are revealed on the basis of sources and
documents. The attitude of the new government in Turkestan to our national press has also been objectively evaluated based on sources.
Also, the type, name, and topics of newspapers and magazines in Samarkand were discussed. In addition, the role of printing and
journalistic activities of Samarkand enlighteners in Turkestan is revealed. Keywords: Jadid, Tujjor, Taraqqi, Khurshed, Samarkand,
Oyina, Shu’lai ingilob.

AHHOIM(H{M}I: B oannou cmamwe onucvisaemcs 3acinyea CLLMLZpKLZH@CKuX npoceemumeﬂeﬁ 8 CMAHOBJIeHUU Hauuoua/zbnozl neyamu
TypKecmaHa. Ha ocnose ucmounuxos u ()OKvateHmoe packpeleaemcsi OdessmenibHOCmb 2a3em u AHCYPHAIOS, CO30aHHbIX HAWUMU
COBPDEMEHHbIMU YUEHbIMU U3 CaMapKaH()a. Omuoutenue Ho8020 npasumeilbcmeda TypKecmaHa K Hauwel HaquHaJZbHOIZ npecce
makce 00beKMUBHO OYEHeHO HA OCHOBAHUU UCMOYHUKOE. Taxoiwce 6viIU 066‘y3/€061~lbl 6’140, Haszeanue u memamuxka caszem u
orcypranos Camapxanoa. Kpome moezo, packpvigaemcs ponb nedamuo-nyoruyucmuyeckou OesimenrbHOCmu camapKaHOCKux
npocsemumeneii 6 Typkecmane. Knwoueevie cnosa: [icaouowl, Tyoowcop, Tapaxxu, Xypueo, Camaprano, Orina (3eprano), LLynau
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Jadidlar davriy matbuotga targ‘ibot va tashvigotning muhim

vositasi sifatida garagan. Ularning fikricha, milliy matbuot
Markaziy Osiyoning hayotiy muammolarini hal etishning bosh
vositasiga aylanishi mumkin edi. Umuman Turkiston
jadidlarining asosiy xizmatlaridan biri aynan XX asr boshlarida
mintagada musulmon va milliy mustagil matbuotga asos
solganidir.
Mintagada mavjud gazeta va jurnallar tashkilotchilari,
mualliflari, o‘quvchilari, targ‘ibotchilari va targatuvchilari
jadidlarning o°zi bo‘lgan. Ular tashgi dunyoga ochiq bo‘lish
kerakligini tushundi va imkon bo‘lishi bilan gisqa muddatli
bo‘lsa-da, o‘z matbuotini yaratdi. Shubhasiz, bu borada
Samarqgand ma’rifatparvarlarining xizmati begiyos bo‘lgan.

Jadidlarning ilk nashrlari gatoriga 1907-yil 21-avgustda
samargandlik Mahmudxo‘ja Behbudiy yordami bilan rus
hokimiyati ko‘magida chiqarilgan “Tujjor” (Savdogar)
gazetasini keltirish mumkin [1:108]. Uning asoschisi toshkentlik
badavlat savdogar va yirik tadbirkor Saidkarim Saidazimboy
(Mir Said Azimboyev) bo‘lib, u bir paytlar Rossiya hukumati
oldidagi xizmatlari uchun hatto Toshkentning umrbod faxriy
fugarosi unvoniga sazovor bo‘lgan. Gazeta muharriri toshkentlik
Mullo Hoshim bo‘lgan. Ushbu gazeta mahalliy tilda haftada 2-3
marta chigadigan milliy, siyosiy va kundalik gazeta edi.

Jadidlarning “Tujjor” gazetasi asosan mahalliy savdogar va
tadbirkorlar uchun mo‘ljallangan edi. Uning asosiy yo‘nalishi
tijorat alogalari va savdo korxonalarini rivojlantirishga
ko‘maklashish edi. Gazetaning deyarli barcha sonlari Saidkarim
Saidazimboy va uning savdo raqobatchisi Orifxo‘jaboy
o‘rtasidagi munosabatlarni oydinlashtirishga bag‘ishlangan edi.
Gazetaning siyosiy yo‘nalishi esa “Taraqqiy” va “Xurshed”dan
ham mo*tadilroq bo‘lgan. “Tujjor’da bu gazetalar ijtimoiy
tizimni isloh qilish talablari uchun ayblangan.

“Tujjor” gazetasining birinchi soni bosh muharriri ruknida
Saidkarim Saidazimboy hagqli ravishda “zamonaviy dunyoni
matbuotsiz tasavvur etib bo‘lmaydi. Aynan matbuot mashhur
insonlar hayotidan ijobiy misollar hagida hikoya giladi. Ammo
matbuot gunoh va yaxshilik o‘rtasidagi fargni o‘rgatish uchun
yaratilgan” deb yozadi [1:95].

“Tujjor” gazetasida rus kadetlari fikri keltirilib, unda
konstitutsiyaviy monarxiya jadidlar uchun eng magbul siyosiy
tuzum deb hisoblangan. 1907-yil 21-dekabrda gazetada
quyidagilar yozilgan edi: “Biz kursantlarning qonun loyihalariga
go‘shilishimiz kerak, chunki kadetlar dasturi bizning hayotimiz
uchun eng mos va biz uchun juda foydali” [23:752]. Gazetaning
fagat 36 ta soni nashr etilgan va u 1908-yilda yopiladi.

1913-1915-yillarda Turkiston o‘lkasida jadid jurnalistikasi
tarixida yangi to‘lgin yuz berdi. Bu davrning eng katta vogeasi
“Samarqand” gazetasining nashr etilishi bo‘lib, uning birinchi
soni 1913-yil aprel oyida chiqqan. “Samarqand” gazetasi 0‘z
muharriri Mahmudxo‘ja Behbudiy hisobidan haftada 2 marta
500 tirajda chigarilgan [1:97].

Dastlab gazetaning hajmi ikki, 7-sondan keyin to‘rt
sahifadan chiga boshladi. “Samarqand”da ham tojik, ham
o‘zbek tillarida maqolalar chop etilgan. Unda Said Rizo

Alizoda, Xoji Muin, Faxriddin Roji, Nurmuhammadbek,
Nusratullo-Mullo, Mullo Ibrohim Said Kamol, Mirzo Qora kabi
jadid ma’rifatparvarlari va boshqa qator jurnalistlar o‘z
magolalarini nashr e¢’lon qilgan. Gazeta sahifalarida jadid
shoirlari she’rlari ham e’lon qilingan [15:12]. Masalan,
gazetaning 1913-yil 20-avgust sonida maorifning ashaddiy
targ‘ibotchisi Toshxo‘ja Asiriyning yangi usul maktablari
hagidagi she’ri ¢’lon qilingan.

Mahmudxo‘ja Behbudiy “Bizning dasturimiz”
magolasida bunday yozadi: ‘Nashrimizning magsadi —
Turkiston musulmonlari orasida umumiy Yevropa va xususan,
rus madaniyatiga qizigish uygotishdir. Turkiston ularni
ishontirish uchun bir tomondan, rus madaniyati, fugaroligi va
gonunlari biz musulmonlar uchun foydalidir, bundan tashqari,
na Qur’on, na shariat bunga garshidir [1:99].

Jadid matbuotida ta’lim-tarbiya muammolari eng ustuvor
mavzu bo‘lib  kelgan. Qolaversa, maorif masalalari
“Samarqand” gazetasida juda qiziqarli tarzda muhokama
gilinadi. Mahmudxo‘ja Behbudiy o‘zining mashhur “Ta’til”
magqolasida rus, arman va yahudiylarning farzandlari go‘lida
papka bilan maktabga borishi, hattoki, ta’tilga chiqishini
ta’kidlab, musulmon bolalari “yil bo‘yi dam oladi” deydi.
Muallif bu holat ogibatlarini ochib berar ekan, “turkistonliklar
ilg‘or xalglardan kuch jihatdan emas, balki bilim jihatdan
yigirma besh yil orgada golib ketgan, turkistonliklarning butun
xo‘jaligi, savdo va hunarmandchiligi ham orqada qolgan” deb
yozadi [7:299]. Mahmudxo‘ja Behbudiy bunday holatning
asosiy sababini xalq ta’limi sohasidagi ahvol deb bilgan.

Jadid matbuotida turli madaniy loyihalarni amalga
oshirishda tadbirkorlar ishtiroki alohida yoritila boshlanadi.
“Samargand” gazetasining 1913- yil 2-avgustdagi 23-sonida
kinoteatr sotib olib, kino tomosha qilish uchun zal ochgan
savdogar Mullo Umar Abdug‘afforning sa’y-harakati
olgishlanadi. Gazetaning yana bir sonida esa: Usmonjon Afandi
Muljamiy “Atfol” nomli jadid maktabiga globus va besh qit’a
xaritasini sovg‘a gilgani, shu munosabat bilan tahririyat unga
minnatdorchilik bildirib, shunday insonlar ko‘paysin degan tilak
bildirgan [1:100].

Homiylarni rag‘batlantirish magsadida gazetada tez-tez
ularning taqlid gilishga arziydigan jihatlari e‘lon qilib boriladi.
Shunday qilib, gazetada “Ulkan sovg‘a” magqolasida
Armanistonda bir boy savdogar o‘limidan keyin 100 ming rubl
miqdorida katta mablag‘ni ta’lim ehtiyojlari uchun qoldirgani
haqgida xabar chop etiladi. “Xasaniya madrasasi” nomli boshqa
magolada muallif Qozon shahrida joylashgan ushbu ta’lim
dargohi hagida diggatga sazovor tafsilotlarni ma’lum qilibgina
qolmay, “Mahalliy boylar Turkistonda ham shunga o‘xshash
ta’lim muassasasini hali moliyalashtirmagan”, deb shikoyat
qiladi. Armanistonda esa “Dorul muallimin” o‘zining 25
yilligiga 17 364 rubl sovg‘a oldi..» deb ma‘lumot beradi [7:303].

Jamiyatdagi odob-axloq muammolari ham “Samarqand”
nashri xodimlari e‘tiboridan chetda qolmadi. Jumladan,
gazetada Konibodom qozisi gimorxonani axlogsiz turmush
tarzini keltirib chigarayotgani uchun yopishni talab gilgani,
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odamlarning masjid yonida pivoxona ochilishiga ham keskin
garshi chiqgani haqgida ma‘lumot beriladi. Qayd etilishicha,
“yevropaliklar yoki ruslar pivoxonaga tashrif buyursa mayli,
agar u musulmon bo‘lsa, bu uyatdir va uni to‘xtatish kerak”
[7:401].

“Samarqand” gazetasi tez orada Turkiston jadidlarining
ma’naviy chirog‘iga aylangan bo‘lsa-da, 1913-yil sentyabr
o‘rtalarida 45-sonidan so‘ng moliyaviy muammolar sababli uni
nashr  etish  to‘xtatiladi.  “Samarqand’ning iqtisodiy
giyinchiliklarini uning muhariri va mualliflari achchiq va kinoya
bilan aholining maktab va gazeta islohotiga, umuman,
taraqgiyotga qarshiligi, shuning uchun ham boshga islohot
ganday bo‘lishini bilishdan manfaatdor emasligi bilan izohladi.

O‘rta Osiyoda mahalliy jadidlarning “Oyina” jurnali sezilarli
darajada mashhur bo‘lib, Samarqandda B.G‘azarov va
K.Sliyanovlar bosmaxonasida litografik usulda nashr gilingan.
U 1913-yil 20-avgustdan 1915-yil 15-iyungacha Mahmudxo‘ja
Behbudiy muharrirligida 400-600 nusxada chop etilgan. Jurnal
haftada bir marta nashr qilinib, har bir sonining hajmi 24
sahifadan iborat bo‘lgan. Oxirgi o‘n sonining har biri 32
sahifadan nashr etilgan. “Oyina” jurnalining 68 ta soni jami
1720 sahifadan iborat bo‘lgan [8:87-88]. “Oyina” jurnalini
chigarish mas’uliyati M.Behbudiydan tashgari asosan
samargandlik jadidlar Said Rizo Alizoda, Xoji Muin va
Faxriddin Rojiy zimmasida bo‘lgan. Mahmudxo‘ja Behbudiy
xorijiy mamlakatlarga qilgan safari tufayli uning yo‘qgligida
jurnal muharriri vazifasini vagtincha Said Rizo Alizoda
bajargan. Jurnal Turkiston va Buxorodan tashqari Kavkaz, Eron,
Afg‘oniston, Hindiston va Turkiyada ham targalgan.

“Oyina” jurnalining ko‘rinishi diggatga sazovor bo‘lib, u
qulay formatda va oson o‘qiladigan shriftda nashr etilgan. Jurnal
mugqovasi to‘rt tilda arab grafikasi va Kkirill alifbosining
uyg‘unligida sarlavha bilan bezatilgan: forscha “Oyina”, turkiy
tilda “Ko‘zgu”, arabchada “Mir’ot” va ruscha “Zerkalo” [3:32].
Oxirgi sahifalari rus tilidagi reklama va ma’lumotlar uchun
ajratilgan.  Fotosuratlarda asosan Samarqand me’moriy
yodgorliklari va jurnal muharriri Mahmudxo‘ja Behbudiyning
sayohat to‘xtash joylari aks etgan.

Shoir va pedagog Faxriddin Rojiy jurnalning birinchi sonida
“Oyina pokmi?” magqolasi bilan (Oyina nima?) jurnal nomini
tanlanishini  tushuntiradi: =~ “Oyina  bu  sizning tashqi
ko‘rinishingizni aks ettiradi va yuzingizda kasallik belgilari
paydo bo‘lganini ko‘rib, siz davolanishni boshlaysiz. Odamlar
bir-biriga ko‘zgu bo‘lib, jamiyatga bu hagda hagigatni aytadilar.
Qudratli Xudo fagat insonga Kko‘zgu yaratish qobiliyatini
bergan” [4:328]. “Oyina” jurnali qariyb uch yil davomida O‘rta
Osiyo xalglari ijtimoiy hayotining ko‘zgusiga aylanib, bir
vagtning o‘zida har bir sonida yer yuzidagi turli voqea-hodisalar
hagida ma‘lumot bergan.

Turkiston jadid matbuoti rivojlanishida Mahmudxo‘ja
Behbudiy, Faxriddin Rojiy, Hoji Muin, Said Rizo Alizoda va
jadid harakatining boshga arboblari ham faol hamkorlik gilgan.
Saidahmadi Vasli, Siddigi Ajziy, Muhammad
Nurmuhammadzoda  Xatoy, samargandlik ~ Nushervon
Yovushev, Abdulla Qodiriy, toshkentlik To‘lagan Xo‘jamyorov,

andijonlik Abdulhamid Cho‘lpon, Abdurauf Fitrat, Abdusalom
Azimiy, Mullo Zafar maxdum Xo‘qgandiy, Akobir Mansuriy,
Muhammad Said Dog‘istoniy va go‘gonlik Mirzo Hamdam
Mirzoxomidzoda, Mirzo Siroj Hakim, Zuhriddin Fatxittinzoda,
Abdurahmon maxdum Muftizoda, Sadriddin Ayniy, Asadi
Buxoriy, buxorolik Mir Sarvar, Niyoz Rajabzoda, namanganlik
Xolmuhammad Oxun, kattago‘rg‘onlik Badriddin  Sharif,
xo‘jandlik Said Boboxon Ahroriy va boshgalar shular
jumlasidandir. Ularning asarlari nashrlarning asosiy ruhini aks
ettirgan. Ko‘plab magolalarni jadidlar o‘z taxallusi bilan nashr
qilgan. Sadriddin Ayniy “Sod. Ayn.”, Said Rizo Alizoda “Sin.
Ayn.”, Nushervon Yovushev “Nun. Yo.”, Faxriddin Rojiy “Fe.
Re.”, Mirzo Siroj Hakim “Mim. Sin.”, Hoji Muin Shukrullo
“Xe.Mim.” [3:87] va boshgalar shular jumlasidandir.

Dastlab musulmon diniy ta’limining eski tizimini isloh
gilish, yangi uslubdagi maktablar yaratishni o‘z oldiga magsad
gilib go‘ygan jadidlar “Oyina” jurnaliga muhim targ‘ibot va
tashviqot vositasi sifatida katta umid bog*lagan. Jurnal muharriri
va ko‘plab magola mualliflari Ismoilbey Gasprinskiy va uning
“Tarjimon” jurnalining g‘oyaviy ta’sirida bo‘lgan. “Oyina”
sahifalarida berilgan 1.Gasprinskiy vafotiga bag‘ishlangan
magola, she’r va fotosuratlar hozirgi kunda jadidlar g‘oyaviy
garashlari hagida tasavvur hosil gilishimizga yordam beradi.

Jurnal magolalarida mualliflar insonparvarlik jamiyati
asosini faqat ta’lim sohasidagi chuqur islohotlarda deb
ko‘rsatadi. Shunday qilib, Zuhriddin Fathiddinzodaning
“Oyina” jurnalidagi “Ilm va taraqqiy”, “Muxovarai mullo va
tarafdori taraqqiy” [9:13] kabi magolalari Buxoroda maktab
islohoti masalalariga bag‘ishlangan bo‘lib, muallif aholini ta’lim
islohotini talab qgilishga chagiradi. Buxorolik ma‘rifatparvarlar
Mullo Abdurahmon Maxdum, Ismoil Sadriy, Qori Abdulvosit
va boshgalarning maktab islohoti va ta’limi hagidagi maqolalari
ham xuddi shunday mazmunda yozilgan.

“Oyina” sahifalarida ilm-fan va madaniyat masalalariga
doimiy e’tibor qaratilgan. Ularda Zarafshon va Farg‘ona
vodiylari aholisi urf-odatlari va turmush tarziga oid gimmatli
ma’lumotlar, arxeologik tadqiqot natijalari, o‘simlik va
hayvonot dunyosi, Turkiston geografiyasi hagidagi magolalar
¢’lon qilingan. Shunday qilib, 1913-yilda “Oyina” jurnalining
sakkizta sonida rus arxeologi Vasiliy Vyatkinning “Ulug‘bek
rasadxonasi” [10:132] nomli ilmiy magolasi nashr gilingan.
Tadgiqotda Turkiston o‘lkasi tarixini o‘rganishga katta hissa
go‘shgan ilmiy izlanishlar natijalari haqida ma‘lumot berilgan.

Jadid teatrlarining faoliyati ham “Oyina” jurnalining
e’tiboridan chetda qolmadi. Jadid davriy nashrlarida ko‘pincha
milliy teatr va xalq tomoshalari hagida xabar berilgan. Jadidlar
maktablarni va jamiyat hayotini o‘zgartirish, dunyoviy
madaniyat yutuglarini egallashga harakat qilish uchun kurashda
ko‘p jihatdan sahna san’atiga tayangan. Shuning uchun “Oyina”
sahifalarida teatr va kino mavzusi fundamental nashr va
premyeralar haqidagi xabarlar, o‘quvchilar xatiga javob, taqriz
hamda she’rlar ko‘rinishida berilgan. “Oyina” jurnali
sahifalarida teatrning shakllanish tarixi, uning O‘rta Osiyo
xalqlari madaniy hayotida tutgan o‘rni haqidagi ma’lumotlar
berib borilgan [11:8].
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Jurnal bosh muharriri, muallifi, tashkilotchisi va homiysi
Mahmudxo‘ja Behbudiy yangi asrda ilm-fan, madaniyat tarixi,
tafakkur rivoji hagida hech bo‘lmaganda boshlang‘ich
tushunchalar berish magsadida o‘zining “Tarixi ixtiroi bashar”
(Insoniyatning kelib chiqishi tarixi), “Tarix va jug‘rofiya” (Tarix
va geografiya), “Jug‘rofiya pokmi?”, “Hifzi sihati oila” (Oila
salomatligi), “Oftob” (Quyosh) va boshqa maqolalarini nashr
etadi [12:217]. Shunday qilib, “Oyina” jurnalining 27 va 28-
sonlarida chop etilgan “Tarix va geografiya” maqolasida bu
mavzularni bid’at va gunoh sanaganlarga murojaat giladi.
Muallif bu ilmlarning zamonaviy sharoitda zarurligini isbotlab,
ushbu fanlar jadidlarning yangi usul maktabi kashfiyoti
emasligi, balki jamiyat hayotida azaldan mavjud ekanini
ta’kidlaydi. Bu magolada Mahmudxo‘ja Behbudiyning tarixga
munosabati ifodalangan. U bu hagda bunday deb yozgan edi:
“Xalq, mamlakat va islom tarixini bilmay turib,
musulmonlarning na davlat arbobi, na islom xizmatchisi va na
olim bo‘lishi mumkin emas. Tarix hamma narsani tushuntirib
beradi: davlatlarning yuksalishi va qulashi sabablari, xalq
e’tigodi ahvoli, islom dinining tanazzulga uchrashi, islom
asoslarining buzilishi. Komil va adolatli bo‘lish uchun tarixni
bilish kerak, hech ganday bilim tarixni bilmasdan mukammal
bo‘lmaydi. Podshoh, vazir, davlat amaldorlari va siyosiy
arboblar tarix bilimiga muhtojdirlar” [3:17].

Mahmudxo‘ja Behbudiy afsus bilan yozgan edi: “O‘lka
tarixi bo‘yicha haligacha foydalanish uchun yetarli darajada
qulay bo‘lgan tartibli asar yo‘q. Turk, fors va arab tillarida
ko‘plab kitoblar yozilgan bo‘lib, ruslar va boshga yevropaliklar
ulardan foydalangan va hozir ham foydalanmogda. Ammo aholi
bu kitoblardan ko‘ra ertak, rivoyat, urf-odat va ishqiy g‘azallarni
afzal ko‘rishini inobatga olsak, nashriyotlar moddiy manfaat
ko‘rish magsadida asosan ana shunday kitoblarni chop etadilar.
Tarixni unutish gunohi ulardadir. Tarixni afsonalar asosida
yozish jinoyatdir” [2:110].

“Oyina” jurnalida islom va Qur’on tarixiga alohida e‘tibor
berilgan. Bu o‘ziga xos materiallarni sinovdan o‘tkazish edi.
Keyinchalik ularning asosiy gismi alohida kitob holida nashr
etilgan bo‘lib, hozir ham ilmiy gimmatga ega, aynigsa Abdurauf
Fitrat va Mahmudxo‘ja Behbudiy maqolalari ahamiyatlidir
[21:110]. Jurnalning Markaziy Osiyo aholisining diniy hayotiga
oid nashrlaridagi ko‘p joyni musulmonlar uchun mugaddas
joylarga ziyorat qilish, haj qoidalari va yo‘llari, uni amalga
oshirish muammolari va boshga shunga o‘xshash ma’lumotlar
egallagan. Bu materiallar asosan informatsion xususiyatga ega
bo‘lgan. Shu bilan birga, “Oyina” nafaqat islom dini va
musulmonlar hayotiga oid ma’lumotlar bilan cheklanib qolmay,
balki boshqa din vakillari haqida ham ma’lumot bergan.
Masalan, mintagada ilk cherkovlarning tashkil etilishi va
ularning muammolari, turli nasroniy sektalarining mavjudligi va
ularning turmush tarzi, yahudiylarning diniy hayoti hagida
ma’lumotlar muntazam nashr etilgan [7:402].

O‘rta Osiyo jadidlari uchun mintaga musulmonlari yagona
millat hisoblansa-da, lekin xalg nomi ularning tili bilan
belgilanmagan. Jadidlar harakatining ko‘zga ko‘ringan
namoyandasi Said Rizo Alizoda “Har bir xalq o‘z tili bilan

faxrlanadi” nomli maqolasida shunday yozadi: “Ilg‘or xalglar il
muammosini o‘zining ustuvor vazifalari gatoriga qo‘yadi. Ular
0‘z ona tilidan ozlashtirilgan so‘zlarni topib, shu darajada
tuzatadilarki, bu so‘zlar o‘rniga oz ona tilidan ikki-uch yangi
so‘z topadilar. Bu adabiyot va millat taraqgiyotining
ko‘rsatkichidir. Darhagigat, o‘z tilini garz olishdan, begona
so‘zlardan saglaganlar millati, dini va urf-odatlarini saglaydi.
Birog bilimsizligimiz va savodsizligimiz tufayli bu muhim
muammoni tushunmayapmiz. Bizning muhitimizda taglid
belgisi sifatida rus va fransuz so“zlari qo‘llanadi...” [14:20].

Jadidlar matbuoti sahifalarida goralangan jamiyatning yana
bir ijtimoiy illati to‘y va boshqa tadbirlarga ortigcha sarf-xarajat
gilish edi [8:87-88]. Bu muammo “Oyina” jurnali sahifalarida
ko‘proq muhokama qilinib, tanqid qilingan. Jadidlar to‘y va
boshqa ma’rakalarga nomutanosib xarajatlar  aholining
ma’rifatsizligi oqibati ekanini, bu odatning xalqqa zararli
ekanini ta’kidladi. Bunday odatlar Qur’on va hadis qoidalariga
to‘g‘ri kelmaydi. Jadidlar fikricha, to‘y-ma’rakalarga ajratilgan
mablag® yoshlar tarbiyasiga sarflanishi kerak edi. Mintaga
musulmonlari shariat gqonunlari asosida yashagan, degan fikrga
garamay, o‘rganilayotgan davrda ularning hayotida bu
gonunlarga to‘g‘ri kelmaydigan hodisa — mastlik paydo bo‘ldi.
Andijonlik Mullo Mirzo Qosim “Andijonda mastlik” nomli
magqolasida o‘z kuzatishlariga asoslanib, mastlikning zarari va
uning jismoniy, ruhiy salomatlikka va kelajak avlod
salomatligiga, shuningdek, xalgimizga salbiy ta’siri hagida
yozgan.

Jurnalning ~ “E’lonlar”  bo‘limida har  bir sonda
M.A.Zaydelning g‘isht zavodi reklama gilingan [5:142]. Bu
zavod Samargandda qurilish ishlari uchun sifatli pishirilgan
g‘ishni arzon narxda ishlab chigargan.

“Oyina” jurnali qisqa fursatda o‘z o‘quvchilarini topa oldi
va ularning hurmatini gozondi. O‘quvchilarning “Buxorodan
maktub”, “Xo‘janddan maktub”, “Andijondan maktub”
sarlavhalari ostidagi xatlari muntazam chop etilib, unda
mushtariylar jurnal va undagi magolalarga o‘z munosabatini
bildirgan. Hindistonda Dorul ulumi Devband madrasasida tahsil
olgan talaba Abdulhakim Buxoriy maktubi ham shundan dalolat
beradi. Jurnal yuborgani uchun “Oyina” muharririga
minnatdorchilik bildiradi va undan iltimos giladi: “Buxorolik va
uning atrofidagi turkiy tilni bilmaydigan talabalarga vatandan
fors tilidagi ma’lumotlar zarur” [4:328].

1915-yil iyun oyi o‘rtalarida “Oyina” jurnali o‘z faoliyatini
to‘xtatdi. Uning muharriri va noshiri Mahmudxo‘ja Behbudiy
G*.Andreyev bilan suhbatda shunday e’tirof etadi: “O‘tgan yili
obunachilar soni 300 nafar bo‘lsa, nashrning ikkinchi vyili
boshiga kelib atigi 200 nafar obunachi golgan edi, shunda ham
eng ko‘pini farg‘onaliklar tashkil etadi (obunachilar 100 dan
ortiq). Bizning Samargand viloyatida 50 ga yaqin obunachimiz
bor, xolos. Shunday qilib, avvaliga fagat yo‘qotishlarga
chidashga to‘g‘ri keldi” [3:34]. “Oyina” mubharrirlari 0z
o‘quvchilarini bundan ham awvvalrog, 1914-yil sentyabr oyida
jurnal moliyaviy qgiyinchilik va obunachilar soni gisqgarishi
tufayli yopilayotgani hagida ogohlantirgan edi.

Samargandlik jadidlar tomonidan 1917-yil 16-apreldan
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“Hurriyat” gazetasi chigarila boshlandi. Boshida uning
muharriri Mardonqul Shohmuhammadzoda bo‘lgan. Undan
keyin 2 oycha Akobir Shohmansur o‘g‘li mudir bo‘lib ishlaydi.
Jurnalning 27-sonidan e’tiboran Abdurauf Fitrat bosh muharrir
sifatida belgilanadi. Tahrir hay’atida Hoji Muin bilan Sayid Rizo
Alizoda ishlagan. Gazeta besh yuz - ming dona orasida bosilib
turadi. Samargand jadidlari tomonidan tashkil etilgan
“Zarafshon” shirkati kitobxonasining ko‘proq sarmoyasi shu
gazetaga sarf qilinadi. Oxirida gazeta moddiy jihatdan
giyinchilik ko‘paygani uchun uning noshirligini Muhammadqul
O‘rinboy o‘g‘li bajarib turadi. Gazeta faoliyati bir yildan
ortigrog davom etib, 1918-yilda 87-soni chigib to‘xtatiladi
[22:23]. Bu gazetada ma’rifatparvarlardan Behbudiy, Siddiqiy,
Halimiy, Muhammadiy, Ho‘gandboy, Mulla lbrohim va Rojiy
0‘z magolalarini muntazam nashr etib turgan.

Sayid Rizo Alizoda 1919-yildan Samargandda ‘‘Shu’lai
ingilob” oynomasini nashr eta boshlagan [13:29]. Alloma o‘sha
davr dolzarb muammolarini yoritib bergan maqolalari,
hikoyalar, she’riy asarlar va tarjimonlik faoliyati bilan mashhur
bo‘ldi. Buyuk jadid Sayid Rizo Alizoda mahalliy va xorijiy
jurnal hamda gazetalarda ona yurti taqdiri hagida ko‘plab
magola yozgan. “Shu’lai ingilob” jurnalining 1919-yil 4-sonida
Vatan istigboli yo‘lida qurbon bo‘lish, uni himoya gilish uchun
kurashishni mugaddas, deb bunday yozadi: “Shu yerning ob-
havosidan bahramand bo‘lib, kamol topsang-u, uning sharafini
himoya gilmasang, oyoq osti bo‘lishiga, gadrsizlanishiga yo‘l
go‘ysang, nobakor ajnabiy o‘z vatani shon-shavkati uchun ota-
bobolaring kindik qoni to‘kilgan yeringni vahshiylarcha toptab,
gonini simirsa va uni o‘zining axlatxonasiga aylantirsa-yu, sen
hissizlarcha garab tursang yoki undan gochsang, o‘zing uning
haqoratlanishiga ko‘maklashsang, unda sen bu vatanning
nomusli va sodiq farzandi emassan!” [14:20].

Alloma magolalarida vatanga mehrsiz kishilarni pastkash-
razil, hayvondan ham tuban, deb shunday yozadi. “Biz
vatanimizni loagal shuursiz hayvonlarcha sevmaymizmi? Axir,
ularning uyiga begona bir hayvon kirmogchi bo‘lsa, uni
yo‘qotish uchun ular tishlari va oyoglari, panjalari va shoxlari
bilan hujum qilmaydimi? Yoki xonadonlariga o‘g‘ri va
talonchilar hujum gilganda, ularni yo“gotish uchun o‘sha dargoh
egasi kurashmaydimi? Nahotki bizning o‘sha xonadon
egasichalik vatanparvarlik g‘ayratimiz bo‘lmasa?” [6:22]
Shubhasiz, Alizodaning bunday fikrlari xalgimizning milliy
g‘urur va vatanparvarlik tuygularini oshirishga xizmat giladi.

Sayid Rizo Alizoda o‘z chigishlarida erk, hurriyat, tinchlik,
ijtimoiy hayot, ma’naviyat, ma’rifat, adolat, insonparvarlik,
do‘stlik, hamkorlik, til, adabiyot, san’at va hushyorlikka da’vat
etgan. 1922-yil 27-oktyabrda “Zarafshon” viloyat gazetasi yana
gayta tiklanib, faoliyat ko‘rsata boshlaydi. Gazetaga Sayid Rizo
Alizoda bo‘lim boshlig‘i va badiiy tarjimon qilib tayinlanadi.
Alizoda gazetada Tarjimon imzosi bilan juda ko‘p magolalar,
fel’yeton va ocherklar e’lon qiladi. Jumladan, 1923-yil 22-fevral
sonida alloma Osiyo jumhuriyatlari iqtisodiy konferensiyasi
ishtirokchilariga murojaat qiladi: “Mazkur tadbirga Turkiston,
Buxoro va Xiva jumhuriyatlarida qizg‘in tayyorgarlik
ko‘rilayotir. Bu anjuman mazkur o‘lkalar igtisodiyoti hamda

xo‘jaligini yaxshilash uchun go‘yiladigan birinchi gadamdir.
Har ganday islohotni amalga oshirish uchun jumhuriyatlar
igtisodiy sho‘rosini saylash lozim. Saylovda Kko‘riladigan
masalalar ichiga O‘rta Osiyo jumhuriyatlari dorilfununlarini
tashkil etish, rahbariyat va mehnat masalasini ham Kkiritish
lozim”, deb yozadi [17:5].

Alizoda aholini yuqumli kasalliklardan asrash, shahar va
tumanlarda kasalxona, ambulatoriyalar qurish, dorixonalarni
ko‘paytirish, toza ichimlik suvi ta’minotini yaxshilash kabi
muammolarni 1923-yil 1-martda “Xalq sog‘lig‘ini saglash”
[16:5] maqolasida bayon giladi.

Sayid Rizo Alizoda “Zarafshon” gazetasining 1923-yil 12-
aprel sonining birinchi sahifasida “Yasama vakillar” nomli katta
magolasini ¢’lon qiladi. Bu maqolada davlat organlariga
saylangan va tasdiglangan soxta, besavod, ko‘zbo‘yamachi va
poraxo‘r rahbarlar hamda ularning joylarga borganda gilgan
xiyonatkorona ishlarini fosh giladi. “Ular ishchi-dehgonlarning
po‘stiga kirib, qonini kanaday so‘rishdan boshga ishi yo‘q”
[18:4], deb yozadi.

1924-yilda “Zarafshon” gazetasining deyarli har 2-3 sonida
allomaning magqolasi ¢’lon qilib borilgan. Misol uchun, alloma
“Germaniya bizning Berlindagi savdo vakolatxonamizga
bostirib kirdi”, “Milliy chegaralash”, “Bir yo‘lga kiraylik”,
“Yoshlar uchun kutubxona zarur” va boshga o‘nlab magolalarni
yozdi. Alizodaning magolalaridan uning nafagat mamlakatimiz,
balki qo‘shni yurtlar hayotidan yaxshi xabardor ekani, jahondagi
vogea va jarayonlar bilan muntazam gizigib, tanish bo‘lgani
oydinlashadi. Turli tillardagi xorij matbuotini doimiy o‘qib,
ularni sharhlab borgan.

O‘rta Osiyoda jadidlar faoliyatining so‘nggi to‘lginiga 1917-
yil fevral vogealari sabab bo‘ldi. Ular Toshkentda o‘zbek tilida
“Najot”, “Turk eli”, “Ulug® Turkiston”, “Turon” gazetalarini
chigara boshladi. Mustaqillik g‘oyalarini targ‘ib gilishda bosh
minbarga aylangan “Turon”, “Kengash”, Samargandda
“Hurriyat”, Qo‘qonda “Hurriyat” jurnali va boshqalar nashr
etilgan. Bu nashrlar sahifalarida panturkizm g‘oyalari ham
targ‘ib gilingan.

Jadidlar harakati Turkiston o‘lkasida mahalliy tillarda
ko‘plab gazeta va jurnallarning paydo bo‘lishiga olib keldi. Bu
yerda XX asr boshlarida 1905-1907 vyillardagi birinchi rus
ingilobi ta’sirida paydo bo‘lgan jadid matbuoti rus
hokimiyatining qattiq siyosiy nazorati va ko‘pincha kamtarona
moliyaviy resurslar tufayli juda gisqa umr ko‘rdi. 1908-1912
yillarda ularning faoliyati zaiflashdi. 1913-1914-yillarga kelib
esa jadidlar faoliyati qayta jonlanadi. 1917-yil fevralida podsho
hokimiyatining yemirilishi Turkiston o‘lkasi jadidlar matbuoti
tarixida yangi davrmi boshlab berdi. Shundan so‘ng bir yil ichida
ko‘plab jadid gazeta va jurnallari nashr etildi. Jadid
matbuotining qisqa muddatda mavjud bo‘lishi, Turkiston
jamiyatining har tomonlama rivojlanishiga xizmat giladi.

Jadidlar o‘z mablag‘i hisobidan nashr etayotgan gazeta va
jurnallar  orgali oz fikr-mulohazalari, g‘oyalari va
dunyogarashini ifoda etdi. Ular xalgning milliy-vatanparvarlik
tuyg‘usini uyg‘otdi, yangi usul maktablari va dunyoviy hayotni
targ‘ib qildi hamda gologlikni qoraladi. Jadidlar davriy matbuot

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

sahifalarida jaholat va agidaparastlikka garshi faol tashviqot olib  jurnali sahifalarida o‘zining yorgin ifodasini topdi. Uning
bordi. Shuningdek, mustamlaka Turkistonning iqtisodiy, siyosiy ~ asoschisi va ijodkorlari jadid g‘oyalarining munosib
va madaniy hayotida islohotlarni amalga oshirish uchun faol  targ‘ibotchilari bo‘lgan.

harakat qildi. Jadidlarning asosiy g‘oyaviy tamoyillari “Oyina”
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RESI S

SUXROB ERGASHEV

Imom Buxoriy xalgaro ilmiy-tadgiqot markazi ilmiy xodimi,
tarix fanlari bo ‘yicha falsafa doktori (PhD)

XX ASR 20-YILLARIDA O‘ZBEKISTON TA’LIM TIZIMI TARIXSHUNOSLIGI

Annotatsiya: Ushbu magolada XX asr boshlarida xalq maorifi tizimidagi mavjud holat O ‘zbekiston misolida tahlil gilingan.
Ta’lim-tarbiya jarayonidagi vaziyat tarixiy hujjat va adabiyotlarga tayanib yoritilgan. Tayanch so“zlar: ilm-ma rifat, mafkura,
maktab, Maorif Xalq Komissarligi o ‘quv jihozlari, Bosh Vaqf boshqarmasi, mehnat maktabi.

Annotation: This article analyzes the current situation in the public education system at the beginning of the 20th century
using the example of the Uzbekestan. The situation in the educational process is covered on the basis of historical documents and
literature. Keywords: knowledge, ideology, school, educational equipment, People's Commissariat of Education, Main Wakf
Administration, labor school.

A}momauuﬂ: B oannou cmamove anaiuupyemcs cywjecmeyrowas cumyayus 6 cucmeme HapOOHOZO o6pa303anuﬂ 6 Ha4daje
20 eexa na npumepe Y3zbexecmana. Cumyayusi 8 06pazoeamenbHOM npoyecce 0C8eujeHa Ha 0OCHO8e UCIOPUYECKUX OOKYMEHMO8
u aumepamypul. Knioueevle cnoea: 3nanus, udeonocus, wikoia, yyebHoe obopydosanue, Haprxomnpoc, [1asnoe eaxygHoe
ynpasienu, mpyoosas WKoad.

Kirish. Dunyoning ko‘plab ilmiy-tadgiqot markazlarida  1lmiy jamoatchilik tomonidan tarixiy hujjat va manbalarni
Oc<zbekiston maorif tizimining XX asr 20-yillari tarixini  qgayta tahlil etib, ilmiy muomalaga kiritilishi tariximizning
o‘rganish bo‘yicha ilmiy izlanishlar amalga oshirilmogda.  ko‘plab mavhum girralarini ochdi. I1lmiy izlanishlar
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natijasida chop etilgan yangi monografiya va adabiyotlar
aholi orasida o‘zi yashab turgan o‘lka tarixiga gizigishni
oshirmoqda.

Ma’lumki, XX asr boshlari Turkiston o‘lkasining siyosiy,
igtisodiy va madaniy hayoti garama-qgarshiliklarga to‘la davr
sifatida tilga olinadi. Bu davrda bir tomondan sovet
ma’muriyati mafkuraviy hukmronlikni qo‘lga olish uchun
kurash boshladi, ikkinchi tomondan taraqgiyparvarlarning
milliy o‘zlikni tiklash yo‘lidagi intilishlari avj pallasiga
chiqdi. Sovet hukumati tomonidan o‘z muxoliflarini bartaraf
gilishning boshlanishi, norozilikni kuchayishiga olib keldi.
Shuningdek,  mustamlakachi ~ hukumatning  g‘oyaviy
hukmronlik uchun kurashi maktab ta’limiga ham ta’sir
ko‘rsatgan.

Tadqgiqot metodologiyasi. Ushbu magolani tayyorlashda
tarixiylik va mantigiylik tamoyillariga mos tizimli, obyektiv,
giyosiy va statistik tahlil, muammoviy-xronologik va
tanqidiy yondashuv metodlaridan foydalanildi.

Adabiyotlar tahlili. Sho‘ro hukumati hokimiyatga
kelgach, xalq ongida “yagona kommunistik mafkura”ni
shakllantirish  choralarini qo‘llay boshlagan. Masalan,
Tarasov o‘zining “Ixtisosli bilim yurtlarining qurilishi
to‘g‘risida o‘qug‘uchilarning roli” nomli magqolasida:
“Sho‘ro maktabining burjuaziya maktabiga solishtirib
garaganda, uning muhim nugtalaridan birisi
o‘qugcuchilarning o‘z-o‘zlarini idora qilishlaridir. Uning
tuzulishidan magsad o°‘qug‘uchilarni jamiyat ishlariga
gizigtirish va malakalarini yuksaltirishdir. O‘gish yurtining
hayotida va kommunizm ruhida ijtimoiy, ham siyosiy tarbiya
berishda mutashakkir bo‘lg‘on holda ishtirok qilishdir”,
degan [7: 9]

“Maorif va o‘gitguvchi” jurnalining ‘“Mehnat maktabi
nimadir” sarlavhasi ostidagi maqolada: “Kommunistlar
tarbiyasining ideali, o‘z asridagi bilimlar bilan har jihatdan
qurollang‘on o‘zida, tamom o‘rgangan — bilimli va shuning
bilan barobar turmushg‘a xo‘jalikni birga qo‘shqon mehnat
kishisidir”. O‘rtoq Krupskaya aytadir: “Kommunizm ishlab
chiqarishni tadrijiy, aqliy ravishda tashkil gilishg‘a aylaydir.
Hech bir kuch, hech bir qobiliyat bekorga yo<q bo‘lishi kerak
emasdir. Aqgliy ravishda kuchlardan istifoda gilish, ularning
tadrijiy foydali tarbiya gilishda yol ochodir. Mana shul
sababli Xalg Maorif Komissarligi aynigsa shunday “birlik
mehnat maktabini” vujudga keltirishni o‘ziga vazifa qilib
go‘ydi”, degan edi [3: 26]

Turkiston maktab va madrasalari yoshlarning bilim va
ko‘nikmasini mustahkamlash yo‘lidagi markaz vazifasini
o‘tagan. Xonlik va amirlik davridagi siyosiy kelishmovchilik
va harbiy to‘gnashuvlar xalq turmushiga salbiy ta’sir
ko‘rsatgan. Bu vaziyat XX asr 20-yillarida ham ta’lim
usulini  ko‘p maktablarda qgadimgi davr tartibidek
yuritilishiga sabab bo‘lgan. 1923-yildagi ma’lumotlarga
garaganda, Samargand shahridagi 1-bosgich 11 ta mahalliy
eski maktabning 36 ta sinf xonasiga o‘rtacha 32 nafardan
o‘quvchi to‘g‘ri kelgan [9]. Maktab ta’minoti Inspeksiya
(nazorat organi) va mahalliy aholi ixtiyorida bo‘lgan. Bu

davrda ta’lim muassasalarining eng katta muammosi o‘quv
jihozi va ashob-uskunalar yetishmovchiligi edi.

1923-yildan Sovet hukumati o‘z rejimini mustahkamlash
yo‘lida Maorif Xalg Komissariati tarkibida Bosh Vagf
boshgarmasini tashkil etgan [14]. Dastlabki yillarda Bosh
Vaqgf boshgarmasi zimmasiga vaqf mulkini boshqarishni
tashkil etish, ulardan daromad olish va tub aholini madaniy-
ma’rifiy ishlarga yo‘naltirish vazifasi yuklangan. Shunday
bo‘lsa-da, ushbu Boshgarmaning, asosiy vazifasi maktab va
madrasalarni gayta tashkil etish bilan birga, uning mulkini
davlat ixtiyoriga o‘tkazishdan iborat bo‘ldi. O‘qitish uslubini
isloh qilish, umumiy ta’lim va fanlarni o‘quv dasturiga
kiritish belgilangan. Shuningdek, yangi sovet maktablarini
tashkil etish orqali xalq ta’limiga yordam berish, mavjud eski
usuldagi madrasa va maktablarni sovetlashtirish ko‘zda
tutilgan. Bu magsadga erishish uchun Bosh Vagf
boshgarmasi o‘z faoliyatining dastlabki bosgichlaridanoq
o°zining mahalliy bo‘limlarini tashkil gila boshlagan.

Bu davrda Bosh Vagf boshgarmasi faoliyatiga Sovet
hukumatining Turkistonda vaqf tartibini tan olishi ham ta’sir
etgan. Arxiv materiallarida tashkilot Turkiston ijtimoiy,
ma’naviy va ma’rifiy yo‘nalishlarni qayta tashkil etib, zudlik
bilan madrasalarning “aqidaparastlik va qorong‘u” tizimini
buzishga kirishgani yozilgan. Shuningdek, ilgari “zararli
ta’limning” tarqalishiga xizmat qilgan madaniy-ma’rifiy
markazlar endi Maorif Xalq Komissariatining “Glavsotsvos”
ishlab chiggan o‘quv dasturini joriy etgan ta’lim
muassasalariga murojaat gilayotgani gayd etilgan. Masalan,
Toshkent shahar vagf boshgarmasi (eski shaharda) qoshida 6
ta quyi, 5 ta umumta’lim maktabi, 1 ta o‘qituvchilar kursi,
jami 450 nafar o‘quvchi hozirdanog yangi usul dasturi
bo‘yicha faoliyat yuritayotgani yozilgan. Shuningdek,
Samargand vaqf boshgarmasi (Samargand sh.) 14 ta
umumta’lim  maktabi, o°‘quvchilar soni 440 nafar
o‘qituvchilar kurslari mavjud ekanini, Xo‘jand vaqgf
boshqarmasi 380 o°‘quvchiga mo‘ljallangan 11 ta
umumta’lim maktabi va 1 ta o‘qituvchilar malakasini
oshirish  kursini, Kattago‘rg‘on vaqf boshgarmasi 110
o‘quvchiga mo‘ljallangan 3 ta umumta’lim maktabi, jami
1600 nafar o‘quvchiga mo‘ljallangan jami 60 ta yangi
uslubdagi maktabni ro‘yxatga olgan [11].

Bosh Vaqf boshgarmasi maktab va madrasa islohotini
amalga oshirishda ehtiyotkorlik bilan yondashishga majbur
bo‘lgan. Bu holat Samargand va Qo‘gon kabi hududlarda
milliy norozilik kurashi avj pallasida bo‘lgani uchun yaqqol
ko‘zga tashlanadi. Maktab va madrasalarni gayta tashkil
etish milliy an’ana va odatlarga to‘g‘ridan to‘g‘ri qarshi
chigmasdan, bosqgichma-bosgich amalga oshirilgan. Sovet
hukumati o‘z magsadiga erishish uchun o‘quv muhitini
yangilashga e’tibor qaratdi. Natijada, Toshkent, Samargand,
Qo‘qon, Andijon, Xo‘jand vagf bo‘limlari vagf mablag‘i
hisobidan to‘rt oylik pedagogika kurslarini ochgan [13].

Qayta tashkil etish rejalashtirilgan har bir eski maktab
vakillari o‘z o‘gituvchilaridan bir yoki ikki kishini kurslarga
ajratishi belgilangan. Agar muassasadan qayta tayyorgarlikka
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yuboriladigan o‘gituvchi bo‘lmasa, Vagf bo‘limi kurslarni
o‘tash uchun munosib nomzodni o‘zi tanlab berishi tartibi
kiritilgan. Kursda malaka oshirib tugatgan kadrlar gayta
tashkil etilgan maktablarga ishlashga yuborilgan [13].

“XX asrning 20 — 30-yillarida O‘zbekistonda sovet xalq
ta’lim tizimining shakllanishi: mafkura va tamoyillar” nomli
magqolada bu davr haqgida: “Respublikada dunyoviy maktab
ta’limini yo‘lga qo‘yish jarayoni katta giyinchiliklar bilan
kechdi. Bu, birinchi navbatda, yangi tashkil topgan Sovet
davlatining vagflar tufayli ancha qulay holatda bo‘lgan
musulmon maktablaridan fargli o‘laroq, yangi sovet
maktablarini ochish va saglash uchun mutlago mablag‘i
bo‘lmagan og‘ir moliyaviy ahvoli bilan izohlanadi. Kadrlar
masalasi juda keskin edi. Sovet hokimiyatining dastlabki
yillarida yangi ochilgan maktablar uchun o‘qituvchilar
yetishmovchiligi  eski  tizim  asosida  tayyorlangan
mutaxassislar tomonidan qoplandi. Ularni ishga jalb qgilish
Sovet davlati tomonidan vaqgtinchalik majburiy chora edi” —
deb munosabat bildiriladi [8: 221] Shuningdek, mahalliy
xalq tilida dars bera oladigan o‘gituvchilarning kamligi
muammosi bu davrda gisman hal gilingani ta’kidlanadi.

1924-yilda SSSR byudjetidan Turkiston ASSRga oltin
hisobida 2 million so‘mdan ko‘proq pul ajratilgan. [6:285]
Adabiyotlarda sotsializm g‘alabalari magtab kelingan bo‘lsa-
da, sovet maktablarida o‘quv qurollari va asboblar
yetishmovchiligi bu davrda ham davom etgan. Hujjatlarda
o‘quvchilarning asosiy gismi sabog‘ini qorilar kabi yoddan
o‘gishga, ayrim harflarni tanimasligi butun viloyat
maktablarida kuzatilishi yozilgan. Masalan: “Samarqandning
9 ta yangi shahar maktabida 3729 nafar talaba bo‘lgani holda
44 ta eski shahar maktab talabasining soni 3200 nafarni
tashkil etgan. Aynigsa, qishloq maktablarida bolalarning
juda oz gismi o‘gishni davom ettiradi. Bir sinfda 7, 8, 10
nafargina talaba uchratildi. Yangi maktab binolari solish va
mavjud bo‘lg‘on maktablarni rimont ishlari o‘quv vili
boshig‘a emas, balki gishning o‘rtasigacha tugagan emas.

Boshlang‘on maktab binolarining tepalari
yopilmag‘onlaridan ~ yomg‘ur ostida buzilib  yonodi.
Rimontg‘a yetarlik darajada aqcha berilmagan, ba’zi

tumanlarda maktablarni aholi o‘z hisobig‘a rimont gilsa ham,
ko‘b maktablar chala rimont ham ko‘rmaganlar” — deb
ma’lum gilingan [4:63].

Bu davrda mavjud bo‘lgan mehribonlik uylari ham og‘ir
sharoitda ish yuritgan. Samargand uyezdi bo‘yicha 1923-yil
1-aprel holatiga ko‘ra, jami 12 ta mehribonlik uyi 63 nafar
pedagog-tarbiyachi va 68 nafar texnik xodim bilan faoliyat
ko‘rsatgan. Barcha mehribonlik uylaridagi bolalar soni:
o‘g‘il bolalar — 546 nafar, gizlar — 366 nafar. Hammasi bo‘lib
911 nafar bola tarbiyalangan. Tarbiyalanuvchilar soni har bir
mehribonlik uyiga o‘rtacha 75 kishidan to‘gri kelgan [9]. Bu
muassasalarda ham mablag® va ozig-ovgat yetishmasligi,
kiyim-kechak, ko‘rpa-to‘shak yo‘gligidan ular xayriya
uylarini eslatishi gayd etilgan.

Ma’muriy boshqgaruv xodimlari o‘quv muassasalarida
tekshiruv  o‘tkazib, kamchiliklarni muhokama qgilgan.

Masalan, bu borada Samargand viloyat maorif sho‘basining
ishi to‘g‘risida viloyat sho‘ba mudiri Ataullayev hisoboti
bilan viloyatda maorif ishlarini tekshirgan inspektor
Nosirbekovning go‘shimcha ma’ruzasi mavjud. Tekshirish
materiallariga binoan Samargand viloyatida maorif ishining
ahvolini quyidagicha keltirgan: “Butun viloyatda mavjud
bo‘lgan 1- va 2-bosgich maktablarning soni 274 ta,
sinflarning soni 678 ta, ularda o‘quvchilar soni 16229
nafardir. O‘tgan yilga nishatan (1926-yil nazarga tutilmoqda
— muallif) sinflar soni 85 taga va o‘quvchilar soni 917 taga
o‘sgani anglashildi. Viloyat maorif apparatining umumiy
tuzilishi, tartibot va adminstratsiya ishi yaxshi yo‘lga
go‘yilgon, tashkilot va moliya ishlari durust boradi, ammo
hisobot ishlari zaif. Tumanlarga jonli rahbarlik bo‘lmag‘on,
yoz bilan bo‘lg‘on rahbarlik tumanlarni ganoatlantira
olmag‘on, chunki yuborilgan ta’limotlar ko*b vaqt o‘runlarga
kechikib borg‘on” — deb gisgacha tasvirlagan [4: 63].
Magolada o‘quv yilining yarmi o‘tib ketgani holda viloyat
maktablari dasturi yaratilmagani va ayrim muassasalarda

o‘gish  muallimlar  tayyorlagan dastur asosida olib
borilayotgani gayd etilgan.

Mafkura maydonida o‘quv adabiyotlari va asbob-
uskunalari  alohida ahamiyat kasb etgan. Ammo

“muassasalarda o‘qish-o‘gitish asboblarini hozirlash uchun
eng keyinga golgan zakazlar kelgan bo‘lsa-da, ularni olishga
pul yo‘qgligi sabab bir yarim oydan buyon Jizzax vokzalida
qolib ketgan”i to‘g‘risida ham ma’lumot mavjud [4: 63].

Ma’lumki, Chor mustamlakachiligi davrida Turkiston
aholisining savodlilik darajasini achinarli ahvolda ekani
adabiyotlarda yozib qoldirilgan. Arxiv materiallarida sovet
davrida ham: “1920-yilda aholining savodlilik ko‘rsatkichi
1000 kishiga nisbatan: o‘zbeklar — 36 nafar, girg‘izlar — 42,
tojiklar — 32 va turkmanlar — 11 nafarni tashkil etgan” — deb
keltirilgan [12]. Sovet hukumati davrida hatto Turkiston
mahalliy millat komsomollari tarkibida savodsizlar
mavjudligini  hisoblab: “A’zolar va savodsizlar soni
bo‘yicha qirg‘iz yoshlari ustunlik giladi, ular asosan 99 foiz
Sirdaryo va Yettisuv viloyatlarida to‘plangan. A’zolar va
savodsizlar soni bo‘yicha ikkinchi o‘rinda o‘zbek yoshlari
(Samarqand, Farg‘ona, qisman Sirdaryo viloyati) turadi.
Uchinchi eng savodsiz turkman yoshlari (Turkmaniston).
To‘rtinchi o‘rinni yevropalik yoshlar (Samargand, Toshkent,
Qo‘qon) egalladi. Beshinchi o‘rinni ham yevropalik yoshlar
egallagan” — deb natija ko‘rsatilgan [10]. Bu joyda ikki tizim
davrida ham xalgning savodxonlik darajasi fagat bir
holatdagi ko‘rsatkichni ma’lumot sifatida berib o‘tishdan
nariga o‘tilmagan.

1923-yil Turkiston ASSR Maorif Xalq Komissariati
huzurida savodsizlikni tugatish bilan ish olib boruvchi
favqulodda komissiya o‘z faoliyatini boshlagan. Shu
munosabat bilan Respublikaning barcha oliy o‘quv yurti
talabalari savodsizlikni tugatish harakatiga jalb etiladi.
Ammo bu davrdagi aholining og‘ir turmush sharoiti, ta’lim
muassasalaridagi  sinf xonalarining bahor-gish  fasllari
mavsumiy  sharoitiga  moslashtirilmagani  darslarning
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gisqartirilishi yoki goldirilishiga ham olib kelgan. Bendrikov
0‘z monografiyasida: “1924-yildan keyin O‘rta Osiyoning
yangi milliy respublikalarida “savodsizlikni yo‘q qilish”
asosan 1924-yilda o‘tkazilgan Maorif ta’limi bo‘yicha
Butunturkiston qurultoyida belgilab berilgan yo‘ldan borgan.
Bir necha yil davomida aholining uyushgan gismi orasida
savodsizlik barham topdi. O‘zbekiston SSRda 1930-yilga
kelib, savodxonlik 1920-yildagi taxminan 8 foizga nisbatan
o‘rtacha 27,3 foizga yetdi” — deb keltirgan [1: 474].

Eski arab yozuviga ixtisoslashgan aholi savodini
ko‘tarish masalasining yechimi izlanilayotgan bir vaqtda,
yangi o‘zbek (lotin) alifbosiga o‘tishning kun tartibiga
go‘yilishi vaziyatni atayin shu holda saglab turishni davom
ettirgandek taassurot uyg‘otadi. Masalan, 1926-yil avgust
oyida Samargandda yig‘ilgan o‘zbek ilmiy doiralari kengashi
tomonidan lotin yozuviga asoslangan o‘zbek yozuvi ishlab
chigilib, gabul gilingan [5:50]. Mafkuraviy hukmronlikni
gayta tiklash uchun boshlangan bu harakat matbuot
sahifalarida “bu kungi madaniyat dunyosida bizning
boshgalarga garaganda bir qadar orqada qolganimiz ma’lum.
Masalan, Ovro‘pa ellarida har yuz nafar odamga faqat
(taxminan) 3-4 nafar savodsiz odam to‘g‘ri kelsa, bizda har
yuz nafar odamning 91 nafari savodsiz hisoblanadir. Shu
sabablik, hozirgi madaniy qurilish ishlarimizda hal etilishi
zarur bo‘lgan masalalarning biri omma orasidagi umumiy
savodsizlikni yo“qotishdir” — degan vaj olg‘a surilgan [2:11].
Aholini savodsiz deb, mavjud vaziyatni kamchiliklar bilan
ko‘rsatish orgali xalq orasida “sotsializm g‘oyasini” keng
yoyish odatiy holga aylangan.

Tahlil va natijalar. O‘zbekistonning XX asr 20-yillari
maorif tizimining siyosiylashuvi va mafkuraviy muhitga
bo‘ysundirilishi davriga xolisona yondashish ko‘plab
jumboglarga yechim bo‘ladi. Bu davr Turkiston maorif

tizimiga nazar tashlasak, bir-birining ta’lim uslubini inkor
gilgan, mahalliy aholining bilim saviyasining kuchayib
ketishidan  xavfsiragan chor imperiyasi va sovet
mustamlakachi  boshgaruvining ziddiyatli munosabatini
kuzatamiz. Rossiya imperiyasi mustamlakachiligi davrida
madaniy hayot bosgichma-bosgich nazoratga olingan bo‘lsa,
sho‘ro hukmronligi yillarida esa bu muassasalar mehnat
maktabiga aylantirilgan. Har ikkala boshgaruv davrida ham
eski maktab va madrasalar faoliyatiga dushman nazari bilan
garalib, ularning faoliyatini tugatish yo‘lida turli rejalar
ishlab chigilgan. O‘quv adabiyotlari va ashob-uskunalar
masalasida davlat o‘z nazoratini kuchaytirib, eski adabiyot
va qo‘llanmalar davlat hisobiga musodara gilingan.
Taraqqiyparvarlarning islohot dasturlari rad etilib, sovet
davrida yagona ‘“kommunistik o‘quv dasturi” ishlab
chigilgan.

Xulosa va takliflar. XX asr 20-yillaridan o‘lka maorif
sohasi dunyo sivilizatsiya tizimidan ajratilib, sotsializm
mafkurasiga moslashtirib kelingan. Savodsizlikni tugatish
bahonasida o‘lka aholisini qgayta o‘qitish, “tarbiyalash”
amalga oshirilgan. Bu tartib jamoatchilikni sotsialistik g‘oya
bayrog‘i ostida markaz manfaatlariga xizmat qilishga
yetaklagan. Chor mustamlakachiligi davrida boshlangan
ta’limdagi siyosiy taqiq va g‘oyaviy hukmronlik sovet
davrida ham davom etgan. Maorif Xalq Komissariati
tarkibidagi Bosh Vaqf boshqgarmasi ta’sirida maorif tizimi,
ya’ni ta’lim muassasalari binosi, moddiy bazasi, vaqfi,
o‘quvchi va o‘gituvchilar tarkibi to‘liq o‘rganilib,
sovetlashtirilgan. Maorif taraqgiyotiga tangidiy ko‘z bilan
garash so‘nib borgan bo‘lsa-da, ta’limdagi muammo va
kamchiliklar davom etgan. Bu yetishmovchiliklarni bartaraf
etish turli bahona va sabablar bilan keyingi yillarga goldirib
kelingan.
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HNCJIIOMBEK ABYXAMHU/J10B
Tapux uncmumymu masany OOKMOPaHmu

V3BEKUCTOH AXOJJMCUHUHI KOPESI PECITYBJIMKACHUJIATH
MEXHAT MYXOXKHUPJINT'U TAPUXHU

Aunomayus. Ywo6y maxonada Ysbexucmon ea

Kopes

Pecnybnuxacu  ypmacuoaeu  mexmam — Myxodxicupaucu

MyHOCGBAMAGPUHUHZ MAWKUAUI-XYKYKUll  acociapu maxaun  Kuaunean. Maesynu épumuwda  Y3bexucmon PecnyGruxacu
Kambazannuknu xuckapmupuwr 6a 6anoaux easupaueu Xysypuoazu Tawiku mexnam Mmucpayusacu azeHmIuuHuHe uoopasull
apxusu mamepuaniapuoar gouoaranunean. Taany cyznap: muepayus, MexHam Myxoxucupuy, XamKOPAUK, Cmaxicép, pKuH niaul

MUu3uUMU.

Annotation: This article analyzes the organizational and legal foundations of labor migration relations between Uzbekistan
and the Republic of Korea. Materials from the departmental archive of the Agency for external labor migration under the
Ministry of poverty reduction and employment of the Republic of Uzbekistan were used to cover the topic. Keywords: migration,

labor migrant, cooperation, intern, free recruitment system.

Annomayus. B oannoi cmamee npoanHanu3upo8ansi OpP2aHU3AYUOHHO-NPABOGble OCHOBbL MPYOOBbIX OMHOUEHUL MENCOY

Vs6exucmanom u Pecnybnuxou Kopes. Ilpu oceewenuu memvl UCNOIb308aHbI MAMEPUATbl 6€00MCMBEHHO20 apxuea Aeenmcemea

no enewHel mpyoosou muepayuu npu Munucmepcmee 3sawsmocmu u cokpawenus 6eonocmu Pecnybauxu Y3zoexucman.

Knrouesvie cnosa: mucpayus, mpyoosas mucpayus, compyoHuuecmeo, cmajicep, Cucmema c60600H020 HalMa.

Kupum. Typkucrtonaa coBerT uMmnepuscu oaubd OGoprax
MyCTaMJIaKaYIINK CUECATUHUHT acopaTiapu XX acp OXHpHU
— XXI acp Gommapuna Y3bekucton Pecmy6mukacuaaru
MUTpPalMOH KapaéHiapra KaTTa TabCUp KypcaTau. XycycaH,
XX  acp JaBpuaa
V36exucronra Kyunb Exu KYyuupuO KENTUPUIraH 3STHUK

oxupnapuman  Oouwad  coBer

TYPYXJIapHUHT ¥3 BaTaHWra KaUTHUII >kapa€Hu Ky3aTWwiad. by

OMpHHYMIAH,  MYCTaKWUIMKKAa  dSpummm  apadacuia
pecrybiukana 103 Oepran WKTUMOUH-UKTUCOAUN
Ba3MATHUHI  KECKHHJANIyBU OwimaH  Oofnuk  Oyica,

HWKKUHYHJAH, COBCT TOTAJUTAp TY3YMUHUHI' CMHUPWIMIIN

OpTUAAH oup nanuTiIap MaxOypuii Kyuupub
KeITUPWITAHJIAPHUHT ¥3 OHAa BaTaHWTa KAWTHII UMKOHUSATH
ro3ara  keiaranmu. 1995 Hwn 9THUK TypyXJapHHHT Y3
BaTaHWTa KAHTHIIM SHT FOKOPU YYKKUTa YHUKKaH WU OYiIuo0,
Oy xapaén 2000 f#mmnapraga maBom otrad [1: 24]. 1995-
2000 itmmiapaa  Y30eKHCTOHAAH KYumG KeTraHIApHHHT
SIPMHATAH OPTUFUHH

STHUK pycilap TalIKWiI KHJITaH.

ObTHOOPIHCH, KY4MO KETTaHIAPHUHT aKCapusAT KUCMHU
CAJIOXUSATIN 3MUTpanTiap Oynran [24:126]. Bynunr acocuit
cababu, coBeT wuMIepUscH cuécaTuia Yiakaga MHUINIA
KaapiapHu Taii€prampad Kypa, OpPTHKYa XapakaTIapcu3
yIIApHU KY4UpHO KENTHPHINTa Ypry OepwiraHujga 3am. XX
acp oxupu — XXI acp Oouulapura kenud MexXHAT
MYXOXKHPITUIHHHHT (aoiianryBy HapakaT Y30eKHCTOH/IA,
0anku OOINKA COBET JaBJIaTH TapKUOWTa KHUPraH, KYIIHH
pecnyOnukazapia  XaM JaBpra

Kuprmsucronga 360 wmwunr, Toxwukucronma 700 wMwuHT,

Ky3aTHJITaH. by

V3bexucronna 1 MuumdoHra
Oynran [7:14].

IIyHJaKH, 6y JAaBpJa MEXHAT MYXOXWUPJIHUTH HWMKOHUAT

SKMH KUIIM  MEXHaT

MYXOXHUpJIUTuaa AxaMI/IﬂTHI/I KUXaTtu

cudaruna smac, Oanku 3apypar cudaruaa ro3ara Kejira

0ymu6, ymoly sxapaéH aiiHukca ®daproHa BoauiicHIa KEHT

TYC OJNITaH.
Mag3yra ouma anaéuéraap Ttaxamam. Typiau  dan
coxanapuyia VY306exucron AXOJMCHHUHT MeXHaT

MYXOXXHPJIMTHHU ~YpraHuinra OarviuiaHraH Oup Katop
WIMAH TagKuKoTiaap oiub Oopwiran Oyica-ga, JEKUH

xkapaéuuu  aiiHan  Kopess  PecnyOnukacu — mwuconuaa
ypraHwiumr  XonaTh  kam  yupaidau. By  Oopana
y30ekuctonnuk wukrucoqun 3.Kamuposa [9] maB3yHUHr
WKTUCOAMH  JKUXATIAPUHU  TaJKUK  OTran  Oyiica,

C.Mmanxomkaes [§8] XyKyKuii MacanagapiHi TaJKUK 3TraH.

Wnmuii M3naHMIDIap WIuAa XOPIKHNA TaIKHKOTIAp XaM
MaBxKyZ. XycycaH, acii ¥30€KHCTOHIUK OYiraH, BaTaHIOII
T.Jlanaboes Ba JK.CommoHuHr [5] mumma Y36eKHCTOH
axomucuHuHr  Kopes  PecnyOnukacu Ba  SImonwusra
WYHaNTUpUIraH TabJIUM Ba MEXHAT MUTPALUACH MKTUMOUMN
KOHTEKCTAa TaxXJIWi KWIMHTaH. Xankapo Murpamms
TawmkunorunuHr 3xkcneptd XKysr FOur Ox [3] Oomrannuruaa
npodunuia

PecnyOnukacuga wumaran d9eT 3JUIMKIAD TYFpUCHIATH

YBJIOH KWJIUHTaH MUTpanus Kopes
CTaTUCTHK XUCOOOTIap KenTHpHWiaraH Oynu0, yHIa MaB3yra
JIOUp KHCKa4ya CTaTUCTHK MabJIyMOTJAp KEITUPUO YTHIITaH.
Illynunraek, TagkukoTAa amabuérnap OunaH Oup KaTopna
apxWB XYXOKaTlapu, JaBpuid MarOyoT Haupjiapud Ba
MeBEPUN-XYKYKUH XyXKKaTtiapaaH KeHr (oiganaHuirad Ba
WIMHHA MyoMasara TOPTHJITaH.

TagkukoT  MeTogoJorusicu.  Maskyp  MaB3yHH
EpUTHIILIa TAPUXUNINK, KUECUH Ba CTATUCTUK TaXJIMAJ

yeyiapuaa QoitnanaHuiran.

Taxgamn Ba Harmkagap. Kopes PecnyOnukacu
KaHyOuH-1apKuit Ocué MaMJIaKaTiIapH icuznicl
oupuHuymnapaan  Oynu6  Y30ekucron — PecnyGnmkacu
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MYCTAaKWJUIMTMHU TaH OJIr'aH. Wkxn mamiakart S'/pTaCI/l[laFI/l
1992
VpHatwirad. Wkrucoauii XaMKopivk Harwkacuna, 1994-

IUIUIOMAaTHK ~ MyHocabatiap wun 29  sHBapna

1996 iimnmapna “Y3/[9YaBro” KymMa KOPXOHACHHHHT
KYpWINIIH HKTHCOOWH aloKajgapia KarTa axaMusaT KacO
atrad [13:79]. Mkku naBnatr ypracuiard XaMKOPJIUKHUHT
MyCTaXKaMJIAHUIIN MEXHAT MYXOXKHPJIUTH COXacuaa Xam V3
akcWHM TomM. XycycaH, 1995 iimmman V36exucToH
¢dyxkaponapu yuyH Kopest PecriyOnnkacuia KOHyHHIA MEXHAT
KWJIMII UMKOHHATH sipatwiran 0ynu6 [14], Tamku mexHar
MUTPAIMSACH areHTIMrH (KeWuHru ypuniapaa - TMMA) Oy
0opaja BaKkoJIaTIIM JIaBJIaT OpraHu 3TUO OeruiiaHraH.
V36exucronnan Kopes PecryGnukacura HIIYmIapHI
1000pHIIT TH3UMH UKKU XHWJI KYPHUHUIIAA aMaJira OIIUPHIITaH:
1) “Canoar

oéopuiran

CTAa’KUPOBKAcH  Jactypu”

dyxaponapmu.
PecnyOnmukacu xykymatu 1993 iinn mamiakatjiara MeXHaT

acocuaa
V36exucron Kopest

AMMUTPAITUASICUHI TapTHOra COITyBYH “Canoat
CTaXMpOBKAacH AacTypu”Hu wunuiad uukau. CraxépiaapHu
KaOyJl Kunuil yuyH 145,5 MUHT KBOTa akpaTwiraH 6yiuo,
VYyH

MeXHaT

yauar 130 MuHTTAcM  caHoaT — CTaxkEépiapu

axpatwimu [9:102].  Ymby mactyp acocumaa
MYXOXXHUpJapu 3 WU naBomuaa CTaxép uimdu cudaruaa
MaxaJUTMH aXxoJi WILTAIIHE XOXIaMalanraH, MacT MajlaKkaln
Ba OFUP MEXHAT Tanad KWIyBYM HIUIAp/a MEXHAT KUITaH.
V36exucron 1995 itmnga Kopes Pecry6mukacu Guman
MEXHAT MYXOXKHPJIUTH COXACHIAard OacTIaOKH XaMKOPIIHK
KENIUIIYBUHU MM3o0jaran 0ynu6 [17], ynra xypa, ‘“Canoar
CTaXMPOBKACH macTypu” VY36eKHCToH (yKapomapn ydyH
XaM TaTOMK STHATaH. YIIOY KenuilyB Y30eKHCTOHINKIAPHU
TapTUOIM paBUILAA XOpIKra umra robopum OGopacuina
1995-2006

vunnapaa Kopes xuumk Ba ypra OusHec Qenepanusc,

axaMmusATra ora OYnraH WIK KeJIWIIyB 3JU.

Kopest kypuum yrommacy xamaa Kopest KUIIITOK Xy Kanuru
KOOMepaTHBIapu MHUIMK (enepauusich OunaH XaMKOPIIHMK
Joupacuia V36ekucronnan Kapuii6 19 muHr, dunura ypraya
xuco0a MUHTIAH OPTHK (yKapojap TALIKWINN paBHIIIa
Kopest Pecny6nuxacura ro6opuiarau [11]. bupruna 2003
WWIHUHT y3upa 4,5 MUHTOaH OpTUK (yKapo o0OopuiraH
0ynmub, Oy pecnyOinka TapuXHIArd SHT KaTTa KypcaTKHY
97U.

CraxupoBkara tobopwirannapHusar 30 ¢ousun daproHa
BOJIMIiCH BUIIOATIApUra Tyrpu kenub, Oy 6opana Hamanran
BWJIOSAITH pecnyOiukana nemkagaMm Oynran. IllyHuHrnek,
®aprona Bunostugad 1747 xumm, TomkeHT BHITOSATHIAH
1737 xumu, TomkeHT maxpuaaH 1686 xumm, AHIMKOH
1478  xumm
XyAyIulap xaMm craxépiiapHu IoOopumina erakdn OyiraH.

BWIOSATUJAH obopwirad  0ynmu6, ymoy

Kopakannorucron PecnyOnukacu, HaBouit Ba Xopasm

BUJIOSATIApU 3ca Oy Oopajga pecrnyOiMKagara HHI TacT
KYpCaTKUYHU Kailj 3TraH.

Craxx€prnapHUHT OeNruiaHraH IIapTHOMa MIapTiIapura
aman KuiaMad, HopacMuil MexXHaT (GaoNUATHHHU FOPUTHIIL
xonaTu XaM y4pad Typran. Macanan, 1995-2006 wnnnapna
2,3 MHHIZIaH OpTHK Y36eKHCTOH (yKaponaph Ty3WIraH
oIapTHOMA IIapTiapura aMal KWiMail HopacMHUH MeXHaT

(baonuaTu Ounan mIyrysianras [8:174]. ByHuHr
cababmapunan OupH, CaHOAT CTAXUPOBKACH JacCTypU
acocHa HWIUIOBYA MyXO)KHDIIAPHWUHT  OWJIMK  MAOIIH

2000 wwnmtapaa
oinuk maomu 300 AKHI pomiapu

Kamiaura sau. Mabsiymoriapra Kypa,
CTa)kEpIapHUHT
aTpodua

Kozorucrongaru

o6ymu6, Oy Poccus Depepaumsacu  Exu

MEXHaT  MYXOXKHUPJIAPUHHUHT  OMIIUK

MaolmMIaH xaM KaMm Oynran [24:206]. XykykHu Myxodasza
TOMOHHJIaH ~aHUKJIAHT'aH

KWIYBYM JaBiaT HAOpajapu

HOpacMHUIl ~MEXHAaT MyXOXUpJIapd ¥y3  MamilakaTura
JIenopTanus KUJIMHTaH. 1999-2000 immtap
naBomuma 870 madap Y36ekucToH (yKapogapH MUrpais

cababiu

Macamnan,

KOHYHYUJIIUTUHA 6y3FaHI/I JAcnopTranus

kunuHrad [8:127]. By kaOu XONaTIIApHUHT MAaBXYIJIHTH
Y4yH
KaMaNTHPHUIIMILIHNTa OJIU0 KeJraH.

2) “Opkud éaam  TH3UMH”
V3ibexuncron dykaponapn. CTaxHUpOBKa JACTYpH acocHAa

craxeépnap aXpaTWIran KBOTaJIapHUHT

acocujaa mﬁopuﬂran

WIIJIOBYMIIApTa PACMHUIl MEXHAT MyXO)KUpJjapura HucOaTtaH
KaM MII Xaky TynaHrad. By sca ctaképimapHUHT IIapTHOMa
mapmiapunu  Oy3uo,

aitnanummra onu6 kenau. Hatmwxanma, XXI acp Oonutapura

HOpacMHUil MEXHaT MYXOXHpHra
Kenu0, HOKOHYHHII MUIpaHTJIap COHM YMyMHH MEXHAT
MyxoxupiapuHuar 70 ¢owusunru Tamkun kwiaan [9:103].
Kopess PecnybOnukacuga HOpacMHH MHUTpanusara Kapiiu
kypammm Makcaguna 2003 iun 16 aBryctoa “Xopwxuit
(dyKapoiapHM HIITa *and 3THII TYFPUCHAA TH KOHYH KaOys
KuInHAM. YHra kypa, 2004 #un 1 aBryctmaH mamiakarra
XOPWDKUM MIMUM Ky4MHHU Kan® Kwiuim Oyiindya “Opkun
&mnam Tim3umu” (baHuIMKKa pyxcat OepuIll TU3UMH) KOPHUI
STIaM [2]. Maskyp SHTM TH3UMHHMHI WIK KaTHalIdujiapu
Taunang, pu-Jlanka, Beetnam, Myruincton, UHnone3us
Ba ®ununnuH kabu naenatiap 0ynmuoO, ymap O6unan Kopes
PecniyOnukac WKKH TOMOHJIamMa OWTUM wuMm3ouiarad [15].
Kopes Pecniybnukacu 2006 iiunpa “Opkus Ennam TH3UMA™
6yiinya 105 MuHT HiIYUra KBoTa axxparras [6].

2006 iimn 28-30 MapT KyHmapu  Y30eKHCTOH
Pecnyonukacununar  bupunum  Ilpesupentn  Mciom
KapumoBHUHT Kopes PecnyGnukacura JlaBjar

tampudu [26] naBoMuIa MamiaKaTIApHUHT  BaKOJIATIN
BasupiuKiIapu ypracuaa “banmnnkka pyxcat Gepuil TH3UMHU
Oyiinuya umum kyuuHu Kopes PecnyOnukacura robopuin
TyFpucHia’Th MeMopanayM wum3osaau [15]. Harmxkana,
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2007 inngan 6ommaé Y3bexucron dykaponapuru Kopes
PecniyOnmukacura “OpkuH €ianr TH3MMH® acoCHAa WINTa
2007-2021
Hnmnapaa gespnud 35 MHHT Y30€KUCTOHIUKIAp “ODpKHUH

obopumn  amanuérn  Hynra  kyimnom [18].

émmam TH3UMHU” acocuaa uira obopirad. JIekun “DpkuH

yayH
aXpaTWIraH YpUHIap COHM Hunjan Hunra kamaiiu® Gopras.

émmam  TH3MMH®  acocuaa  Y30CKHCTOHJIMKIIAp
ByHuHr acocuii cababu mapTHOMa acocHa KeTraH UIIduiap
TapKUOHMJIa HOPACMHH MEXHAT MYXOXKHUpJIapH COHH OpPTHO
KeTranuaa 3au. Askpartwiran Ypunimap conu 2007-2010
Wnapaa 1aBomiti ycub 6opran 6yinca, 2012 innnaH KelnH
MyHTa3aM Kamaiiu6 OopraHuHM Kypuil MyMKuH (3-pacMra
Kapasr).

2007-2021 #unnappa “OpkuH €mmam TH3UMM® Oyiinda
nimra ro6opuirannapHuar 40 c¢ousu DaproHa Boauiicu
BUJIOSITIIAPU aXOJIMCHra TYFpU KenuO, Oy Oopama AHAMKOH
BIJIOSATH pPECHyOiMKafa OBHI IOKOPU KYPCAaTKUYHU Kaln
straH. Cupaapé, Byxopo Bmiostinapu, TomkeHT maxpu Ba
Kopakannorucron PecnyOmukacu Oy Oopaga 3Hr mact
K¥pcarkuura sra O0yiaras.

OpkrH €Iall TH3UMUHUHT KOPUHA KWJIHHUIIA MEXHAT
myxoxupinapuan  Kopes

PecnyOnukacugarn — etakuu

KOpXOHamapia  OeBocHTa  WINYM  MaKkOMHUJIA  HINTra
JKOWJAIITUPUII XaMJa MaXa/UTMi WIIduiap KaTopu Oapua
MEXHaT Ba WXKTUMOUH XYKyKjiapra odra OVIMIIWHH
TabMHHJIATaH.

2007 #unna ©M30JIaHTaH MEMOpaHAyMra Kypa, 25 éugan
KaTTa, Y36eKHCTOH (yKapoiurura sra OyiraH Kopehcaap
yayn H-2, 18 émmam 39 &mrada 6yaran Y36eKHCTOH
¢dyxaponapu yuyH E-9 Buzanapu 5 iinn myanarra 6epuiras.
E-9 Buzacura ora Oymran ¥y30exucromnmknap Kopes
PecniyOnukacuga KypwiMIN, KHIUIOK XYXKaJWTH, HIIIa0
YUKApUIL, XU3MaT KYpCATHIL, YOPBAYMJIMK Ba OAIMKUYMIUK
coxanapuyaa Gaonauar onud OOpyBYM KHYHK Ba ¥pra OHM3HEC
KOpXOHAJIapH/Ia WAl XyKyKura ora xucoomanamu [4:551].
Kopes  PecrmyOnukacupmarn — Y30€KUCTOHJIMK ~ MEXHAT
MyXOXHpIapuHuHr 98 domsuan 21-40 Euutmnap TalIKHI
kwirad [18]. Bynunr acocuid cababu “OpkuH Emnamnr
TH3UMK 1a €1 yerapacuHUHT 18-39 3Tub GenruinanraHuup.

[yauaraex, 2007 #wr 23 mapTaa UKKA AaBiaT MexHart
Basupnukiapu ypracuaa Kopesna mnutam ucraruna 0yiaraH
(bykaponapiaH TeCT CHHOBJIAPWHH YTKAa3WII TYFPHCHIA
outum wumsonaHrad. TomkeHnt, Camapkann Ba ®aproHa
BuyosTapuaa O6ynub yrran nacmiabku TeCT CHHOBIApUiaa
KaTHAIIUII Y4yH 6 MUHT Hadap (ykapo pyixarmaH yTras.
Tect cuHOBM HaTWXanapura Kypa, py#WxargaH yTraH
¢bykaponapauHr atury 1132 nadapu myBaddakusTim yTraH,
xonoc [18]. bByHuHr cab6abu TecT CHHOBHIA  YTHII
OayutapuHUHT OKOpH Oenrmnanranu sau. Onmub Oopuiran

HUKKHU TOMOHJIaMa MY30KapaJjiap HaTHXacuJa TECTAaH g’THIH

Gammapu 120 Oamnman 60 Oamira TYMIUPWIAH, TECTIa
karHammm TynoBu 3ca 30 AKHI mommapumman 10 AKII
JOoJIapura TyIIMpWiIrad. Ym0y OocKuYga TecTaaH Yrta
onmarad ¢ykaponap y4yH
CHUHOBJIApH yTKa3wiraH. YHOa 4 MUHCAaH 3uéa Qykapo

14 oxkta0pna Kaiita Tect

UIITUPOK 3Tran 0ymu6, ymapuHuHr 3896 Hadapu TecTnaH
myBadbakusim yrrau [18].

TMMA Ttect Ba THOOHMI KypukaaH MyBadhakusITIH
(hyxaponapHUHT
OepyBUMIIapHra TaKJUM ITHJITAH Ba CYHIpa MII OepyBUHIap

yTran MabJIyMOTIapu  KOpeHc Wil
HOM3OIapHH TaHiab onrad. lllyHnan cyHr uin 6epyBUHiIap
Kopess WHCOH pecypciapyHH PUBOMXIJIAHTHPHII XH3MaTH
OpKaJM HOM3OJJapra MeXHAaT UIAPTHOMAJAPUHU TaKAUM
9TraH. MexHaT IIapTHOMAaCHMHU OJraH Tajabropiap
TomkeHTaarn 4er uira KeraérraH (ykKapojapHH OJIUHIAH
KYHUKTHPHII Ba VKUTUII MapKasuga Tal€prapiukaan
yTumm kepak O0ynran. Busa TakaguMHOMaapura sra 0yiraH
MexHaT Myxoxupiapu TMMA xomuMu HazopaTd OCTHIA
Kopes PecniyOnmukacura ky3aru6 Oopwuiran. llynnaii 6ynca-
Ja, TU3UMa Kymiab MyaMMOJM BasusTiap y4ypad Typras.
Macanan, 2005 ¥unga 4der aira ketaéTraH (QyKapoJiapHU
OJIIMHJAH KYHUKTHPUII Ba YKUTHUILI MapKa3uja KOpeuc THIU
VKyB Ky/utaHMacu OelrujiaHraH TaHHapxujaaH 7 OapoOap,
TECT caBojulapu KUTOOM 3ca 16,6 0Oapobap KuMMaTra

COTHJITaH. Iynunraex, THOOUH TeKUIUPYBAAru
TabMAarupJvK XOJIaTIapy OfIaT Tycura Kupras [23].

Wkku naBnat ypracuaa MeXHaT MUTPALUSICH COXACHIarH
XaMKOPJIMK  KEJUINyBJIApuAa  WKTUMOMM  TabMHUHOT
Macanajapy XaM Kenumuo onuHTaH. XycycaH, 1998 #imm 11
¢deBpanmarn “VMkkuékiaMa COJMK COJMHHUIIMHUHT OJIANHU
ONTMII XaMJa JapoMaJ Ba CapMosi COJHMKJIAPHHU TYJIallIaH
6omr topruiiHu Oaprapad Kwiuin Tyrpucuaa” KoHBeHIHs
[29], 2005 Xykymatinap Yypracuuaa

HMM30JIaHTaH WXTUMOUN TabMHHOT OYiiMua KeNUIIyB LIyJap

iun 10 wmaiina
KyMIacunanamp. Ymoy tusum YsGexucton PecryGnukacu
bupunun Ilpesupentununr 2007 iun 23 HosOpmaru
“Y36exncTon  Pecrybmmkacun  (ykapomapumunr  Kopes
PecniyOnukacumarn MexHaT (aoiauaTH OaBpUAa TYIaHTaH
MICHCHSI aXpaTMaJIApHHU OJIHIIIA yllapra JaBiaT TOMOHHUIAH
épaaM KypcaTHil 4opa-Tanoupiapu Tyrpucuna’ru Kapopu
[28] Ba 2008 itun 8 maiimarn Y36ekucTon PecrmyGmukacu
Myxodasa
Basupnurn Ounan Kopes PecnyOnukacu Muumii neHcus

MexHat Ba axOJIMHU WOKTUMOU T KWJIAIIT

XHU3MaTHu }”/pTacnz[a MCHCUA aXpaTMaJlapyuHH KaﬁTapPII].I Ba

Tynab Oepuimnr OyiiMua apu3ajapHd  KaOya — KHJIHII

Tyrpucugarn MeMopaHayMHUHT [25] KaOysn KWIMHUIIH
OpKaJIM SiHa/la MyCTaXKaMJIaHTaH.

Hlynunaraek,  Y30€KHCTOHIMK  MEXHAaT — MYXOXHp-
JIApMHUHT MEXHAT IIApOUTIAapU, MeXHAT MyXxodazacu, Typap

xcoﬁnapn Ba WXTUMOUH axBOJIM MYHTa3aM paBuUIllJla Ha30paT
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k6 Oopwiran. By wumnuiap Kopes Pecnybnmkacuparu
MexHaT Ba3UpPJIUTUHHHT pPACMHUI BaKHJUTUTH TOMOHHIAH
Kopest
PecniyOnukacuarn  MeXHaT MyXOXKHUpPJIapH Y4YyH Typid

amanra ommpwuiran [16]. IyHuHTIEK,

MaJIaHu#l TamOupiiap XaM TallKWI 3TWirad. Xycycas, 2012

Oup  rypyx
I/IIHTI/IpOKI/IILa

wun 1 ampens  KyHH
MalIxyp

MaJIaHu# TaJ0up TalKuI 3Triras [19].

Ceyn maxpuna

Y30€KUCTOHINK caHbaTKOpJIap

2011 #mn 23 aprycraa TomkeHnT maxpuaa “Y36ekucTon
Pecnyonmukacu Xykymatu Ownan Kopes Pecny6nukacu
XykyMaTH ypracuga Oup aaBiarT (QyKapoJapuHHHT OOIIKa
JaBlaT XyAyAuJa BaKTHHYA MeXHAT (aolHATH TYFpUCHIA
butum” wm3onanran. Ymly OWTUMHUHT HMM3OJaHHIIU
HaTIDKacuaa aKpaTWIraH KBOTajJap COHHU SIHAAA OLIMPUIIAH.
Xycycas, Kopes PecrybOnukacura “OpkuH €nam TU3UMU”
oyinua 2011 #nn 2706 nadap dykapo rodopwiran Oyica,
2012

vinnmarn kypcarkwd 2003 duiaru pekopa gapaxkara Jesipiiu

2012 #wunga 4015 nHadap Qykapo KyHaTWITaH.

sikHIamra (3-pacmra kapanr). bynaan ramkapu, 2013 iinn

MIOTb  offmaa  Y306eKHCTOH PecniyGnukacu ~ Bupunun
Ipesunentununar “Kopess PecnyOnukacu OuiaH MexHAT
MHIPalUsICH COXAacHla XAMKOPIMKHU sSHaJa KEHTaWTHPHII
Kapopupa TMMA
¢bykaponapuau  Kopes

PecnyOnukacura 1000pyBYUM BakOJATIM JIABJIaT OpPraHU

yopa-Taf0upiaapu  TYFpucuaa’TH

V36exucron  PecryGmukacu
9KaHM Oenruiab Kyiwiras [27].

V36exucron dykaporapu Kopes PecrmyGmukacuaaru
YMyMHIl MUTPaHTJIAPHHHT JHT KaTTa CypyxXura KUpUO, COH
Kuxatnad S-ypuHaU sramnarad. XKymmanan, 2015 vinnga 14
MHHTJaH OPTHK Y30EKHCTOHJIMKIAp MEXHAT KuiraH Oyica,
2019 fimnra xkenud, ylapHUHT COHU 26 MUHT Hadapra eTras.
VYnapHuHT TapKkuOuaa MeXHAT MHTpaHTIapud OwiaH Oup
KaTopJia TabJIUM MUrpAlMsACH Ba KyuuO OopraH 3THUK
Kopeiicinap xam 6op aau [5:123].

2016
BazUpIUKIApU Ypracuia y30exkucTonnuk uirdmiapau Kopes

iun 31 MapTAaa MKKM  JaBiaT  BaKoJATIH

PecniyOnmukacura r0opHII Oyiinua

mMemopanaymu [22], 2017 iiun 22 nHosopaa TMMA Ba Kopest

aHIJIallyB

WHCOH PECypClIapUHHM PUBOMIJIAHTHPHII XHM3MaTH YpTacuua
y3apo
“Kazgpnap Taii€pnam Ba OaHJUIMK JapakacMHHU Kyiial-

aHIVIAIIYB ~ MEMOPAHIYMHHUHI  WM3OJIAHHMIIY,
KyBBamJIall” NaCTYPUHHUHT TACIUKJIAHUIIN TU3MMIA MaBXKy ]l
MyaMMOJIADHUHT OapTapad) STWIMIIHAA MYXUM axaMHUsT
kacO ortau. Tect wuMTHXOH kapaCHnapuHuHr mwaddod
VTumMHU TabMUHIAm Makcaauaa 2017 inn 13 HosOpaaH
Kommieke TecT MapKas3u Talkuil STHIIIH.

COVID-19 nandemuscu meXHAM MYXOMUpauzuza Xam
canbuti mawvcupunu kypcamu6, 2020 iiunoa amueu 90 nagap
uwiny mawkunuii acocoa Kopest Pecnybnuxacuea o6opusneat.

1995-2021 #mmmap maBommma sca Kopess PecrmyGmmkacura

Kamu 53,6 MuHT Hadap Y36eKkHCTOH (yKapoIaph TAIKMTHi
paBumga robopmiaraH. By ©Oopama SHT IOKOpH KypCaTKHY
2003 iunnga Kaia aTiirad Oyiica, SHT nact kypcarkud 2020
dunra TYFpu  KedaraH. YmlOy JaBp MoOaiiHM#a uira
0bopunrannap conu AsmwxoH, Hamanran Ba daprona
BUWIOATIAPUHHUHT Xap OupuIaH 6 MUHT KUIIMAAH OPTHK
Oyran.

“OpkuH €mnam TH3UMH® OpKald HINra 0O00pUIraH
dbykapomnap 0y3u0,
HOpacMHf MHUTpaHT cudaruma opraH ¥30eKHCTOHIHMKIAp

opacuzia IIApTHOMA IIApTIApUHU
xaMm Oynran. Macanan, 2011 #iun E-9 Buzacura sra Oynran
Y30€KHCTOHIUK MEXHAT MyXoxupiaapuHuHr 1670 Hadapu
HopacMuii  (paoimAT FopuTaéTraHd Kaum otwirad [3:43].
Kopes Pecnybnukacumaru  §30€KUCTOHIMK — HOpPAacMHH
MexHaT Myxoxupiuapu 2015 imnma 979 wadapau [20]
TalkWwi 3Trad Oynca, 2019 innra kenu® ynapHUHT COHHU
3677 nadapra erran (spHu 3,8 GapoGapra oprtran). 2019
W garu Kypa,
murpanTiapuauHr 531 Hadapu Camapkana, 518 Hadapu
Anpnnxon, 476 napapu Paprona, 358 nadapu Cypxonnapé,

328 wnadapu Kamkamapé, 317 wHadapu sca Hamanran

MabJIyMoOTIapra HOpaCMI/Iﬁ MEXHAT

BUJIOATHIAH OynraH [21].

2017-2021 i#wmmnapna Kopes PecmyOnmkacura wmra
FOOOpHITaHIap COHM 8 MHUHT KUIIMHU TAIIKWI 3TraH OYyiuo,
Oy 2010-2015 #nnnapaaru KypcaTkudiaapiaH UKKU 6apodap
kam 3mu. By Oupunumpman, Koua-19 manmemusicn Ownax
Oormuk Oyica, WKKUHYMIAH CcYHITH Huwoiapaa Kopes
PecriyGiukacura TabliuM MHUIPalUsCH KAMPOBHHHUHI OpPTHO
OopaéTrand, y4MHYMAAH, MEXHAT MYyXOXKHpPIapH OOpyBUH
MamJlakaTiap reorpaduscu TobOopa KeHraiu® OopaérraHu
Owrnan Oornuk oau. UlyHWHTIOEK, HOpacMHUil MexHAT
Kopest

PecriyGiukacu TOMOHUAAH aXpaTWIAJUraH HUII YpHUHIApU

MyXOXHpJIApH  COHMHUHT  OpTHO  OOpuIIn
COHMHUHT KaMaiuInura onub KeryBuH acocuil cababnapaaH
6upu 6y1M6 KOIMOKAA.

V36exucron dykapomapuan Kopess Pecrmy6iukacura
Wmra [00pUIT THU3UMUHWHT XyKYKHH acoclaph eTapiu
Japaxkaaa Wynra KydwiaraH Oyica-na, TH3MMAA adpuMm
KaMYWIIMK Ba MyaMMoJap MaBxyn. XycycaH,
wobopum  TMMA

moHononnawimupunean 0ynu6 [10:145], 6y Xonamea 2018

Kopest
PecnyGnnkacura — wira TOMOHH/IAH
tiunda Kabyn Kununean “Xycycuti 6anOnux azeHmauxaapu’
myFpucudazu Y3bexucmon Pecnybruxacu Konynu uex Kjiiou.
Iynuneoex, MycmaKuiiukHuHe 4opax acpu 0asomuoa
TMMAnune paonusmu emapau 0apaxada o4uK, 6a wmadhdod
6ynmazan [12:107].

Cyurru Hwiiapaa pecnyOiiMkaaa amMaira OIIMpUIraH
OUMKIIMK CHECAaTH MasKyp coxaJa XaM TyO Yy3rapumuiapra
cabab Oynau. Ymyman onranzaa, 2017 #uiara Kkagap MexHat
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MYXOXXHPJIUTH MacajllaCl OYMK MyXOKaMma KUIMHMaliaura
MaB3ynapAaH Oupu OynraH. DHIWIMKAA 3Ca, TU3HMAArH
MaBXyJl MyaMMoJIap OYMKJacHTa YbJIOH KMIMHA OOITaHIH.
XycycaH, CyHITH HuiuiapAa oMMaBUil aXOOpOT BocUTanapu
TMMAH=UHT aonusaTrau 6up Heda 60p Tankux Kuau [30].
60FInK
2017-2021
areHTIUKHUHT 6 Ta pax0apy HIIIaH OTHHIIH.

ATeHTIINK (aonusaTu Ounan Oynran

TYHIyHMOBUMIMKIAD  OPTUAAH Hunmapaa

Xyaoca Ba Takamdpaap. Xynoca VYpHuAA IIyHH

TabKUIAl ~ MyMKHMHKHM,  Y30ekucroH  Ba  Kopes

PecnyOnukacu ypracuma MexHaT MYXOKHAPIIATH

MyHOCA0aTIapUHUHT TapTHOra CONMHMIIM ¥30EKUCTOHIUK

WITYUIAPHUHT XYKYKAH MaH(aaTaapuHU XUMOS KWIMII Ba
TabMHUHJIAII OWJaH OWp KaTopAa, >KapaéHHHWHT TaIIKMIHHA
acoCJIapyHU Hynra KyHWIMIIAAA XaM MyXdUM axaMHAT Kach
JTraH. Kopes

Ilynunraex, y3o0K Huwap JaBOMHIA

PecniyGnukacura — WMIMYWIAPHA — FOOOpHINAZ  MOHOIION
TU3UMHUHT MaB)Ky}IJ'lI/lFI/I HOMSOZU'IapHI/l capanaﬁ OJIMII Ba
I00OpUIIHA  TAIIKKI ~KWIHIIIA KYmiab MyaMMOJapHU
V36eKicToHIHK

XyRyau

KWJIMHIaHga, axOJIMCH 3HY JKOMJTaIran CDapfOHa BO,HI/IﬁCI/I

KeITUpHO YUKAp/AH. MeXHat

MYXOXXUPJIApUHUHT ~ KEIHO  YHKHII TaxJIAI

BUJIOSATIIAPY axOJIMCH OOIIKa MHHTaKajapra HucOaTtaH
KYIMYUIMKHY TAIIKHI STTaHd aHUKJIAHTH.

®ONJATAHUITAH AIABUETJIAP:
1. Andrea Stolfova. P¥i¢iny a dopady pracovni migrace v Uzbekistanu // Kulturni studia. — 2014. — Ne 1.

2. Employment Permit System. DOiextpor MaHOa:

17.07.2022).

https://www.hrdkorea.or.kr/ENG/4/2 (Myporxaar caHacu:

3. Jung-Eun Oh and ect. Migration profile of the Republic of Korea. IOM. Ne 2011-01.
4. Tan Soo Kee. Foreign workers’ policies and issues in South Korea: Focus on the workers from the South East

Asian Region.

5. Timur Dadabaev & Jasur Soipov. Craving Jobs? Revisiting labor and educational migration from Uzbekistan to

Japan and South Korea // Acta Via Serica. — 2020. — Ne 5.

6. Young-bum Park. Korea

Report. DIeKTpoH MaHOa:

https://www.jil.go.jp/foreign/event/ko_work/documents/2007sopemi/korea.pdf (Myposkaar canacu: 17.07.2022).
7. AGnynnaeB E.B. Tpynosast murpanus B PecriyOnuku Y36ekucran: ColyanbHble, IPaBOBbIE U T€HEPHbIE aCHIEKTHL. —

T., 2008.

8. Hmanxomxaes C.A. MexHaTKaml MUTpaHTIIAp XYKYKJIapHHH XMMOS KHJIMLIHMHT XalKapo XyKyKHH Macajajiapu.

10.¢.41. ... nucc. — T., 2010.

9. Kammpoma 3.A. I'mobamianryB mapouTHaa Y30€KUCTOHHHHT XallKapo MeXHAT 0030pHra MHTerpaunusiamysu. MKT.

¢an.dan.gok.aucc. — T., 2018.

10. MakcakoBa JI. Murpartius HaceJeHus: mpodsieMbl peryaupoBanus. — T.: Dnpaunyp, 2001.

11. Mup3aes F. Tamku MexHaT METPALIUSCH — MyXUM HUKTUCOIHI kapaéH / Kunutox xaéru. 2007 tinn 19 utoHb.

12. Haceiposa H.P. MexxayHapoIHO-IIpaBOBOE PeryIMpoBaHue TPy aoBbIX oTHomeHuil. — T.: YMD/, 2006.
13. Paxmaryinaes 11I. ®aprona Boauiicy maxapiapuaa UKTACOAMHA TpaHchopmanus xapaérnapu (1991-1996 iinnnap).

— T.: Humon nommp, 2017.

14. CannaxmenoBa P. Mexnat 603opuaaru ¢aosn xapakar — xajuk GpapoBoHaurd iynugaru onun cuécar / Ishonch, 2007

vinn 11 ssHBapk.

15. Tamku MexHaT MHTPALMICH Macalalapy areHTIHrH MaToyoT Xxu3mary. Kopesira umra 6opmMoxdn Oyncanru3 / Xaik

cy3u, 2007 itun 31 aHBaps.

16. TMMA XA. Mwuiuk xuco6ort, 2003-2004 jiw.
17. TMMA XA. Wk xucobot, 2005 tin

18. TMMA XA. Mwuuk xuco6or, 2007 fn.

19. TMMA XA. Mwutuk xucoGor, 2012 iui.

20. TMMA KA. Mumuk xuco6or, 2018 i

21. TMMA XA. Hunmux xuco6ot, 2019 fimn.

22. TMMA KA. Mumuk xuco6or, 2021 iu.

23. TMMA XXA. Yer »mnapra keraérrad (yKaposapHH OJAMHJAH KYHUKTHPHII Ba YKUTUII Mapka3u OaéHHOManapy,

2004-2006 iinmnap.

24, Toxuesa 3.H. V36exucron PecniyGnukacuia neMorpaduk xapadHiap Ba yIAPHUHT XyIyAuil XyCyCHSTIAPH: JHCC.

..o —T., 2017.

ISSN 2181-4791

()

www.bukhari.uz
buxoriysaboglari@bukhari.uz



https://www.hrdkorea.or.kr/ENG/4/2
https://www.jil.go.jp/foreign/event/ko_work/documents/2007sopemi/korea.pdf

Imom Buxorry saboglari (3/2024)

25. ¥36exucron PecrybmukacH MexHaT Ba axONMHH MKTHMOMH Myxodasa Kummm Basupiurd Ba Kopes PecrmyGmukxacu
Muuit IeHCUs XU3MaTH ypTacuaa MeHCHs akpaTMallapiHU KalfTapumr Ba Tynab Oepuin Oyinda apu3agapHU KaOyl KHJIHII
Tyrpucuaaru Memopauaym. Ceyi, 2008 iiun 8 mait. Dnexrpon Man6a: http://surl.li/rdlpt (Mypoxaat canacu: 25.01.2023).

26. V36exucron Pecny6muxacu Ilpesumenturusr “2006 #imn 28 — 30 MapT kynnapu 6ymuG yrran YsGexucron — Kopes
CaMMHUTHU JIaBOMH/a UM30JIaHI'aH GHTHMIIAp Ba JSPUIIMITAH aX/UIallyBIapHH amaira OMHMpUII Oyiinya GMpUHYM HaBOATAarux
qopa-Tagoupnap Tyrpucnpa’tu 321-commm Kapopu. DnextpoH manbGa: https:/lex.uz/uz/docs/974128 (Mypoxkaar caHacu:
13.11.2022).

27. ¥36exucron Pecnybnuxacu IIpesunentununr “Kopes Pecry6nukacy GHIaH MEXHAT MUTPALHSCH COXACHA XaMKOPIHKHH
siHa/la KEHralTHPHII Jopa-Tanoupiapu Tyrpucuaa’ti 1993-cormnmn Kapopu. Dnexrpon manba: https://lex.uz/uz/docs/2212826
(Myposxaar canacu: 14.01.2023).

28. V36exucron Pecrybmuxacu IIpesumentununr “Ya6exucton Pecrybnukacu dykapomapuruar Kopes PecryGmuxacunaru
MexHat (GaoNusATH JaBpuaa TYJaHTaH MEHCHs aXpaTMajapHHU ONIMINZA yjlapra JapjiaT TOMOHHAAH EpiaM KypcaThIl 4opa-
tanOupnapu Tyrpucuaa’tu 738-commmu Kapopu. Onexkrpon wmaun6Ga: https://lex.uz/uz/docs/1278341#1278414 (Myposxaar
canacu: 26.06.2022).

29. V36exucron PecnyOmukacu Xykymarun Ba Kopes PecmyGmukacu Xykymard ypracumarn “MKkuéKIama COIHK
CONVHHIIMHMHT OJNJWHH OJIMII XamJa JapoMaja Ba capMos CONMKIAPUHM TynampaH Oom TOpTHUIIHM Oaprapad) Kunin
Tyrpucuaa’ru Konsenmms. 1998 . Dnexkrpon man6Ga: https://lex.uz/uz/docs/2154547 (Mypoxaar canacu: 26.06.2022).

30. [Iapunos III. Mehnat migratsiyasi sohasida hamon “eski tos, eski tog‘ora”. Yashirin o‘yinlar mamlakat zarariga ishlayapti
I https://kun.uz/news/2023/03/24/mehnat-migratsiyasi-sohasida-hamon-eski-tos-eski-togora-yashirin-oyinlar-mamlakat-
zarariga-ishlayapti.

INEPKY3U ABJYJJIOEB
Cam/1¥ ooxmopanmu

V3BEKUCTOH TAPAKKUETUHUHI THTU JABPU APA®ACHJIA
TABJIUM TUIUMHUIATU BAZUAT

Annomauus: Yz6exucmonda 2016 iiurea kadap 6ynean daspoa 6apya coxanap Kanopu mavium musuMuod ¥am ucioxomiap

amanea owlupuieanuea Kapamacoaw 06y dopada xam oup Kawmya myammonap caxianub xonou. Coxaoa unouz omean mauuud-
OUNUWYUTUK, KOPPYNYUSL, MAXCOYpUll MexHamea dHcanb Kuiuw 6a 6owkaiap uiyaap scymiacudanoup. by sca, y3 nagbamuoa,
mavaum cupamuea canbuti mavcup Kypcamou. Bynoati xonam Y36exucmon mapakkuémunune aneu oaspu apagacuda mavium
coxacunu my6oan uciox Kunuw 3apypamuny 103dea kenmupou. Yw6y maxonada Ysbexucmon mapaxkuémunune sueu 0aspu
apagacuda mavaum musumudazu xonam maxaun Kununean. Taawu cyznap: mavaum myaccacanapu, MevEpUl-XyKyKutl
XYAHCHCAMAAD, MYAMMONAD, YKUMYBUYU KAOPU, KOPPYRYUOH XOIAMAAp.

Annotation: Despite the fact that in the period up to 2016 reforms were carried out in the education system as well as in all
other fields, some problems remained in this regard. These include nepotism, corruption, forced labor, etc. rooted in the system.
This, in turn, had a negative impact on the quality of education. Such a situation created the need for a radical reform of the
education sector on the eve of a new era of Uzbekistan's development. This article analyzes the situation in the education system
on the eve of a new era of Uzbekistan's development. Keywords: educational institutions, legal documents, problems, teacher
value, corrupt situations.

Annomayusn: Hecmomps na mo, umo 6 nepuod do 2016 200a 6 cucmeme obpazosanus ObLIU NPOGEOeHbl PeopMbl, 8 MOM
yucne 60 6cex cgepax, 6 Mol CeA3U Maxdice COXpanuncs pao npobiem. K num omuocamcsi nesnanue KOpHell HA Mecmax,
KOppynyus, npuHyoumenvHulii mpyo u m.0. Imo, 6 c60l0 ouyepeddb, He2amueHo CKA3Ai0Ch HA Kavecmee 00pa308aAHUA.
Cnoorcuswiasca cumyayust co30aia HeoOXxo0UMocms 6 pPAOUKATbHOM pepopMuposanuu obpazosamenvHoll cgepvl HAKAHYHE
H06020 nepuooa passumus Y3bexucmaua. B OanHoil cmamve aHATUUPYEMCS CUMYAyus 6 cucmeme 06pA308aHUs HAKAHYHE
108020 nepuoda passumus Y3bexucmana. Kniouegvie cnoga: obpaszosamenvuvie yupedcoeHus, HOPMAMUBHO-NPABOSble AKMbL,
npobnembl, YeHHOCHIb NPEeno0asames, KOpPYRYUOHHbIE 0OCMOSMENbCMEA.

Mycrakwuik  Huutapuga  Oapua  coxanap Karopu — Tanabimapura  okaBoO — OepaguraH  JapciMK  Ba  YKYB

TabIUM TH3UMHJZA XaM HCIOXOTIAp aMaira OIHMpHiInu. by
naspaa “Tabaum tyrpucuna’ru Konys, “Kaapnap Taiié€pnai
mactypu” Ba  OOIIKa TabiMM  TH3HUMUHHU
PYBOXJIAHTHAPHILTA KapaTWiraH MEBEPUN-XYKYKUI
xyxokamiap kaOyn kwiubau. Iy Ownman Oupra, coxana
3aMOHABUN YKUTHUII YCY/UIAPUHHU >KOPUN OTHII, TabIuM

MUJLIAR

Myaccacajlapy MOIANI-TeXHUKa 0a3aCHHU SXLIMJIALI, 3aMOH

KyJJIaHManap sipatuil Ba Oomrka Kymiald TanOupnap amanira
OIITHPHIITH. onuii TapnuMmra TajgabanapHu
KaOyn
maddodauruan TabMUHIAII OyiHYa XOPIK TaxpuOacu
Wynra KyWnian.

Amaiira ommpwirad my kaOu Tagoupiapra KapamacaaH
Oy coxaaa XxaMm aipuM MyamMMoJjiap CakJIaHuO KOJIIH.

[ynunrnex,

KWJIHII TU3UMHUHHU  TaKOMUWJUIAIITHUPUILL, YHUHT
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XycycaH, MakTad TabBJIUMH COXaCHHHM OJNMO Kaparanaa Oy
XoJaTr SAKKONM Ky3ra TanuaHaau. 2016 #wnra  xamap
MamIlakatiaa XyCyCH# Makrabimap COHH OapMOK OwuiaH
ca”apnu s1u. Hatmkana tabiauM Myaccacaiapu ypracuaaru
pakobar myxutH ykommu. by sca, ¥3 HaBOaTuma, TabIuM
cudarura cajaduil TabCup KypcaTiu.

Ma3skyp HWwintap JaBOMHIA YKUTYBYMIIap, Tanadamap Ba
VKYBUMIIADHHUHT TIaXTa WUFUM TEPUMMIa jKaja0 STHIIUIIN XaM
Oy Oopamaru Karta MyamMmoJjapjaaH Owpwura ainanad. By
JaBpla IaxTa HUFIM-TEPUMH MEXHaTra MakOypui xaib
oTHII Wynmm OwinaH amanra omumpwigd. byHma acocan
OIOIKET TAIIKWIOTIAApH, aHHHWKCA, TabJIUM, COFJIUKHH
cakJIall Myaccacajlapy XoiuMIIapH, Tajgabanap Ba YKyBUHIap
JKaJIO DTUILIU.

Arnbarra, OyHpmaii xonar V36ekncTOHRIHT Hadakar
TabJIMM Ba COFJIMKHHM CakJall coxacura cajaOuil Tabcup
Kypcaray, OajKy YHHHT XalKapo Japaxanard Hydysura xam
myTyp eTka3au. ByHu Xopwkuil skcrepmiap (GHUKpH XaMm
TaCIUKJIaHIH. Macanas, “Hera MUJLIATIAp
MyBa(QPaKUATCUIINKKA YIpaiIi: XOKUMUAT, (apoBOHINK Ba
KAIIIIOKIUKHAHT ~ KeMUO YMKUIIK® ~ acapuia TaHUKIN
HMKTUCOMYM Ba cuécaTuryHoc onumiap JlapoH AskeMyFiy Ba
XKetimc ~ Pobuncon:  “CeHTsiOpp  oitm  Oornuiapuiua
(V36ekucronna) makrabnap 6yurab Komap, 2 MitH. 700 MHHT
VkyBun sca (2006 #wnarm MabIyMOT) IMaxTa manajapura
obopunap 3au” nmeraH (QUKpHH KenTupub Yyramu. Yiap
¢bukpuga gaBoM 3THO “XOCHJI MaBCyMH HMKKH O JJaBOM
stanu. Kuniok sxoiia AmoB4yn 6oa *KYHaTWIAAUTaH I1axTa
Jamacu yHWAaH y30Kma Oynamaca, V3WMHM OMaIUIH  XHC
KWJIMIIM MYMKHMH, Y yina TyHaO, muéna &€km aBroOycna
TepumMra ketuim MyMkuH....” [10]. Hatmkana, 2010 innnan
oomutad, Cotton Compaign Xaikapo KOAIUIHACH Y30eK
rnaxracura OOHKOT 3BJIOH KWINO, YHH COTHO OJNHMIIJTAH BO3
keunu [4].

By maBpna yxutyBum Kanpu Ba yHra 3pTHOOp Gopacuua
eTapiy Japaxala HIUlap amajira OMWpWIMaiau. AKCHHYA,
aiftunaérran cy3 OwiaH OakapwiraH HII Opacuaa Karra
tadoByT 103ara kenau. Makrad YKUTyBUMIIApUTa Y3MHUHT
acocuil Basudacu yerna KonmO, yHra ajnokacu Oynmaran
Basudanap IoKiam ofaTHid xonra ainmangu. bynpmait mmutap
Hadakar TabuM cudaTnra, OaKM coXa XOAUMIIAPHHUHT Y3
kacOura Oynran wmyHocabarura xam canOuii Tabcup
kypcarau. Hatwkana kymiad Taxxpubanu YKUTyBUMIap Y3
kacOMHM Tanuiad kerau. Typnu XyKaauk HMIUIapuUra xaid
STUJIMILIY HATWXKacula YTUIIUIIN Kepak OynraH xymiabd napc
coarnapu Oaxapuiamail konau. by xaxnma Ilpesnmentrmus
Ky#inaarnya Gukp Ownmuprad sau: “Mana, SKWH-SKAHrada
VKUTYBUM-MYyaJUIUMIIap, alpuM >KoWjiapja YKyBUMJIap Xam,
TYpT oitnad mnaxra WHFUM-TEPUMH, YONMK Ba sraHara
YHKapWIraHu cup smac. Harmxanma ykuTyBum Oup oiina
Vypraga 80 coar mapc yrumm kepak Oyica, TYpT oitma 320
coar MYKOTaIUraH BasMAT ByXKy[ra KeIuu. Y3 HaBOaruia,
YyKyBun Oup oiiga 136 coar cabok omaguran Oyica, TYpT
oiina 544 coar gapcHu 0ol Oepumra MaxOyp Oynau. Arap
Oy pakamiapHu YH Oup Huiara kymaiTupcak, Ouaacusmuy,

kaHua Oynmamu? By, axup, 1oKkopu cHH(} YKyBUMIApH YUyH
OenrmiaHraH 8,5 MUHT COATIMK YKYB JaCTYPUHHHT KapHuito 3
MUHT coatu — 30 ¢omsu mamama MaxOypuil MexHaTaa YTau,
neranu smacmu?”’ bBomrkaua aiitranga, 6oma 11 #iun yprura
atury 7 ¥un yxumra Mmaxoyp 6ymau” [1:2].

Iy 6unan Oupra, Oy AaBpia TabJIuM cudarura siHa oup
KaHda OMIJUIap canomii Tabcup Kypcarau. Xycycad, 2016
Wwira Kamap YKyBuwiap aiipum  ¢anmapaaH cudariu
JapcivK OwWiaH, KOMIBIOTEp CHHOIApH 3ca JKHX03 Ba
KOMIIBIOTEp KaMJIaHMaslapyu OWiIaH TYJIUK TabMHHJIAHMAJH,
TaBIUM  Myaccacajlapd HMHTEpHET TapMOFHMIra eTapiu
napaxana yaanmaau. Ily Owuman  Oupra, Kym4uuiamk
MakTalnapia YKyBUWJIAp COHM MAaKTaOHHHT OelruiiaHraH
Mebéprapura HucOaraH MKKH Oapobapra KYIUIMrd, aipum
GbamnapgaH YKATYBUMIAD €THIIMACIHIH €KM MakTabiapra
VKUTYBUWIAD  KYHUMCH3JIUTMHUHI  IOKOPHJIMTHM  Kabu
OMWIIap YMyMHH ¥ypTa TabiIuM MakTaOlapuaa TablIuM
cudaTvHUHT macaiin® kertummra onubd kenau. bByHmax
TallKapy, XaJK TabJIMMH XOAUMIIAPU OWIMK MAOUIMHUHT
MACTINTH, yIap ¥3 BazudacuIaH Tallkapy OOIIKa HIUIapra
XaM JKanb KUianO KeIWHIaHU HaTHXKacHa YKUTYBUMIAPHUHT
PEUTHHT KYpcaTKHWIapu XaM HWiaH Wuira macaiu® 6opau
[8].

By maBpma YKuTyBUMiIap OWIMK MAOIIMHHHI KaMJIUTH
XaM acocWii MyaMmMmonapaaH Owpura aimaHan. Xycycad,
allpuM pUBOJMJIAaHTAH MamJlakamiapia YKUTYBYMHUHT MAOLIH
MaMJIaKaTAaryd yprada oWIHMK Wil XakumaH 1,5 6apobap kym
OynraHm Xomma, Y30eKHCTOHIA VKUTYBUMHHHT —MAOLIM
Ypraua oitnuk MaommHUHT 79 ¢ousunn Tamkun 314 [8]. By
sca, ¥3 HaBOaruia, TabiauM cHdaThra canOuii TabCHp
KypcaTrad oMuIIap/iad Oupura ainany.

Bynnan Ttamkapu, ymoy Huinapia TabidM coxXacuIard
TYPFYHIIUK XaM MakTab TabIuMU cudarura Y3MHUHT canouid
TabcUpUHU Kypcarau. Or3aku OwigupwiraH Qukpiap Ba
Oepuirad TaknMdapra KapamacaaH cOXaJaru YCHUINl eTapiu
oynmanu. Vkurum >KapaHUHU TaKOMWUIAIITHPHUII Oyinda
Oepunaérran Takmdaapra KapamaczaH aKcapusT
VKUTYBUMIIAp OCKMYa HOUtampa aaBoM JtaM. CuHdmapaa
Oonanap COHMHUHT XaJlaH 3u€] KYIUIMTH XaM Oy JaBpaaru
acocuit ~ MyamMmonappaH ~— Oupura  aimanau.  bab3u
MakraOmapaa cuH(uapaarn YkyBumwiaap coHuHHHT 40-50
HadapHu Tamkwi dTrand [11] QUKPUMHU3HE TacTUKIIAHIH.
Baxonanku, pacMuii TaptuOra xypa, cuHpIard yKyBudIap
conu 35 HadapaaH omMaciIuTy Kepak auu [7].

TabnuM cuU(aTHHU IOKOpPHTa KyTapHIIga MajaKaid
VKUTYBUMWJIADHUHT YpHHU Ba POJIM KaTTa axaMusrra sra. by
JlaBp/ia MajaKajdd YKUTYBUWIAPHU Tal€plall HIUIapura Xam
KarTa 3bTHOOpP Oepmiau. AMMO IIyHra KapamacnaH Oy
Oopama xaMm Oup Tamaili MyaMMoNap CakJIaHUO KOJIu.
Xycycan, 2016 #wunrasa Oynran naBpJa MamJjakaraa
VKUTYBUMIIApPHHU HIIra Tamiad onuimHuHT maddod tnzumu
ApATHIMAIM. YKUTYBUMIAPHHHT AKCAPMATH MakTabmapia
WIIra OJIUII >KapaéHuJa ajoNaTcHu3 XoJlamiapra Jyd KeJiu.
Bynnman Tamkapu, yMyMmMTablUM Makradnapu pax0Oapiapu
TOMOHUJAH  YKUTYBYMJIAPHM  JIaBO3MMIa  TalHMHJaNia
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aKcapuAT XOoJUIapa TaHHII-OMJIHMIIYHIMK €KW KOPPYILIHOH
ycymtapAaaH QoiganaHraH MIaxciapra YCTYHIHK O€pWIIIH.
By O6mnan xacOwuif Maxopar Ba agojaT TaMOWHIUTaApU Oy3WIIIu
[5].

lly Owmam Owmpra, Ma3Kyp Wmuiapna EnUIapHUHT
MakTadradya TabpJIUM OMJIaH Tyla KaMpad OJIMHMAaraHd Xam
acocuit MyammonapiaaH Oupwura aitmanmu. Xycycad, 2016
Wunra ouja MabiIyMoTIapra KaparaHaa MaMJIaKaTUMH3a
6oryanap conu 5 Muar 200 TaHH, GonanapHu Kampad OJHII
nmapaxkacu 3ca 28 ¢ousnu Ttamkwi dtau [1:2]. ByHman
Tamkapy, ynly aaBpjia OonagapHUHT aturd 67 dousu Oup
Hun 6KM yHIAH KYIPOK BakT JaBOMHJAa MakTaOrada TabiuM
Myaccacajlapura KatHaau. by sca, puBOXIIaHraH naBiaTiap
KypcaTKMWIapuJaH Ce3WIapid Japaxajga [acT — 9u.
Macanan, Oy naBpma CuHramyp Ba SmoHuss Kkadu
JaBiaTiapia OojlalapHu MakTaOrada TabJIUM OWiiaH Kampab
onui fapaxacu 99-100 downsnu Tarmkmi 3tau [11].

2016 imnraua OynaraH maBpJa TabIUM pecypciaph Ba
AMKOHMSITIIApUHA ~MaMJlakaT —Xymymiapd Oyiimda TeHr
TaKCHMJIAlll WIUIAPHHUHT ONHO OOpWIITaHWra KapamacjaH,
Oy Oopaga XaM Kymia0 MyaMMoJiap CakJIaHHO KOJIIH.
Xycycan, Oy [HaBpma MamilakaTaa axOJWHHUHT  SIPMU
HCTUKOMAT KWIAQAWTaH KUIUIOK OKOWJIApHM  paKamiin
TEXHOJIOTHSUIAp OWMJIaH TabMUHJIANI MyaMMOCH MaBXYH JIH.
XycycaH, Ma3Kyp Huuiapja MamjakaTaarn MakTaOlapHUHT
28 domszu kommbioTep cHH(apura sra sMac, 63 dousuma
3aMOHaBUH ycKyHamap WYk, 98 (¢ousu »sca 10OKOpU
TE3NHUKIAard WHTEPHET OWIaH TabMUHIAHMaraH Hau [9].
ByHnan Tamkapy, MamiakaTAaru CriopT o0beKTIIapuHu yuly
coxana (aoNuAT IOPUTYBYM Kaapiap OWIAaH TabMHHIAII Ba
Oy Oyiinua NOMMMI MOHHTOPHHI HIUIApUHHU ONHUO OopuIl
Macajacl ¥3 eYMMHMHH TonMangu. AlHuKca, Oy Oopana
XOTUH-KHM3JIADHU CIIOPT TypJlapura Xajid >THII HIUIApU
erapnuya onub Oopuiamanu. ByHH cnopr Mmyaccacanapuia
MypaOOuiiap CaJOXUSATHHH aHUKJIAall Ba MypaOOuiinap
OmslaH TabMUHJIAHTAHIWK Aapaxkacu Oyitmdaa 2015 dnnmarn
MabJIyMOTJIAp XaM TacAMKJIaimu. XycycaH, MasKyp Huina
PecnyOnuka mukécuaa coxa mypadOuitnapu conn 10 MuHT
612 nadapuu Tamkmi dTran Oyica, IIyHAAH aén memaror
Mypab6ouiinap conn 2809 HadapHu Tamkua 31U [12].

Maskyp HwinapAa axoid COHMHHHT YCHINM Ba YHra
MyHOCHO Tap3zna crnopT OwilaH WIyFy/UIaHYBYM EHUIAPHUHT
KynalumM coxa MyTaxacCuciiapura TajaOHH OIIMP/H.
Ilynra xapamacaan, Oy Oopajgard HIUIAPHUHT eTapiuya
camapa OepmaraHM HaTW)Xacujaa, CIOPTYHM MypabOuiinap
COHM YcuIl YpHHra axkcuH4Ya, Kamas Oommanu. byHu
KyHumarn MablIyMOTAaH XaM OWIMIIMMHU3  MYMKHH.
Xycycan, 2016 #unra kenn0, )KUCMOHHUH TapOus Ba CHOpPT
Myaccacajlapu/iar JkaMi CHopT4u MypaOOwuitnap conu 10
MUHT 365 HadapHu Tamkwi 3THO, Oy kypcarkud 2015 funra
HucOaran 247 nadapra xamaiinu [12].

Ily Ounan O6upra, 2016 iunra kagap Oynran nasppa
MakTaOJIapHUHT CIOPT 3ajiy OWjaH TabMUHJIAHTAHINK
Japa’KaCUHUHT Xam erapnu SMAaCIUru acocuit
Myammonapnan Oupu smu.  XycycaH, ymOy Huwinapnaa

PecnyOnukana mamkyn 10 munr 130 ta ymMymTanium
MakTtabnapunan 7885 Tacuma (78 ¢ous) crnoprt 3amnapu
MaBxya 0ynu6, konran 2242 ta makrabna (22 ¢ous) cnopt
3ayTapu MaBxkyn sMac oau [12]. Byrman Tamkapu, MaBxKyq
CHOPT  3aUIAPDHHUHT  KYMYWIATHAa  3apyp  CHOPT
WHBEHTApJapH eTUIOMac OJOu. byHmalh xomar wmakTab
TaBIMMH  Myaccacanapd (aonusaTura Y3WHUHT —CcajOHid
TabCUPUHU KYPCaTIH.

By  onmaBpma  ommii  TapIMMAarn = Xolar  XaMm
IOKOpHIArHIapIad KOIUIIMAc 0H. XyCycaH, MasKyp JaBpra
Kazap Y36ekncToHMa Xycycuil omii TabIMM Myaccacanapy
(baonmustura amannaa pyxcar 6eprmanu. Jespnu 6apua onuit
TabJIMM Myaccacajapy JaBiaT Ha30paTtujaa KOITUPHIIU. by

3ca, y3 HaBOaTWma, yaap Yypracuaard pakoOaTHHUHT
Wykomumra onub Kenaud. By JgaBpaa  onuil  TabiauM
Myaccacanapuia TabJIUM cudaruau OIIMPHIITA,
MaMJIaKaTaaru MOKTUMOUM-UKTHACOIHI JKapaéHnapaa

WIITHPOK JTHIITAa TYCHK OYiaraH aipuM MyaMmoJiap
cakianu6 konau. by myammonapaan Gab3miiapuHU Kyiuzna
caHab yTuin MyMKuH. SIbHU yiOy #usiap/a oiui TablIuMa
VKUTHIIHY TAIIKWI OTHII JKapaéHH Ba Tanadanap OMIMMUHA
Oaxomamr 3aMOH Tanabimapura >xaBoO OepMmait Kyiau.
Ipodeccop-yrurypummap dhaonusTu, OHIMMHU Ba MEIaroruK
KYHUKMAacHHH OaxXOJallHWHT 3aMOHAaBUH CTaHAapTiIapra
kaBoO OepaguraH TU3UMHU spaTmwiMaau. LUlyHuHTIek, ommit
TabJIUM MyaccacaJlapura KHPHUIIAArH TECT CaBOJUIApU
aOUTypHEHTHHHI  MAaHTHKHH  QuKpram  KOOWIHATHHHU
aHMKJIam WUMKOHMHM Oepmamu. OTM njapnmaru  TabiauMm
’Kapa€HM YCTHUIAH caMapald JKaMOaTYWJIMK Ha30paru
VpHatmwimaau, Oy  aca, ymOy coxaga  Kymiab
MyaMMOJIADHUHT, ~ailHUKCa, KOPPYNLUUSHUHI  CaKJIaHHO
Konummra onu0 kenau. bByHmaH Tamkapu, IOKOpHIArd
Myammodap Ty¢aiiin OTM nap HHHOBAIIMOH Ba TEXHOJOTUK
rosutap OwnaH ¢(uKp anMmamaaurad Mapkasra aijgaHMmanu.
Coxanapia MaBKy[d MyaMMOJIADHHM YpraHull Ba TaxJIMII
KWIHILI, YJapHUHT e4yuMd Oyiinua Takiug KUPUTHII
6opacuna OTM npodeccop-yKUTYBUUIAPH, ONUMIIAp Ba €I
TaJKUKOTYWIAPHUHT Tamab0yc KypcaTHIIM Y4yH TETHIUIN
IapouT sgpaTtwiManu [6].

Bynnan tamkapu, 2016 imnra xamap onuMid TabIAM
MyaccacaJapUHUHT MYCTaKwI (aoNusiT IOPUTHIINTA UMKOH
Oepunmanu, Oapua  Typmaru  OyiicyHumiap — Gekop
KMIMHMaad. by  oca, onuit  TapaMM  TOMOHUAAH
Kypcatuiagurad Tamab0Oycnapra caiaOuil TabCcup KypcaTiu.
[y 6unan 6upra, Onuii TabauMM Myaccacajlapyd WHBECTHLIUS
MaHOaW SKaHU TYFpUCHIArd Koujara erapiuya 3>bTHOOp
OepuiMaraHuHH Kypuil MyMKuH. By 3ca, Mamiakarra kupu6
KeIMIIM ~ MYMKMH  OynraH  calMOKIM  MHUKIOpIAru
WHBECTUIMSl ~ UYTUHWHT  TYCWJIMINIUTa  ONUO  KeJad.
IOHECKOHUWHT cTaTUCTHK MabiyMoTiapura kypa, 2017
iiunga V30exkucToHaH ueTra YKMINra KeTraH Tanabanap
conu 34 musr 990 nacdap 6ynran. bynu 35 munr Hadap ne6
SIXJIWTIIAraH/1a, XOPIKAA yprada YKUII IMyJd 7 MUHT JoJuiap,
y epaa smamra sHa Oeml MUHT JojUlap Kerca, JAeMak,
V36ekucronaan oup Huga 420 mia. AKIL nommapu unku6
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keragu. byau TYpr Winnra kynaitupranga sca, 1 mupa. 680
miH. AKII gommapura Ttenr Oymamu [13]. Bynna
comumrupum yayH 2015 #imnga Ocné€ Tapakku€r OaHKU
JMPEKTOpIap KEHTaUIMHMHT Y30eKMCTOHTa  XydyLmapia
9NIEKTP DHEPTHS XUCOOH Ba Ha30PATHHHU aBTOMATHK FOPHTHUII
TH3UMUHH XOpHUA 3Tum yayH 300 MIH. moiutap MUKIOpHIA
KpeIUT aXpaTUlll XaKuAard KapopuHH KYpCaTHUIl MYMKUH
[3].

Ily oOwuman Owupra, TaBJIUM  Myaccacajlapu
(daonusaTura kUil TYcUK OynmaérraH OoIIKa MyamMoJap
xaMm Oop smu. XycycaH, MasKyp JaBpia OJIMH TabJIuM
Myaccacajapu  NIpodeccop-YKUTYBUMIAPHHUHT  WIMHI
CAJIOXUATH XaJKapo WIMHN XaM)KaMUATIa MyHOCHO YpHuHTa
ora O0yma onmanu. Onuil TapIUM Myaccacanapu mpodeccop-
VKATYBUMIIApUHUHT wWiIMuK camoxuata 2016 #wwinma 31
¢omzun Ttamkwn otad  [14]. Bynra aca  rokopuaa
KEeNTHpWITaH Kymiad ommiutap cabad Oynran smu. Tabmum
kapaGHura nyHéna TaH onuHraH (aH apOoOmapu, OKOpU
MaJakajis npodeccop-yKUTyBUMITapHH JKau0 ITUII dca SXIIN
wynra xyimnmaan. By, ¥3 HaBOarmma, Xamkapo XaMKOPIIHK
QOKaJapd caMapacura Y3WHUHT CaJOMid TabCHPHHU
Kypcatau. byHpan Tamkapu, €UUIapHUHT OJUU TabJIUM
Myaccacajiapura xxamu KaOyn KiuiuHAMHUHT 2016 fiwiga 9
(GOW3HH TANIKWI JITUINM YIAPHHHT OJHMH MabIyMOT OJIHII
AMKOHUSTHHH CE3HWIApIH Aapakaia dyeknad Kyiuam.

OTM napma amanra OMHUPWIAETTaH TaTKUKOTIAPHA
xaéTra KOpHUH T, WIM-(DaHHUHT WUILTA0 YHKApUII OHMIaH
MHTETPAUMSACHHNA TabMUHIANI OOpacHIa XaM MyaMMO Ba
KaMYMJIMKIIap 60p 9IU. Xycycas, uiM-(haHHU
PUBOXKJIAHTHPHIL, TAAKUKOTIApHH HWIIIA0 YUKApUIl OuiaH
WHTETpanys KWIMI, WIMAN (aonusT HaTHXKaZOpIUIHMHU

OIui

OIIMPHII, WKTHAOPIM TanabalapHUHT WIMHH H3JTaHUILIAP
o6 OOpHII YUyH 3apyp IIAPOHT SPATUII HUIUIAPH €TapiInda
oynmanu. IlIyHHHrOEK, TabIuM >KkapalHWra HWHHOBAI[MOH
YCYJUIapHU JKOPHH O3THUII, YKyB [JacTypJapuHHHT HILIa0
YUKapuIl ~ OWwIaH  XaMOXAHIIWTHMHM  TabMUHIAIl  Ba
npodeccop-YKUTyBIHITaApHUHT MaJlakKaCHU OILIUPUII
HIUTapu KOHUKapcu3 axpoina xKonasepau [2]. Ly Ba Gommka
XOJlaTiiap O TabJIUM TH3UMH (aoIHATHTA CAONH TabCHP
KypcaTau.

Xyrnoca cuparuaa aWTHII MYMKUHKH, MYCTaKHJUTHK
Hwulapuna O0apya coxanap KaTOpH TabIUM COXAachaa XaMm
KEeHI' KyJamii HCIOXOTIap aMaira OLIMpHIAH. XyCyca,
SIHTM ~ MakTabyiap KypuWll, YIApHHHT MOJIAMH-TEXHHK
0azacHHM MycCTaxKamJaiml, 3aMOH TaladjJapHra Moc YKyB
JacTypiapy, Napciukiap OWiIaH TabMHHIAII Ba OoIIKamap
mrynap sxymnacuganaup. Iy Ounman Oupra, coxa XyKyKHA
acoclapuHu sipaTuml goupacuga “TabnmmM TYFpucuaa’TH
Konyn, “Kappmap Taii€pmam M mactypu” Ba OOIIKa
XyXoKaTiap KaOyn KWIMHIH. AMaira OIMpHiIran OyHIal
WIUIap TabJIMM COXacHga JCKH Ty3yM WUIATIapuiaH
KyTyJqHII Ba 3aMOH TajaOllapy Japa)kacHIard TabiIuM
TH3UMHUHH Wyira KyHWII WIDIapuaa MyXHM axaMusT KacO
3TIM. AMMO 11y Oriian 6upra, Oy 6opaja amaira ONIMPHITaH
WIUTap XaTo Ba KaMUYYWIMKIApAAaH XOJMH OYIMajH.
VkuTyBun, YKyBum Ba TamaGamapHH TypOH KHIUIOK
XY KaJTUTH UIUTApHUra JKainb STHUII, TU3UMJIA, alHUKCA, oA
TAQbJIMM COXacuAa apXK oOJITaH KOpPYNUUs Ba Oomka
MyaMMoJap Imyjap okymiacumanaup. ILly Ba Oomika
ommmap VY36eKMCTOH TApaKKUETHHMHI SHIHM GOCKHYHIA
TabJIUM COXACHHHM 3aMOH Tajalnapu Japaxkacuaa HCIIOX
KHJIMII 3apypaTHHY 103ara KeJITHPraH /4.

DOMUJTAJTAHUJITAH ATABUETJIAP:
l.S'/KMTyBlm Ba Mypabbuitnap — SIHru V36exucToHHEN 6apIIo STHIIA KaTTa Ky4, TasiHY Ba CyssHUUMM3IUD. V36exucron

Pecnyonukacu [pesunentu [llaBkar Mup3uéeBHUHT YKUTYBUM Ba MypaOOuiinap KyHura OaruIIIaHraH TaHTaHAJIM MapOCHMJIArH
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2.https://archive.qalampir.uz/news/oliy-talim-soxasidagi-muammolar-prezidentning-jiddiy-tangidiga-uchradi-24672.
3.https://daryo.uz/k/2015/09/18/0zbekiston-osiyo-taraqgiyot-bankidan-300-million-dollar-migdorida-kredit-oladi.

4.https://gk-usbekistan.de/uz/.

5.https://kun.uz/kr/news/2024/05/31/ayrim-sinflarda-40-50-nafar-bola-oqgiyapti-mutaxassislar-maktab-talimidagi-muammolar-

hagida.

6.https://lex.uz/acts/3765586.
7.https://lex.uz/ru/docs/5013007.
8.https://petition.gov.uz/uz/news/view/123.
9.https://regulation.gov.uz/ru/document/43.

10. https://samargand.adliya.uz/uz/news/detail.php?1D=59500.

11. https://strategy.uz/index.php?news=1913.
12.  https://t.me/uzedu/14763.

13. https://www.xabar.uz/talim/ozbekistonda-oliy-talimni-isloh-gilish-muammolar-va-taklifiar.
14. https://zarnews.uz/uz/post/ozbekiston-va-girgiziston-oliy-talim-muassasalari-rektorlarining-ii-forumi-tashkil-etildi.
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FARRUX FAYZIYEV

Sharof Rashidov nomidagi Samargand
davlat universiteti tayanch doktoranti

O‘ZBEKISTONDA NOGIRONLAR SPORTI

Annotatsiya: Hozirda yurtimiz nogiron sportchilari ko ‘plab yutuglarga erishib kelmogda. Paraolimpiya o ‘yinlarida ilk bor
yurtimiz bayrog ‘i 2004-yil ko ‘tarilgan bo ‘lsa, shundan hozirga qadar Vatanimiz nogiron sportchilari katta yutuglarga erishib
kelmoqda. Ushbu magolada Hukumatimizning nogironlar sportini rivojlantirishga garatilgan 10 ga yaqin garorlari va islohotlar
haqgida ma’lumot berilgan. Bundan tashqari, jahon miqgyosida nogironlar sportining paydo bo ‘lishi, magsadi va sabablari
to ‘g ‘risida ham qisqa ma’lumot bayon gilingan. Tayanch so‘zlar: nogironlar, L.Guttman, O ‘zbekiston, Paralimpiya, Parasport,
medallar, Prezident garorlari.

Annotation: Currently, disabled athletes of our country are achieving many achievements. The flag of our country was raised
for the first time at the Paralympic Games in 2004, and since then disabled athletes of our country have been making great
achievements. This article provides information about about 10 government decisions and reforms aimed at the development of
disabled sports. In addition, the article also provides brief information about the emergence, purpose and reasons of sports for
disabled people on a global scale. Keywords: disabled people, L. Guttman, Uzbekistan, Paralympics, Parasport, medals,
Presidential decisions.

Annomayusn: B nHacmoswee epems cnopmcmeHbl-uH8AnUObl HAwel CMpanbl 000UAOMcs MHO2UX docmudiceHul. Dnae
Hawel cmpanvl Obl enepsvie noousm Ha Iaparumnutickux uepax ¢ 2004 200y, u ¢ mex nop CnOPMCMeHbl-UHEANUObI HAUlel
cmpanvl 0obunucy 6oavwux ycnexos. B oawnoti cmamwve npedcmasnena ungpopmayus npumepro o 10 cocydapcmeenHbix
peulerHusx u peqbop/vzax, Hanpaelennvblx Ha passumue cnopma UHBANIUOO0E. KpOM@ moeo, 6 cmambve maxoice npedcma@ﬂeua
Kpamkas unqbopmauuﬂ O B03HUKHOGEHUU, YejislX U npuduHax cnopma UHBANUOOE 6 MUPOBOM Mmacwmabe. Knioueevie cnosa:

uneanuovl, JI. I'vmman, Y36exucman, Ilapanumnuiickue uepul, [lapacnopm, medanu, pewenus Ipesudenma.

Insoniyat XXI asrning ilk choragini asta-sekin ortda
goldirar ekan, dunyo siyosatida inson manfaatlari birinchi
o‘ringa ko‘tarildi. Davlatimiz ham bu yo‘ldan og‘ishmay,
fugarolarni barcha jabhada go‘llab-quvvatlab kelmoqda.
Mamlakatimiz aholisining barcha toifalari gatori ijtimoiy
himoyaga muhtoj nogiron gatlami ham bundan chetda
golmayapti. Bunday shaxslarni faol hayotga moslashuvi va
jamiyatda o‘z o‘rnini topishi uchun ijtimoiy, igtisodiy,
siyosiy huquq va erkinliklari, ularning o‘z iste’dodini
to‘lagonli namoyon etishga qaratilgan keng ko‘lamli
islohotlar amalga oshirilmogda. Shu o‘rinda, jismoniy
imkoniyati cheklangan fugarolarni sport bilan gamrab
olinishi shunday islohotlardan biridir. Yanada inklyuziv
muhit yaratishda parasport yuksak ahamiyat kasb etadi. Shu
bilan birga, ushbu yo‘nalishda yurtimiz sportchilari gayd
etgan natijalarni tahlil gilish bugungi kunda muhim ilmiy
ahamiyatga egadir.

O‘zbekistonda  parasportning paydo bo‘lishi va
rivojlanishi hagida so‘z yuritishdan avval bu sohaning
jahonda shakllanishiga qisgacha to‘xtalish magsadga
muvofigdir. Nogironlar sporti asosan Ikkinchi jahon
urushidan so‘ng tashkil gilingan. Bundan ko‘zlangan asosiy
magsad mayib-majrun  bo‘lib qolgan ko‘plab urush
gatnashchilarini  sog‘lomlashtirish, hayotga qizigishini
oshirish va ruhiy tushkunlikdan chigarish edi. Turli
adabiyotlarda  nogironlar  sporti  asoschisi  sifatida
germaniyalik Lyudvik Guttman Keltiriladi [8:1209-1212].
Shu o‘rinda Lyudvik Guttman hagida gisgacha to‘xtalish
lozim. Lyudvik Guttman Germaniya klinikalaridan birida
neyroxirurg bo‘lib ishlagan. 1933-yilda hukumatning
yahudiylarga qarshi siyosati tufayli kashiy faoliyatini
to‘xtatib, Buyuk Britaniyaga ko‘chib o‘tishga majbur

bo‘ladi. U yangi joyda o‘z faoliyatini tiklab, bilimini
takomillashtira boshladi. Uning yutuglaridan biri fanga
tibbiy reabilitatsiyaga sportni kiritgani bo‘ldi. Guttman
umurtga pog‘onasi shikastlangan bemorlarga ixtisoslashgan
edi. Ammo o‘sha paytda Ikkinchi jahon urushi davom
etayotgani uchun u asosan yarador askarlarni davolagan.

Lyudvik Guttmanning sportning foydalari haqgidagi
gipotezasi amalda isbotini topdi va Ikkinchi jahon urushi
yakunida unga mushak skelet tizimi buzilishi bo‘lgan
odamlarni davolash uchun ixtisoslashgan markaz tashkil
etish topshirildi. 1948-yil Londonda olimpiya o‘yinlari bo‘lib
o‘tdi. Ushbu musobaga bilan bir vagtda Guttman tashkil
gilgan Stok Mandivil o‘yinlari ham boshlandi. Stok Mandivil
o‘yinlari ishtirokchilari orasida fagat ingliz nogiron urush
faxriylari bor edi. Nogironlar aravachasida ishtirok etgan
sobiq harbiylar gatnashgan musobaqgada atigi bir necha sport
dasturlari bor edi, xolos. Shundan so‘ng Stok Mandivil
o‘yinlari har yili o‘tkazila boshlandi. Bu bellashuvlarda
ishtirok etgan sportchilar jahonga o‘zining mavjudligini
ko‘rsatib, hali ham faol hayotda ekanini ishotladi va o‘ziga
o‘xshagan insonlarga sport bilan shug‘ullanish mumkinligini
bildirdi. Keyinchalik Stok Mandivil o‘yinlari Xalgaro
migyosda ham o‘tkazila boshlandi. Guttmanning nogironlar
sporti faoliyatiga uning italiyalik hamkasbi Antonio Maglio
ham qo‘shildi. 1960-yil Rimda olimpiya o‘yinlari
yakunlangach, ular birgalikda | yozgi nogironlar olimpiya
o‘yinlarini tashkil etishga muvaffaq bo‘ldi. Ushbu nogironlar
o‘rtasidagi yozgi olimpiya o‘yinlarida 8 ta sport turi bo‘yicha
400 dan ortiq turli toifadagi nogiron sportchilar ishtirok etdi.
Tashkilotchilar tomonidan 57 ta medallar jamlanmasi
tayyorlangan edi.
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1976-yilga kelib Shvetsiyada birinchi bor nogironlar
o‘rtasida qishki olimpiya o‘yinlari bo‘lib o‘tdi. XX asrning
80-villariga kelib, paralimpiya atamasi rasman tasdiglandi va
shu bilan birga, uni hisoblash 1960-yilda Rimda o‘tkazilgan
nogironlar olimpiadasidan boshlanishi to‘g‘risidagi garor
gabul gilindi.

Xalgaro Paralimpiya go‘mitasi 1988-yilda tashkil etildi.
Uning asoschilari nogironlar uchun bir nechta sport
federatsiyalari, milliy sport tashkilotlari bo‘ldi. Shu yili
Berlinda eshitishda nugsoni borlar uchun birinchi sport klubi
tashkil etilgan. Paralimpiya sport toifasiga kirmaydigan
eshitishida nugsoni bor sportchilar bundan ancha avval 1924-
yildagi Parij olimpiadasida ishtirok etgani hagida
ma’lumotlar mavjud. Shu vaqt oraligida ko‘plab sport
o‘yinlari va ularni tashkil etuvchi bir gancha tashkilotlar
paydo bo‘ldi. XX asrning 80-90-yillariga kelib, nogironlar
sportini tashkiliy nazorat giluvchi yagona tashkilotga ehtiyoj
tug‘ildi. 1982-yilda yakuniy muvofiglashtiruvchi organ
Butunjahon nogironlar  sporti  tashkilotining  Xalgaro
muvofiglashtiruvchi go‘mitasiga aylantirildi.

Mustaqillik yillaridan Davlatimiz nogironlar sportiga
katta e’tibor berdi. Yurtimiz sportchilari aqliy sport turi
bo‘lgan 100 xonali va 64 xonali para shashka, para shaxmat,
para yengil atletika, paurlifting va boshga sport turlaridan
istiglol davridanoq turli xalgaro musobagalarda munosib
ishtirok eta boshladi. Hozirgacha 100 xonali va 64 xonali
para shashkadan turli yosh toifasida va kattalar o‘rtasida bir
necha o‘nlab Osiyo, jahon chempionlari yetishib chigdi.
Imkoniyati cheklangan para shaxmatchilar ham turli xalgaro
miqyosdagi turnirlarda munosib gatnashmoqda. Hattoki,
nogiron  shaxmatchilarimizdan ~ A.Anorqulov  yurtimiz
nogiron shaxmatchilari orasida birinchi bo‘lib xalgaro
grosmeyster darajasiga erishgan. Mustaqillik vyillaridagi
nogironlar sportining rivojlanish bosgichlarini uch gismga
ajratib ko‘rsatish mumkin:

1-bosgich:  1991-yildan 2007-yilgacha O°‘zbekiston
Milliy Paralimpiya assotsiatsiyasi tuzilgunga gadar bo‘lgan
davrni o‘z ichiga oladi.

2-bosgich: Paralimpiya assotsiatsiyasi tuzilishidan 2021-
yilda bu tashkilotni Oc‘zbekiston Respublikasi Milliy
Paralimpiya go‘mitasi sifatida gayta tashkil gilinishi.

3-bosgich: 2021-yildan to hozirga gadar bo‘lgan davr.

I bosgichda ko‘p bo‘lmagan bir nechta agliy va jamoaviy
sport turlari tashkil etildi. Bu nishatan mo‘tadil bosgich
bo‘lib, yuqorida ta’kidlaganimizdek, unga para shashka va
para shaxmatchilarimiz yutuglari gatori bir necha bor jahon
chempioni  bo‘lgan amputant futbolchilarimizni  ham
kiritamiz [9: 332].

1988-yil amerikalik Bill Barri amerikaning Sietl shahri
bilan gardosh Toshkentga keldi va Afg‘onistonda jang gilgan
yigitlarni o‘zining “Futbol nogironlar uchun” dasturi bilan
tanishtirdi. U bu tadbirga o°zi bilan 22 juft yengil hassa
tayoq olib kelgan edi. “Matonat” klubi va uning negizida
O‘zbekiston terma jamoasi tashkil etildi[9:332].

Ayni paytda jamoa ko‘plab xalgaro va Respublika
turnirlarining g‘olib va sovrindori hisoblanadi. 2019-yil
Rossiyada o‘tkazilgan xalgaro turnirda terma jamoa a’zolari
turnir davomida beshta uchrashuvda raqib darvozasini 42 bor
ishg‘ol gilib, oltin medalni go‘lga kiritdi.

Il bosgich yuqorida aytilganidek, Respublika Paralimpiya
assotsiatsiyasining 2007-yil tashkil gilinishi va 2021-yil
Respublika Paralimpiya qo‘mitasi sifatida qayta tashkil
etilishi bilan bog‘lig. Bu davrda O<zbekiston parasportchilari
jahon arenalarida ko‘pgina yutuglarni qo‘lga Kkiritdi.
Davlatimiz  paralimpiya tashkiloti 2002-yilda Jahon
Paralimpiya qo‘mitasiga rasman a’zo bo‘lgach, 2004-yilda
Afinadagi paralimpiya o‘yinlarida uning ishtiroki boshlandi.
Afinadagi paralimpiya o‘yinlarida yurtimizdan yagona
ishtirokchi Yusuf Qodirov[3] paurlifting sport turlaridan
bellashuvga kirishdi. 2008-yil Xitoy poytaxti Pekin shahrida
bolib o‘tgan paralimpiya o‘yinlarida ikki kishi ishtirok
etgan. Shunday bo‘lsa-da, birinchi medal 2012-yilda bo‘lib
o‘tgan London paralimpiya o‘yinlarida qo‘lga Kiritildi.
Ushbu kumush medalni buxorolik yurtdoshimiz Sharif
Xalilov paradzyudo sportining 73 kilogramm vazn toifasida
go‘lga Kiritdi.

Davlatimiz parasportchilarining eng salmogli natijasi
2016-yildagi Braziliyaning Rio-de-Janeyro shahrida bo‘lib
o‘tgan Paralimpiya o‘yinlarida yuz berdi. Bu musobagada
umumiy jamoa hisobida 32 nafar ishtirokchi gatnashib, 31 ta
medalni qo‘lga kiritdi. Ular medal jamg‘arish bo‘yicha jahon
parasportchilari orasida kuchli 20 talikdan joy oldi. Bular 8
ta oltin, 6 ta kumush va 17 ta bronza medallari edi. Shundan
uchtasini paradzyudochilar Sherzod Nomozov, O‘tkirjon
Nigmatov, Adiljon Tulendiboyev olgan bo‘lsa, uchtasini

para yengil atletikachilardan  Husniddin  Norbekov,
Aleksandr Sbechnikov, Nozimaxon Qayumova, qolgan
ikkita oltin medalni  parasuzuvchilardan  Firdavsbek

Musabekov va Fotimaxon Amilova go‘lga Kiritdi. Rio-de-
Janeyroda  bo‘lib  o‘tgan  paralimpiya  o‘yinlarida
vatandoshlarimiz  yuqorida aytilganidek, oltita kumush
medalni ham go‘lga kiritdi. Bundan to‘rtta kumush medalni
parasuzuvchilarimiz, golgan ikkitasini parayengil
atletikachilarimiz va paradzyudochilarimiz go‘lga Kiritdi.
Vatandoshlarimiz parayengil atletikaning jamoaviy estafeta
bellashuvlarida ilk bor gatnashib, bronza medallarini qo‘lga
kiritdi.

Rio-de-Janeyrodagi paralimpiyachilarning ulkan
yutuglari hukumatimiz tomonidan munosib taqdirlandi.
Musobaga sovrindorlariga uy-joy va katta pul mukofotlari
hamda barcha paralimpiya ishtirokchilariga gimmatbaho
avtomashinalar sovg‘a gilindi. Bu ulkan galabani davlatimiz
rahbari ham keng e’tirof etdi. Sportchilarimizning yuksak
matonat va iroda sohibi ekanini ta’kidladilar.

Davlatimiz rahbari Shavkat Mirziyoyev namanganliklar
bilan saylovoldi uchrashuvida “XV yozgi paralimpiya
o‘yinlarining yengil atletika bo‘yicha oltin medali sohibasi
Nozimaxon Qayumova singari iste’dodli yoshlarimiz bilan
butun xalgimiz faxrlanadi”[1]. 2020-yilda o‘tkazilishi kerak

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

bo‘lgan  Tokio paralimpiya o‘yinlari  (koronavirus
pandemiyasi sabab) qoldirildi va 2021-yilda Tokio-2020
nomi bilan o‘tkazildi. Ushbu paralimpiya o‘yinlarida
vatandoshlarimizdan 44 nafari turli nogironlik toifalarida
ishtirok etib, 8 ta sport turi bo‘yicha 8 ta oltin, 5 ta kumush,
6 ta bronza — jami 19 ta medalni qo‘lga kiritgan holda 200
ga yagin mamlakat ishtirok etgan dunyoning eng yirik sport
musobagasida umumjamoa hisobida 16-o‘rinni egalladi.
Vakillarimiz Osiyo davlatlari orasida Xitoy, Yaponiya va
Eron kabi yetakchi davlatlardan so‘ng, MDH miqgyosida
Rossiya, Ukraina va Ozarbayjondan keyin to‘rtinchi, Turkiy
davlatlar orasida Ozarbayjondan so‘ng ikkinchi va Markaziy
Osiyoda birinchi o‘rinni egalladi[7]. Qishki paralimpiya
o‘yinlarida davlatimiz sportchilari ilk bor 2014-yil Sochida
ikki nafar va 2018-yil Pxenyandagi paralimpiya
musobagalarida bir nafar sportchi ishtirok etib, medallarni
go‘lga kirita olmadi.

Yurtimizning imkoniyati cheklangan nogiron
sportchilarining xalgaro migyosda ko‘plab  yutuglarga
erishishida davlatimiz tomonidan soha rivoji uchun
garatilgan farmon va qarorlar ulkan ahamiyatga ega
bo‘lmoqda. Ularda nogironligi bo‘lgan shaxslarni davlat
tomonidan go‘llab-quvvatlash tizimini yanada
takomillashtirish va shu magsadda nogironlik belgisi
bo‘yicha kamsitishga yo‘l qo‘ymaslik, bunday shaxslarning
huquglari, erkinliklari va gonuniy manfaatlarini ro‘yobga
chigarish uchun keng sharoit yaratish va ularni buzganlik
uchun javobgarlikning mugarrarligini ta’minlash hagida so‘z
yuritilgan [2:194-195]. Oxirgi to‘rt-besh yilda davlatimiz
rahbarining nogironlar sportini rivojlantirishni
ommalashtirish, soha moddiy-texnik bazasini
takomillashtirish va kadrlar tayyorlash bo‘yicha o‘nga yaqin
farmon va garorlari ¢’lon gilindi.

2021-yil ~ 18-maydagi  Oc‘zbekiston  Respublikasi
Prezidenti Shavkat Mirziyoyevning “Paralimpiya harakatini
rivojlantirishga doir go‘shimcha chora-tadbirlar
to‘g‘risida”gi Qarori[4] mamlakatimizda nogironlar sporti
rivojida burilish nugtasi bo‘ldi. Bu Qarorda respublikada
nogironlar sportini yanada ommalashtirish, iste’dodli
sportchilarni terma jamoa uchun saralash, sohaga alogador
sport muassasalarining texnik bazasi loyihalarini ishlab
chigish, gishki va yozgi paralimpiya o‘yinlarida davlatimiz
sportchilari ishtirokini ta’minlash, paralimpiya sport turlari
bilan shug‘ullanadigan trenerlar, uslubiy yo‘rigchilar hamda
boshga mutaxassislarni qayta tayyorlash, malakasini
oshirish, shuningdek, kasbiy rivojlantirishning zamonaviy
samarali tizimini joriy etish belgilab berildi. Ushbu
Qarorning 2-bandida[6] O<zbekiston milliy Paralimpiya
assotsiatsiyasi negizida O<‘zbekiston Milliy Paralimpiya
go‘mitasi tashkil etildi va uning vazifalari belgilab berildi.

Ushbu garorda yana  Respublika paralimpiya
go‘mitasining hududiy filiallarini ochish, uning huzurida
paralimpiya sport turlari bo‘yicha klublarni tashkil gqilish
lozim ekani ta’kidlandi. Qarorning 7-bandida paralimpiya
sport turlari bilan shug‘ullanadigan trenerlar va uslubiy

yo‘riqchilar, ko‘zi ojizlar, kar va zaif eshituvchi, amputantlar
bilan ishlovchi mutaxassislar (surdo, tiflo-surdo va xalgaro
surdo tarjimonlari) hamda boshga kadrlarni tayyorlash
magsadida O‘zbekiston Davlat Jismoniy tarbiya va sport
universitetining paralimpiya fakultetini tashkil etish vazifasi
ham belgilandi. Ushbu Qarorni 8-10-bandlarida paralimpiya
mutaxassislarini tayyorlovchi institut tashkil gilinishi hamda
2021-2022-0‘quv yilidan boshlab O<zbekiston Davlat
Jismoniy tarbiya va sport universiteti hamda uning Nukus va
Farg‘ona filiallarida, shuningdek, boshqa tegishli oliy ta’lim
muassasalarida paralimpiya kafedrasi shuningdek, adaptiv
sog‘lomlashtirish, jismoniy tarbiya va sport magistratura
mutaxassisligi ochilishi aytib o“tildi.

Bu esa davlatimizdagi imkoniyati cheklangan nogiron
fugarolarni oliy ta’lim bilan yanada ko‘proq gamrab olish
bilan birga, Vatanimiz parasportiga kerakli kadrlarni
yetkazib berishni ham o°z ichiga oladi. 2022-yil 1-yanvardan
boshlab paralimpiya qo‘mitasi tavsiyasiga asosan olimpiya
zaxiralari kollejining paralimpiya sport turlari bo‘limlariga
yuborilayotgan  jismoniy imkoniyati  cheklangan va
nogironligi bo‘lgan sportchilar uchun besh foizgacha
go‘shimcha kvotalar ajratilishi yo‘lga qo‘yildi. Bu esa,
Respublika bo‘ylab turli nogironlik toifasiga mansub
yoshlarni o‘zi qgiziggan parasport turlariga jalb qilishda
muhim ahamiyatga ega bo‘ldi.

Bundan tashgari, Olimpiya va paralimpiya shaharchasi
tarkibida Paralimpiya sport markazi tashkil etilishi
belgilandi. Bu esa, O¢‘zbekiston parasportchilarini jahon
parastandartlariga mos sport inshootlarida o‘quv yigin
mashg‘ulotlarini tashkillashtirishda keng imkoniyat beradi.
Shu bilan birga, xalgaro musobagalarni ham yurtimizda
o‘tkazishga imkon beradi. Xususan, 2025-yildagi yoshlar
o‘rtasida paraosiyo o‘yinlari Vatanimizda bo‘lib o‘tishining
rejalashtirilgani bunga yaqqol misoldir. Hozirda yurtimizda
bu musobaqaga tayyorgarlik keng ko‘lamda olib borilmoqgda.

Davlatimiz yuqorida aytilgan 2025-yildagi IV yoshlar
o‘rtasidagi va V paraosiyo o‘yinlariga birinchi marta
mezbonlik giladi. Ushbu olimpiya shaharchasi qurilishiga
2022-yil 9-noyabr kuni Prezidentimiz Shavkat Mirziyoyev
tamal toshini qo‘yib bergan edi. Olimpiya shaharchasida
10.000 o‘rinli yengil atletika va futbol stadioni, 6 ta yopiq,
(asosiy stadion, velodrom, suv sporti saroyi, jamoaviy va
yakka kurash turlari uchun bittadan arena) va 13 ta ochiq
(chim ustida xokkey, sohil voleyboli, 3x3 basketbol, futzal
uchun 2 tadan arena shuningdek, yengil atletika
mashg‘ulotlari uchun maydon) inshootlar barpo etilmoqgda.
Ta’kidlash lozimki, bu ulkan sport loyihasi O‘zbekistonni
nafagat Osiyoda, balki jahonda zamonaviy sport
infrastrukturasiga ega bo‘lgan mamlakat sifatida namoyish
etadi. Yurtimiz yoshlarini, o‘z navbatida, sportga gizigishini
oshirib, katta g‘alabalarga chorlaydi. Bu shaharcha qurilishi
bosh loyihachisi Xitoyning SAMSE kompaniyasidir. Sohada
katta tajriba va malakaga ega bu kompaniya olimpiya
shaharchasida qurilish ishlarini olib bormoqgda.
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Shu bilan birga, O‘zbekiston Respublikasi Prezidentining
2022-yil 6-iyundagi “Paralimpiyachilarning matonat maktabi
faoliyatini tashkil etish chora-tadbirlari to‘g‘risida”gi Qarori
gabul qilindi. Ushbu Qaror 2021-yil 18-maydagi
“Paralimpiya harakatini rivojlantirishga doir qo‘shimcha
chora-tadbirlar  to‘g‘risida”gi  Qarorida  belgilangan
vazifalarni amalga oshirishda muhim ahamiyatga ega bo‘ldi.
Unda yoshlarni parasport turlariga keng jalb gilish, ularni
“Milliy tiklanishdan milliy yuksalish sari” g‘oyasi atrofida
birlashtirishga garatilgan chora-tadbirlarni amalga oshirish
belgilandi [5].

Ushbu Qarorda Matonat maktabi Prezident huzuridagi
ljtimoiy himoya agentligi huzurida yuridik shaxs magomiga
ega bo‘lmagan holda tashkil gilinishi belgilandi.
Shuningdek, Matonat maktabining vazifalaridan biri yurtimiz

paralimpiya sportida ulkan yutuglarni go‘lga Kkiritgan
sportchilar  faoliyati, hayot yo‘li, qiyinchiliklari va
g‘alabalarini xalgimizga ibrat sifatida ko‘rsatish hamdir.

Xulosa ofrnida aytish mumkinki, bugungi kunda
yurtimizda o‘ndan ziyod parasport turlarini o‘z ichiga
gamrab olgan yaxlit tizim shakllandi. O<zbekistonda
parasportning yanada rivojlanishida hukumatimiz tomonidan
gabul gilingan farmon va qarorlar muhim ahamiyatga ega
bo‘ldi. Shuningdek, bunday tadbirlar ushbu toifaga kiruvchi
shaxslarning o‘ziga mos sport turi bilan gamrab olinishiga,
ularning hayotga bo‘lgan gizigishining yanada ortishiga,
kelgusida jahon maydonlarida yanada yuqori natijaga
erishishi va yurtimiz bayrog‘ini ko‘kka ko‘tarishiga xizmat
qilishi tabiiydir.
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SHERZOD TO‘RAYEV
Termiz davlat universiteti tayanch doktoranti

JANUBIY O‘ZBEKISTON AHOLISINING KO‘CHMA TURAR JOYLARI TAHLILI

Annotatsiya: Surxon vohasi o‘troq aholisining dehqonchilik yerlari yarim ko ‘chmanchilar yashaydigan dasht va cho'l

hududlar bilan o ‘ralgan edi. Masalan, XIX asr 60-yillarigacha Buxoro amirligida yarim ko ‘chmanchilar umumiy aholining
salmogqli gismini tashkil etgan. Ularning katta gismi o ‘troqlikka o ‘tganidan keyin ham ko ‘chmanchilik an’analari yo ‘qolmasdan,
yashash uchun ko ‘chma turar-joylardan foydalangan. Ushbu maqolada Surxon vohasi aholisi orasida keng tarqalgan ko ‘chma
turar joylari tahlil qilinib, ularning turiari, ishlab chiqarish jarayoni va asosiy materiallari haqida ma’lumot berilgan.
Tayanch so ‘zlar: Surxon vohasi, Boysun, tol, lochiq, Janubiy O ‘zbekiston, kapa, qora uy.

Annotation: The agricultural lands of the settled inhabitants of the Surkhan oasis were surrounded by steppe and desert
areas inhabited by semi-nomads. For example, until the 1960s in the Bukhara Emirate, semi-nomads made up a significant part
of the total population. Most of them used mobile homes for living even after settling down. This article analyzes the portable
dwellings common among the residents of the Surkhan oasis, and provides information about their types, production process, and
main materials. Keywords: Surkhan oasis, Boysun, tol, log, South Uzbekistan, kapa, black house.

Annomayusa: Cenvckoxo3aiicmeennvle y200bs oceonvix dcumeneti Cypxanckoeo oazuca Obiiu OKPYH#CEeHbl CMEeNnHbIMU U
NYCMbIHHBIMU YHACMKAMY, HACELeHHbIMU noyKodeshukamu. Hanpumep, 0o 1960-x 20006 6 Byxapckom smupame noiyko4egHuKu
COCMAGIANIU 3HAYUMENbHYIO YACMb 8Ce20 HaceleHusl. BonbuuHcmeo u3 Hux ucnonb306aiu Nepedsudichble 00Ma OJisk NPOACUBAHUSL
odaoice nocie mozo, Kak 060cHO8ANUCL. B 0annoti cmamve ananuzupyromes nepenochuvle JHcunuyd, pacnpocmpanentsle cpeou
orcumeneii CypXamckozo oasucd, u npusoosmcs céedeHusi 06 ux Mmunax, npoyecce u3eOmo6ieHusi U OCHOBHbIX MAMEPUandx.
Knruesuvie cnosa: Cypxanckuii oasuc, boiicyn, mon, nauux, IOoxcnwiii Y30exucman, kanna, uepHwiti 0oM.

Kirish. Etnograf B.X.Karmisheva tomonidan 1945-
1986-yillarda olib borilgan dala etnografik tadgigotlari
natijasiga ko‘ra, o°zbeklar uchun ko‘chma uyning ikki asosiy

turi: 1) kigiz bilan goplangan panjarali uy (qora uy) va
2) egilgan ustunlardan yasalgan yarim sharsimon kulba
(lochig, olachiq, kapa) mavjud edi. Surxon vohasida
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ko‘chma uy-joylarning ushbu turlarini etnik guruhlar orasida
tarqalishida ma’lum bir qonuniyat mavjudligini kuzatish
mumkin. Yarim sharsimon kulba, ya’ni lochiq, olachiq,
kapalar tub aholi deb gqaraladigan ko‘chmanchi turkiy
gabilalarga xos edi. Uning tarkibiga garlug, turk, kaltatoy,
musabozori, barlos, mo‘g‘ul, tog‘chi kabi etnografik
guruhlar kiradi. Qora uy esa Dashti Qipchoq ko‘chmanchi
o‘zbeklariga tegishli deb hisoblangan. Temuriylar davridagi
ko‘chmanchi turklarning avlodlaridan tashkil topgan turklar,
barloslar, mo‘g‘ullar va boshga guruhlar o‘zining ko‘chma
turar joyini gadimgi turkiy so‘z bilan kulba, hajmi kichik
bo‘lsa yoki gamish to‘shak bilan qoplangan bo‘lsa, chodir
deb atagan. G‘uzordaryo va Sheroboddaryo havzalarida,
shuningdek, Ko‘hitang tog‘lari va ularga sharqdan tutashgan
Poshxurt vodiysida o‘troq aholining ko‘pchiligi jumladan,
tojiklar uchun o‘tov hatto doimiy turar joy hisoblangan.
Voha aholisi uchun issiq mavsumda uyning salqin bo‘lishi
muhimdir. Yozda, odatda, barcha devorlarni goplaydigan
kigizlar ko‘tarilgan va qamish to‘shaklar o‘ralishi mumkin,
shuning uchun uy yaxshi shamollagan. Shamol bo‘lmasa
ham, tepasida teshigi bo‘lgan baland gumbaz tufayli havo
mukammal aylanardi. Ushbu ko‘chma turar joylar asrlar
davomida shakllangan bo‘lib, turli ijobiy xususiyatlar bilan
sayqallanib borgan. Etnograf B.X.Karmisheva amalga
oshirgan tadqgiqotlarda Surxon vohasi uy-joylariga xos
xususiyatlar aniglangan bo‘lib, quyida uni tahlil etamiz.

Mavzuga oid adabiyotlarning tahlili. Surxon vohasi
aholisining doimiy va ko‘chma uy-joylari xususida ko‘plab
tadgiqotlar o‘tkazilgan. Ushbu tadgigotlar orasida etnograf
B.X.Karmisheva ilmiy faoliyati alohida ajralib turadi. Olima
1945-1988-yillar davomida O‘rta Osiyo mintaqasida tashkil
etilgan 25 dan ortiq etnografik ekspeditsiyada ishtirok etib,
ko‘plab ilmiy maqola, monografiya va risolalar nashr
ettirgan. Maqolani yozishda asosan ushbu tadgiqot ishlaridan
manba sifatida foydalanildi.

Tadgiqgot metodologiyasi. Maqolada ko‘chma turar
joylar B.X.Karmisheva asarlari asosida tahlil gilingan bo‘lib,
bu ishni yoritish giyosiy-tavsifiy metodlar orgali amalga
oshirildi.

Tahlil va natijalar. O‘tov ko‘chma uy-joy sifatida
Farg‘ona, O‘ratepa, yuqori Zarafshon, Qashqgadaryo va
Surxondaryoning quyi ogimidagi boy turklar, shuningdek,
o‘troq aholi orasida ancha keng qo‘llangan. O‘tov o‘troq
aholi uchun asosan mavsumiy turar joy vazifasini o‘tab,
bahorda qishlogdan uncha uzoq bo‘lmagan yaylovlarda,
yozda esa bog‘larda joylashgan. G‘uzordaryo va
Sheroboddaryo havzalarida, shuningdek, Ko‘hitang tog‘lari
va ularga sharqdan tutashgan Poshxurt vodiysida o‘troq
aholining ko‘pchiligi (jumladan, tojiklar) uchun o‘tov hatto
butun yil davomida doimiy turar joy bo‘lgan [6:51].

O‘zbekistonning qolgan viloyatlarida o‘tovni oddiy uy
bilan bir qatorda, odatda, cho‘ponlar orasida uchratish
mumkin. Yaylov-chorvachiligi  shakli tufayli uyning
ko‘chma turar joy sifatidagi foydali funksiyasi saqlanib
qolgan. Hamma narsani tezda yig‘ish va qayta qurish, uzoq

joyga osongina tashish kabi jihatlar o‘tovning foydali
tomonlaridir. Biroq yugoridagilar bilan uning afzalliklari
tugamaydi. Janubiy Oc‘zbekiston aholisi uchun issiq
mavsumda uyning salqin bo‘lishi muhimdir. Yozda, odatda,
kigizlar ko‘tariladi va qamishlar o‘ralishi mumkin, shuning
uchun uyda shamol yaxshi aylanadi. Shamol bo‘lmasa ham,
tepasida tuynugi bo‘lgan baland gumbaz tufayli havo
mukammal aylanadi va havo salgin bo‘ladi. Aynan mana shu
xususiyatni mahalliy aholi o0‘z uyining eng yaxshi
afzalliklaridan biri sifatida gayd etadi. Ayrim hududlarda
yozda salginlik uchun uy devori atrofida uning yarmigacha
bo‘yralar qo‘yilgan, devorning yuqori gismi va gumbazi
kigiz bilan qoplangan. Yurtning qo‘sh tabagali o‘yma eshik
yoki kigizdan tikilgan ilmoqli eshiklari bo‘lgan. Aholi o‘z
o‘tovlarini biroz baland maydonchaga qurgan. Buning
yordamida o‘tov ostidagi yer doimo quruq bo‘lgan [4:49].
Odatda, o‘tovda sakkiz oydan to‘qqiz oygacha (mart-
noyabr) vyashaganlar. Turar joyining yarim sharsimon
ramkasi (diametri 4-5 m dan 15 m gacha) kesishgan yog‘och
kamarlardan qurilgan. Yoylarning uchi yerga yopishib
golgan. Katta yoyni olish uchun bir nechta biroz egilgan
ustunlar ulangan. Ramkaning pastki qismiga qamish to‘shak,
yuqori gismiga esa kigizlar qo‘yilgan. O‘tov qurish uchun
eng kerakli bo‘lgan mahsulot — bu uning yog‘ochidir. Voha
aholisi ushbu yog‘ochni tol daraxtidan olgan. Uning
yog‘ochlari nafagat  kuchli  va elastik, balki
zararkunandalarga ham chidamli hisoblangan. Surxondaryo
va Sheroboddaryo havzasida tabiiy sharoitda suv bosgan
to‘qay o‘rmonlarida mo‘l-ko‘l o‘sadigan sariq tolni afzal
ko‘rganlar. Katta lochiqlar uchun esa archa ishlatilgan. XX
asr ikkinchi yarmida o‘tov romini yasash jarayonini
Surxondaryo viloyatida ikki joyda uchratish mumkin edi.

Ularning birinchisi Machay  daryosi vodiysida
Kattagishlogdagi turkiylardan kelib chiggan usta uyida va
ikkinchisi  Sherobod tumani Kampirtepa qishlog‘ida

go‘ng‘irotlardan bo‘lgan Eshtemir Xolboyev ustaxonasida
edi. O‘tov romlariga talab katta bo‘lgani sababli, tabiiy tol
chakalakzorlari xom ashyoni to‘liq ta’minlay olmagan. Tolni
hunarmandlarning o°zi yetishtirgan. O‘zbekiston janubiy
viloyatlarida bu daraxtning beshta turi ajralib turadi [5:5].
Ulardan faqat qora va sariq tol o‘tov ramkasini yasash
uchun ishlatilgan. Surxondaryo va Sheroboddaryo havzasida
suv bosgan to‘qay o‘rmonlarida o‘sadigan sariq tolni afzal
ko‘rganlar. Tol fagat hut oyining oxiridan saraton oyigacha
sharbat ogimi davrida kesiladi. Agar tol boshga vagtda
kesilsa, unda, birinchi navbatda, qurilish materiali elastik
bo‘lmaydi va tezda yarogsiz holga keladi; ikkinchidan,
ildizlari quriydi va yangi kurtaklar hosil gilmaydi [8:128].
Usta kesish uchun kerakli o‘lchamdagi yosh daraxtlar
yoki kurtaklarni tanlaydi: eng galinlari belkurak, ketmon va
turli asboblar uchun to‘qmogqlar yasash uchun ishlatiladi, bir
0z yupgqaroglari esa uvuq — o‘tov gumbazining ustunlari va
keraga - panjarasi uchun ishlatiladi. Kichikrogq kurtaklar
uning o°sishi uchun qoldiriladi. O°‘zbek qarluglarida
uvuqlarining uzunligini 1,7 m deb ko‘rsatilgan. O‘rta
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kattalikdagi o‘tov suyagi bilan o‘ralgan o‘tov ramkasini
yasash uchun 150 ta ustun va tayoq kerak. Kesilgan daraxt
darhol tesha bilan novdalardan tozalanadi. Shundan so‘ng
shabloni  biriktirilib, yuqori qgismi kesiladi va darhol
qobig‘idan ozod qilinadi. Qishda kesilgan majnuntolning
po‘stlog‘i osonlik bilan ajralmaydi, shuning uchun uni
pichog bilan emas, ikki yog‘och tutgichli, temir pichoq
shaklidagi qirg‘ichi bo‘lgan maxsus asbob yordamida
tozalanadi. Bu asbob o‘roq randa deb ataladi. Po‘stlog‘idan
tozalangan ustunlar va tayoqchalar vertikal holatda quritiladi,
devorga qo‘yiladi yoki konussimon kulbaga o‘xshab boshlari
birlashtirilgan holda aylana shaklda joylashtiriladi. Ular uyda
quritilishi kerak, chunki gattiq sovuq yoriglarni paydo qilishi
mumkin. Qishda kesilgan tol bo‘laklari yaxshi quriydi va bir
oy yoki hatto ikki-uch haftada foydalanishga topshirilishi
mumkin. Buning uchun ular, birinchi navbatda, to‘g‘rilanishi
va egilishi kerak. Bu ish maxsus “dukon” mashinasi
yordamida amalga oshiriladi. Pech, odatda, o‘rik va archa
yog‘ochlari bilan yondiriladi.

Kerakli o‘lchamdagi o‘tov qurish uchun kerakli uzunlik
va qalinlikdagi ustunlar va tayoqlar olinadi. O‘tovning
o‘lchami odatda bosh deb ataladigan panjaraning yuqori
tayoqchalari soniga qarab belgilanadi. O‘rta kattalikdagi
0°‘zbek uyida 48-66 bosh bo‘ladi va arqon panjarasining to‘rt
bo‘g‘inidan ko‘p bo‘lmaydi. Boylarning boshgalarga
nisbatan kattaroq o‘tovlari bo‘lgan. Usta Nortojining
so‘zlariga ko‘ra, eng ommabop bo‘lgan 48 boshli o‘tov
qurish uchun bir xil uzunlikdagi bir xil miqdordagi gumbaz
ustunlari va yana to‘rtdan oltitagacha qisqartirilgan ustunlar
kerak. Bundan tashgari, 128 ta panjara tayoqchalari talab
qgilinadi. O‘tov devorining har bir bo‘g‘ini alohida
tayyorlanadi. 48 boshli uy uchun bir xil o‘lchamdagi 64 ta
uzun tayoq kerak bo‘lgan. Ular uy devorining balandligi
uchun kerak bo‘lib, buy deb nomlanadi. Bir xil migdordagi
kalta tayoglar balachik deb ataladi. Ikkinchisi har bir
bo‘g‘inning yon tomonlariga qo‘shimcha bo‘lib xizmat
giladi va yon bo‘g‘inlarni bir-biriga ulashda ishlatiladi. Bu
uyning devorlariga va butun tuzilishga elastiklik beradi.
Tutun teshigini goplaydigan dumalog yoki kvadrat Kigiz
bo‘lagi to‘rtta uzun arqon - tuynuk bov ga ega bo‘lib, aylana
chetiga bir-biridan teng masofada qilib bog‘lab qo‘yilgan
[1:55].

Tuynuk uyning tepasiga shunday o‘rnatiladiki,
arqonlardan birining bo‘sh uchi uy orqasiga qo‘yilgan
goziqga, golgan ikkitasining uchi esa uyning yon
tomonlaridagi yuqorida ko‘rsatilgan basildiriq qoziqlarga
bog‘lanadi. To‘rtinchi arqon — argon beldov old tomonida,
kiraverishda bog‘langan. Tuynukni mahkam yopish kerak
bo‘lgan hollarda (sovug, yomon ob-havo, shamol), bu argon
beldovga bog‘langan. Kuchli shamol bo‘lmagan vaqtda
golgan tuynuk bovlar ham beldovga yopishtiriladi, kuz-gish
davrida esa ularning uchiga toshlar bog‘lanadi. Kuchli
shamol paytida argon ichkaridan mustahkamlanadi.
Elbovning ustki uchi changarakning o‘rtasiga, pastki uchi esa
turar joy markazida, o‘choq yaqinidagi qoziqqa bog‘lanadi

va mahkam tortiladi. Elbovlar tumorlar bilan bezatilgan.
Tutun teshigini uydan chigmasdan (masalan, yomon ob-havo
yoki sovugda) biroz ochish yoki yopish imkoniyatiga ega
bo‘lish uchun ular maxsus uch metrli tayoq, ya’ni tuynuk
chub ishlatilgan. Uni ishlab chigarish uchun kuchli va ayni
paytda yengil yog‘och turlaridan foydalaniladi. Masalan,
zarang, do‘lana va boshqga daraxtlar to‘g‘ri kelishi mumkin

[8:127].

Tuynuk uyning tepasiga shunday o‘rnatiladiki,
arqonlardan birining bo‘sh uchi uy orqasiga qo‘yilgan
goziqga, golgan ikkitasining uchi esa uyning yon

tomonlaridagi yuqorida ko‘rsatilgan basildiriq qoziglarga
bog‘lanadi. To‘rtinchi arqon — argon beldov old tomonida,
kiraverishda bog‘langan. Tuynukni mahkam yopish kerak
bo‘lgan hollarda (sovuq, yomon ob-havo, shamol), bu argon
beldovga bog‘langan. Kuchli shamol bo‘lmagan vaqtda
golgan tuynuk bovlar ham beldovga yopishtiriladi, kuz-gish
davrida esa ularning uchiga toshlar bog‘lanadi. Kuchli
shamol paytida argon ichkaridan mustahkamlanadi.
Elbovning ustki uchi changarakning o‘rtasiga, pastki uchi esa
turar joy markazida, o‘choq yaqinidagi qoziqqa bog‘lanadi
va mahkam tortiladi. Elbovlar tumorlar bilan bezatilgan.
Tutun teshigini uydan chigmasdan (masalan, yomon ob-havo
yoki sovugda) biroz ochish yoki yopish imkoniyatiga ega
bo‘lish uchun ular maxsus uch metrli tayoq, ya’ni tuynuk
chub ishlatilgan. Uni ishlab chigarish uchun kuchli va ayni
paytda yengil yog‘och turlaridan foydalaniladi. Masalan,
zarang, do‘lana va boshga daraxtlar to‘g‘ri kelishi mumkin
[8:127].

Yo‘qolgan qatorga darhan deyiladi. Kattaroq uylarda
yoki tayoglarning tez-tez joylashishi bilan 10 dan 13 gacha
o‘tish joylari mavjud. Faqat bitta panjarali rishtani yig‘ish
uchun siz 200 ga yaqin teshiklarni burishingiz kerak. Bir
gatorli panjara jarkanat, ikki gavatli panjara esa qushkanat
deb ataladi. Surxondaryoda ikki gavatli panjara kamroq
tarqalgan. Uzunligi 240-270 sm bo‘lgan gumbaz ustunlari
ikkala uchi kesilgan, gumbazni tashkil etuvchi gismi esa
yumaloq bo‘lib, butun wuzunligi bo‘ylab deyarli
sezilmaydigan qiyshiq holda bo‘ladi. Keng tarqalgan 48-56
boshli o‘tovlar uchun chetning tashqi diametri 120-140 sm
ikki yoydan iborat. Ikki gavatli eshik Kirish joyini to‘liq
goplab, ichkariga ochilgan. Ularning tashqgariga burilishiga
yo‘l qo‘ymaslik uchun vertikal taxtalarning pastki qismida
ostona mavjud. Eshiklar mahkam yopilishini ta’minlash
uchun ostonaning o‘rtasida, uyning ichki tomoniga qaragan

tomondan “uya” qilingan. Eshik temir =zanjir bilan
qulflangan.  O‘zbekiston janubidagi o‘tovning yon
namatlarining o‘ziga xosligi shundaki, ular nafaqat

uuklarning devorlari va burmalarini, balki qutblarning
o‘rtasiga qadar gumbazning pastki yarmini ham qoplaydi.
Yon namatlarning pastki cheti odatda yerga 10-20 sm yetib
bormaydi. Yuqorida ta’kidlab o‘tilganidek, yozda, uyni
yaxshi shamollatish uchun, “etak kabi” ko‘tariladi. Ilgari
odamlar yil bo‘yi o‘tovda yashaganida, qishda boylar yerga
yetib boruvchi maxsus tuurliglar osgan. Ularga ega

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

bo‘lmaganlar faqat uyning ichki qismidagi devorlarning
pastki gismini choyshab kigizlari bilan yopishgan. Uyning
ichida har doim eshik tepasida turli rangdagi o‘ralgan jun
iplardan to‘qilgan ochiq parda osib qo‘yilgan.

O‘tovning ichki qgismi o‘z magsadiga ko‘ra uchga
bo‘lingan: kirishning o‘ng tomonidagi joy oshxona uchun
ajratilgan, chapda — bu yerda ozig-ovgat zaxiralari solingan
sumkalar, shuningdek, asosan erkaklar uchun ishlatiladigan
buyumlar — egar-jabduglar va turli xil asboblar
joylashtirilgan. Bu ikki qism o‘rtasidagi katta maydon kigiz,
gilam, qo‘y va echki terilari bilan qoplangan va bu joy
uxlash, ovgatlanish, hunarmandchilik gilish va mehmonlarni
qabul qilish uchun xizmat gilgan. Oila mollari yig‘ilgan joy
juk deb atalgan. Juk uyning asosiy bezagidir. “Bugjama” —
yo‘l-yo‘l jun gilamga o‘xshab tikilgan, lekin nozikroq ipdan
qilingan. Bunday “bugjama” onalar va buvilardan meros
gilib olingan. Bugjamaning burchak yon tomonlarida
uchlarida to‘gmogqli bitta keng kashta lenta osilgan. Ushbu
lentalar — “bugjamaning qo‘li” deb nomlangan. Boysun
qo‘ng‘irotlari orasida qizil, ko‘k va sariq ranglarda bo‘yalgan
qo‘zi  terilari  “hasali  pustak” mozaik gilamchasi
uchrashuvlar-u yangi turmush qurganlarning to‘shagiga
yotgizilgan [3:85].

O‘zbek o‘tovining kigiz qoplamasi shakli ham, atamasi
ham asosan mintaganing boshqa xalqlarinikiga o‘xshaydi.
K.Shoniyozovning ta’kidlashicha, o‘tov kigizi yetti bo‘lakka
bo‘lingan. To‘rtta yon bo‘lak, gumbaz gismini yopish uchun
ikkita (uzuk) va changarakni yopish uchun bitta (tuynuk)
kigizdan iborat bo‘lgan. Agar qoplama yangi bo‘lsa, u holda
kigizlar cho‘ziladi va yon tomonlarga yana bir bo‘lak kigiz
qo‘shilishi mumkin. Usta Eshtemir Xolboyev Sherobod
tumanida beshta tuurlik tayyorlashni boshlagan, birog vaznni
kamaytirish maqgsadida har birini avvalgisidan kaltarog
gilgan. Har bir yon Kigiz pastga garab biroz (20-30 sm)
kengayib boruvchi shaklga ega. Uning ustki girrasi o‘rtasi
20-30 sm chuqurlikdagi tirgish bilan yaxlitlangan. Har bir
tuurlik ikkala yugori burchagiga tikilgan nagshli oymabash
yordamida uuklarga bog‘lanadi. O‘zbekiston janubidagi
o‘tovning yon namatlarining o°‘ziga xos xususiyati shundaki,
ular nafagat uuklarning devori va burmasini, balki
qutblarning o‘rtasiga yetib boruvchi gumbazning pastki
yarmini ham qoplaydi.

Yon kigizlarning pastki cheti odatda yerga biroz (10-20
sm) yetib bormaydi. Yuqorida ta’kidlab o‘tilganidek, yozda
uyda yaxshi havo aylanishi uchun kigizlar “etak kabi”
ko‘tariladi. Ilgari odamlar yil bo‘yi o‘tovda yashaganida,
gishda boylar yerga yetib boruvchi maxsus tuurliglar osgan.
Ularga ega bo‘lmaganlar faqat uyning ichki qismidagi
devorning pastki gismini choyshab kigizlar bilan yopgan.
O‘tovning bezaklarida qizil, ko‘k, sariq, to‘q sariq, jigarrang,
yashil va oq kabi ranglar ustunlik giladi. Bu ranglar uyning
barcha bezaklarini yagona badiiy ansamblga birlashtiradi.
To‘y marosimlari uchun kelin o‘tovning barcha bezaklarini
tayyorlaydi, kuyov tomoni fagat uyning yog‘och ramkasi va
uni qgoplash uchun Kigizini oladi. Yarim sharsimon

kulbatog‘li va tog‘oldi hududlarida yozgi uy sifatida xizmat
qilgan. Temuriylar davlatida turklar, barloslar, mo‘g‘ullar va
boshqa guruhlar o‘zining ko‘chma turar joyini gadimgi
turkiy so‘z bilan lochig-kulba, chodir, hajmi kichik bo‘lsa
yoki gamish to‘shak bilan qoplangan bo‘lsa, kapa deb
atagan. Tojiklar hirgox nomini ham qo‘llagan. Shunisi
e’tiborga loyigki, yarim ko‘chmanchi o‘zbek aholisi odatda
uy so‘zini fagat ko‘chma turar joylar o‘tov, kulbalarni
ifodalash uchun ishlatgan. Shuningdek, tom so‘zi bilan birga
uy-joy ma’nosini ham anglatgan, lekin agar uning tomi o‘tli
o‘simliklar bilan qoplangan bo‘lsa, tojikcha chubtora deb
atalgan [2:258]. Hisor vodiysidagi qarluglar, turkiylar,
barloslar va Boysundagi chig‘atoylar, ya’ni turkiy va tojik
tilida so‘zlashuvchilar orasida qishda qurilgan kulbaning
diametri 15-20 metrga yetgan. Katta ziyofatlarda ular
qo‘shaloq kulbalar qurgan. Yarim sharsimon kulba, oz
navbatida, Dashti Qipchoq o‘zbeklari orasida ham keng
tarqalgan edi. Lekin ular fagat kambag‘al odamlar orasida
keng tarqalgan va unda odamlar o‘z uyiga ega bo‘lishga
imkoni bo‘lmaganda yashagan.

Jumladan, qo‘ng‘irotlar ko‘pincha o‘z qizini yangi o‘tov
sotib ololmaydigan kishiga turmushga berishdan bosh
tortgan. Bir so‘z bilan aytganda, dashtigipchoqlik o‘zbeklar
orasida kulba obro‘siz turar joy hisoblangan bo‘lsa,
Temuriylar davlati turklarining garlug, barlos va boshqga
avlodlari orasida hatto o‘ta boy odamlar, xususan, dehqonlar
ham yarim sharsimon kapada yashagan. Ular yangi turmush
qurganlar uchun o‘tov emas, balki lochiq o‘rnatgan, chunki
bu ularning an’anaviy uyi edi. Kelin tomoni lochiq uchun
nafis bezaklarni tayyorlagan. Lochigning ramkasi kesishgan
yog‘och kamarlardan qurilgan bo‘lib, ularning uchlari yerga
yopishtirilgan. Katta yoy bo‘g‘inlarga bog‘langan bir nechta
egilgan ustunlardan iborat edi. Lochigning asosiy ustuni
olochiq va qo‘shimcha ustuni bargazak deb nomlangan.
Asosiy olochiglar uchun qalinligi  4-5 sm va uzunligi 4 m
gacha bo‘lgan yog‘ochlar  bahorda, daraxt egiluvchan
bo‘lgan vaqtda kesilgan. Ular zarang, sholash, qarag‘ay va
archa kabi daraxtlardan yasalgan. Ustunlar ikki usulda
egilgan: 1) dasta qilib yig‘ilgan yangi kesilgan ustunlar giya
qilib qo‘yilgan, so‘ngra ularning ustiga toshlar qo‘yilgan,
ularning og‘irligi bilan ustunlar egilib, qurigan. 2) yerga uch-
to‘rt juft qoziq qoqilib, yoy shaklida joylashtirilgan, so‘ngra
har bir juft qoziq orasidagi bo‘shliqqa ustunlar ustma-ust
qo‘yilgan. Katta lochiglar uchun archa ishlatilgan. Uzun va
ingichka archa yog‘ochi bir muddat suvda ushlab turilgan va
yuqorida tavsiflangan usulda egilgan. Odatda, lochiglarni
ayollar o‘rnatgan. Lochiq katta bo‘lsa, erkaklar ham yordam
bergan. Qoziqlar to‘rtta qarama-qarshi uchga o‘rnatilgan.
Agar yer qattiq bo‘lsa, qoziq qoqilib keyin sug‘urib olingan,
hosil bo‘lgan teshikka suv quyilib, biroz yumshatilgan.

Sababi lochigning ustuni yerga chuqurroq kirib, gattigroq
ushlab turishi kerak edi. Teshikka ustunning galinlashgan
uchi kiritilgan. Avvalo, to‘g‘ri burchak ostida kesishgan
ikkita yoy qurilgan. Keyin ularga to‘g‘rilab, qolgan yoylar
joylashtirilgan. Ularning har biri avvalgisidan biroz pastrog
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joylashishi kerak edi. Arka hosil gilish uchun garama-garshi
olochiglar biroz egilgan tayoglar yordamida bir-biriga
ulangan. Barcha garama-qarshi ustunlar yoylarga ulanganda
yarim sharsimon gumbaz hosil bo‘lgan, uning ustki gismi
yoylarni kesib o‘tish natijasida hosil bo‘lgan panjaradan
iborat bo‘lgan. Panjara olish uchun va pastki qismida
devorlarni tashkil etuvchi ustunlarga ikki, uch yoki undan
ortiq gatorda qo‘shimcha ko‘ndalang yoylar bog‘langan. Bu
go‘shimcha yoylarning uchlari yerga yetib bormay, asosiy
yoylarga birikkan. Gumbazda asosiy yoylardan to‘rtta
burchak hosil bo‘lib, ular garluglar orasida bajgi deb ataladi,
bu yerda ikkala yo‘nalishda ajralib chigadigan yoylar
kesishadi.

Shunda gumbaz tuzilishida o‘ziga xos yelkan shaklini
hosil qiladi. Eshiklarga ramka qo‘yilmagan. Uy tashqarisiga
ikki yoki uch, hatto to‘rt gavat bo‘yra — 20-30 dona bilan
yotqizilgan. Ularning orasidagi bo‘shliglar pichan bilan
to‘ldirilgan. Devorlarning bu qismi hech gachon kigiz bilan
goplanmagan. Yozda salginlik uchun, bo‘yra kirishning ikki
tomoniga o‘ralgan. Boylar qishki uylarini ikki qavat kigiz
bilan qoplagan bo‘lib, pastki gismida qora yoki jigarrang,
tepasida esa oq kigizdan foydalangan. Yozda kigizlar eskirib
ketmasligi uchun gumbaz ustiga yupga pichan gqatlami
qo‘yilgan [9:78].

Qishda gumbazdan qor yog‘och belkuraklar bilan
tozalangan yoki turar-joy ichida turib, gumbazni turli
joylarda uzun tayoq bilan urib qo‘yishgan. Kambag‘allar
lochigni yopish uchun qamishdan to‘qilgan bo‘yra
to‘shaklardan foydalangan. Qishda devorlarni qoplash uchun
5-6 ta, gumbaz uchun esa 15 tagacha bo‘yra kerak edi,
chunki u bir necha gatlam bilan goplangan. Kirish joyi Kigiz
bilan qoplangan. Issiq mavsumda u o‘ralgan va kirish
eshigining tepasida mahkamlangan yoki tashgariga,
kulbaning tepasiga tashlab qo‘yilishi mumkin. Aksariyat
hududlarda qish uchun kulba o‘rnatishda unga kirish
janubga, yozda esa tog‘larda hududning relyefiga mos
ravishda o‘zgartirilgan. Ba’zi hududlarda kirish joyining
joylashishi shamolga bog‘liq edi. Ilgari lochigning ikkita
o‘lchami bor edi: kattasi qish uchun, ikkinchisi yoz uchun
o‘rnatilgan. Kulbaning kattaligi birinchi navbatda oilada yuk
hayvonlari, xususan, otlar mavjudligiga bog‘liq edi. Kirish
eshigining chap tomonida gqalin pichan qatlami bilan
goplangan supa joylashadi. Pichan ustiga namat, keyin terilar
yoyilgan. Choyshab va barcha oilaviy mollar devor bo‘ylab
supa ustiga qo‘yilgan edi.

Lochigning o‘ng yarmida oshxona bo‘lgan. Pech
taxminan o‘rtada, chiqishga bir oz yaqinroqda joylashgan.

Qayd etish joizki, o‘tov Dashti Qipchoq o‘zbeklarining
an’anaviy turar joyi, yarim sharsimon kulba esa temuriylar
davlati ko‘chmanchi turklarining turar joyi hisoblangan.
Ma’lumotlarni  tahlil qilsak, yarim sharsimon kulba
ozarbayjonlarning ko‘chmanchi va yarim ko‘chmanchi
gismiga ham xos edi. Bundan tashqari, u hozirgi Turkiya
hududida yashagan ko‘chmanchilar — yuruklar orasida ham
ishlatilgan. Aholi kigiz qoplangan o‘tovni “uy”, eskirganini
“gora uy”, yangisini “to‘y o‘tovi” yoki “oq o‘tov” deb
atagan. Ko‘pchilik o‘ziga to‘q oilalar o‘g‘il uylantirish
munosabati bilan o‘tov xarid qilgan. To‘y (oq) o‘tovni
o‘rnatish katta oilaviy tantana hisoblangan. Uyning
goplamasi (kigiz va boshga materiallar)ni mustahkamlash
vositalari (bog‘lag‘ichlar), ichki hamda tashqi bezaklarini
oilaning mohir qo‘lli ayollari bajargan. O‘tov jun va ip
gazlamalar bilan bezatilgan, chetiga maxsus to‘qilgan
popukli gilamlar osilgan [7:43]. Kigiz bilan qoplangan
panjarali uy qozoq, qirg‘iz, qoraqalpoq, turkman va yarim
ko‘chmanchi o‘zbeklar orasida ham keng tarqalgan.
Sug‘orilmaydigan hududlarda u ko‘pincha uyning asosiy turi
hisoblangan. Ushbu uy turi asosan aholining Dashti Qipchoq
ko‘chmanchi o‘zbeklari bilan bog‘liq bo‘lgan gqismiga
xosdir. B.X.Karmisheva tadqiq etgan davrda Janubiy
O‘zbekistonda asosan qo‘ychilik va g‘allachilik bilan
shug‘ullanadigan dasht va past tog‘li hududlarda u yoki bu
darajada o‘z uyini saqlab qolgan. Eng keng tarqalgan
hududlarga Dehgonobod va Boysun to‘g‘ri keladi. Biroq u
bugungi kunda o‘zbeklar o‘rtasida qozoq, qirg‘iz, qoragalpoq
va turkmanlarga garaganda kamrog saglanib qolgan. Bu
an’ana o‘z o‘zidan yo‘qolmagan, balki maxsus ustaxonalar
bo‘lmagani uchun panjarali ramka olish qiyin bo‘lgan.
Xulosa va takliflar. Shunday qilib, etnografik
ma’lumotlarni tahlil qilish asosida biz yarim sharsimon kulba
turkiy ko‘chmanchilarning ko‘chma uy-joylarining dastlabki
shakllaridan biri degan xulosaga kelishimiz mumkin.
Shubhasiz, tadgiq etilgan hududda ko‘chma uy-joylarning
ikkala turidan uzoq vaqt davomida foydalanilgan. Barlos va
mo‘gullar o‘tov kabi mukammal ko‘chma uyni oddiyroq
uyga almashtirgan. Buning sababi shundaki, ularning
yashash joylarida tog® va tor daralar ko‘p bo‘lib, oz uyini
tashish va o‘rnatish uchun joy topish qiyin edi. Xulosa qilib
aytganda, ko‘chma turar joylar Janubiy O‘zbekistonning
ko‘chmanchi va yarim ko‘chmanchi aholisi orasida,
shuningdek, o‘troq aholisi orasida ham mashhur hisoblangan
va uning paydo bo‘lishi uzoq davrga borib tagaladi. U
xalgimiz ~ madaniyatida muhim ahamiyatga egadir.
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MOHINUR MAMATHALILOVA
O ‘zhekiston xalgaro islom akademiyasi stajyor-tadgiqotchisi

FARG‘ONA VODIYSINING ISLOMGACHA BO‘LGAN DAVRIDA O‘LKADAGI
DINIY-1IJTIMOIY HAYOTNING O‘ZIGA XOS XUSUSIYATLARI

Annotatsiya: Ushbu magola Farg‘ona vodiysining islomgacha bo‘lgan davrdagi diniy-ijtimoiy hayotini o ‘rganishga
bag ‘ishlangan. Bu davrda vodiyning diniy manzarasi ko ‘pxudolik dinlar, xususan, zardushtiylik va buddizm kabi e’tiqgod bilan
boy bo ‘lib, mahalliy gabilalar turli madaniy an’analarni rivojlantirgan. Savdo yo ‘llari, xususan, Buyuk Ipak yo ‘li orqali hududga
kirib kelgan turli din va madaniyatlar diniy-ijtimoiy hayotga katta ta’sir ko rsatdi. Ushbu davrning san’at va madaniyati
ibodatxona, haykal va freskalar bilan namoyon bo ‘ladi. Magolada Farg ‘ona vodiysining islomgacha bo ‘Igan davridagi boy va
rang-barang diniy-ijtimoiy hayoti yoritilgan. Tayanch so‘zlar: Farg‘ona vodiysi, islomgacha bo ‘Igan davr, ijtimoiy hayot,
arxeologik tadgiqotlar, madaniyat, din.

Annotation: This article is dedicated to the study of the religious and social life of the Fergana Valley in the pre-Islamic
period. During this time, the valley's religious landscape was rich with polytheistic beliefs, including Zoroastrianism and
Buddhism, while local tribes developed various cultural traditions. Trade routes, particularly the Great Silk Road, facilitated the
introduction of various religions and cultures, significantly influencing the region's religious and social life. The art and culture
of this period were manifested in temples, statues, and frescoes. The article highlights the rich and diverse religious and social
life of the Fergana Valley in the pre-Islamic period. Keywords: Fergana Valley, pre-Islamic period, social life, archaeological
research, culture, religion.
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nepuod. B smom nepuoo penucuosmviii nanowagm O0oauHvl Obin 002am MHO2000JCUeM, GKINOUAS MAKUe 6ePOBAHUs, KAK
30poacmpusm u 6yO0OusM, a MeCmHble NIeMeHd PA38UEANU pa3iuuHble KyavmypHvle mpaduyuu. Topeoevie nymu, 0cobOeHHO
Benuxuti wenxoswiii nymo, cnocobemeosani NPOHUKHOBEHUIO PA3IUYHbIX pe/luzuzZ u Kyabmyp, oKazvleds 3HAYUMENbHOE GIUsAHUE
HA PenueUo3HO-COYUATIbHYIO JHCU3Hb PecuoHd. HICKyccmeo u Kynbmypa 3mo2o nepuood nposieisaiuch 6 uoe Xpamos, cmamyi u
@pecox. Cmamvs oceewyaem 602amyio u pazHoo6PA3HYIO PENUSUOZHO-COYUATLHYIO Jicu3Hb DepeancKoil 0oNuHbl 6 OOUCIAMCKUL
nepuod. Knwouesvte cnosa: @epzanckas 0oauna, 00UCIAMCKUL NEPU0O, 0OUWECMBEHHAsL HCU3HD, APXEONOSUYECKUE UCCIEO08ANHUS,

KYIbmypa, peiucus.

Farg‘ona vodiysi — shimol tarafdan Tyanshan,
janubdan Hisor-Oltoy tog® tizmalari bilan o‘ralgan.
Uzunligi sharg — garb yo‘nalishida 170 kilometrni tashkil
qgiladi. Vodiy sharqda daralar va so‘qmoqlar orqali
Shargiy Turkiston va Xitoy bilan, g‘arbda O‘ratepa va
Xovos yo‘li orqali Jizzax cho‘li va Zarafshon vodiysi
bilan bog‘langan. Shu bilan birga, Farg‘ona vodiysi
Chirchig, Ohangaron daryolari havzasi va Toshkent
vohasi bilan ham qadimdan uzviy alogada bo‘lgan.
Tabiiyki, bu alogalar va bog‘lanishlar uzoq vaqtlar
davomida Farg‘ona madaniyatining shakllanishiga ijobiy
ta’sir ko‘rsatgan. Farg‘ona vodiysining So‘x soyi
bo‘yidagi Seleng‘ur g‘orida olib borilgan arxeologik
tadgiqotlar natijasida u yerda bundan 700-500 ming yil
mugaddam inson yashagani aniglangan. Bu makon juda
gadim zamonlardan dehgonchilikka moslashgan, chunki

bu yerning tabiati ilk tarixiy davrlardayoq insonni
o‘troglikka undagan. Haqigatan ham, deyarli chor
atrofdan tog‘lar bilan o‘ralgan, aytarli katta bo‘lmagan
geografik hududda qudratli suv ogimi — Sirdaryoning,
shuningdek, Norin, Qoradaryo, Qurshob, Oqgbura,
Aravon, Isfayram, So‘x, Isfara, Qora ung‘ur, Ko‘gart,
Kosonsoy va boshga katta kichik irmoglar, daryo va
daryochalar hamda soylarning mavjudligi inson tarixining
ilk davrlaridayoq uni shu soylar va suvlar bo‘yiga
undagan [3:43-98].

Vodiyda inson tarixining ilk ovchi — yig‘uvchilik
davriga xos manbalar hozircha fagat Selung‘ur tog‘idan
topilgan bo‘lsa, ilk dehqonchilikdan darak beruvchi
ashyolar anchagina. Ular so‘nggi neolit va hatto ilk jez
davriga, ya’ni miloddan avvalgi (bundan keyin — m.a) VI-
IV ming vyilliklarga xos bo‘lib [4:288], hozirgi Andijon va
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Namangan viloyatlari chegarasidan, Norin tumani
hududidagi gadimgi Eylaton shaharchasidan topilgan. Bu
topilmalarga ko‘ra, qadimda ushbu makonda yashagan
odamlarga dehqonchilik madaniyati xos bo‘lib, ular don
yetishtirish  va bog‘dorchilik bilan shug‘ullangan.
Topilgan ashyolarga ko‘ra, Farg‘ona madaniyati xuddi
o‘sha davrdagi Yaqin va O‘rta Sharq madaniyatidan past
bo‘lmagan. Aravondagi qoyadan topilgan, m.a. V-IV
asrlarga taallugli rasmlarda odamlar bilan birga yovvoyi
hayvonlar tasvirlangan. Unda hayvonlarning ko‘payishi
va muvaffagiyatli ov manzaralaridan iborat diniy
xarakterdagi tasvirlar Kkeltirilgan. Yana o‘sha yerda
topilgan m.a. IlI-1 asrlarga xos bir rasmda mashhur
Farg‘ona otlarining ko‘payishi bilan alogador manzara
tasvirlangan.

Aravon rasmlaridan ma’lum bo‘lishicha, u davrda
Farg‘ona aholisi hayotida yovvoyi va xonaki hayvonlar
ahamiyati katta bo‘lgan. Markaziy Osiyo haqidagi eng
gadimgi yozma xabarlar gadimgi fors podsholarining
yozuvlarida va yunon tarixchilarining asarlarida
keltiriladi. Bu yozma xabarlarning eng gadimiysi m.a. VI
asr o‘rtalari va ikkinchi yarmiga taalluglidir. Milodiy I-1V
asrlarda va undan biroz keyin Markaziy Osiyo xalglari
haqida yanada ko‘proq xabarlar keltiriladi. Lekin bu
yozma xabarlarning birortasida Farg‘ona nomi to‘g‘ridan-
to‘g‘ri tilga olinmaydi. Masalan, qadimgi yunon tarixchisi
Gerodot (m.a. 486-424-yillar) Eronning ahamoniy
shohlariga garam yerlar va xalqlarni qayd etib, o‘ninchi
satrapiyaga (mulkka) parikaniylar va ortokoribantiylar
kirishini va ular shohga har yili 450 talant kumush soliq
to‘lashini aytadi [1:572]. Lekin bu ko‘rsatilgan qabila
yoki elatlar ganday mamlakat yoki yurtda yashashini aniq
aytmaydi. A.Bernshtamning talginiga ko‘ra,
ortokoribantiylar — Behistun yozuvlarida eslatilgan “saka
tigraxauda”, ya’ni “cho‘qqi qalpoqli saklar” qabilasi
bo‘lib, ular Sirdaryodan shargrogda yashagan. Bundan
tashqari, Markaziy Osiyo saklarining yana ikki gabilasi
bo‘lgan, ular — “saka tiamtara daraya”, “daryo (yoki
dengiz) ortidagi saklar” va “saka haumavarka (yoki
amurgiy)”, ya’ni “hauma” (may) qaynatuvchi saklar”.
A.Bernshtam bu keyingi ikki gabilani ham Sirdaryodan
sharqroqqa, ya’ni Farg‘ona vodiysining shimoli-shargiy
gismiga “joylashtiradi”.

Gerodot eslatgan ikkinchi gabila — parikaniylarga
kelsak, m.a. | asrda yashagan Rim tarixchisi ularni
parikanlar deb ataydi. Yana A.Bernshtamning aytishicha,
“Farg‘ona” atamasi ana shu parikanlarning nomidan kelib
chigadi va aslida bu atama “Pargona” bo‘lib, bu so‘z
mabhalliy xalq tilida “tog‘lar orasidagi vodiy” ma’nosini
anglatgan. Bu holda hagigatan ham vodiyning har
tomondan tog‘lar bilan o‘ralgani qayd etilib, uning asl
nomi “Pargona” bo‘lib, keyinchalik arablashtirish
natijasida u “Farg‘ona” shaklini olgan, deyish mumkin.
Keyinchalik  Xitoy —manbalarida Kkeltirilgan  vodiy

nomlarining biri “Palona” ekanida ham “Pargona” nomi
shakliga yaqinlik seziladi.

Farg‘onaning tarix sahnasiga chiqishining yana bir
omili — m.a. II asr o‘rtalarida Yunon-Bagtriya davlati
yakson qilinib, Markaziy Osiyoning talay gismida
Kushon davlatining tarkib topishi bo‘ldi. Kushon
podsholigi gadimgi davrning ancha sirli va u hagda
ma’lumotlar kam bo‘lgan davlatlaridan hisoblanadi. M.a.
Il asrning birinchi yarmida yo Xitoyda rivojlanayotgan
siyosiy vaziyatning ta’siri natijasida yoki Yunon-Baqgtriya
davlatining parchalanishi tufayli, yoinki bu ikki hodisa bir
vaqtga to‘g‘ri kelgani sababli Markaziy Osiyoning
g‘arbiy gismida ko‘chmanchi, yarimko‘chmanchi hamda
turli irq va til guruhlariga mansub bo‘lgan Tyanshan
gabilalari harakatga kelib, ular orasida kushonlar
ustunlikka erishadi va Farg‘onani ishg‘ol qilib, Kushon
podshohligiga asos soladi. Keyinchalik bu podshohlik
hududlari G‘arbiy Hindistongacha yoyiladi. Odatda
“kushon” nomi Xitoy manbalaridagi “usun” nomi bilan
bir deb hisoblanadi. Xitoy manbalarida Farg‘ona uchun
alohida iyeroglifli atama — “Davan” atamasi bo‘lgan.
Ajablanarlisi shuki, bu xitoycha nomning ma’nosi bir
tomondan, yuqorida aytilgan “Pargona” nomining
ma’nosiga yaqin bo‘lsa, ikkinchi tomondan, u turkcha
“dovon” ma’nosini ham anglatib, bu holda go‘yo “dovon
ortidagi yurt” (ya’ni sharqdan, Xitoy tarafdan garalganda)
ma’nosini  ham  anglatadi. Yuqorida keltirilgan
xabarlardan ko‘ramizki, Farg‘ona dunyo ahamiyatiga
molik vogealarda faol gatnashgan. Farg‘onaning arab
xalifaligi bilan muloqoti boshlangan davrlardan to IX asr
boshlarigacha gariyb yuz yil davomida Farg‘ona o‘z
podshohi — Ixshid boshchiligida o‘z mustaqilligini saqlab
turadi. Shu bilan birga, Farg‘ona doimo turklar bilan
uzviy aloqada va ularning ta’sirida bo‘ladi. Shu sababli
arablar davrida ham Farg‘ona jamiyati etnik jihatdan
turklashishda davom etadi. Ikkinchi tarafdan esa ixshidlar
uzoq vaqtgacha islomni tan olmagan bo‘lsa ham, aholi
asta-sekin islom, jumladan, Farg‘ona arab xalifaligi
tarkibiga kirganidan so‘ng bu yerda xalgning ijtimoiy-
iqtisodiy hayotida bir muddat turg‘unlik yuz beradi. Bu
yerda kushonlar davridayoq boshlangan feodallashuv
jarayoni arab fathi davrida biroz to‘xtab qoladi. Bu davrda
xalifalikning markaziy gismlari — Irog, Suriya va Misrda
feodal munosabatlar jadal rivojlanadi. VII asr boshlarida
arab jamiyati hali ijtimoiy tuzumning gabila — urug‘chilik
bosqichida turgan bo‘lsa, markazlashgan yagona xalifalik
shakllanishi bilan xalifalikning ilg‘or viloyatlarining
xo‘jalik, iqgtisodiy va madaniy yutuqlarini o‘zlashtirish
natijasida u feodal munosabatlarga to‘laqonli ravishda
kirishadi. Shunga ko‘ra, VIII asr o‘rtalarida xalifalikning
markaziy viloyatlarida feodalizm Movarounnahrdagiga
nisbatan ancha yuqori pog‘onaga ko‘tarilgan edi. Lekin
xalifalikning yagona iqtisodiy doirasiga Kirish, gishlog
xojalik ishlab chiqarishining rivojlanishi, xalifalikning
boshga viloyatlari bilan faol savdo munosabatlari olib
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borish natijasida VIII asr oxirlaridan shaharlar rivojlandi,
ishlab chigarish kuchlari taraqqiy topib, Markaziy Osiyo
hududida ham xalifalikning boshqga vyerlaridagi kabi
taraqqiy etgan feodalizm davri boshlanadi. Markaziy
Osiyoning boshga hududlari kabi Farg‘onada ham fan va
madaniyat yangi tarixiy sharoitda taraqqiy etadi.

Shunday qilib, 1X asrda butun xalifalikda fan va
madaniyatning Kkuchli rivojlanishi yuz berdi. Markaziy
Osiyo xalglari ham bu jarayonda xalifalikning boshga
xalglari kabi faol ishtirok etadi. Bu payt xalifalik tarkibiga
kirgan xalglar “islom madaniyati” deb ataladigan, lekin
aslida turli xalglar madaniyatining o‘zaro singishi
natijasida yuzaga kelgan yagona madaniy harakat
qatnashchilari bo‘lib qoldi. Ilm-fanda ham hamkorlik
o‘rnatiladi. Xalifalikda fan va madaniyat sohasida qudratli
to‘lqin, ko‘p jihatdan o‘sha davrda boy ilmiy iboralar
bilan sug‘orilgan arab tili yagona xalqaro tilga aylangani
tufayli yuz berdi. Bu hagda Abu Rayhon Beruniy
“Saydana”sida quyidagi so‘zlarni aytgan: “Arablar tiliga
butun dunyo mamlakatlarining ilmlari ag‘darilgan: ular
bezalib, galblarga yogadigan bo‘ldi, ulardan tilning ko‘rki
ortib, tomirlarga yoyildi”.

Turli xalglar vakillari, xususan, Markaziy Osiyo
olimlari qatorida Farg‘oniy ham o‘z ilmiy asarlarini arab
tilida yozgan. Yunon, sanskrit, fors (pahlaviy), suryoniy
tillarida yozilgan ilmiy asarlar arab tiliga tarjima gilinardi.
Bu esa kelib chiqishiga ko‘ra turli xalglarga mansub
bo‘lgan olimlarga turli zamonlardagi turli xalqlarning
ilmiy merosidan bahramand bo‘lish imkonini berdi.
Natijada, turli-tuman mahalliy va milliy tarkibdagi islom
ilm va madaniyati yuzaga keldi. Ular orasida Markaziy
Osiyoning, jumladan, Farg‘onaning ham ulushi bor edi.
Chunki bu hudud olimlari xalifalikda fanning shakllanishi
va rivojlanishiga katta hissa qo‘shgan. Al-Farg‘oniy davri
bo‘lmish VIII asr oxiri va IX asr hamda uning atrof-
muhitini tavsiflash bilan birga, o‘sha davrning quyidagi
xususiyatlariga ahamiyat berish lozim. Bu davrda
feodalizm katta odimlar bilan rivojlangani uchun obyektiv
sharoit ishlab chigarish kuchlarini takomillashtirishni va
shu bilan bog‘liq ravishda ishlab chiqarishni Kkatta
shaharlarda to‘plashni taqozo qilardi. Feodalizmdan
avvalgi ilk davrlarda shahar fagat harbiy-ma’muriy
vazifani o‘tagan bo‘lib, ularning nufuzi bir necha ming
kishidan iborat bo‘lsa, rivojlangan feodalizm davrida
yangi shaharlar quriladi, eskilari esa misli ko‘rilmagan
darajada kattalashib ketadi. Armaniston, Eron va aynigsa,
Markaziy Osiyoda IX — X asrlarda shaharlar soni ham,
kattaligi ham ortib boradi. Qohiraning barpo gilinishi arab
Shargida O‘rta asrlar rivojlanish davrining yakuni deb
hisoblanadi.

Ba’zi shaharlar shu qadar yiriklashdiki, ularni haqli
ravishda O‘rta asrlar aglomeratsiyasi deyish mumkin.
Chunonchi, shunday shaharlardan biri Bag‘dod edi. U
yettita kichik shaharlarning qo‘shilishidan yuzaga kelgan.
Qohira ham shulardan biri, u ikkita shaharning

qo‘shilishidan hosil bo‘lgan edi. Shaharlar shu tariqa
igtisodiy va madaniy markazlarga aylanadi. Ishlab
chigarish kuchlari va shahar hunarmandchilik ishlab
chiqarishining o‘sishini fundamental va tatbiqiy fanlar
sohasidagi tadgiqotlarni yo‘lga qo‘ymasdan va tashkil
gilmasdan ta’minlab bo‘lmas edi. Ilmiy tadqiqotlarni
tashkil qilishga obyektiv talab paydo bo‘ldi. Harbiy
yurishlar davrida xalifalar fagat “yer va suv to‘plash”
bilan mashg‘ul bo‘lgan paytlarda bunday talab hali yo‘q
edi. Xalifalar Mansur (754-775) va Horun ar-Rashid
(786-809) davrida ahvol tubdan o‘zgardi. Aslida, aynan
ular davrida xalifalikda ma’rifat davri boshlandi. Ilmiy
ishlarning tashkil qiluvchisi va rahbari xalifa Ma’mun
(813-833) edi. U xalifalik olimlarini “Baytul hikma” —
“Donishmandlar uyi”ga birlashtirdi. Beruniy aytganidek,
“ilm o‘z zoti bilan matlubdir, haqgigqatan ham, barcha
narsadan lazzatli. Ilmdan boshqga ganday narsada manfaat
zohirroq va qandayida foyda ko‘proq bo‘ladi, fagat ilm
bilangina ham din, ham dunyo uchun xayrli ishlarni gilish
va ularga zarar keltirishdan saglanish mumkin. Agar ilm
bo‘lmaganida, biz jalb qilayotgan narsa yomonlik
emasligiga va chetlanayotgan narsa yaxshilik emasligiga
ishonch bo‘lmas edi”. Agar ilmga shunday yondashadigan
fidoyilar bo‘lmaganida, hech qanday xalifa yoki vazir
ilmni bu darajada yoya olmas edi. Shuning uchun
xalifalar davrida ilmning hagigiy tashkilotchi va
rahbarlari yirik va serqirra olimlar edi. Ular fanning har
sohasidan chuqur bilimli bo‘lib, xodimlarni tanlash va
joylashtirish ularga bog‘liq edi. Sanad ibn Ali, Habash
Hosib, Xolid Marvarrudiy, Yahyo ibn Abu Mansur,
Muhammad Xorazmiy kabi olimlar shular jumlasidandir.
Xalifalar Vosig va Mutavakkil davrida shunday sharafli
vazifa Ahmad Farg‘oniyga nasib etdi. Shunday qilib,
xalifalikda VIII asr oxiri va IX asrda fan hamda
madaniyat sohasidagi ulkan ko‘tarilish asosan xalq
ommasi ongi va tafakkuridagi progressiv o‘zgarishlar
tufayli yuz bergan edi.

Farg‘oniy yashagan davr ijtimoiy-siyosiy hayotda
suronli vogealar, fan va madaniyatda ulkan ko‘tarilish
davri edi. Farg‘onaning Axsikat, Koson, O‘zgand, O‘sh,
Andijon, Marg‘ilon, Xo‘jand, Asbara singari katta
shaharlari Sirdaryoning yogasida yoki uning yaginida
joylashgan. Yana allagancha kichik shaharlar ham bor.
Ular oralab sharqdan g‘arbga Xitoydan keladigan Buyuk
ipak yo‘li o‘tadi. 712-713-yillarda lashkarboshi Qutayba
ibn  Muslim  boshchiligidagi  islom-arab  go‘shini
Farg‘onaga bostirib kirdi. Bu fotihlar Farg‘onada muqim
yashayotgan aholi o‘rtasida islom dini va arab tilini yoya
boshladi. Farg‘ona xalqi buddiy, zardushtiy, moniy
e’tiqodlariga rioya qilar edi. 819-820-yillarda Xalifa
Ma’mun Farg‘onani Buxorodagi o‘ziga qaram hokimiyat
ixtiyoriga o‘tkazdi. Shu yo‘sinda Farg‘ona o‘lkasi juda
katta yerlarni oz ichiga olgan arab xalifaligining sharqiy
viloyati bo‘lib qoldi. Bu vaqtlar arab xalifaligi g‘arbda
Misr, Mag‘rib (shimoliy Afrika) orqali Ispaniyagacha,

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

shargda esa Eron, Xuroson, Movarounnahr orgali Shosh
va Farg‘onaga qadar cho‘zilar edi. Bag‘dod xalifalik
markazi edi.

Darhagiqat, ajdodlarimiz VII-VI1II asrlarda arablarga
garshi uzoq muddat davomida kurash olib bordi. Bu
kurashda Farg‘ona hukmdorlari goh O‘rta Osiyoning
Choch, So‘g‘d mulklari bilan, goh turklar va xitoyliklar
bilan ittifoq tuzdi. Ammo oxir-ogibat bu kurashda
farg‘onaliklar mag‘lub bo‘ldi va Farg‘ona vodiysi Arab
xalifaligi tarkibiga go‘shib olindi. Bu yerda asta-sekinlik
bilan islom dini yoyildi va shariat qonunlari garor topdi
[2:68].

Xulosa qilib  aytganda,
islomgacha bo‘lgan davridagi

Farg‘ona vodiysining
diniy-ijtimoiy hayoti

murakkab va boy tarixga ega. Bu davrda hududda
ko‘pxudolik dinlar, xususan, zardushtiylik va buddizm
keng targalgan. Mahalliy gabila va xalglar turli madaniy
an’analar va e’tiqodlarga ega bo‘lib, jamiyat gabilaviy
tuzilmaga asoslangan edi. Buyuk Ipak yo‘li orgali amalga
oshirilgan savdo-sotiq bu hududga turli din va
madaniyatlarning kirib kelishiga sabab bo‘lgan. San’at va
madaniyatning rivojlanishi natijasida ibodatxonalar,
haykallar va boshqa san’at asarlari yaratilgan. Bularning
barchasi Farg‘ona vodiysining islomgacha bo‘lgan
davrdagi diniy-ijtimoiy hayotining rang-barangligi va
murakkabligini ko‘rsatadi.
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HUmom Byxopuii xankapo urMuii-maoKuKom MapKazu WiMUil X00umu,

mapux pannapu 6ytuua panrcagpa ooxkmopu (PhD), kamma uimuii xo0um

BYIOK MYXAJJIAC AUMOM BYXOPUMHUHT OUJIACH BYJITAHMU?

Annomayua:. Ywoby maxonada mapuxuunap momoHuOan uxmunogea cabab Oynean HMmom Byxopuitl ounacu xauoaeu
Mavaymomaap Keamupuieat. LLlynuneoek, manbanap 6a mapuxuii 60KeauKOaH Keaud dukuod, urimuti-kuécuii maxaun Kununeat. by
Mmas3yoa maokukom oaub bopean onumnap Qukpu ypeanuneau. Xyroca Kucmuoa Mmom Byxopuiinune ounacu éa ¢hapsanonapu
6yneanu mygpucudazu maviymomaap 6aén xununean. Taanu cyznap: Umom Byxopuii, Axmao, ouna, gpapzano, Bappox éa komuo.

Annotation: This article presented information about the family of Imam Bukhari, which caused controversy among
historians. The article is subjected to scientific and comparative analysis based on sources and historical reality. The opinions of
scientists who conducted research on this topic were studied. In conclusion, information was given about the family and children
of Imam Bukhari. Keywords: Imam Bukhari, Ahmad, family, child, Warraq and secretary.

Annomayus. B Oannoii cmamve Obiiu npedcmasienvl cgedenuss o cemve Mmama bByxapu, evizgaguue cnopvl cpedu

UucmopukKkoes.

Cmamoesi  nooeepeHyma HAy4HO-CDAGHUMENbHOMY AHAAU3Y HA  OCHOBE

UCMOYHUKOE U quOpu‘{@CKOIZ

Oeticmeumenvhocmu. H3yueHvl MHeHUsi YYEHbIX, NPOGOOUSUIUX UCCIe008aHUsi Ha dmy memy. B 3axmouenuu 6Ovina Ooana
ungopmayus o cemve u demsax umama byxapu. Knwoueeswvte cnosa: Hmam byxapu, Axmao, cemws, pebenox, Bappak u cexpemape.

Kupum. J[lynéna Oyiok 30Timap, MyTadakkap Ba
ajutomManap Xa€Tu, WIMUH MEpOCH Ba OWJIABUM MyXUTHUHHU
OwuIHMIITa KA3UKHUII KaTTa. bup OJIUM Exu
MyTa(aKKHPHIHT €TUIINO YHKUIIUAA KaH9a WHCOHHHUHT
xu3Matu 0op. bapua yiayr HHCOHJIAPHUHT BOSITa €TUIIHAIA
aBBaJO, OWIAZard WIM-Mabpudarra >BTHOOp, 3aKHUU
yCTO311ap, CaZOKATIIN MIEPUKIIap, OMMKAHOO Ba CaXOBATIH
KHUIIIIAPHUHT YIKaH XU3MaThH 00p.

Nmom byxopuitHn xaM Xyaad MaHa IIyHAAH MyXUT
Tapoussaran. MyXaJJINCHUHT YCTO3JIapH Ba IYCTIapH
Xakdga Kymiad MaHOamapaa MabIyMOT KeITHpPUJITaH.
MyxXaaqucCHUHT OWJIACH XaK|/a, YHUHT OMJIacH OYiIraHMH
ékm #Hyk?, Dapzanmiapu Oopmu Exu Wyk?. By kabu
caBoOJUIap AOMMO WM axJUHUHT JUKKAT MapKa3ujaa
0ynu6 kenran. lllyHuHTHEK, OyIOK MMOM yiHIaHTaHMHU?
®dap3ananapyu Xakujaa OMpoH MaHOaaa MabIyMOT OOpPMH
Kabu caBoiutap XaM Kym Oepuiann. Xakukataa OYroK
HMOMHHUHT OYIOKIUTH HHMana, Oy Maprabara KaHmai
SpHmTaH. Y3 maxcuii XaéTH OWIaH MamFya1 Oyaranmu?
Bup ymp y xumura kuM xu3mat Kuiran? Od9 KoJica TaoMm,
YyaHKaca CyB TyTraH kuMm?. By xu3matinapHu OUpoH Kumm
yHUHT €Huaa TypuO Oaxcapranmu?. Bylok MyXaJlIuCHUHT
maxcuid Xa€TH XaKuJaard MaB3yHH EpUTHINIA KyTurad
MaHOaJIap TagKUK STHIIH.

Ymoy makomaga imom ByxopuiHUHT maxcui Xaétu
KaHmaid OYnraHd Xakuaa MabiIyMOTIap >KaMJIaHIH,
TaIKAKOTIHIIAP Kapanuiapy YpraHwino, XyJIocaBuil (GUkp
o6epunn. by Macanana tapuxumnap Mmom ByxopwitHUHT
owsia KypMaraHu Ba YHHHT Qap3aHad OyiIMaraHuHH
TabKu1aiiad. byrok MyXaaJuCHUHT Xa&éTH Ba MEPOCHUHU
YyKyp YpraHWII HATWKACH[A, YHUHT OMJIACH Ba Xa&THaru
maxcui ¢asmwiariapu XaM KYymiad oJimMiap TOMOHHJIAH
Vpranwirad. YIyF aJJIOMJIApPHUHT [IaxXCUid Xaérura
Ha3zap CONMHCA, YJIApHUHT aKcap KUCMH TacHU() 3TraH

kuToOIapuaa ¥3 oOWacH XaKuga MabIyMOT TaKINM
STMaras.

Mag3yra oua agaduériap TaxJuwiam. MaB3yHH
EpUTHINA acoCaH WCIIOM TapUXuAa YBTUPOd STHITAH
Tapux Ba TapoXXKUM KHTOONApW XaMAa Xaauc WIMHIA
MaIIxyp AIJIOMaTapHUHT HOZTUP acaprapugaH
¢doitmananmimu. Xycycan, Mmom bByxopuit xaétm Ba
HIMHUH MepocH Oopacuia Y30K BaKT TaJAKUKOT OJIHO
o6opran oM AGpycartop Illaiixauar “Umom Byxopwuit

YCTO3MJI aCOTU3UIH Ba KIMOMUIT MYXaTUCHIH. ...”" HOMIIA
KUTOOHMIaru TapUXUH MabJIyMOTIIap, Xarub
barmomuiinuar  “Tapuxu  barmon” acapu, HWmom

3axabuitauar “Cusp awiIoMuH HyOamo” acapu, HOH
Acoxupauar “Tapuxy Humamk” xammaa HMOH Xaxap
AckaoHUHHIHT “TaFmuKyT TabJIMK’ Ba “Xamaioc copuii”
acapyapm YpraHwiuO, yiapaa KEeITHPWITAH Tapuxui
MaBIIyMOTIIAp WIMHAH TaXJIMIT KATAHIH.

TagkukoT MeToaoJorusicu. MaB3yHu EpuTuiiia

KETMAa-KE€TJIMK, XOJIMCIWK, HWIMHH-KUECHH  TaxJIHI
yeymnapunad — ¢oimananwiau.  [IyHUHTOEK, MaB3y
JIOMpacuaaria MabJIyMOTIIAPHHHT Oup-Oupura

HOMYTAHOCHOJUTH XucoOra OJIMHUO, amioManap Ba
Myappuxjap KapanuiapuaaH Keianbd YMKKaH Xoiga Oerr
OOCKHMYJIN XyJIOCABHI Kapanuiap UIiad YUKy,

Taxauna Ba Hatwkaaap. Vmom ByxopuitHunr
ownacy, ¢ap3aHaiapu Xakuga KyHWmgard — Tapuxui
MaHOamap Ba Xa€TUH BOKENHMKIAp OWJIAH TaHHWIIHO,
XyJI0ca YUKapaMu3:

bupunyu Kapawi: mom ByXOpUIHUHT axJid OWjacu
Ba xopusicu 0ynraH. bynra gamvn cudaruna Hamcuamnx
3axabuiauAr “Cusp abJoMHH HyOamo” Ba “Tapuxyn
ucaoM”  acapuia  KEITHPHITAaH  MabJyMOTIapHHU
KYpcaTuil MyMKHH. MyXaJITUCHHHT X0C KOTHOM Bappok
Myxamman uOH XoTaMIaH PHUBOST KHWJIMHTaH MaHOama
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“Hmom byxopuit menra “MeHHHr axjaM oOWIaM Ba
xopusim 6op. Cen sca Oanorarra erraH € WUrMTCaH”,
ne6 aitau”, meraH MabiyMoT kentupwiran [4:12/451-
452]. Imom Byxopuii TOMOHHIAH “MEHUHT axjId OHJIaM
60p” ne0 aNTHIMIIM MYXaJJIUCHHHT OWJIACH OOpJIHrUra
€pKUH uIopa OyiraH.

Bappox ToMoHHMIaH sfHa OHp TAapUXUH PHUBOAT
kenrtupunanu: “Aonyiiox non Myxamman CopubuitHu
smmtauM: “MeH AOy AOxmyiuox byxopuitHuHr yiiuna
OynauM. Y KHUIIMHUHT OJIAMTa >KOPHSUIApH KHUPMOKYHU
Oynmu. YHUHT onauaaH yraérranma, 6exocaaH CUEXIOHTa
OEFHM Terud KeTOH Ba YHIArd paHr TYKWIMO KeTau. YHra
kapab  Byxopuii  (razabmanu0)  “llyHmait  Xxam
topacanmi....?!” nemu. Kopus: “Xoskam, Wyn xyaa Top
9KaH, YTumra KuiHanguMm. Y3p”, neb xaBoO Oepiu.
Byxopuit xynnapunu kyinunapna: “CeH KeT, MEH CEHU
o3on kwigum”, nenu. [lynna Mmom Byxopwuitnan: “Oit
A0y AOmyiiox *KOPHUSHIH3 Fa3aOUHIU3HU YuKapaumu?!”
ne6 cypamau. Mmom byxopuit mynmaii ne® xaBoO
Oepmu: “Arap MeHH Fa3aduM YMKKaH Oyica, Hagcum po3u
Oynran amaiaHd KuiuO yHM THHWIaHTupanm™ [7:480].
SIbHM  yHM 0307 KWIAUM, OHIU JKOPHS KWIaIUTraH
UILIapHU Y3 HadcuM Kumamy, neraH. Maskyp xabap
Hmom ByxopuitHUHT aénu Ba opHsicH OYIraHura kKo
nmanmun cudatuga kentupwiaan. YyHku Oy xabap y30K
Huutap Myxajaaucra Kotuonuk Kuirad Bappok Ba Mimom
Byxopuii OwimaH kym ¥#uutap Oupra TypuO, Xaiwc
ypranran myxamauciapaan oupu Xo¢wus Caiipodunan
pUBOST KuiaMHraH. by, ¥3 HaBOatuaa, MaHOaHWHT
UIIIOHWIH 70 CaHAIUIINATa acoC OVITasu.

Hrkxkunuu xapaw: VIMoM DByXOpuiHMHr  YFUI
(dap3anau 6ynub, yaunar uecmMu Axmazn Aoy Xade 6ynraH.
bakp n6n Mynuiip Ba Myxamman ubn A0y Xoram Oy
xXakna nyHaai xabap 6epran. AGy bakp aiitagu: “Mmom
Bbyxopuiina tmwxopar yuyyH Mon Oop amu. by Tikopar
MOJM YHUHT Yriu Axman A0y Xadc TomoHMOaH 0iHO
kenuHrad. lllynaa Oy Twkopar MOJMHM OJUII y4YyH
caBlorapjiiap KejJd Ba YyHra Oell MHHT JUpXam
OepulIMHN aWTUO, caBAO KUIUO KalTu® keTaw. Yiap
KETraHWJaH CYHT OONIKA caBaorapiap Kejau-1a, aifHu 11y
TIDKOpAaT MOJIMTAa YH MHHT AMpPXaM OCpHUIINHH alTIH.
lynna Wmom Byxopuit ynap Taknud stran doiina Ba
caBloHM paj 3Tau. byxopuit mynmail nenu: “MeH keda
Oy MoJulapHU OONIKAa THXKOpaTYWiIapra COTHIIra Babla
Oepran 31uM, (oliaa yuyH MeH y3 BabJaMAaH KaUTHUIIHU
ucramaiiman”  [4:12/448;3:2/11;5:53/81;12:2/28;6:480;
7:5/359]. Maskyp MabJIyMOT MallIXyp Tapuxuii KHTOOIap
“Tapuxu barnmon”, “Tapuxu [amamk”, “Cusip Anbioy
Hy6ano”, “Tabakary CyOxkuit’, “An-Xamoc Copuii”,
“TarnuKyT TabJIUK’ Ba OOIIKa acapiapaa KejraH.

Yoy xadbap Imom ByxopuiiHunr dap3anau 0ynranu
Ba YHUHT McMH Axman, kyHsicu AOy Xadc skaHWmaH
Janonar oepasy.

Xabapna kenran “bBy THXKOpAaT MOJM YHUHT YFIH
Axman A0y Xadc ToMoHMAaH oauO KenuHraH >S1u”

xymiacu Hmom  ByxopuiiHMHr  yFam  Oynranura
umopanup. Uy manbGanmm acoc Kwiran 0ab3u
myappuxiap Mmom ByxopuitHuHr Axman ucmim Yrmu
Oynras, 10 XyJoca KUJIraH.

lynunrnex, Mmom byxopuit xaérm Ba Qaonustu
TYFpUCHAA Yy30K HWDIap TagKUKOT oaubd Ooprax
Abnycarrop laiix “Vmom Byxopwuii ycTo3un acoTu3mitH
Ba HMMOMHJ MYyXaIIUCHHH’ HOMIHM KuToOMma Kmom
ByxopuiiHHHT owjacu Ba (Gap3aHIyapd  XaKuJard
MabJIyMOTJIapHU yMyMJIalITUprad. YHaa myamiud Vimom
ByxopuiinuHr yrun dap3anan OYIraHu, YHUHT UCMUHH
AxMman kyiWranun Ba Oy ucMHH Myxamauc [laitramGap
Myxamman (c.a.B.)HMHI HCMHIa YXIianr KyHraHHHU
trapkumiaiian  [2:50]. By kapam kymiab wmaxbGamap
acocuma onub OOpPWIraH WIMHA TaIKUKOT Ba KUECHI
TaXJWUIAp HaTWKacuaup. Yoy (ukpHu EKI0BUMIIAp
HNmom byxopuitHuHr omnacu, ¢Gap3aHmud Ba IKOpUsICH
Oynranu TYFpUCHAATH TapUXui MaHOanapaa
KeNTUPWITaH  MabiyMoTiapiuan  Qoiiganann0, ury
XyJocara kenraH. Ambarra, Oy MaB3yga TYFpH XyJoca
Aunnoxra MabiyM, OyIOK UMOMHHU AJUTOX, pPaxMaT KHJICHH.

Yuunuu xapaw: Vimom ByxopuiiHuHr K13 (dap3zannu
Oynranu MaHOanapaa 3WKp KWIMHTaH. Myxammana HOH
Abnynnox woH baitbun Xokum “Mabpudaran ymymun
xaguc”  kurobuma Mmom  byxopuiik Ba  HMmom
Mycnumnapaunar — yrun - dap3anau  OynmaraH,  1e0
kentupu6 yrran [9:52].

Xoduz Adaypaxmon uoH Anmu nbH Jlaiiou [laitdonuit
Nmom Byxopwii xakuaa myHmai npedmu: “Y Badot
9TraHja yHUHT YFuI dap3aHau Hyk sam”.

Cupoxunaua uoH Ymap ubu Amu: “Mimom Byxopuit
Ba MMmom Mycnumiapaa yrun dapsana Oyimaran”, ne0
TabKUJIaraH.

Mymino Amu  Kopununr “Mupkor an-madotux’
acapuga [8:1/17], Myxamman wu6u Wcmoun Amwup
Canvonuit “TaxOup 1M UH30XM MabOHHJI TalcUp”
acapuga [11:1/97], Myxamman uOn Amu IllaBkoHuit
“Haiiny aBtop” acapuma [10:1/21], A6nynxax Byxopuii
Hexmauii Xanadpuit “JlaMmboT TaHKMX uil mapxu
MyIIKOTHI ~ MacoOux” acapuma [1:10/261] UWmom
ByxopuiinuHr yrun ¢ap3anan OYyaMaraHuHU KaiJ| dTraH.
VYmby manOanapaa MyXaaauCHUHT dakaT Yruia dap3aniu
OyJIIMaraHvHUHT Kai] ASTWIWINK, YHUHT Ku3 (ap3aHnu
Oynranura wimopa OYnnO, alJIOMaHHHT KH3 (ap3aHin
oynran ne0 xynaoca KunuHrad. bassu man6anapaa Mimom
ByxopuiiHuHr yrun ¢ap3aHgu OyiamaraH, amMMo |y
KUIIUHUHT Oup Hadap ku3 dapsangu OynraH, 1e6
TabKUJIAHTaH.

Typmunuu Kapaw: VIMoM DbByXOpHHHUHI ouia
Kypranu Ba (ap3ananu OYJIraHuHH HMHKOp JTyBUHIAp.
Myappux Awxynuii: “Men OupoH wmanOana Imom
ByxopuliHUHT yinaHraHu Ba yHAAH ¢ap3aHiin OyiaraHu

B

TyFpucuaard xabapHu Kypmaamm™~, geraH. HMmowm
Byxopuitnuar “Topux am-aBcar” acapm MYXaKKHUKH
Taiicup ubn Capn AOy Xymaig »sca: “Tapoxum
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kuToOnapuaa Mmom ByxopwiHUHr omiacu Ba YHUHT
3yppuéTH Xakuzna OMpPOH MabiyMoOT kenamaraH. dakar
Nmom Xoxum: “Umom Byxopuit Ba Mimom Myciaumaan
Vrun (ap3aHm KoiMmaras”, JeraH MabIyMOT MaBxKy[ €0
tabkuanarad. lyHuHTIEK, MyXaJyIMCHUHT (ap3aHiapu
XaKuJa MabJIyMOTHHHI MaBXKyJ, OMAaCIUTH, YHUHT
(dap3aHau Ba oWJacH MyTJIaK OYJMaraHura XaMm acoc
6ymmaiimu [13:50].

bewunuu kKapaw: VImoM ByXOpHUHHUHI 3yppuéTH
yMyMmaH OynMaraH, nae0 aiTyBumiap Toudacu Xam
MaRxya. Aoaycanom MyOopakdypuii 0y Oopama Oup
KaH4Ya MabJIyMOTIApHU kamiarad. Y Bamumaua Xatu0
Ba Mymio Amu Kopuit kapamura Ttasau0, KHmom
ByxopwuiinuHr dap3anau OyiaMaraH, 1eraH.

Xycaith non Myxamman Jlosuit Marpubuii: “Himom
ByxopuiinuHr dap3anau OynMaraH. AMMO AJUIOX TaoJo
y KUIIWra xap KaHmad coiux ¢ap3aHimgad XaMm ad3anl
nrapad Ba MakOMHHM Oepau. By YHHHr caxux acapu
mIyxXpaTuaup. YHIaH OyTyH IyHE MyCyJIMOHIIapU
¢dorimanananu” [14:1/27], ne6 tabkuagaim.

XyJjgoca Ba Takaudaap. ManbanapiaH Mabiym
6ynanuku, imom ByxopuitHuHT onnacu Ba dap3anau 0op
Oynran. AMMoO Tapuxui KuTOONapaa Oy TYFpuaa OYHMK
0aéH KWIMHMarad. YMyMaH, ajuloMajap Tapuxura
9BTUOOP KapaTHiica, YIapHUHT aKCapUsITH IaXCUH XaéTh
Ba OWJIACH XaKWJa MabIyMOT KOJAWPMAaraHWHU KYpHII
mymkuH. Umom Byxopuii xam owmnacu Ba Qap3aHiiapu
XaKuza HOOWpP acapiiapuia MabiIyMoT OepmaraH. byHu

MYXaJUIMCHUHI XaJucra Myxab0aTu Ba miMmra HucOaTaH
OMOHATIIOPJIMTH OWJIaH XaM H30XJall MyMKHH. VMom
ByxopuilHUHT Makcaau Yy3uJaH HOAMP acap KOJIAUPHUII
oynran. Myxamauc Y3uMHUHT acapu Xycycuua “AJuiox Ba
¥3uM  Ypramaa Xyxokar Oynmu”, 1ne0 TabKHITaiH.
XakuMKaTAa amaoMma sipaTraH acap OyTyH MyCYJIMOHIIAp
yuyH KypboHH KapumaaH KeHMMHTHM XyXoKaTra aiigaHIu.
Hmom ByxopuitHUHT HUSTH TY3al OynraHura MyHOCHO,
ANJOX TaoNo YHM Makcagura MyBO(HK Jlapakara
kytapmu [13:50].

TaaKuKOT HaTHXKAacK Ba MaHOanap TaxJHIN acocHia
Kyiugarnga xynoca KMIHII MyMKUH:

Nmom bByxopuiHuHT omjacu Ba Axman HCMIIH
(dap3anau Oyaran;

Myxanauc ¥3 acapiapuaa owsigacd Ba (ap3aHaiapu
xakuja xabap 6epMaras.

Nmom bByxopuii owunacu, yHM TallBUIIM Ba
Gbap3anmiapy  Xakuga E3uIngaH  Kypa, Pacymyiiox
(c.a.B.)man 6up xaauc €30 KOMAMPHUINHY ad3ai KypraH.

Byrok MyXajJMCHUHI WIMHMA MEPOCUHM YpraHMII
Ownan Oupra, ounacy, gpap3aHaiapy Ba YHra sSIKHH OyiraH
MHCOHJIap XaKWAard MabIyMOTIap XaM YKYBUH YYYyH
KM3UKApJIM Ba alfHU BakKT/Aa MyXHM aXxaMuAT KacO 3Taiu.
Ywby tapuxuii mabiaymornap Mmom Byxopwiinu sHana
SKMHPOK  Ownuimira, OylOK Xu3MaTIapuHH amaira
OolIMpHUIIKIa €HUAA TypraH HWHCOHJAPHM TaHHUIINMM3Ta
épmam OGepau.
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COATMYPOJ ITPUMOB

Hmom Byxopuii Homuoaeu Towikenm uciom uncmumymu
Hmuil wvwinap ea ¢pan 6yuiuna npopexmopu,
ucnromuyHocauk annapu 6yiuva gancagpa ooxmopu (PhD)

AKHUJIA WIMMHUHT TAJIBUH KWJIMHUIINATA TABCHUP KYPCATITAH OMUJLIIAP

Annomayua:. AKuoa uimu Uciom OUHUHUHZ UIK 0a8puoa 6OWKa uimiap Kaou aioxuoa gau cughamuoa wWakiiaHmazan 0u
6a yHea Oazuwiianean acapiaap ésuamaza. bavsu uncownap mypau munram 6a MAOAHUAM GAKWIAAPUHUHZ MABIUMOMUOAH
Mmavcupanean Xoa0d aupum aKuoagull macaiaiap 6opacudd y3uHuHe Homyepu Kapauiapunu mapKamued xapakam unean. by
MYAMMOHU XAl KUIUW MAKcaouoa axiu CYHHA 6al HCamoa YIAMONApU UCIOM OUHUHUHE COQ) IbMUKOOUHU 0AéH Kumyeuu
Kumoobnap €30u. Ywby maxonrada akuoa uimMuHuHe mad8uH KWIUHUWMUSA MABCUP KYPCAMeaH OMUILAP XaKuod Cy3 IopumuieaH.
Tasnu cysnap: akuoa, madsun, caxoba, modeur, maxkoup, UMOH, Mybmasuid.

Annotation: At the dawn of Islam, the science of Agidah did not form as a separate teaching like other disciplines, and no
works were written about it. Some people, influenced by the teachings of representatives of different nations and cultures, tried to
spread their erroneous views on certain ideological issues. In order to solve this problem, the scholars of the Ahlu Sunnah wal-
Jama'ah community wrote books explaining the pure faith of Islam. This article discusses the factors that influenced the tadween
(written recording) of the science of Agidah. Keywords: agidah, tadween, sahaba (companions of the prohpet), tabi'un, fate,
iman (faith), the mu 'tazilites.

Annomayusn: Ha 3ape ucnama nayka 06 Akude He cghopmupoeanace Kak omoenvbHoe yuenue, Kak opyaue OUCYUNIUHDL, U O
Hell He OblI0 HANUCAHO HUKaKux pabom. Hexomopvie 1100u, noo énusHuem yueHuli npedcmagumeneil pasHblx Hapooos8 u Kyibmyp,
NbIMAUCL PACHPOCMPAHAMb C8OU OWUOOUHbBIe 832750bl HA onpedeneHHvle udeonocudeckue eonpocwl. C yeavio peuteHus
6o3HuKuLell npobremel, yuenvie obuwunvl Axny-Cynna eanv-[oicamaa nanucanu KHueu, obwsacHaowue yucmyio eepy uciama. B
OAaHHOIU cmamve 2080PUMCA O PAKMOpax, NOGIUABUIUX HA MAOBUH (nucbMmenHas uxcayus) Hayku Axuovl. Knrouesvie cnosa:

axkuoa, madeuH, caxaba (nociedosameny), mabuun, cyovba, UMaH (6epa), Mymasuiumo.

HcnoM IUHMHMHT WIK JaBpuja OOIIKAa HCIOM HIMJIApH
kabu akuga WIMHM Ba YHra JOUp Macajajap THU3UMIH
taptuOna, anoxujaa pucoina
KamylaHMarat >1u. UyHku caxoOanapHUHT OHUpOp aKuIaBUH

KUTOO  &€KH aKiInga
ékn Qukxuit Macama Oopacuna caBoiau Oynca, GeBocuTa
[Maitram0ap (a.c.)nan cypa0, xaBoO onap sau. Yia aaBpiaa
[Taiirambap (a.c.) caxobanapuau KypbsoH osmiapuaan 6omka
HapcajlapHd €310 ONMIIJaH KalrapraH osguiaap. XarTo

KyppoH  osmiapura  apanamui® — KeTHIIWAAH  XaBd
KWITAaHIUKIApU YIyH XaAUCIapHH XaM €3u0 ONuIIiaH
KalfTapranniap.

Ymmapuii xanupa Ymap uOH AOaynasu3 XaaucliapHU
TaJBUH KWIMIITa YJIaMOJapHH Taprud Kuiaub, Manuna
BONMiicH Ba Ko3ucu OyiaraH AOy bakp nbn Xasmra omam
“Pacymyminox — comamioxy
BacaJJITAMHUHI XaAUCIAPUHU TEKIIMPHO, YIapHU E3THH.

XKyHaTHO,  yHra: anaixu
UyHKM WIMHHUHT HYK OYnu0 KeTHUINMAAH Ba yIaMOJapHHUHT
xaétnaH VYTUO KeTHIIMIAH KypKasnMman’, neau. Ymly
Bonmui xamuda Ymap uOH AOnynasu3 TONIIMPHFUra Kypa
XaAWCIapHU TYTUTalIu.

Vnamonapnan Mouu 1uxo6 3yxpuil OupuHYHIApAaH
0ynuo, caxobanap Ba TOOEHHIApIAH SIINTIAaH XaJUCIAPUHH
KATOO mIakiauaa >xamiamd. JIeKWH y TyIuiaraH Xaauciap
6oOmapra axparuamarad sau. VMom 3yxpuiinan KednH
XWKPUH HUKKUHYM acp OWpMHYM SApMHAa >Kyda Kymial
MyXaJJuciap —XaauciapHu OoOmapra  Oynumo0,
kunumra kupumum6b keran. mom Monuk mOH Anac, Mmom
Byxopwuii, Mycnium  Ba  Oomikamap — miynap
KyMJIaCHUIAHAUp. YIap XaAuCIapHH HMOH, WJM, Taxopar,
TaloOK, TaBXWi, CyHHaT kaOu OoOmapra axparad Ba
HaTWXaJa, akuaa WIMH Maiao 0yimu.

TaJBUH

Hmom

AKMIa WIMHHHHT OOIIKa WiIMJIap Kabu anoxuaa
axpanud Yukumuga OMp Hewya TallKM Ba WYKU cababmap
oynran. Kypbonu kapum TaBxuiara Ba [laiiramOapra uroar
KWIMINTa AaBbaT KWIKII OunaH Oupra, yIna BakTAa MaBxyll
Oynran IUHIAp Ba TABIMMOTIAPra TaKINu( KUIMHAU. SIbHU
YIapHUHT HOTYFPU aKuIagapuHu 0aéH Kuaum OuniaH Oupra,
TypIH Januaap OumaH paamus Gepau. Yma naspaa 6an3u
HMHCOHJIAp Oapya OUH, WIOXUET Ba MaldFaMOAapIMKHU HHKOP
kunu6: “busHu akat 3aMOH YTHINM XaJIOK KWJIaAW”, eraH
9BTUKOAA JMIH.

Akuaa uiIMura ouji KNTOOJAPHHUHT TaJIBUH KUJIMHHIIHUTA
TabCUp KypcaTraH OMWUIaplaH sHa Oupu caxobanap
JaBpUHHUHT OXHpHUIA IBTHKON OOpacuaarun HXTHUIOPIHP.
Takoup Oopacuparm HXTHIOG IIyIap >KyMJIACHIAHAUD.
Upoxnuk CycaH ucMiln HacpoHHUH OupuHuUM OYiaub Kanmap
Oopacuia HOTYFPH YBTUKOIHH TapKaTraH 31u. Y MYCYJIMOH
O0ynub, siHa HACPOHMHIMKKA KaWTamu. Y OwiaH caxoOanap
Vpracuaa ymby Macana 6opacusa Oup kaH4a 6axc-MyHo3apa
oynmu6 yranu. SIpHM AJUIOX TAo0NO0 MaxXJyKOTIApH XaKuia
OMpOp HApCaHU TAKJIUP KUJIMaraH, OajKH ylIapHU Y3 XOJHura
Tanua® Ky#raH, JeraH KaJapHH MHKOP KHJIUII aKUJACHHU
TapKaruilra xapakar Kwiradn. Mas6an non Xonun Xyxanuid
Takqup Oopacupard Oy3yK akuJaHH MaHa IIy OAaMAaH
onrad. Y XacaH bacpuiiHMHT XaM IIOTMPOM XHUCOONaHAIH.
Xacan bacpuii MaHa nry kabu 0ab3u Kajapuil dbTHKOIUIA
Oynran morupanapu Tydaiau TaHKuAra ydparad. AMp HOH
VY6aiiiHUHT XaM YIIa >bTUKO[JA IOPTAaHWHHM Kypra Oab3u
Oacpanukiiap YHHHT Kapalnulapura KyIuiaad. YHHHT
¢uTHacu karranamrad, Xwxpuid 80 imnma Mpok Bonumiicu
Xaxokok uOH FOcyd Cakaduit xamuda AOmynmannk uOH
Mapso Oyitpyru Ounan yHu mopra ocamu. KamapuiinapmaH
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y30K OYIHII Ba YIapHUHT HOTYFPH YBTUKOAUAAH AOIYIUTOX
nbH Ymap, Kobup ubH Adnymiox, AGy Xypaiipa, AOIyIOX,
nbn AGOGoc Ba Anac uOH Monuk kabu  caxoOamap
GomKaapHu OroxXJJanTupra sau [4:14-15].

[ynunrnek, Xava uoH dupxam xanupa XuimoMm HOH
Abnynmanuk naspuna KypeoH Oopacuaa Y3HHUHT HOTYFpU
KapallUIapuHH TapKaTraHH Y49yH Kyiara onuHamd Ba Hpox
Bonuiicn Xomupn Kycapuit xanuda Oyiipyrura kypa, yHH
Kyp6on xaitutn kyHu kari kunaaud [3:32].

Yemon ubH Addon xamupanuru JaBPUHUHT OXHPTHU
wnnnapuna A6mymnox uOH Caba MycyaMoHIap ypracuia
0ab3u HOTYFPH aKUAATapHU TapKATHINTa XapakaT Kiiaaad. Y
MYCYIMOHJIAp YpTacHIa pakbaT Ba BAaCHAT YBTHKOIUHU
o0 KUpUINTa XapakaT Kwinu. Harmkama, ITHaYdiIaK
(bupkacHHUHT maigo Oynumura cabaduu Oynau. Y Oy
uamaocu ounan YcMoH MOH AdGOoHHU Xamu(aTuKHH HOXaAK
KYIra KHPUTTaHINKAa aifoaad, MyCyIMOHIApHA YHTa KapIin
Kyhnmra xapakar Kwirad. [llyHuar yayn xam AOmynkapum
Ilaxpucronuit  xanmudpanuk  Oopacuaa  Kym — Kypamn
OyNraHWHYW, XaTTo OWpOp IHHUHA Macajla O3acHIaH XaM
OyHmail MHUKIOpIa KaHTy jkajan 103 OepMaraHWHU 3HKp
Kwiran [2:45].

Cyur MypTazmnuiinap acocurcu Bocnn ubH Ato akunara
oMJl MawJIyM Macananap Oopacuaa kutob &3m0, caxoba Ba
TOOGHMHJIAp YBTHKOIWra Kaplid YHKIW. ToOeWHIap yHTa
pagmusi Oepumra Ba y Owinan Oaxc-MyHO3apa KHIIHIITA

KUPHIIIH.
Xmxo3 ynkacumaa Aomymnox uOH 3yOaip xamudanura
TyraTWITaHJaH CYHI, yMMaBHinap ToMOHUAaH Mpok

Bonmiicu Oynran Xaxoxox uoH IOcyd Cakadmit CrxuctoH
Bwiostura AOmypaxmMoH wuOH Myxammany uOH Amnrpac
Kunnnitan xokuMm K6 xyHatamu. MOH Ambac dca
XaXKOKra XaMm, yMMaBHWijapra xaMm KapIid 4YuKuO, Oup
KaH4a jkaHDiap oiaub Gopaau Ba XaTTo yJapHH HYKOTHIIra
skuH Konanu. by ¢urHana Illapouii Ba Caump muoH XKyOaiip
kabu karra ToOeWMHJAp XaM KaTHallagu. YMMaBHiinap
kymumHn VOH AmrpacHM MariayOusTra ydparaad. YHUHT
MariIyOUsATH OPTHIIAaH MY KUHUIUIMK XapakaTy naiao oynaau.

Xwxpwuii I acp Ba III acp Gommpa mybprazunuiinap y3
KapalulapyuHu TypiM Wyiutap OwiaH TapKaTHINra Xapakar

ko, JKymimamaH, Japc XaikajdapH TallKWil —KWIAH Ba
myxonubnapu  OwiaH  Oaxc-MyHo3apa onub  Gopau.
IlynuHraek, akuAaBUi Kapauulapu Ba Myxonudiapura

panaus Oepuil y4yH Kyna Kynm acap €304 XaMmJa YlapHU
Oapua maxapnapra tapkaram [8:51-54]. XycycaHn, xamuda
MasmyH  naBpuna — OomnuiaHraH — IOHOH  Qaicadacu
KUTOOMApPUHUHT TapyKMMa KWIMHHUILY axJId CyHHA BaJl )Kamoa
TOMOHHU/IaH aKUJIaBUI MacallaJJapHUHT TaJBUH KWJIMHUIIUTA
KaTTa TabCHp KypcarraH omuuiapgad Oupumup [10:21].
Toxuna 6upop onuMm KCIOMHUH aKuaa Xakujaa cyparasjaa, nry
MaB3yra oWl ajJoxujaa KuTod €31 xoariapu Kymiad coqup
Oynran. bynu akupmara oun  KynruHa — Kutobnap
MyKaJZIUMacH/ia XaM Ky3aTHIIl MyMKHH.

AKOMII WIMHUHUHT Tabpuduua KeJTHPWITaH TYypJd
nryOoxanapHu paj 3TUII Makcaauaa Bocunm ubH Ato, Amp

nbn Yoaiin, Ammod, Hazzom, Ko3u AOmymxadbbop kabu
MybTazwia (GUpKacH HAMOSHJAAIAPU XaM CaHaBHIIap,
MOHUIIAp, Ma3fakuiiap Kabu Typi IUH Ba TabJIMMOTIApra
pannus acapiap €3rau [1:145].

Kanom wunmMuHMHT mnaiino Oynummra Tabcup STYBUH
Talmky cababmapaaH Oupu MyCyIMOHJap OwinaH Oerona
OUHIAp TYKHAIIyBHAWp. PommayH Xamudaiurd TaBpuaaH
Oonurad UCIOM reorpadUsACHHUHT TE3JUK OWIaH KeHTalnIIN
HaTIDKacuaa MYyCYJIMOHNAp Typid JAWHIApIaH OyiraH
yIaMoJapHU ydparu0, ymap OwWiaH MaJaHUi —aiokara
KMpHIITaH Ba JAMHUM MacajlaJlapHu MyXokama Kwirad. [y
cababnaH MyCyIMOH yJlaMoJjapH HCIOMIa 3IbTHpPO3Japra
’KaBoO ToOMWINM Kepak smu. JuHuii Macanmamap Oyiinda
MyHoO3apa om0 OopaauraH TypyxJiap Oomnuna HacpoHHUitnap
Typaau. MabilymMKy, alHHKCa, YMMaBUIIap JaBpujia
xanudanap IWapK HACPOHHH ONUMIIApH OWJIaH MYJIOKOTra
KApumuO, ¥3 capoilapuaa yIapHUHT 3UMMAacura Typid
BasudaNapHu [OKIaraH. YIApHHHT eTaKIWwIapuIaH Oupu
IOxanna an-JluMarmikuif HMCIOM AMHUHM TaHKWU] KWIyBYU
knTo0 &3raH. HacpoHmil omuMiapuHHHT Gab3d HIaoNapu
KypboH MOXUATH Ba cU(aTiIapu TYFpUCHIArTH OaxCIapHUHT
naio OyuImIa KUCMaH poJib yiHaraH.

MycynMmoHnap Ba HaCpOHUIIAp ypTacuia YXIIaTHII Ba
TaXCUM MacalaJapiHu MyXoKamMa KWIHIIAA AXyAUHIapHUHT
XaM Xuccacu OOpJIMIHMHM KypcaTajuraH Iajuuiap MaBxKy/l.
JlapxakukaT, SXyIUATapHUHT TamoOeX 3BTHUKOAM XaKuIa
Xagucnap TYKHO YWKapraHd MabiyM. MycyiIMoHIap
opacuyia cabawsi, FOIUs KaOM SKCTPEMUCTUK OKHMIIAp a0
Oynumm Ba TapadIopIapuHUHT KyIaluIIuaa yia JqaBpaari
allpuM SXyIWHIap XaM KaTTa poiib YyilHaraH. byHnan
kagumru  Ilapk  nuHmapu  BakwIapuzuaH

3apAyIITHAINK, JEHCaHINK, OpaxMaHJINK
Kabumap XaMm ¥3 FOsUIapUHU WIrapu CypraH Ba 03 COHJIU
Oynca-na, ynapJaH TabCUpPJAHIaH KHUIIMJIAp MaBXy[ 3.U.
Hcnom  nuHMHM — TaHKMI ~ KWIraH  XOPWXXUH  JAWH
oNMMIIapUHUHT (ancadanaH, XycycaH, IOHOH TadakKypHIaH
OaxpamaH] OYnIMIIM MyCyJIMOH OJHMIApUHH (ancada
MaJaHUSATHHU Ypranumra onud kengu. MoxusTaH IOHOH
¢dancapacn Hckangapuss MakTaOu OpKajdd MYCYJIMOHIJIAp
¢arx xunran Mucpna Tapkannu. byHpman  Tamkapw,
¢ancaduii acapnap apad THIUTa XaM TapKUMa KWJINHTaH.

bab3n TapuxumnmapHuHr = €3UIIKMYa, MYBTa3HUIHIIIAP
¢upkacu BakwIIapuna HACPOHUIUIMKIAH TabCHPJAHTaH
X0JJa Ccauox, aciax, UpoJa SPKUHJIWTH Ba SpaTyBUMHUHT
ucMmIlapu xamja cudaTiapuHM WHKOP 3THII KaOHM KYITrWHA
HOTYFpH aKMIaBUi Kapalll Iak/uianran [6:26-36].

Mana my xapa€Hiapaad KeMUH axJy CyHHa Baj KaMoa
akugacu Oopacuaa Kkutobnap €3umr oonuranau. Xarro Oy uin
ajamrad (upka Ba OKUMIIAPHUHT HOTYFpPH TabBHJUIApHUTa
panaus Oepumn y4dyH 3apypatra aiuanau. Kamom wimu
Oopacuna TagKUKOT OO OGopraH onmumiap ¢GUKpura xypa,
axJM CyHHa BaJl Kamoa akujacu Oyinda SHI JacTiaOKu
kuto0 Mmom AGy Xanudanunr “An-®uxx an-akbap” acapu
xucobnanamu. HMmom AOGy Xauuda ymby acapuna
MYybTa3uia, KaJapus, jKaxMus Ba Mua GupKaiapura pajius

TaIIKapH,
CaHaBUIIINK,
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Oepran. Yuu AOy Myrep banxuii Ba Xammon ubH A0y
Xanuga puBoAT Kwiaran. MasKyp acap acocaH TaKaup,
AJIOX ~ TAONOHMHI  XOXMII-MPOAACH, TYHOX Tydaiiu
ko(hupra YnKapaguraHiapra payius Ba UMOH Kabu Oemira
acocwit MaB3yHHW ¥3 muura onrad. lllyHunrnek, Oy acapna
AJTOXHHHT HCMITapU Ba cudatapu, ¢urpar,
nairaMOapIIapHUHT MabCYMITHTH, caxo0anap Aapaxacu Kadou
aKuIaBuil Macaianap 0aéH KwinHraH. Akuaa Ganu OVitnua
OoupuHuM acap &3ranu yuyH VMmom AOy Xauudanu yimoy
(baH acocuncH XaM JeHHI MyMKHH.

Nmom H6H Bax6 (Bad.197) myxammucinap yciyOuma
TaKaup OOpacHIa KelraH XaIuciIapHu kamiad, KUToO €3raH.
Maskyp acap 606mapra axparunmaras. [llodensuit Ma3xadu
acocuncu Mmom Illodewuiira xam “An-Dukx an-akbap”
HOMJTM KUTOOHWHT HHcOaTn Oepunaau. JleknH Oy acapHUHT
Nmom IHodenuitra HucOar OCpHIUININ HIIOHWIA 3SMac.
Xoxu Xamuda Oy acapuunr Mmom Ilodebuiira nucOar
Oepunumnaa myoxa 60p, YHH KaTTa 3XTHMOJ OWiaH OomikKa
Oup onuM é3raH, AeraH.

Nmom A6y Xauudaman keiimH akuma WiMH Oopacuia
Typau Homiap OwWinaH Kymiab yrmamonap acap €3raH.
Kymnanan, A6y VYoaiin Kocum ubu Canom (Bad.224)
“KuTto6 an-HMOH” HOMIH acap &3raH. Yima JaBpaa COFIIOM
9BTUKOIHH OWIIIUPAIMTaH aJoXUIa HOM Iaiino 0ymau. SeHu
caxux 9BTHKON Oopacuaa &3wmnran acapnap “Kurob ac-
cyHHa” HoMH Owmnan wmamxyp Oynmu. Mom AGy Illaii6a
(Ba.235) Ba Umom Axman ubH Xau6Oan (Bad.241) >bTHKOL
6opacuna “Kurob ac-cyHHa” TypKyMHUJaru acapyiapHu €3raH.

Xwxpuid III acpHMHT MKKHHYM sSpMura KenuoO, axkunaa
Macananapura Oarunuianrad acapiaapiu “Kuro6 ar-taBxun”
HOMH OwWiaH aram aHbpaHara ainmanad. JKymmaman, MOH
Cypaitx barnomuii (Bad.306) Ba MOH Xy3aiima “Kutob ar-
TaBxua~® HOMIM acap €3raH. by xomar “Ycym an-mmH”
aramacu mnaigo OynryHuuya maBoM STau. Xwxpuit V. acp

OomurapumaH IBTHKOAWA  Macajamapra OaruWIUIaHTaH
acapnapuu “Kuto0 an-akuma” HOMU OWiiaH araml OONUTaHIU
[4:16-17].

Xamupa MabMmyH [aBpuaa OonutaHraH KypboHHH
MaxJyK Aeduinl (UTHACH XaM aXJIi CyHHa BaJl )KaMOAHHHT
TYFPH YBTUKONH KapalllIapHHA XKaMJIaraH ajJoXujia acapiap
é3muImmra TabCHpP KypcaTraH acoCHd OMWUIapAaH Oupu
oymu.

Tapuxmii MaHOanmapga 3WKp KWIMHWIIAYA, Xannda
Maxauii 3MHIUKIApHU TEKIIMPHUII Ba yIapHU HYKOTHUINTra
KaTTUK KUpWIIand. Xarro ymap OwimaH 0axc-myHo3apa
KWW YIYH ajJoXHaa JIeBOH XOPHH KWIMO, yHra YMap ai-
KanaBo3uitnu 6omutnk 316 Taitmanaian. Ynap Omnan 6axc-

MyHO3apa panaus  Oepuil ydyH —aKuja
kutobnapunu &3um Oyropuiau. Mmom Cyrotuii “Y (xanuga
Maxuif) 3UHIUKIap Ba AaXpuiliapra pagaus Oepuil yuyH
aoxuaa Kutob €3umra OyHpyk OepraH OMpHUHYN KUIIHIUP”
[5:271].

Vrran acpaa smab wkon Kwirad onmuM 3oxun Kascapuit
XaBOpIK Ba IOMa Qupkaixapu OMpop OWp WIMHIA Jamuira
acocianmaraH, Oanku CHECHH XHC-Tyiiry cabab maiiio
OynraHuHu TabkuIaiam [7:17].

Axym cyHHa Bal xamoa ynmamonapu xwkpuit I acpman
KeiinH agamrad GupKaiap Y3WHUHT aKUIaBHN KapalulapuHa
TapKaTUIIHK OOLUIAraHWAaH CYHT yinapra Kapiiu pajus
acapnap &3um 6onmanan. Kymmanan, Umom Jopumuit “Ap-
Pann ama bump an-Mapucuit (bump Mapucuiira xapmm
panaus)” HOMJIM acapud MyKaJJAuMacujaa KyWuIaruiapHU
3UKp Kwnagw: “Arap Oy kumm MapHCHUHUHT HOTYFpU
aKUJaJIApHHU TapKaTMaraHuaa odIM, OW3 Yy Xakda 3uKp
kuamaran Oymap sauk” [9:56-57]. imom [opumuii kabu
YIaMOJIADHUHI MaHa WIyHJIAl pajaus acapnap E3umgaH

KWWl  Ba

acocWil Makcagu axKugaBuil Macanamap Oopacuma eTapiu
WiMra osra oIl  MyCyJIMOHJap Kaiuoura
yAapHUHT aiipuM Oy3yK akumaiapyd YpHamMO KOJIMaCIHTH
snu. Maskyp #yHanwm Oopacwaa SHr Kym €3uWiraH acap

Oynmaran

KypboHHHHT MaxXJIyK 5MaciuTd Macajacura OaFdIUIaHTaH.
Yyuku Oy HOTYFpH O3BTHKOAUN Kapall MYCYJIMOHJIAp
ypracuga KeHI TapKaiumO KEeTraHW Y4YyH axJd CyHHa Ball
KaMmoa ylaMoJapy MaHa LIy MaB3yla aloxujaa acapiap
ésran. Illynunrmek, ¥ymia paBpaa amamrad  (uUpka Ba
OKUMJIAp Y3WHUHI aKuIaBUi Kapanuiapu OaéH KWIMHIaH
TypJIu pucoa Ba KuToOnap €310, TapKaTra.

AxkunaBuil MacanaJapHUHT THU3UMIIM IHAKJI[a TaJBUH
KIWIMHUIIAHUAT cababnapuad ssHa OUpH WCIIOM TUHH €THO
OopraH TypiaM YIKamapJaH KelraH MYCYJIMOHJIApHHHT
9BTUKOAMM MaB3ynap OyiiMua Typin caBojulapra >xaBo0
Oepum smu.  bap3u  Xommapna  ynamonapAaH — 9bTHKOL
6opacuna kutob &3m0 OepuinHM cypamrad. byHra axim
CyHHa Malxyp HWMOMJIApu MyaWsH
aKujaBuil Macana Oopacuia €3raH pHcojiaJlapyd XaMm JaJnil
oymna A0y Hacp Cax3uiiHuUHT
(Ba.448/1056) SAmanpmarm 3yOaiin maxpu axymra €3raH
puconacu Mucon Oynanu [4:54].

Xynoca ypHUIA IIYHU aWTHII MYMKHHKH, aXJId CyHHa
BaJ JKaMOAHMHI' MalIXyp YJIaMOJApUHHHI  Y3Japura
HucOaTaH  HOTYFpUM  IBTUKOAMH  Kapaumwiap  HucoOar
OepuiMaciaury yuyyH XaM akuJaBHH Kapariap Oopacumaru
kuroOmap &3mnraH. YyHku omMma yjapra 3prammo0,
9BTUKONI KapanulapuHu Oup-Oupura HaKiI Kuiap d1H.

BaJl JKaMOAHWUHI'

omanu. Kymnanas,
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KOJUPXOH MAXMYJIOB
HUmom Byxopuil xarkapo urmuii-maoxuKom mMaprasu
MYCMAKUL MAOKUKOMYUCHU 80 UIMULL XOOUMU

XAANC WIIMNHUHI' UBH XUBB0H JABPUT'AYA PUBOXKJIAHUIIT BOCKUYJIAPU

Annomayua’. Yuwby maxonaoa xaouc uimMuHune 6y uyHamuwoa y3uea xoc ycayo Kyanazan myxaoouc Moun Xuboown daspueaua
pusodcranuul bockuunapu xaxuoa cy3 ropumuneat. Llynunzoex, caxobanap oagpudan X acpeaya Xaouc é3uu mamouuiiapuHuHe
PA6HAKU 64 allOMalapHuHe 0y tynoazu cavi-yapakamiapu xuckaua épumunean. Taany cyznap: cynnam, xaouc uimu, Xaouc

éonaw, é3uw, caxuga, Heapx, mavous, MaAxXPUdIC.

Annotation: This article discusses the stages of development of Hadith studies up to the time of Muhaddith Ibn Hibban, who
used a unique method in this direction. It also provides a brief overview of the development of the principles of Hadith writing from
the time of the Companions to the 10th century, and the efforts of scholars in this direction. Keywords: Sunnah, science of hadith,

memorization of hadith, writing, sahifa, jarh, tadil, takhrij.

Annomayua: B oannoli cmamve peuv udem 00 dMAnax pazéumus XaoucogeoeHuss 6nioms 00 eépemeHu myxadouca Howu
Xubbana, Komopwill UCNOIL306AN YHUKATLHBIN MEmMOO 8 IMOoM HanpasieHuu. Takoce npugooumcs Kpamkoe oceeujeHeHue xood
Pazeumus NPUHYUNOB XAOUCONUCAHUSL CO BDEMEH CNOOBUNCHUKO8 00 X 6eKd, U YCUnus Y4éHbIX 8 amom Hanpaeienuu. Knwouesvie
cnosa: Cynua, HayKa 0 Xaoucax, 3anoMuHanue Xaoucos, HANUCanue, caxuga, OHcapx, maoui, maxpuodxrc.

Kupum. Xanucnap ucinomuuHr KypboHM KapumzaaH
KeiuHru ManOacu XucoOnaHagu. ABBajgura XaJucCIapHUHT
KyproHu kapum OwnaH apanamu® KETHLIIMHUHT OJIAMHU
OJIMII YYYH YHM OMMaBHH €3UIAaH KailTapuirad. Xanucuap
E3MIMIIMHUHT OOLUIAHUINM Ba TapaKKUil 3TUIIU >KapaéHU
XaK{Ja MabIyMOTra sra OYIUIIMMU3 Ma3Kyp coxaHuHr IX
acpra kenu0, KaHJIail XonaTra KeJITaHWHU aHTJIallMMH3ra
épnam Oepanu.

Anaduétnap Xaguc WIMHHHMHT  €3H0
OoLUIaHMIIM Ba TapakKui ostumm Oyiluya Oup KaHua
onumiap TagKUKOT onud Ooprad. Illynpail onumnapran
oupu dyox Cesrun [14] O6ynmub, y ¥3 TagKuxoTIapuga
yMMaBuiiap Ba aOOocuiinap pgaBpugard poBUH  Ba
MYXaJJUCIapHUHI  KUCKAa4a Tap>KUMad XOJIM, Cabii-
XapakaTiapy Ba €3raH acapilapura KaTTa axaMmusT OepraH.
IMynunrnek, Mmyamnud poBUH Ba Myxainuciaapra OHJ
Kyné3mMa MaHOANIAapHUHT Kaepja caklaHa8TraHU XaKujia Xam
MabIyMOT Kentuprad. By Oopajga uznanum onub OGoprax
Jokrop Myxamman u6H Matap 3axponuii [5] aca caxobanap
naBpuaaH Oonutad IX/XV acpraya Oynran xaauciIapHHHT
€3MIMIIM Ba TaMOHMUIApUHU MMCOLIap OunaH &EpuTubd
Oepran. Y ¥3 TagKUKOTIApHIA XAAMCIAPHUHT Kain 3THO
Oopuiranu Ba caxuda xamia kutoOmap €3uiraHura ypry
Oepran. Konasepca, €3uiran acapiap axaMHsATH Ba yjapra
€3MiIraH mapxJjapra ajloxujaa YbTHOOp KapaTras.

Bynnan tamkapu, pmoktop Myxamman Mycrado
Asnzamuii [10] xam Oy Oopana Oup KaHYa HIUIAPHU amaira
omwuprad. JKymnanan, onmum Habuil comtaminoxy anaixu

TaXJIUJIH.

BacaiaM  JaBpuzan II/VIII  acp 6ynran
xaaucnapHu €3u0 Gopran caxoba Ba ToOeHHIApHU ayihaBUT
MIAKJINIA KeJITHPUO, YJIApHUHT sIlaraH JaBpH, KHUMIIApJaH

ApMuradya

PHUBOSIT KWITaHU Ba yJapAaH KUM PUBOST KWITaHUTa KYIPOK
TyxTanrad. bomka Oup Tagkukotuu Jokrop Axpam 3ué
VYmapuii [2] 3ca “ByxycyH ¢u Tapuxuc CyHHaTUI
Mymappuda” HOMIM KUTOOMHUHT ‘“XaJUCHUHT E3WNUIIN
6o06una Pacymaymnox comnamioxy —anaiixy —Bacajulam
3amonnapunan III/IX acpraya OyiraH naBppa poBuil Ba
MyXaJJquciaap TOMOHMAAH €3wiraH OUTHK Ba caxudanap,
UIyHUHTAEK, MAIIXyp XaAUC KUTOOJapH XaKuAa MabIyMOT
xenruprat. llyHu anoxuga TabKUJIAII JO3UMKH, Iy KyHTa
Kajap axcapusT XoJlapia, XaAuc HIMU E3WINIIHHUHT
pUBOXJIAaHMIN ~ OOCKMYIapy Xakunga ¢axkarruHa  apab
OIUMJIapU TOMOHUJAAH TaJKUKOT OIM0 OOpUWIraHUHU
KYpUIIMMU3 MyMKHH. FOpTHMU3 onMMiIapu TOMOHMJIAH 3ca
Oy Oopasa amaira omUpWIraH uuuiap erapiau smac. Iy
cababmu, OyryHrd KyHzaa IOPTHMHU3 OJHMMIIAPH TOMOHHJIaH
N6u Xub6oHraua 6ynran 1aBpAa XaaAuc WIMHHUHT E3UINIIN
XapaéHUHU YpraHul 1013ap0 WM axaMusTra sra 6yiuo,
Oy, ¥3 HaBOaTH[a, Ma3Kyp COXaJa aMajra OMUpUWIAETraH

TaAKUKOT  MUOUIApUTa  Y3UHUHT  WKOOMH  TabCHPHHU
Kypcaraay.
Taxaun Ba HaTmkaidap. Mabiymky, caxobanap

[Maiirambap cosnanaoxy ajnalixy BacaJUIAMHHUHI XaCTJIUK
JaBpiapuja sSIKMH Kymakiom Oynran. Badotiaapunan keitun
HynmapuHu MaxkaMm TyTuO, Xumosi kuiraH. By myOGopak
aBJIOJIHUHT Cabil-xapakaTiapu CyHHaTHH €3u0, acpal-
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aBailall Ba yMMarra eTKa3WIiga OMpPHHYM acoc OyniraH.
VYnap nuHHM EHMI, YPTUKOAHN MyCTaxXKamJlalll Ba CyHHaTHU
Oapya HOIIOK HapcajaplaH XUMOs KWINIIAa 0alpOKIOPIHK
Bazu(acuHU yTaraH.

CaxobamapHUHT CYHHAaTHH XHMOS KIJIMII Ba CaKJaIl
Wynunaru cabii-xapakariapy Oup Heya TAMOWWIIHU Y3 WIHra
OJITaH.

JlacTiiabku TaMOWMMIT IIYKH, Xaauc Eaamra yHaam Ba &1
OJIMHTaH XaIucra KaTpuid puos Kwmml. CaxoOanapHHHT
aKCapusATH ULIOTHpIUIapura &1 OJMII YOFUJa XaJIucCIapHH
€316 oxmmHu Oyropap, CYHT caxudara UIIOHHO KOJIMAaCIUTH
yuyH &3raHjlapuHu Y49upTHpap Ba &nja CaklallHd aMmp
STapAu.

Xatub barnoauii: “Canaduiap XaJucHU ¢ OJIHIIIA aBBaJl
yau €3u0 onub, kurobaTHaaH YpranuO, dQoiinananap,
V3mamtupub  Oynrau, caxudara TasHUO  KOJHIIIAH
xaBdcupad, &3ramnmapuHu Yuupub Tanuiap 3a4. UyHku Oy
énnam  apakaCHHUHI —Tacaiimmmura, ¢€x OJIMHTaHjapra
HUCOaTaH KaM JUKKAT-dbTHOOp Oepminimmra oinnd kemaan”
[17:62-63], neramn.

WKKMHYM TaMOWMI CYHHATHH OHp-OWMpura E3WIIuUII
OynraH.

Xycycan, Ycaiin ubn Xysaiip Aucopuii [Taifirambapumus
COJUTAJUIOXY aJalXy BacaJUIaMHHHT OHMp KaH4Ya XaJUCIapHHU
ésran. Baktu kenu0, AGy Bakp, YMap Ba YcMoH mrynmap
OwnaH XyKM 4YHKapraH Ba yHH MapBoH nOH Xakamra
obopran [3: 226].

Kobup nbn Camypa Pacymymiox coiurauioxy anaixu
BacaJUIaMHUHT  0ab3u  XaJUCIApHHU KHTOOAT  KHUIHO,
tanabura kypa, Ommp ubn Cabn ubH AOy Bakkocra
xyHatraH [4:89; 9:883]. By xakna xymiad MUCOJ KEITHPHII
MYMKHH. MaB3y 4y3UJIMAaciIUIi y4yH KUCKaya KeJITHPAUK.

Keliuarn  Tamoiinn caxobamap  LIOTMPAIApHHU
XanuciapHu €3Ma paBUINAa Kaijg 3TuO Oopuiura yHaaras.
Iy opkamu kenakak apJoJlap Y4YyH MYyXUM MaHOanap
XOCHJI OYIIUIINTa XU3MaT KUJITaH.

By xycycnma Anac ubH Monuk AHCOpUHHH MHCOI
KeATHPHII MYMKHH. Y ¢dap3aHajapuHd WIMHH  €3u0
O6opumra yunmad: “Oi yruwuiapuMm, WIMHH €3u1  OuMiaH
Oormab kyuumHr”, mep sau. AnHac uOH MonukHuHT: “Bus
nwiMAHE €316 OopMaraH KHUIIMHUHT WIMHHA WIM J1e0
xucobnamac 3auK”’, JAeraH cy3nmapu Mamxypaup [6:16;
17:122-141].

XaaucHu caxudanapra €3uiI Ba yCTO3-IIOTHPA Opacuia
HaKJ KWW, caxobamap opacuaa XyKM cCypraH siHa Oup
TaMOUUIIAUP.

Vnap onmupradn caxubanap II-III/VII-IX acprapaa
&wmnmran “XKomer”, “Mycnan”’, “Cynan” Ba Oomka
TacHU(IArK acapiap y4yH yTa MyXuM Ba aHHK MaHOa 0yi0
xu3mar  Kwirad. Ky#mga mynmail — caxudanapHUHT
ailipumiiapura TYXTanub yramus.

AOGy bakp CummukHuHr caxudacu. YHAAQ 3aKOTHUHT
(ap3napu xaKuaa Xy;xoKariap Keiaras.

Amnac ubH Monukaad Kyiunaru pusost 6op: “A6y bakp
CuaiuK yHH 3aKOT HUFYBUM KWIMO 1000praHuza, 3aKOTHUHT

dap3napu  xakuga MakTyO &3u0 OepraH. MakTy0na,
KymiagaH, Pacyirymuiox coimaiuioxy ajnaixy BacaJUIAMHUHT
y3yk (Myxp)mapu Ba: “by Pacymymnox commamioxy amaiixu
BaCA/IAMHHHT MyCYIMOHIapra (ap3 Kuarad Ba Aox Y3
Pacynura amp kwirad ¢ap3 3akotaup...” aeiwiran” [13:361-
362].

Iynunraex, “Amu ubn AOy TonuOuuur caxudacu”,
“Abmaymtox uoH AMp u6H OcHuHT caxudacu”, “A0IyIOX
nbn A0y ABponunr caxudacu”. “Aby Myco AurbapuiiHUHT
caxudacu”, “¥Kobup ubH AbGayioxuuHr caxudacu” [7:11;
18:35-36] Ba 6omika “Caxudanap”.

ynnaii Kumb, caxobamap KeWnHru ymmarra y3 xuds
Ba KaifJutapy OpKaJld yTa MyXuM xabapiap, JHHUMA3 TassHIN
OynraH Xaaucy mapudIapHi Mepoc KOJIIUPTaH.

Ketiuarn aBnoj TtoGewnnap Oynaub, ymap Hadakat
CyHHAaTHH, Oanku OyTyH IWHHHA caxo0aum KupoMIIapaaH
ypranau. YcTo3nmapuaaH KeHHH pPHCONATHU WHCOHUSTIA
€TKa3WIIHK ¥3 3MMMacHra oliid Ba Oy BasudaHH HUXOATIA
9XTHETKOPIUTY OMOHATIOPIHK OwmiaH Oakapau. UyHkH Oy
naBpna (GUTHamap aBX OJIH, ajamrad (upKamap Kymaian
Ba xap Xwi Ouawvatinap ypuuii OGournamu. Iy O6unan Gupra,
WHCOH ¥3 debmm (XaTTU-XapaKaTH)HUHT  SPaTyBUUCH
Jedauran Kajgapuinap, akiara tTasHu0 KypboH Ba CyHHATHH
“raHKU]’ KWITaH >XaxMUIap, CYHHATHU WHKOP KWJITaH
podusHiinap, aKI-uIPOKHU aKUIAHUHT acoCH N1e0 YBTHPOQ
9TTaH, Y3WHU TaBXUJ Ba ajgojar Tapadmaopu, ned OwiraH
MybTasuIuitiap kabu Oy3FyHYH OKHMIIAp Maigo Oyia
OoluIaan.

ToGeunnap caxobanapiaH KEHMHIM SHI SIXIIM aBJIOK
o6ynran. Ynap KypboH Ba CyHHaTHU yyapHU Oy3u0 TamKuH
KWITaH JyoiMaHnapiaH —acpab-aBaitnmami, omamMiapra
OMOHATHU TYJHMK €TKa3uIlra HUXOATAA KaTTUK 3BTHOOp
KapaTraH.

TobenHnapHUHT CyHHATHH MyXo(aza KMIUIIHN Hynuaaru
cabii-xapakaTiiapura Kelcak, IacTiabKd TaMOWMI IIyKH,
TOOCHHIIAp OJAaMJIApHU CyHHATra aMall KWIWIITa, §IJamra,
€3u0 onumra, pUBOATH Ba THHIVIAHMIINAA OapaaBoM
Oymumra yxparad. by BasudanapHu Oakapumina CyHHATHH
€310 oJMIITa YCTYBOp axaMusT Oepuiras.

Nmom Omup Wlan6uii OyHnait neran: “bupop Hapcanu
SIIMTCAHTH3, JeBopra Oynca xam €3ub kyitmur. Iy cusra
caxudanaru XolaTuaaH Kypa sXmupoxkaup. bup kyH kenuo,
y3uHrU3ra Kepak Oyaumu mykappap” [17:128].

Xacan bacpuii: “UnM xkuto0 mumaga Koiaub KEeTMaCIUTH
napkop. bus yHu ypranummmus xxyna xam 3apyp. bynna oca,
§3yB aloxuja axamuATra ora. E3ys  Omwiam  miM
Mmycraxkamianaan” [17:128], ne6 sHaga aHUKpoK Oaéu
KHJITaH.

Keliuarn Ttamoiimn cyHHatHH OeBocuTa caxudanapra
&umaup. Xaauc €3um caxobanap maBpUIaruiian Kypa,
ToOeHHIIap acpuia KEHTPOK MHKEcHa TapKairaH. UyHKH
KUTOOAT yIa maiTaa UCIOM Ilaxapiapujaa Kynaiuo, uim
XaJIKAIAPUHUHT aKpajMac KUCMUTa aiiylaHraH.

NnM  E3wnMmuHUHT  KeHr  Kynamzaa
KyHuparunap — cab6ab  Oynaran  Oymumu

EMUIIHIIINTra
MYMKUH:
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PHUBOSATIIAPHUHT KaTTa MUKJIOP/A TapKAIMUIIN, CaHAJIAPHUHT
y3yH Oynu0 KeTraHw, pOBUIUIADHHHT WCM, KyHs Ba HACI-
HacabJIapH HUXOATIA KYTUIUTH.

Ketinarn cabab cynHar xodusnmapu Oynran caxoba Ba
KaTTa TOOSWHJIApAaH KYIMUYWIMTHHUHT BadOT OSTHIIUAUD.
VYnapHUHT KeTUIIM OWJIaH CYHHATHHWHT KYTH HYKOJUIIUAaH
XaBOTHpJIAp KydalTaH.

AliHn maiiTna omamiap opacuja €3WIITHUHT TapKATHAIIN
Tydaiinm énam Manakacu aBBaNTIIIapAaH Kypa 3audamuo
o6opmoxna sau. Iy Owian Owpra, ¢GHKX, akpaa Kabu
HWIMIIAp/Ia Xap XWiI WyHamIuniap Kynaiinb ketaéTranmm.

TapKuUIaHTAaHUNEK, TYpiId OWOBATIap XaM ypuHO
Oonraran 3au. XaBoin Hade iynupma Y3uHM oMM ae0
JabBO KWIyBYWIap cau KeHralraHiaH KeHrairas,
TapKanaéTraH COH-CAaHOKCHU3 EIFOHIAPHU JKWIOBIA0 OYimaii
KOJITaH 3],

ToGewnnap CyHHAaTHU YHH €J1a cakJall Ba yHTa Falpu
HapCaJIApHUHT KUPHIIUMHYA OJIJMHU OJIMII YUyH XaM E3MIIra
KHPHILTaH.

Vima naBpna 6up xamua caxudanap é3mmran. XKymanan,
KyHUIaruiapHu caHad yTUII MyMKHH.

Nou A66ocuuur morupad Caun ubH JKyGaiipHUHT
caxubpa Exu caxudanapu. bamup u6H HaxuxHuHr AOY
Xypaiipa Ba Oomikamapman €3ran caxudacu [8:138]. MoH
AGGocHuHr  morupau  Myxkoxun — ubH  JKaGpHuHr
caxudamapu. AOy Sx¢é Kunocwii: “MyKoxun MeHH
XOoHacura onub 00pu0, E3raHaprHu YHKapapaun. MeH yHIaH
Kyunpu6 omapaum”, gmeran [17:135]. JKoGup wuOH
Ab6nymnoxauar mworupaun AGy 3yOaiip Myxamman uOH
Mycmum Tanpyc Maxkuiiauar caxudacu [11:203]. 3aiin
nbH AGy VYwaiica Pyxosuitauar caxubacu [15:160]. A6y
Kuno6anuur caxudacu [11:144]. Aiiro6 ubn A6y Tamuiima
Cwxucronniiauar caxubacu [15:161]. Xumom ubH Ypsa
ubH 3yGaiipuunr caxudacu [15: 162].

H-H/VII-IX  acpmapma  é3miran
caxudanap caxoOaJapHUHT  caxudanapuaaH
acocuii MmanOara aiaHraH.

SIna 6up Tamoiinn Ymap ubH AGaynazu3 Ba Myxamman
n6on 1luxo6 3yXpUHHUHT CyHHAaTHU E3MIIArH Cabi-
XapakaTiapuaup. Yiaap CyHHaTHH TapKaTHII Ba OWabaTHU
Wykotum Oopacupa Hazapuii Ba amanuili daonuar omaub
6opran. XanuciapHu €310, TYIUIaM Ty3UII pacCMUI paBUILIa
xanmuda Ymap u6H AOya3su3HUHT aMpUaH KeHUH KeHT TyC
OJITaH.

Nmom Byxopuit ¥3 “Caxuxu’na AOmymnox uOH
Junopnan OyHpmail puBosT Kunaau: “Ymap ubn AOmynasu3
AGy bakp ubn Xasmra makry6 &3mu: “Kapa, Pacymymiox
COJUTAJIIOXY aJaliXM BacaJUIAMHMHI XaJuUcCJIapHIaH HUMa
Oynca, myHu €3. UyHKM MEH WIMHMHT HYKOIMO OUTHIINIAH,
yJlaMOJIapHUHT BaoT 3THO KeTHIInAaH KypKasnman. Habuit
COJUTAJIIOXY aJlaiiX¥ BacaJUIaMHHHT XaIMCIIapUHUTHHA KaOy1
kun. WinmHM keHr éduHriap, (WIMMH) —MaKIuciap
KypUHIJIap, TOKM OuiMmaiauranigap OWIMMIIM KHJIMHCHH.
UyHKM MIM CHp TyTWIMac 3KaH, HyK Oymu6 kxermaiiou”
[12:197].

MaHa  MIyHAal

KEWMUHTH

N6n 1luxo6 3yxpuii scnaiinu: “YMap nbH AOmynasu3
Ousra  CyHHATJIIAQpHH  WUFUIOHM  OYIOpAM,  YJapHHU
nadrapnapra 3auk. CYHT ¥3u XyKMpPOHJIMK KWITaH Xap Oup
xynmyara madrap robopmu” [20:76].

Nmom Monuk: “Unmuan Oupunym 0yaub &3ran MOH
ux06 3yxpuitaup”, neran [17:135].

IOkopunarn ommwuiap Tybaiinu TobewHIap aBpHIa
CYHHATHH YpraHuIl Ba KUTOOATHHHT ¥3HWTra XOC >KUXATH
XaMJa Iapmiapu maigo Oynau. Anbarra, OyHOa Xamuc
POBHIUTApUHUHT XOJaTH, Xa0apiIapHUHT HAKJ KYJIMHHUIIN Ba
WIIOHWIH OYIMaraHjapiHd MyoMallara KHPUTMaclHK KaOu
Macayanap yCTYBOPJIHK Kach dTraH.

BuHOOapuH, ToOeWHIAp AaBpUAa Iy TapHKa XaIuciap
€30, MaxMyaslapu Ba Tymuamnapu ty3wirad. Ly acpna
XaauciapHu €310 OoNMII, KUTOOAT KWiIHO, TapKaTHINTa
JaBJaT cUécaTH Japakacuaa axaMusIT Oepuil OONUIaHTaH.

I/VIII acp WKKH aBJOX MaBpUHU Y3 HWUWTa OJajlH.
Bupunurcn 140/757 #unmaH KeWWH SmiaraH —KHYHK
TobGenHnapanp. MKKUHYUCH 3ca, yMMaTra CyHHaTHA PHBOSIT
Ba JMHHH HAKJ KWITaH YYMHYH XaJIKa Tabaa TOOSHHIapAup.
Mana ury aBioj Ouabat Ba XaBou Had)C Hynuaa Y3uHU OJIUM
xpcobnarammapHud ¢omr 3THO, WCIOM [NUBHIM3AMSICHHUHT
PHBOJKJIAHWII jkapaéHura Karra Tabcup kypcarrad. Ly acp
ypTamapuga CyHHaT Ba pOBHIUIapra Kaplid YWKKaH
OnapaTdy 3UHAMKIAD SHT IOKOPH YYKKHra YWKKaHau. By
aBJIOJ] YIIANapHUHT EMFOH TYKUMaJapHHU aKpaTHO, TUHHH
XUMOSI KWiraH. Xarro, xamuda Maxmuit Myxamman HOH
A6nymiox Mancyp (744-785) [16:221] ¥3 omammapumax
OVpYHH yJIapHUHT XabapiapuHH Ky3aTHII YIyH Xyhs Tap3na
3MHAUKJIAP Opacura KUpUTraH. JIeKHMH ynap UIyHYalIuK
Kynairan 3AMKH, XaTTO Ky3aTUIIra TallMHJIAHTaH 0JlaM XaM
npoBapaAnIa OUIbaTIN 3UHAUK OYITUO YMKAP.IH.

Mana myHmaii TyOaHiaMK gaBpuga Oy  aBJIOJHHUHT
ynamosapu OyiifaHraH xap OMp HapcalaH CyHHAaTHH XHMOS
Kummaa Gaouk kypcarrad. LIyHHHTIEK, CyHHATHH KEHT
KaMpoBJIM  TapTHOnam Ba  Oynumiapra  aXpaTUIIHU
Oomumarad.  XaaucClIapHU  TEKIIMpYBIapAaH  YTKa3uo,
Koro3napra Outuo sxamnaras. 'apuu, caHaJHU CypHUIITHPHUIL
caxofanap acpyHUHI OXMpPU Ba KaTTa TOOCHHJAp AaBpHIA
Oounanran Oyinca-ga, “wimMu prxon” (pOBUIIApHU OMIMIIT
WIM{) alHM [y NalTAa pUBOXIAaHTaH. by aBmon
xagucnapHu 600 Ba (aciapra axparud, TapTuora conminaa
Kammod OyiraHu KaOW WJIMH PYDKOJHHU TaCHU( JTHIIIA XaM
nemkagaM Oynran. PoBuiinap Tapuxu xakuzpa xam E3MII
6ounanrad. Uy Outuknapuu Oupunumiapaan 6ynu6 Jlaiic
non Capx  (Bad.174/790), Aomymiox wubH My6Gopak
(Bah.181/797), 3ampa ubn Podua (Bad. 202/817), Dazn ubH
Hyxaitn (Bad. 218/833) kabm amwtoManap TacHH( ITraH
[10:88].

Iy aBmoxm  BakwUIapy  pOBUITapHUHT  OYyrOK
OunuMaoHnapu OYnuO, CyHHAT WIMJIAPHHHUHI acCOCUMIIAPH
xucobnanaau. Monuk (Bad. 179/797), Llodesuil (Bad.
204/820), Caspuii (Bad. 161/778), ABzowmii (Bad. 157/774),
lys6a (Bad. 160/777), N6H My6Gopak, N6poxum dazopuii
(Bad. 188/804), 6H VYsiina (Bad. 198/814), on Maxuii
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(Bad. 198/814), Bakuw (Badp. 196/812) [1:10] xabu
aJuToMaliap Iyap )KyMilacura Kupajiu.

Ymoly acpiard XaauclapHUHT E3WIMIIMHHM Y4 IIaKiTa
O0ynmub ypraHum MyMKHH. bupuHYHMCHAA ~ E3MIIHUHT
pUBOXIIAHUIIM OYnu0, OyHAa XaJAUCIApHUHT TacHU(HUIA
TapTHONam Ba OoOnapra aXpaTHII YCTyBOp OYynraH.
Iynunrnek, 0y naBpna €3mwiran kutoOiapna Pacymymmox
COUTAIIOXY aJaliXy BacaUIAMHHHT XaaWcliapu OwiaH Owp
KaTopla, caxoOalapHHHT C¥371apd Ba TOOCHHJIAPHUHT
(barBonapu xam jxamianrad. byHnaH aBBairm caxudanapnaa
(akaT HabaBuil Xaaucnap OyiraH, XoJoc.

By acpparu €3un ycynu ryHaaH uoopat Oyiranku, Oup-
Oupura wMyrtaHocub Xaguciaap Ourra yMymuii 0o0ra
JKaMJIaHTaH, CYHI KUTOOra TapTUO OWiaH >KOWJIAHTaH.
AcapnapHuHT acocd caxoba Ba TOOSHHIAp JaBpUAArd

caxudanapra &3mran XaJcIap/aH, LIYHUHT/IEK,
caxoOalapHUHT OFHM3JaH-OFM3ra YTHO KenraH cy3iapw,
ToOCHHJIApHUHT  (aTBOJAPHIAH TAlIKWJI TONTaH. by
outukiap “myBarro”, “mycanHad”’, “;xomen”, “cyHaH” kaOu

KaTeropusuiapra OyIrHTaH.

WKkuHYM YpraHuwnagurad XUXaTH XaJuc acapiiapyHu
TacHU(} ITraH MamXyp ajuioManap OynuO, aiipuMIapUHIHT
HOMJIapH FOKOPUJA KEITUPUIIIH.

VYauHurcn 1nry pgaBpaa TacHH( OTWITaH Xap XM
acapyiapHM KWCKada YypraHumgad ubopataup. Hamyhna
cudaruna VmoM MoymkauET “MyBaTTO”CHHH OICaK. Y3
3aMOHACHHHUHT UMoMH Oyiran AOy AOmyminox Monuk uOH
Anac AcbGaxuitnu Tapuxuu Mmom 3axabuii xo(u3, UMOM,
yMMmar ¢axkuxu Ba mraiixynamciom [18:154] kabu cudatiap
OunaH yJyFnaras.

Nmom Hloderunii: “MyBarro” Ammoxauar KuroOuman
KeWWHTH PHT caxux acap”’, neraH. AsmoxHuHT KutoOmmax
KeWnHrun »Hr caxux kutobmap Mmom byxopuii Ba HMmom
Mycmumauar  “Caxux’nmapu  dKaHU XaKuOdard KeHHHTH
YJIaMOJIApHUHT cy3i1apu Ounan Oy ram ypracuia xed KaHuai
3uguAT UyK, andarra. Yynku Wmom HlodebuiiHunr cyzu
“Caxuxyn byxopuii” Ba “Caxuxu Myciaum” ByxKyara
KEJIMIIHMIaH OJIIVH alTHIITaH.

yunait kw6, II/VIIL acpna xaauc kurtobnapu E3umuo,
xanuc tymiuamiaapu Ty3wirad. HlyHuHraek, xaauc uimiapu
[IapUAaTHUHT KUMMATIIM MaHOAcura aijaHras.

II/IX acp ymMmyM HCIOM HIMIIApH, XycycaH, HaOaBHi
CYHHATH WIMJIAPUHUHT ryJa0-siHaral JIaBpu
xucobnanaau. By nmaBppa wiam Tanmabunma cadap KHIMII Ba
Xaluc  pOBHWIAPMHM  ypraHum  wiMd  ¢aoiamuo,
xanucnapHu €310 Oopuil siHafa KeHraau. YMMar CysHIaH
Ba uciaoM MaHOamapu ned >bTHOOp Oepuiran “mycHan’,
ONTH CaxMX KUTOONAp TypKyMHIa KHUpPYBUM “CHX0X~ Ba
“cyHaH” acapiapu 1o3ara Kejau.

By acpna xaauc mimu, xapx Ba Tabawi (POBUHIApHUHT
WIIOHWIX Ba UIIOHYCH3IMIHHN YPraHyBYH WIM) acOCUHIApU
o6ynran Axman non Xauno6an, Mcxok non Poxasaiix, Anu nbH
Mapanuii, SIxé nubn Maun, MyxamMmman u6H Mycnum ubH
Bopa, Umom [opumuii, Mmom byxopuii, Umom Mycnum,

AOy 3appa, A0y Xorum Po3uéH kabu kymiad xamuc
X0ohH3IapH Ba Jax0 ajuioMajiap eTHIINO YHKKAH.

By amnomanap kynuna “akuga KUToOJIapu” HOMH OMIIaH
TaHWITaH SHTH KUTOOAT Typu maimo Oynaran. Y axumara
6ormuk KypbpoH Ba CyHHAT MaTHIapuHHU Oupramrtuprad. by
MaTHJApHU TYIIyHUIOAa caxo0a Ba TOOCHWHJIApHUHT
EHmamyBMHA Ba XaBoM Hadc Hynuma Y3MHH OIUM
Xpcobnaramnapra OYiraH MyHOCa0aTHH yMyMIIAIITHPTaH.
Bynapra Axman nb6H XauOanm “cyHHAT W, YFaum AOmyIIIOX
“cynHar’u, AOy Hacp MapBa3uii “cyHHaT’n Ba OoOIIKa
HOMJIAp OepuIITaH.

UlyHuHTIEK, AJUTOMAIAPHAHT KATOOTapruaa OUIbaTdd Ba
xaBou Hadc UynMma Y3WHH OJIMM XHCOOJaraHJIapHUHT
napjajapuHd  HUPTHIN, CHPJIADUHU OYHIL, OJaMJIapHU
ylnapliaH OroxX 3THII Ba yJApHUHI XaTapuHU yMmMMmaTra Oac¢H
KWINII YUyH paaaus Wyl TYyTUITaH.

A606ocuitnap napnatu xanupanapu MabmyH, MybTacum
Ba Bocuk pgaBpuga MybTaswia Ba KaxXMHIap V3
PUBOXKJIAHUIIMHUHT 3HT' IOKOPH YYKKHCUTA YUKKaH. Yiap
KapallIapy Ba aKuIajgapy OwiaH Xaar(aTiKHAHT MapKa3ura
kupu6 Oopran. lllyHma ymMMaTHUHT yIma maBpaarud OYyrOK
aJuToMaliapy COOHT TypHO, paiiusiiap OWIaH yiapra >kaBoo
Kaitrapran. XXymnanan, Axman nbn XaunoamHuar “Ap-Panmny
anan xaxmus”’, Ycemon ubn Caup JopumuiiHuar “Ap-Pamty
aman xaxmus’, “Ap-Pagmy ano bBumpun Mapucun
Mybrasunuii”’, Hmom ByxopuiiHuar “Xanky adbomun
nbox” kabu pamnusiapu ourunran [14:14-34].

I/VIII acpmarm KW4yWK TOOCHHJIAPHUHT XaJUCIApHU
é3uIary Xu3Martd, ENFOHAAaH aXpaTHO XUMOS KHITaHHU,
yinapHu 000 Ba (acimapra axpaTuO, TapTHOra COJHIIIA
kammmod Oynranm kabu III/IX acp aBioam Xxam cyHHaTra

XU3MaT KYUTHIII, POBUIAITAPHUHT MIIOHYJIN Ba
WIOIOHYCW3INTUHY  aHUKJIAmAa, XaBoum Hadc Hynmmma
y3mapuHH oMM XucoOnaraH ~ Ba  OuabaTYMIIApHU

OocTupuIIa KaTTa cabii-XxapakaT KWIraH.

CynHatra xu3mar Kwidnpara Oy — cabl-Xapakar,
Kyiunaru €3uiarad Typiii acapiapna HamMoéH Oynran. Bynap
MaTH, STbHH MYCHaJl, CHXOX, CYHaH KHUTOOJIapH, TypiId MaB3y
Ba coxajJapJard pOBHHMJIApHUHI XOJAaTHHHM YpraHaJuraH
acapiap, UIYHUHTACK, YIia JaBpAa KymailraH akujaa
kutoOnapugan nbopaTaup.

Apamrad ¢upkaizap Ba OuabaTYrIapHi OOCTHPUIL, yiap
OuyaH KypallWil, CHpJapUHM OIIKOp 3THII Ba OJamiapHHU
YJIapHUHT EMOHJIMTHJIAH OTOXJIAHTHUPHINIA aXJI1 CyHHaHUHT
nmomitapunan Oupu AOGy AOmymiox Axman uOH XanOan
KaTTa XM3MaT KypcaTrad. AJUIOXHUHT M3HM OWJIaH YHHUHT Ba
0OIIKa ajyIOMaJlapHUHT cabi-Xapakarmiapu cababd OugbaT
ooctupunran. bugparumiap marny6 OyiauO, opTra KaiTras.
By xakna [amcupiua 3axabuii 6atadcuin MablIiyMOT Oepran
[19: 232-298].

By acpma xaaucmapHuHr &3mnumm OWp Heda Typra
Oymunran.  bupunumcu I/VII  acpga  Pacymymiox
COJUTAIIIOXY anaixu BacaJUIaMHHUHT Xanuciapu
caxo0alapHUHT Cy37apu Ba TOOEHMHJIApHUHT (aTBOJIApU
Ounan kymu6 é&3mnran. III/IX acpra kemm6, Pacymymmox
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COJNTAJIIOXY aJlafiXl BacaJUIAMHMHI XaAuciapu OomiKa
Cy3nmapAaH a)KpaTuIraH.

VKKknHYMCH XaJMCHUHT CaxHX Ba 3aU(IHK JapakacHHH
KypcaTuiira 3TH00p KapaTuiras.

YuuH4MCcH, CyHHaTHH E3UII HATH)KAacHIa acapiapHUHT
Typiapu  sparwirad. CyHHaTHH  &3uInga
acapJIapHUHT KyWHIard TypJiapy a0 Oyirau:

Nmom Axmamuuar “MycHan”d kabu caxoOallapHUHT
aNoXm/a TYIUTaHTaH xaauciapu. “MycHan” acapmap;

“OntH caxux, KuToOMap” kabu Pacynysumox cosiamioxy
aNlaifX¥ BaCaJUITAMHHHT XaIHCIAPUHU CaXUXJIUTHHU aHUKIIa0,
O0ynuMm Ba GoOyiapra axxpatu6d &3minran “caxux” Ba “cyHaH”
acapuap;

Nmom Mlodewuithuar “Uxtunopyn xaauc”, Anu uOH
Mapanuitnuar  “Uxtunodyn xague”, Mo Kyraiibanuar
“Tabiud  Myxtamudun  xaguc”  KuToONapu  Kabu
“myxtanudyn xaauc”’, TbHU OUp-OMpHra Kapud MabHOIU
XaJuciap Ba yJIapHUHT MyaMMOJIapH XaKuJara acapiap.

ynnait kumm6, xwkpuit 11l acp Xaauc WIMHHUAHT 3HT
PHBOXKJIAaHTaH JiaBpura aimanrad. by wyBadgakusarra
SpUIIMILIA  IOPTUMM3JAH eTumu® uukkaH Jlopumwid,
Byxopuii, TepMusuii kabu OYIOK aUIOMaJTapHUHT XHUCCACH
oexkuéc Oymran. Illy acpmaH kelHH KelraH MyXaJUIACiap
acocaH  aBBAITWJIAp  TYIUIaTaH  XaAWUCIApHU  TYpiH
TYyIIamiapra jkamuiani, TapTuora coyui €Ku yiapra mapx
€3uII OMJIaH IIyFyJUIaHTaH.

IV/X acp ymyMucioMuii, XycycaH, CYHHUH HIMIApHH
KUTOOra TYIIMPUIIHUHT OJTHUH JaBpu xucobOnanaau. Iy
acpaa Umom AOy Xorum Myxammazn ubH XuOOoH smabd
wKox KuiaraH. AjsuioMa Ba 11y JaBpiard  Oomika
MyXajaauciaap, TaOMMHKH, CyHHAT Ba YHUHI WJIMJIapura
XM3MaT KWIMIIZA Y3uIaH onguHruiapra spramrad. Hlynunr
YUyH XaM yJjap CaxuX XaJWCIIApHU TaxXpHX KWINIIJA UKKU
“Caxux”, spau imoMm Byxopwii Ba iIMmoM MyCTUMHHUHT TIOX,

XUIMa-XHI1

acapimapunaH ¢oiigananran. ByHpmaii Taxpmk acapiapra
mucon tapukacuaa “Caxuxu Mon Xysaiima”, “Caxuxu 1MoOH
Xub6on”, “Caxuxu MOH Cakan” Ba “Mycraapakyn
XOKHUM’HU KENTHPUII MyMKHH.

By acapmapHUHT napakach Xakuna alTaguraH Oyiicak,
“Caxuxu ubH Xy3saiima” acapu byxopwii Ba MyCIMMHUHT
TYIIamiapuiad KeHMHIM CaxXUXJIApHUHI SHI HINIOHYWINCH
xucobnmanaau. Cyrortuii OyHpmait neran: “Caxuxu  HOH
Xys3aiiMa” maprabacu sxuxarujaan “Caxux uOH XuOOOH”maH
FOKOPH, YYHKH YHHUHT TaAKUKH KyWIMIUp. Y XaluclapHU
caxyxra aXpaTuIIa UCHOJJArd O3rMHa HIyOXann Hapcara
xam Tyxtanaran” [5:115]. Bawsumap “Caxux ubn Xubc6oH”
acapuan “Caxuxu wuOH Xy3aiimMa”’maH IOKOpH Kyiras.
“Caxux uOH XwubOOOH”HM  “KyTyOm THCBA” (“TYKKH3
HIIOHWIN KUTOO’)ra KUPUTTaH.

Taxpux KWIMII [eraHna, XaJuCHH PUBOAT KWIHII —
pUBOSAT KWITaHIa XaM Jalui Ba MaB3yCH pHUBOSTIAP
3aHXKUpH OWJaH KeNTUPWIraH acil MaHOajgapaa CaXuXJIHK
Japakacl Ba MAabHOCHHHM KypcaTraH Xojja HaMOEH
kwmmmanp. FOkopuparn acapiapHu Tapiaud STUIIA YIa
KHXATIIapra KaTTa YbTHOOp OepriraH.

Xyaoca. Mamxyp Myxaaauciap, yiaaMosap Ba yJIapHUHT
xaéT Hyau, KOJTUpraH WIMHH Mepocu Ou3 yuyH Hadakar
KAMMAaTI MaHOa, Oankd WIMHUHI MallaKKaTid iymuaa
KaTBUAT Ba LIIKOAT OWJIaH WIUIAII YYyH axoin® uopar
XaMaup. Xamuc WIMAHHHT Quuoiimnapn kartopuga AOy
Xotum Myxammas nbH XuOOOHHHUHT XaM Oy coXa pUBOKHUTa
KYIITaH Xuccacu 0exaa KaTTaaup.

Takaudaap. Xaauc wiMuHMHT E3mnmummiad Oonuiad
N6n XubOoHrauya, KonaBepca, YHAAH KEWHHIH JaBprayda
OynraH pUBOXKIAHMII ~ OOCKMWIAPUHM  JWHUHA  OMIUM
OpTiapuia Aapciuk cudaTuga TabauM Oepull Iy coxanaa
TapauM  onaérran  Tanmabamap — OMIMMUHM  fHajAa
YYKypIAWITHPULITa XU3MaT KWINAIIA MyMKHH.
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XOINUM»XOH HU3OMUJINHOB
Vs6exucmon XanKapo uciom axaoemuacu OOKmMopaHmu

UXTUJIODIA XAJITUCITAPHUHT AHBAP 110X KAIIMUPUIN TATKUHUJIATYA EUAMU

Annomayusn. Maviymku,oxupeu acpiapoa XunO Yakacu uim-gan coxarapu Oyuuua, QuHUKCA, UCIOMUL OURUMIAD
JHCUXAMUOAH YIKAH IOMYKLapea 3puuiud, OyHé man onaoucan OMUMAAGpHU emuwimupud uuxapou. I[llynoai onumnapoan bupu
Ansap oy Kawmupuii 6y1u6, ywby maxonaoa yHuHe XAOUCAapHu wapxiaw maxopamu éa yciayou maxaun kuaunaou. [y
makcaooa, mucon mapuxacuoa, Kawmupuinune namoszea ouo bGewma Qurxutl macana 6opacuoacu Xaouciapru KaHoau
mywynu6, Kai mapsoa wapx ézeanu kypub uuxunaou. Taawu cyznap: xaouc, maxiuun, wapx, masxab, xawagui, yciyo, Kyi,
Maxkoup, Hamos.

Annotation: It is known that in recent centuries, India has achieved great achievements in the fields of science, especially in
terms of Islamic knowledge, and produced scientists recognized by the world. One such scholar is Anwar Shah Kashmiri, and this
article analyzes his skills and methods of interpreting hadiths. For this purpose, it will be considered how Kashmiri understood
the five jurisprudential issues of prayer and how he wrote a commentary on it. Keywords: hadith, analysis, commentary,
madhhab, Hanafi, method, hand, takbir, prayer.

Annomayusa: Hzeecmmuo, umo 8 nocieonue gexa MHnous oodounacv 6orvuiux 0oCmudiceHull 8 0o61acmu HayKu, 0COOEHHO 8
Yacmu UCIAMCKUX 3HAHUL, U NOO2OMOBUNA NPUSHAHHBIX 8 Mupe yueHwix. OOnum u3 makux yueuvix sagisemcs Aneap Illax
Kawmupu, u 6 smoil cmamve AHAMUBUPYIOMCA €20 HABLIKU U Memoobl MOAK08aHus xaducos. C omoi yeavio 6yoem
paccmompero, kak Kawmupu noHuman namo 0puoudeckux (puxx)acnekma monumesl u Kaxk OH HANUCAL K Hell KOMMEHmMapuil.

Knrouesvie crosa: xaouc, ananus, KommeHmapuil, Mazxaob, Xxanagumul, Memoo, pyKa, maxkoup, morumea (Hamas).

Byrynru kyHza wWiIM pHUBOXJIAHMO, OWINM  OJIHMII
BOCUTAJapyU  Kymaiiny, ynapaaH Typau ycay® Ba
Makcajnapaa QoigagaHuIl XaM KEHI oMMajamjd. Yoy
BOCUTAJapJaH YCTO3CU3, TYLIyHHO-TYIIYHMal MabIyMOT
onmaéTraHnap xaM Kymaium® kernu. XycycaH, IUHUI
Macajanap/a, sHajaa aHUKpOK aWTCcak, akulaBuil Ba GUKXUI
Macananapia Oomka Ma3xad € OKUMIAp MablIyMOTJIAPUHHU,
Jlanui Ba XyKMJIapUHH YKUO, KYp-KYpOHa yHIa amall KUWIUII
aHYaruHa XaTapiu unuiapaaH Oynu6 konau. ByHnait
MacanajapHy, anbaTra, aHUK, UIIOHWIM, CUHAIraH
ycTo37apJaH YpraHull Kepak. 3epo, AUHMN Macalanappa
aJlalluin oKubaTIapu >xya EMOH SKaHUHU O3TMHA UCIOMIAH
xabapu OOp MHCOH Ky/1a SIXIIN OUIaIu.

Hxtunodun Mmacananapia afalldIIHUHT OJNJUHU OJIMII
Ba y XaKJa aHUK, WIMHH xkaBoO Oepuil Makcaauna UCIOM
yMMaTd TaH OIraH ylaMolap KUTOOJapuiaH —Jajluil
kentupamu3. bynaa yrran acp Oouunapuia sirarad auioMa
Anpap Iox Kammupuit (Bad. 1933)uunr wuxtuwiopnu
MacalalapHu KaHJail TYIIyHraHM Ba yjapra Kail yciy6naa
€UUM U3JaraHuHu Kypud yramus. XuHJ YIKacuga OXUPrd
yu-TYpT acpia €TUIINO YUKKaH KYNIMHA OJIMMIIAPHUHT
UCIOM YMMATH, UCIOM JUHU, UIM-(paH ONJUJard HOKcak
xu3Matu Oapuara MabiayMm. Ilynpail omumnapnan Oupu
Amnap Illox Kammupnii 6ynub, OyHman Oup acp onaux
XunaucroHHuHr  Kammvup  Bunostuna — simal,  MiIMHA
daonuar onub Gopran. DakaT ¥3 IOPTH y4yH 5Mac, Oalku
OyTyH HCIIOM OJIaMHU y4YyH XU3MAaTH KaJpJi{ CaHalaaurad Oy
omuM (pUKX, KajmoM, Xaauc, Tadcup Kabu HyHanuuuiapia
kymnad kutob &3ran. Kammupuil “AcpuHMHT MyXaaguau”,
“AcCpuHHHT UMOMH~ KaOM HOMJIAp OuMJaH Malixyp OYyiraH.

Ymby amtoma “Cuxoxu curra’ra kKupagurad “Ontu caxux’
KUTOOHHU, KyMJIaJaH, UKKU OYIOK MyXaJUIUC BaTaHAOLIMMU3
Hmom Byxopuiil Ba UMom TepMusuiHUHT Xaauc KuToOnapu
—“Caxuxyn bByxopuii” Ba “Cynanum  Tepmusuii”uu
arpodiuua MIapxjaraH. YHUHT &3raH LIapxjgapu Oup
TOMOHJIaH XaHaduil Ma3xabu, MOTYpUANN aKUAACH acocuaa
9KaHU y4YyH, MKKMHYM TOMOHJAH XaJIucjiapra XOlIuc 0axo
Oepuiy, Ma3xabiap ypracuia alUpMadyMIIMK KHIMACIHUIH
xaMa OomKa MyXTaxyj  OJNUMIAp Ba  yJapHUHT
KapalulaprHu XaM XypMmar Kuianb é3uiranu cababnu Oomika
miapX, KUToOJIapaaH axpaiub Typaau.

Annoma KammvupuiitHuar xaHaduii-motypuanit
Ma3XaOUHM  pPUBOXIAHTUPUII  Y4yH  KWITaH  Cabii-
XapakaTJIapuHU YpraHui Makcagujaa Kyduparu Oemita
buxxuil Macana MMCONMAA XaJUCIapHU Kaiicu yciayOnapna
LmIapxJaraHuHM Ba yJlap OpKadd Ma3XaOuMHU KaH7ai
acocIaraHuHU TaXJIWI KWIaMU3.

Hactinab taxoparaa Oomra MacX TOPTHUII YYyH OJIMHIaH
CyB OmjaH KyJIOKKAa MacX TOPTHII XaKUAAru XaluciIapHU
KaHJal IapxjaraHuHu  KypuO uyumkamu3. AmxBap [lox
Kammupuitnuar — xaHaguiinuk — Mma3xaOuHu — Kyiiab-
KyBBamJIAIIMHUA Oab3aH OHp Kapalga Ky xaénura
KeIMalauran XaauclapHu Januil KUIMO KeNTHpHUIIl OuiaH
aMaira OIIMPTaHUHM XaM Kypum MyMkuH. bynra “CyHaHu
Tepmusuii”na kenran mana Oy Xaauc Mucon 6yn1a onaau:
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Aby Xypaiipa po3UsUUIOXY aHXYAAH PUBOSAT KUJIWHAIH:
“PacyiyJuiox —COTAUIOXY ajlallXyu BacalaM aWTauiap:
“MyCyJIMOH KHIIH Taxopar oJaéTHO IO3MHM IOBAapKaH,
CYBHHMHT OXUPTM TOMYMJIAPH OKUIIHM OWJIaH Ky3lapu OwaH
XaroJapu IO3WJIAH  TYKHJIAIH.
Kymnapuan roBraniga Kyiamapu OwiaH coaup d3TraH Oapda
Xaronap KYyJUlapuIaH OKa&TraH CYHITH TOMYH CYB OMJIaH
okub keramu’” [2:92].

Kammupuid Oy XaaMCHHM KHCKA paBHIIIA 3UKp JTrad,
“BomMHM MacX KWITaH BakKTAa KYyJOKJIapH OWIaH COIHD
9TraH Oapya XaTonlap TYKWIagu’ JeraH HWIOBACHHH XaM
KeITUpraH Ba XaHapuimapHUHT Oy Oopamaru (UKpIapyuHA
Kyhugarnda 6aéH stran: “By Xamuc IIyHH KYpCaTSAITHKH,
KYJIOKJIap OOMIHWMHT XykMH Owian Oup xuimup. Iy ca6ab
xaHaduitnap alTranuaek, Oomra MacX TOPTraHIAH CYHT
KyJIOKJIapra MacX TOPTUII y4YyH SHTCH CYB OJHWII HIapT
kmmaMmaran” [10:37].

Xanadwuinap Taxopataa KyJIOKIap OOIIHHHT XyKMHZIA
9KaHWHH Jalii KWiIHO, OOl y4yH OJNMHraH CyB OWJIaH
KYJIOKKa toprumra  KudosuTaHHO, SHTH  CYB
OJIMACJIMKHU TaBCHs 3TraH Ba OYHUHT yayH o« )l (e GUIY) —
“Kynoknap Oommanaup” [2:157; 3:49], nmeran XaaucHH
nammn  kentupraH. Kammupwit  oca, acimma  Taxopar
GdaswnatH Xakuna 3WKp OTWIAMUTaH Yoy pHBOSTHH
Ma3xaOHHHT (oiipacura gamwi cudaruia kentuprad. by xam
KammupuiiHHHT ~ ganmin — KeNTHPHIIJard  MaxOopaTHIaH
Janonar oepau.

AnBap Illox KammupuitHHHT Ma3xabiap opacHIaru
nxTrio¢M Macaanapia XxaHaduit Ma3xaOuHuHT (oiinacura
manmun Oyma onmagwraH XaauclapHu w3nad, yHW TaHiab
onumura €pkuH Oup Mucon cudaTuga UMOMHHMHI OpPTHIA
WKTHIO0 KwinO, Hamo3 YKu€rran jxamoarHuHT “‘@Dortmxa”
CypacMHHM YKHMMAaciluK Macanacugup. Masxabnap opacuia
uxtunodpra cabad Oynran Oy Macama xycycuaa Kyruiab
kuroOmap &3wnran, mry xyminanad, imom Byxopwuii “Au-
Kupoaty Xaindan wumoMm” HomiuM acap ¢€3u0, yHma Oy
Oopazary pUBOSATIIAPHU JKaMJlaraH.

Xanaduiinap Oy mMacaiaga UMOM OpTHIA HaMO3 YKyBUU
KApOaT KWIMad, >XUM TypHIIMHH TabKuiarad. byHra
kapui 1modebuitnap ¢dap3 HaM0o3 YKyBUM MyKTaJauiira
“@ortuxa”Hu YKUIHKA (ap3 KwiraH Ba Oy Oopama Kymiad
kuTo0 €3ran. Amtoma Kammupnii xanaduiinapHu KyuioBun
Xanucinap MKKM goHa 0ynub, Byxopuit ymapHu kurobuua
kenTupMmaras, ned6 mabiaym kuiarad [10:302]. Kammupnit
Nmowm baiixakuitHuHr O1p XaHaduii onuMra ymoy macaiana
TaHKUIM Oopiurura >xaBoOaH MaB3yra Joup Oup acap €3ui
3apypatu 6op ne6 xucoOmaran. MacajnaHu KeHI paBHIIa
onrad Kammupuit “Cynann Tepmusuii”Hu 1mapxjamaa yH
TYpT Oerna Oy Gopana 6axc ropurran [10:302-316].

Amngap lox Kammupuit Yoona néa CoMuT po3usuioxy
auxy (Bad: 34/654) puBost Kumran Ysdaielal jidailayuSi
“@oruxartyal KUTOO HM YKUMaraHHUHI HaMo3d HyKaup”
[3:823] neran xagucHu mapxya0, yHAa UKKU Macajara ypry
Oepras:

Kapab kuiaraH Oapua

Macx,

Bupununcn “DoTrxa”HUHT XYKMH 6ynuo,
KamvupuiiHuHr afiTuing Oyiinya XaHaduidnapHUHT Ha3auIa
Hamo3ma “@ortmxa” cypacMHU VYKWII BOXHO, KONTaH Y4
Ma3xabma 3ca, pyKH XUCOOIaHa 1.

WxkuHun Macanma 3ca, XamMoaT HMMOMHHHT OpKacHIa
“Dotrxa” cypacHHU YKHII € YKUMACTUTUIND.

Kamvupuii ymOy xaguc OwiaH OWPUHYM MacallaHd
mrapxJjap 9KaH, XaHaduillap KapallnHH KyJUiad KyWumara
VKK PHBOSTHH Jaluia Kentuprad: “Kum mMmomra UKTHIO
KWJIca, IMOMHHUHT KHPOATH YHTa XaM KHpoaT XucoOimaHa .
“NmMom KupoaT KuJica, )KUM TypuO, KyJok comuar” [11:168].
Cyurpa A0y Y6aiina n6H XKappox po3usuioXy aHxy PHBOST
KWITaH XaaucHu Mmapxjamra ytud, (Ysdh=a) — “Hamosu
wyknup”  ubomacuHu 0ab3u  XaHaduiiap adTraHHICK
“MykaMMall HaMO3W HYKIup” MIakiIuaa >xaBoO Oepwuiira
Kaplli YMKKaH Ba Kyluaard QukpHU Ownauprad: “MeHUHT
(bukpuMua OyHaaii xaBo0 Kapuu Tapad doitnacura 36THPO3
SIIMTUHYU ounml caHanagu. Yynkn “Dotuxa”’Hu KU Ouzga
BOXKHOmUp. “MykamMman HaMo3W HYKaup” JeraH jxaBoOra
Kypa, Hamo31a “DOoTHXa”HH YKHII BOKHO SMACIHTH KeIuO
YuKagd. 3epo, YCyJl ylamMollapu aWTraHujieKk, cyOyT
KUXATHIAHMH € JaJoJaTH JKUXATHIAHMH 30HHUI OYiraH
Oup xamuc OMaaH BOXKHOIUK coOuT Oyamaiian” [9:385-386].
STpHE Oup amanra BOXXUO NeHHII yIyH JATMIHHAHT On3rada
eTHd KeNWIl JapakacH Ba yIIOy MacalaHd KyJulall Kydd
ypraua OynMaciuru, Oalnky Kywid JalduiapiaH Oyivimm
Tanad STUIAIN.

Kypuan6® typranunex, Kammupuii ycyn konmanapuHH
nuntaTHO, KypuHUMIIA XaHaduitmap QaTBocHra Kapiiu
KYpUHTaH OUp XamucHU XaHaduilap Jamiuiapyd TapKuoura
omu6 xuprad. lyaunrgek, YeSba (“Jla comara”) cy3uman
cyur AlS (“kammna’) CY3UHM TaKAUpP KUIMIL, SHHE 6Op 1e6
Gdapa3 kwimm apa0d THIM HyKTad HasapugaH (acoxaTiiu
TalmipyIl OYIMACIUTUHYA, HAaxXB — TpaMMaTHKa OJMMIIapu
3apypar OyimMaca, Oy WINHH OYMK PaBUIIA KHIMACIHTHHU
a6, ¥3 pukpuau owupran [10:263-254].

Anap Hlox Kammupuii “My3zammun”  cypacujgaru
AN e i L 1y5 88 “Kyphonman Mysiccap OyaraHuua
VKUHT” feraH oaT OWiaH 0axc KWIMHAETTaH XaIuc ypracuua
y3apo MyBOQHKIMK OopinuruHu aitHOb, Oy Oopana
XaHaQUIMApHUHT Kapalld HUXOATAA TYFPU DKaHUHU
TabKHUUIAWIN Ba HaMo34a YKwiagwraH “Doruxa” Ba 3aM
cypara OMp XWJI — BOXKHOJINK XyKMUHH OepHII KePaKITUTHHA
ykrupagn.  Kamvupwuit modebuiNapHIHT  HAMO3/1a
“dotuxa” CcypacHHH KHpOAT KWiIHII (hap3, 3aM CypaHu
CYHHAT JCHUIIMHU TaHKUI KwiraH. Hamo3na Oy MKKHCHHU
VKU XaKUAard Xamuciaap Xabapu BOXUJ, SbHA OUpP PHBOST
acocusia eTHO KeNraHWHU Ba Oy X0NaTaa UKKHUCUTA HKKH XHIT
XYKM OCpHII TYFPH SMACITHTHHH TabKUTAN TN,

Xynoca kw0 aiftranga, xaHaQUHIapHUHT alTraHu
KabM yMyMHUii MabHOAA HAMO3Ja KHPOAT KHJIMII OST
cababmnu ¢ap3, “Dotuxa” Ba 3aM cypa 0yica, xabapu BOXUL
OunaH coOUT OYNraHu ydyH MKKUCHHUHI XYKMH BOXHUO
Oy sHr TYFpuaup [9:394-395].
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Illom namo3unumnz ¢hapz3uoan 010uH UKKU pakam
Hamo3 yxuw. AsBano, KammvupuiiHuHr AOAYUIOX HWOH
Myradpdan (Bad:59/679)nan kuiaraH pUBOIATHHH KYpHO
yukamu3. by puBoAT AJsiomMa TOMOHHIAH XaHaduitmapHUHT
KapalUIapuHu KYJUIad-KyBaTilaraHura sIKKOJ Mucon Oyia
omagu. by puBostra kypa, Ilaitrambapumu3 (coumamioxy
anmaifixy BacauiaM) OyHIall neramiap: “XoxJaraH KHIIUTa
a30H Ba TakOup ypracuma Hamo3 6op” [1:157; 2:351]. Axman
nbH Xanban Ba Mcxoxk nbu Poxapaiix kabu 6ab3u Ma3xab
AMOMJIApH X3aAUCHUHT YMYMHH MabHOCHIAH XyJoca KUIUO,
[IOM HaMO3HJaH OJJMH MKKH pakaT HaMo3 YKUII MycTaxal
aman nerad O0yinca, Imom AGy Xauuga Oy HaMo3ra Makpyx
ne6 Xykm umkaprad. Toxoswid, Aiamii [4:178] xabu
Myxajamuciaap OwraH Oup Katopaa Kammmpuit  xam
xaHaQuitmapHuHr Oy KapamuHd TYFpu 1e6 Ownub, yHU
kynnab-kyBBarinaran. Kammupuit “CyHann  Tepmusuii”
mapxuaa 0y pUBOSTHH MOQGEHUTAPHUHT TN YKaHUHU
aiitnO, xaHaQUINIAPHUHT NATWUIAPHHH 3HKP OTraH Ba
IOKOpHIArk  XaJUCHU  TabBWI  Kwiradn.  Kammwupwuit
ToOMOHHIaH “Apdym ma3mii” acapuma Oy Oopana
KeITUPWITAH JATWLIAp KyHnaaruiapamp:

1. CyuHarra TYJakOHJIH YMpPHHH OepraH Ba xap Oup
CyHHaTra amaj KWwinO fopran AOaymiox wuOH Ymap
(po3wsuuioxy — aHxy) Oynmaii  jgeran:  “Pacymymiox
(comnmayutoxy anaiixu BacajulaM) 3aMOHHIA X4 KUMHUHT
IIOMJIaH OJIAMH WKKW pakaT HaMo3 YKUTaHWUHU KypMaTum”
[3:188]. Kammvupuii ymly Xaauc caHaauHU ‘“‘Xacan” Je0
aiTHO, mryHra Kypa XyKM 4uKapras.

2. Kammupmit “Cynanu A0y [oBya’na
xamucna IlaiirambapuMu3 (comayuioxy ajaixy Bacalliam):
“Illom HamMoO3WIaH OJJIWH WKKA pakaT HaM03 YKUHT
JeraHiaH KeWWH WKKMHYM MapTra Takpopnab Typuo,
oflaMJIapHUHT Oy HAMO3HU CYHHAT J1e0 TYyIIyHMaclluru y4yH
“xoxylaraH yxkucun’ [3:188] geran ramHM KymmM4a
KIWINAIDIApAAaH XaM I cudarua (oiganaHraH.

3. bBa3zzop (Bad. 292/905) Ba MOm Uloxmu (Bad.
385/996)uuHT Oy pUBOATHH HAcX OYiraH JAeTaHIAPUHU XaM
nmamun kuiraHn Kamvupuit xaaucna kenrad “Illom Hamoswn
Oynman wmycracHo” [5:303] geran ramHM HOcHX 71e0
TabKUAJIaraH.

4. lynwnrmex, AmBap Illlox Oy xaawcmaH Makcay
a30H Ba HMKOMAaT OpacHja MKKH pakaT HaMmo3 YKUTYIEK
Japakaja BakT YTHIIM KEpakJIUTMHHU aiitran Ba Oy Oopana
Bbazzopaunr “MycHan ’una kenrad “Xap Oup a30H Ba UKOMAT
Vpracuga Oup Hamo3 Oopaup, MIOM HaMo3u OyHAaH
myctacHo’[5:303] neran XaauCHU JATHT KEITHPraH.

Kammvupuii mry Ba mryHra yxmam jganwiiap OwiaH 1mom
HaMO3UJaH OJJIMH MKKH paKaT HaMo3 YKUII MycTaxad aman
sMaciauruau ucbomiaran [201-202].

bomooo namozu eakmu KupMacoam a3zoH aumuud.
Masxabnap opacuaart HMXTWIO) KWIMHTAH MacanajiapiaH
ssHa Oupu OOMIOA BakTH KUPUIIMIAH OJJIUH A30H aWTHII
Macanacugup. Xanaduitiap Hazguna Oy aman XKou3 dMac.
Arap aiitunran Oyica, OOMION BakKTH KHUprad, KalrtamgaH
aiitunanu.  Xanaduilmapuunr Oy — XyKMMra  Kapluu

KeJra”n

KypuHaguran Oab3u puBosTiap Oop. Kymnanman, “buion
KeyacH asoH airtanm,
MaKTYMHUHT a30HUHM OIIUTTYHHHTH34a e0-uYaBepHHT”

cuznap AOaymwioXx HWOH Ymwmy

[1:156] meran xamuc. Kammupuii Oy pUBOSTHUHT IIapXuia
Ma3xaOllapHUHT KapalnulaprHHU 3UKpP 9THO, XIDKO3IUKIApP Ba
modepniiap Hazmuma cyOXy CONUKIAH — OOMION BakTH
KHAPUIIUIAH OJNIMH a30H alTHII KOM3IHTHHY aiftradH. iMom
Aby Xanuda (Ba.150/767) Ba imom 3ydap (Bad.158/775)
Ha3auga OoIlIKa HaMmo3napaa OyiaraHu kabu OyHIa Xam
BaKTHIAaH OJIMH alTWwiraH a30H JKOM3 O5Mac Ba Yy
kadtapwiagu. mom A6y IOcyd (Bad.182/798) nmactinab
JKOU3 dMac Jierad O0yica, umoM Momnuk (Bad.179/795) Ounan
0axc-MyHO3apaZaH KeWuH kom3nurura ¢arBo OepraH
[10:216].

Kammupuii rokopugarn xaimcra Kydumardda >kaBoO
OepraH:

“A30HHM WKKH MapTa alTHIIHUHT cababu ojaMiapHH
caxapimuk Kuiaupumaup”. Uynkn “Caxuxaiin’nma KenraH
xamucna “CusnapiaH  OMPHUHTH3HM — BWJIOMHHHT — a30HU
caxapiUKAaH KaiitapMacuH. 3epo, y HaM03 YKyBYH
HaMO3HWJaH TYXTalll Ba yXJaraH YHFOHUIOW YYyH a30H
avitamn” [1:156] neiinnran. Lllynnait skaH, a30HHU TaKpopaH
afiTiIn paMasoH oWuaa OynuIM Kepak. AOAyIManvK HOH
Karron [odewuit (Bad.123/741) Ba MoOH [Hakuxymn Miin
(Ba.702/1302) OyHum  OUHK OMJIIUpPTaH.
“Iupbaryn uciom” KUTOOHIA CaXapiMK YIyH a30H alTHII

paBuIILIa

Mycraxabmup ne6 aiitunrad. By KuToOHMHT Myamunpu
Bypxonumana MapruHonuii (Bad.593/1197)Hunr ycTO3u
0ynu0, yHUHT acapu fanui cudaruna Kadymn KUIHII MyMKUH
OynraH YpTHOOPIN KUTOO caHanmaau. MeH IIyHU aliTaMaHKH,
A30HHU TaKpopaH aTwiuimuy OyTyH Wuia naBomuia Oyiran
nm 3Mmac. By Gopana “Ilapxy maonun ocop” Ba “HacOyp
post” acaprnapuia KynruHa gamwt Mmaskyn” [10:216-217].
Kammupuii xanaduiiap Ha3muma XaauciapHd MaHa IIy
ycny0d Ba Hymwiap OwiaH XaM TYNIYHWAII Ba aMaira
KUPUTUIIHK Kypcatu® Oepran. IOkopuparum XaaucHU
mapxJjanga Ba TYIIYHWIIAA XaHaduinap TYFpu ynna
9KaHWHM sHafa aHuK ucbomramr yuyH JlopokyTHuit
(Ba.385/996)nunr “CyHaH” HOMIJIM XaJUC acapuia KejlraH
Oup  pHUBOSTHHU Ymby xamucra  Kypa,
ManuHaHUHT TYKKU3 Oypuaruaa Mackuaiap ¢Gaonusat onud

KCJITUPTaH.

Oopran Ba ynap bBWJIONHMHT Q30HMHHM SIIMTHIIN OWJIaH
Hamosra Typrat [6:458]. Bynnan xam Mabiym OYIMOKIaKH,
BunonauHr 60MA0N BaKTH KUPHUIIUIAH OJAMH alfTraH a30HU
OyTyH #un OyiiMua nxaBOM J3TMarad, akc Xojja yiap
caxapiMK KWIHINTa KHPHUIIMII YpHUTa, HamMo3ra TypraH
oymapmumu?! [9:218].

Hamosznunz unmuxon — 6up xonamoan OGowkacuza
Kyuuuioa aiumuiaouzan maxoupnap 6akmuoa KyaiapHu
kymapuw. Hamosra xupumjgara OUpUHYM TakOup —
TakOMpH  TaxpuMaHd aWTHIINA KYJUIADHW  KyTapuil
kepaknury Oopacuna Oapua Maszxab Oup xun  GuUkp
Oungupran. AMMO ynap pyKy Ba caxzjara Oopuiiia
KynmapHu — KyTapuimn — Oopacuza — MXTWIO) — KWITaH.
Caxobanapnan Ymap (Bad.23/644), Amu (Ba.40/661), NoH
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Macwyn (Bah.32/652), 16u Ymap (Bad.73/693), 16n AGGoC
(Ba.66/686), A0y Xypaiipa (Bad.58/678) (po3usuuioxy
aHxyM)aaH, ma3xab uMmomiapuman Mmom AGy Xanuda Ba
Cybén Caspuii (Ba.161/778)nan KyIapHH KyTapMaciIuk
[7:354]. Konran
AMOMJIapJaH 3ca KYJUIApHU KYTapuIl XaKumard (Gukpiap
etn6 kenmaran [12:193].

Kammvupuii ymby map3yra atad “Haitnyn dapkanaiin ¢pu

XaKuga pUBOATIAD HaKJI KWIWHITAaH

podBUI AIaiH” KITOOMHY Ba YHTa XOWIUs — mapX cudarnma
“bactyn snaiid n Haimwn GapkomaifiH” JeraH ajJoxuiaa acap
éran. [lynwnarmek, “Cynann TepMmm3wii”’HH mIapXjamga
MacalaHM KeHIpoK EpuTraH Ba Mas3xabmap opacujaru
GbapriapHi Xamja YJIapHUHT JaTUIApUHA OaéH KHITaH
[9:451-501]. Macanara TETHIUIM XaIWCIapHA IHApXJIalll
xapaéHuaa GUKXUA MyHO3apallapHH THITa OJITaH Ba Xap Oup
Ma3xXaOHHMHT JadWUIapuHU  Oaradcuil  KeNTHPTaH, XarTo
Ma3xab IMOMIIapHIaH TypJiU Kapaluiap eTud keiraH Oyica,
yIapHU XaM SpUHMAcIaH KeNTHpraH Ba Oy OWIaH KywiH,
aHMK, UIIOHWIN HATIKara SpHUIIMIITa XapakaT KWiIraH.
Asnoma Kammvupwuii nactiad Umowm [logebuii Ba Axman
N6n XaHOATHUHT HAMO3/1a KYJUIAPHU KYTapHIIra anoKanop
KapalulapuHH, CYHI UMOM MOJMK/IaH KeiaraH Oup puBOsATra
kypa, yuuar mom A0y Xauuda Ouman Ooup xun Qukpaa
9KaHWra ypry Oepran. Monukuii Ma3xabunma aiiHaH Via
pHBOSITTa acocaH KYyJulap KyTapWIMacilUTdHH XaMm OaéH
strad. lllyHnaH CYHr pHBOSTIApHM MIapXJamra KUPHUIIHO,
MaB3yra Jaxjijnop Oapya pUBOSTIApHH KYpUO UHKKaH. Yiap
AYMJa MKKU CaKAa OopacHja Ba YUMHYM pakarra TypHIIIa
XaM KYJUIApHHU KYTapHIIra TETHIUIM PUBOATIAP OOPIMIHHU,
JieKuH modebuitnap HuMaraaup Oynapra amaji KHiMaraHuHH
6aéu kunrad. Kammupuii xaHaduii Ma3xabu aanmiiapura
VTUIIIAH OJIAMH, MOJIMKUIJIADHUHT KapalUIapuHU sSHa Oup
6op Twira onran. lly epma y “bunmastyn myxraxun’
acapusiaH pUBOATIApHU Hakia Kwinb, ViMom MoOJMMKHHUHT

HaMo3lla KYJUIApHU KYTapMacIMKHU TapXKWUX KWITaHU

ManuHa axJMHMHT aMaJura acoCIaHTaHWHM aWTHO YTraH
[9:454-455].

Xynoca cudarnma Kammvupuit xap UKk TapaQHAHT HIITH
XaM MYTaBOTHUp Wy OunaH cOOUT OYITaHUHHM, YIAPHU HHKOP
STUII WMKOHH WYKINTUHU TabKumiabd, Yprara yura
9XTUMOJIHUHT [03ara YUKKaHUHM aitrad. bymap — xymnapau
kyTapMmaciuk (Oy Ou3 xaHaUIIApHUHT TyTraH HYIMMU3);
KYJIJIapHU KYTapulll; TapXHX KWIAIra KOJJIUPUIIIHP.
Kammupuii KymnapHu KyTapmaciiukka goup Oapua Mapdys
XaIuCIapHH Ba KYTapull XakKula Xed Hapca AeduiMaraH
pHBOSATIApHH OWp >KOHTa jkamiaranaa XaHadUiIapHUHT
JMAMAIUTApU HUXOATHAA Kymaino xerwmuHu aiitrad [10:263].
Kymmapau xyTapumra Tapru0 KWIMHTAH —XaTUCIapHUHT
CaHaIMHMU TaJIKUK KWInO, y CaHaJJapHU TaHKWU] KHJITaH
[10:458]. Oxupru HaTmxa Ba Xxyhoca cudaruaa Kammupuit
Kyhumarmwiapad — aiitran:  “By  Macamamarn  UXTHIO(
a3anuAT, SBPHH OHT SXOIMPOFMHM KWIMINTA OYIraH
uxtunodaup. Xanaduitnapaard KyJiapHA KYTapyIl Makpyx,
neraH Kaen (QakarruHa “MyHATYT MyCOJIHiA”
OGuKxXuii KUTOOZAa OYHMK paBHIOIIA KenTupwiraH. Manba
cudaruga KeaTupwiagurad Ooinka xaHaduil kuToOIapna
aca, OyHUHT akCHHU Kypurn MyMkuH [8:155].

IOkopunarn Hamo3ra Terunutl (GUKXUA MacallalapHH
Vpranuin HaTWKacujaa Iy Hapca MabiayM OYnnuku, AHBap
Ilox Kammupuii xamucimapHH Xap TOMOHJIaMa YpraHuo,
cyHrpa yHra XykM OepraH. PuBosTiapHm 3oxupura kxapab
“Oy onuHMaian”’ €ku “Oy pUBOATAA KaHCHIMP KaMUHIHK
60p” ne6 kaitapmaran. [llyHunrek, xaaucaapau daTadenn
ypranuo, KYpUHUIIUIAH Mazxabra MyBOGUK
KelMMaiqurannapuan atpodunya TaxJUiI KwiradH. bomrka
ynamojap 3bTHOOpIAH dYeTAa KOJAMPraH XaluCHU Kepak
Oyica, Ma3xabu ydyH nanwin Kuaub kentuprad. BymapHunr
6apuacu AnBap lllox KammMupuitHUHT XaauclapHU aHIJIalI
Ba Ma3xab OwmaH Oofjamgard MaxopaTHAaH JaiojiaT
Oepanm.
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%— NODIR MANBALAR %

MIAX301 NCJIOMOB
Vibexucmon XAIKApo UCIoM aKademMusacyu UIMuti Xooumu

“AT-TAPUXYC CAFUP” ACAPHU XAJIMC POBUILJIAPY TAPUXUHH
VPTAHMIITA OUJI MYXUM MAHBA

Annomayus:. Aneu  YVibexucmonoa Ounuii-mavpuguii coxada Kewe KYIAMIU UCTOXOMIAAP AMAI2A OWUPUIMOKOA.
Annomanapumus unmuii MepoCUHU MAOKUK, IMUWRA MYIHCANIAHAH UIMUTI-MAOKUKOM MYAccacanap Gaoausamu Hamunicacuod
VAAPHUHE acapiapu y30eK muauea mapicuma KUIUHUO, XanKumusea maokum smuimoxoa. Lllynoau acapnapoan oupu Hmom
bByxopuii xarkapo unmuii-maokuxom mapkasu UIMull #amoacu MmoMOHUOAH MAPHCUMA KUTUHUO, Hawpea mavépranean “Am-
Tapuxyc casup” xumobuoup. Xaouc posutiiapu mMapuxuHu YpPeanuwioa Myxum axamusmea 32a OyleaH MAa3Kyp dACApHUHZ
mapotcuma Kununuwiy Umom Byxoputl unmutli Mepocuru AHada 4yKyp ypeanuwioa mMyxum axamusmea sea oyaou. Ywby maxona
annomanune “Am-Tapuxyc cagup”’ acapuea 6azuwnanean. Taany cyznap: xaouc, poguil, caxoba, modeun, Heapx 6a Mavoui.

Annotation: In the New Uzbekistan, large-scale reforms are being implemented in the religious and educational spheres. As
a result of the activities of research institutions engaged in the study of the scientific heritage of our scholars, the works of great
thinkers are translated into the Uzbek language and made available to our nation. One of such works is the book “At-Tarikhus
saghir”, translated and prepared for publication by the scientific team of the Imam Bukhari International Research Center. The
translation of this work, which is of great importance in the study of the history of hadith transmitters, has also become important
in the further study of the scientific heritage of Imam Bukhari. This article is dedicated to the work of the scholar “At-Tarikhus
saghir”. Keywords: hadith, transmitter, sahaba, tabiin, jarh and ta dil.

Annomayusn: B Hosom YV3zbexucmane peanuzyromes macumadnvle peghopmul 6 peaucuo3nol u obpazosamenvHol cghepe. B
pe3ynomame 0esmenbHOCIU HAYYHO-UCCIE008AMENbCKUX YUPENICOeHUU, 3AHUMAIOWUXCA USYYEHUEM HAYYHO20 HACIeOUs HAULUX
VUeHbvIX, mpyobl GeNUKUX MbICIUMENEl] NePeBOOSMCA Ha Y30eKCKULL A3bIK U npedocmasniemcs Hauemy Hapooy. OOHOU u3 maxux
pabom senaemcs kuuea “Am-Tapuxyc caesup”, nepeseOennas u NOO20MOBNEHHAS K U30AHUIO HAYYHBIM KOJIIEKMUBOM
Medicoynapoonozo nayuno-uccrneoosamenvckoeo yenmpa Mmama Byxapu. Ilepesoo smozo npouzgedenus, umeiowezo 8axcHoe
3HAueHue 8 uzyHeHuU UCMOPUU NepeoamuuKo8 Xaoucos, Cmail GaNCHLIM U 8 OaNbHelueM usyyeHuu HayuHo2o Hacreous Mmama
byxapu. [aunaa cmamovsa noceswena mpyody yuenozo “Am-Tapuxyc caeup”. Kntwoueewvle cnosa: xaouc, nepedamuux, caxaoa,

Mabuun, 0xcapx u mavous.

Mamnakatumusaa KypboH, xamuc, akuga, (QUHKX,
TacaBBy() KaOW HCIOM HIMIIApUTa OWJ KMMMATIH acapiap
TapMi( OTraH YIyF @KIOMIApUMH3 WIMHA MEpOCHHU
ypranum sHru Oockuura uukau. bynma Mmom Byxopwid,
Nmom Tepmmsmii, Mmom MoTypunnii xaikapo WIMHN-
TaIKUKOT  Mapkasinapu Ba lcinoM — muBuiIM3anusicu
MapKa3MHUHT TAalIKWI STWITAHH MYyXHM axaMusTra ora
oynau. Kaiin aTuin Kepakku, Iy BakTrada ajuioMajaphMu3
acapJapH SIKKa TapTHOa OHA THIIMMH3Ta Tap>KUMa KYJTHHTaH
Oynca, OyryHrm KyHaa ymoOy >xapaéH TH3MMIIA WIMHI
xapakartra aimangu. Macaman, Umom Motypuamii xamkapo
AIMHUA-TaIKUKOT Mapkazu “TawpBuioT an-KyppoH” acapuxu
¥30ex Twiwra yrupumHu wynra kyiradn. Umom Tepmusnit
XaJIKapo WIMHH-TAAKUKOT Mapkasu 3ca Mmom Tepmu3swmii Ba
Xakum Tepmmsuitnuar 20 maH OMMK acapiiapiHH  HAIIp
stumra putan. Xynau mysnaid, Umom Byxopuit xamkapo
HIMHA-TAIKAKOT Mapkasu “Xaauc WIMHIA MYyCYJIMOHJap
amupu” 1e0 apaokimanran 0o6omu3 Vmom ByxopuitHuHT
Oapua acapnapuHu V30€K THIKAA YON STHINra SKUH
TypHOIH.

SIKMHOa MIMHH JKaMOATUMJIMKKA TaKIUM JSTHIraH “At-
Tapuxyc carup” acapuHun Mapkasz (GaoTUSATHHUHT EPKHH
amManuii Hatwkacu cudatuma 0axornam MyMKHH. “AT-
Tapuxyc carup” tapxumacu 570 caxudagan ubopar 6yauo0,

YHAA KEeNTHPWITaH aipuM TapuxWii BOKeajrapra W30X Ba
mapxJiap Oeprian.

Nmom byxopuii xaauc poBHANapW Tapuxura oum “ATt-
Tapuxyn kabup”, “Tapuxyn aBcatr” Ba “AT-Tapuxyc carup”
ne6 HoMaHraH acapimap &sran  Oymu0, “At-Tapuxyn
kabup”mna xamu 13 wmumar 798 Hadap poBuit xakuma
MabIyMOT  KenTupuiran. “Ar-Tapuxyn  kabup’maru
poBuiinap anudp6o TapTuOu OuaH Oepunran Oymica, “AT-
Tapuxyc carup” caHamap Oyiinua, SBHH  XaJUC
pOBUILTapHHIHT BagoT 3Tran Wntapura  Kypa
TapTHOJIAHTaH.

Nmom Byxopuiinan “At-Tapuxyc carup”Hu AOQysuiox
nbn Myxammany  uOH AOmypaxmMoH Amikap Ba A0y
Myxamman 3amkaBaiix uOH Myxamman HucoOypwuiinap
puBOSIT KuuraH [2:27].

Vnamomap Wmom bByxopwitHuaT Tapux kutobmapura
roKopu 6axo Oepran. PaBmonwuit: “Acap caxobanap Tapuxura
ouJ OYIHO, ynap XxaKuaa MabIyMOT OCpHIITaH HIIK acapaup’,
neran [3:32].

Myxamman nbu A6y Xorum Bappok Byxopuii sca: “A0y
Caxn Maxmya Illodewuit OyHmail neraHMHHA SIIATIAM:
“YTTH3/1aH 3ME1 MUCPIUK YIAMOJAH SIIATIaH d1uM. YIap:
“busauHr Oy naynémarn sxTHé&XKMMH3 Myxamman HOH
Ucmonmauar “Tapux’ KUTOOMHH YKUTIIUDP”, A€TaH 01 .
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“At-Tapuxyc carup” acapu 2997 Hadap poBHii XaKuIaru
MabIyMOTIapHU >kamiaraH. Vmom byxopuit Oy acapma
Mamxyp caxobamap, ToOewHIap Ba  TOOCHMHIAPHUHT
W3IONUIAPUHM, YJIApHHHT BadoT JTraH WWUIapu, Haciy
Hacabu, ¥3apo MyJIOKOTH Xakuaa Oaén kwiagu. Kyno
XoJUTapJa alpuM POBUIIAPHUHT cH(atiapura Xoc OyiraH
XaJUC UCTUIIOXJApUHM: XKapX Ba TabJWI, HOCHUX Ba MaHCYX,
caxyx Ba 3au(IUrHHU 0aéH KWITaHHHU XaM Kailn STamm.
Myammmg Oy acapura BOKCaJIapHHHT WHJIMa-HHI KEUHIIATA
Kapad TapTHO OepraH. Arap OMp caHaHH Tyrarca, y caHaja
BadOT ITraH MamXyp IIaXClIapHH, yiaap OwmiaH OOFINK
MyXUM HWOUIApHU 3HKp 3TUO, YHOaH CYHr KeWHHIU
BOKEaAJIAPHU XUKOS KWIMIIHK OOILIaraH.

Nmom Byxopuit ymby acapunu €3ap dKaH, aBBalo,
WIMHAN OMOHATIOPIIMK Ba XOJIUCINK TaMOWMIIIIapUra KaTbuid
puos KwiraH. by acapHUHr axaMusTra MOJHUK JKUXATH
LIYHJAaKH, aipuM DPOBHUHIIAPHHHT CU(ATH XKapX Ba TabIHII
nbopamapu OwmnaH kentupwiraH. Wmom bByxopuit xapx
nad3uHE MIOUTATMOKYH OYica, Kyla SXTHETKOPIHK OWiaH
éumamran. Macanan: & 48 (Quilxy HazapyH — YHHHT
PUBOSTIAPUHHI TEKIIAPHII JI03UM), 43 | 5w (cakaty aHxy —y
XaK/aa CyKyT CakJallllaH) HU WIuIaTrad. MyxXalauCcHUHT Oy
Oopaja KyJUlaran SHr KaTTHK cy3u <wasll Sie (MyHKapyn
XaIuc — PUBOAT KWITaH XaJucu paj 3Twiran) cysunup. Iy
cababmu ymamonap Mmom bByxXopuitHWHT poBuiira GepraH
SHT'HJITUHA CaOUi TabpH(UHN XaM SKUAIUN KaOyJ KUJITaH.

AcapHHU TapTHOTa KENTHPHIIIA MyAUTHGHUHT KyHHIarn
Makca/uIapH Ky3ra TalulaHa/u:

1 PoBuilHMHT nCMM Ba KyHSICHHM aHHKJIAII-
TUPUILL

- 1310. A6y XKavgap Maoounuiinune ucmu A6y Xawvgap
A60ynnox ubn Muceap ubn Aen ubn Kavpap ubn A6y Tonub
Kypatiuuiioup [1:319].

- 2579. Mycxap ubn A6oyamanux uon Canrava Xamoonuti
Kyguitnune xynacu A6y Myxammaooup[1:507].

-2600. Axmao ubn Conux aumou: “FOnyc akamuume
yeanu Anbaca ubn Xoauo ubu Azuo 197/813 tunda sagpom
Kunou. Yuune naxabu Avinuii 20u” [1:509].

2. Posuiinusr Ilalirambap anaiixuccaJoMHH KypraHu Ba

y 30T ajaiixuccaJomMaaH XaAuC pPUBOAT KWITAaHWHU
AQHUKJIAIITHPHII:

-2358. Mavmap Cobumoan, y Anacoan, y Habuil
CONNANNOXYy  anauxu — 8acaiiamMoan  xaouc — aumeam.

Mavmapoan A6y J{osyo pusosm Kunean [1:476].

3. PoBuiHHMHT TyFWITaH, smarad, cadap KHITaH,
BaKTHHYAIUK TYXTad yTran Ba BadoT ITraH caHa Xamua
MaH3WUIAPHHH aHUKJIAIITHPHIL:

- 1570. Axé ubn Bykaiip deou: “Kopusz ubn Llaibanune
0300 Kunean Kynu Yoauoyinox ubn Aoy Hzuo 126/744 tiunu
sapom smou. V maxkanuxoup” [1:361].

- 1753. Amp ubn Kaiic Caxynuii Xumcuii 140/757 tiunu
sagpom smean [1:388].

-2392.  Xanaguune Aoby
Awdicavrune 0300 Kunean Kym 20u. Aiumunuwuya, y
181/797 tiunu 103 éwuoa bagooooa eagpom smean. Xanag

KVHACU Axmao  6ynub,

asséan Kygaoa sawaou, xetiun Bocumea kyuou, cyuepa
bagoooea ryuub ymou. Axmao: “Xanagp 180/796 éxu
179/795 tiunnune oxupuda eagpom smou”’, deou [1:481].

4, POBHIHHWHT XaJIMCH TAPK KUJIMHUIIMHUHT cabaOnHU
0aéH KWIUIL:

-1768. Axé 6uszea Cygénoan, y Mancypoan, y
Hbpoxumoan, y Xonuo ubn Cawvooan, y A6y Macwvyodan
pusosm xunou: ‘Y kysadan nabuz (Macm Kumysuu udUMIUK)
uuap 2ou” [1:390].

-1771. Xonuo A60 bacpuu xaoucnu Ho6m Mynsup ea
Xacanoau pugosim Kunean. Amp ubn Anu ynu xaouc myxyeuu,
0e6 aubnacan[1:391].

-2041. JKavpap ubn A6y XKavpap Aworcauiinumne
omacudan pueosm Kunzan yaouciapu mynkapoup [1:433].

5. PoBuiinap cCUICHUIACUHU aHUKJIAIITHPHILL:

- 1430. Yumy  Canamaoan
Maiimynaoan xam, Ouwiadan xam Xaouc SUumeanu Maviym
omac [1:338].

-2241. Cauo ubn 3yen Cawnabuii Bacpuii Anac ubm
Monuxnu kypean. Ynoan Myxammao ubn Caud Kypaviwuii
xaouc oswumean. Caudnune Xxaoucuea IPeauUIMAUOU
[1:461].

6. PoBuiiHMHT (ha3uiaTinapy, HYKCOHJIApH Ba XaJucra

Muxcamnune xam,

TabCUP KWJIaJUraH OOMIKA XyCYCHATIaPHHH KEITHPHIIL:

- 1898. Menea Véauoynnox ubn Cauo cysnab 6epou:
busea Axé ubn Cauo cysnab bepou: “Menca Capuii ubn
Hemounnune 6up madxcnucoa Enon cy3nazanu owkop oyiou.
YV Kyguit Xamoonuitoup ” [1:412].

-1899. Anu oeou: “Kapup oeou: “Ymap ubn Hwvno
xaoucuu Anacoan pueosm xKunapou’. Menea Ymap ubn
Avnonune xasmuoan 3ouda: “Cemea y (Ymap) xaiicu
xaoucaapnu anmu6b 6epou?” oedu. Men: “Anacoan pusosm
KunuHean xaouciapuu avumou’’, oeoum. 3ouda: “Iyeoxnux
bepub aumamanku, y (Ymap ubn AHwno) 6ymoaii-Oynoaii
(xanonnueuea wyoxa 6Oyneaw) uapcanapuu uuap sou. Ly
cababau xoxnacawne, yHoau xaouc €3ud o1, Xox1acaue, YHOaH
mutiun”’, deou” [1:412].

-2098. A6oyanox ubm Myxpuz Omupuii Kasapuii
Kamooaoan mynkap xaouc pusosm xunean [1:441].

- 2189. Maiicapa ubn A60y Pobbuxea énsonyunux aiibu
kyuunap s0u [1:455].

7. XaOWCHUHT JapakaCHHH OeNTHIIAI:

-1303. A6y Casus Vkatimutinune ucmu Cyxaiinoup.
Vuune xaoucu 6acpanux posuiinap pusosmiapu Kamopuoa
mypaou [1:319].

- 1309. llyvba Aby Aenoan pusosim Kuiub aimaou:
“Xopuc Oynoan 6owka canao oOunan maumuimazam ea Oy
caxux omac” [1:319].

-1564. Myoz ubn Myos Illyvboaoan, y Tasbaoan, y
Hogevoan, y Hon Ymapoan, y Habuii connainoxy anaiixu
8acaniamoan Kuiium xakuoa pugosm Kuiou. Ammo Oy
xaoucnu Uon Ymapoan pusosim guneanu caxux omac [1:360].

- 1801. Mycaiiab ubn Hogev A60ynnox ubn Cynatimon
ubH JKynooa ubn A6y Ymaiiaoau, y omacuodan xaouc pusosm
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xunean. YV Jaecutioup. Yuume xaoucuea speauuimMaiou
[1:395].

8. MamswuiapHuHT reorpaduK >KOWIAIIYBH XaKuaa
MabJIyMOT OepHI:

- 1335. 3amop Camvodan ukku mapxaia macogaoacu
aconoup [1:323].

- 1651. Menea Anu ubn Hacp cy3nab 6epou: “Awvac ubn
A6oynnox ubn XKobup A6y A60ymnox Avmo Xyoodownuil
Bacpuiioup. Xyooon Az00a scotinawean” [1:374].

-2025. Aszo Xymaip Xxyoyouea Kupysuu icououp.
Xymaiip sca [amawxnune @apoouc Llomuii oapeosacu
momonudan YukKanoa kenaouean Kuwnoxoup [1:430].

9. MyxuM  BOKea-XOAWCAJAPHUHT  KauoH
OYITaHHHYU PUBOST KUJIHIL:

-290. Menea Xacan ubn Bokuw cyznab 6epou: Busea
Bampa cyznab bepou: “XKaman sokeacu 36/657 vunu 6ynean
o0u”. A6y Hyatim: “Y pasxcab ouuda 6ynean”, oeou [1:133].

- 2058. Anu oeou: “Cygénnune: “XKyxxoqh (xanoxamau

CoIup

E2UHCAPUUNUK) — CAKCOHUMYU  Uunu  Oyrean 90u”, 0eb
aumaémeanunu swumeanman”’ [1:435].
10. PoBuiiHUHT XaJIHAC UIMHUIAra CAJIOXUATHHN

AQHUKJIAIITHPHII:

- 1347. Bawv3u nacabwynoc oaumiap aumou: “Xaxam
ubn Ymauba uon Haxxoc Banu Cavo ubn Hocn ubn Jlyxaiin
Kabunacuoanoup. Ynune (xaouc) éonazan éxu Eonamacanunu
ounmatiman” [1:324].

- 2170. busea Mycnum cysnab 6epou: buzea A6y Xacan
Cauo ubn 3aiio cyznab bepou: “V pocmeyi, xoguzoup”
[1:452].

-2368. Amu ubn A60yanox Menea Cygénoan cysnab
bepou: YV atimou: “Monuk xaouc unimuoa newgo Kumuoup”’
[1:477].

11. PoBuii kaidicuaup ¢upkara Mancyo O¥yica, MabiIyMm
KVUJTATIL

-1677. HAxé uon Cauo oeou: “Amo ubn A6y Maiimyna
ynam xacaniueudawn Keuun eagpom amou. Y Kaoapuinaprune
avmuroouoa s0u” [1:377].

- 1988. Anu ubn Hacp menea aiimu6 6epou. Y Conux ubn
A60ynkyoOdycnune aka (éxu yka)cu Ab6Iycanromuumne 0300
Kunear Kyauoup. A6oycanom sca A6oypaxmon ubn Katicnune
0300 Kuneaw Kynoup. Y Maxnabuune ona oup ykacu 6ynuo,
KYPOOHIUK KYHU XOPUdiCutliap Ounan oupea yroupuiean
[1:425].

-2071. Menea Kymaiuba cysnab 6epou: “A6y Asxap
Mybopax — ubn  Myocoxuo  Mapsazuii  xadapuiiniap
mougacudan 30u”. (Kymaiiba) ynu yma saug xucobnacan
[1:437].

-2517. A6y Cymaup Xaxum ubn Xuzom bacpuii xaoucu
MyHKap Kuwuoup. Y kadapuiinapoan 6ynean. A60yamanux
ubn Ymaip ea Avmawoan xaouc swumean [1:497].

- 2519. Menea Myxammao cyznab 6epou: buzea Buwp
ubn Ymap cyznab oepou: “Monux menu ynoan (Hopoxum
ubn Myxammao A6y Axé Acramuiioan pueosm Kunuuioam)
Kaumapou”. Men: “Kalapuii Oyreanu yuyn menu YHOAH
gaumapancusmu?”’ deoum. V: “Yuumne ounu xywru smac”,
oeou [1:497].

Xynoca cudaruga aiituin MyMkuHkd, VmMom Byxopuit
POBHIUIap TapHXHTa >KyJa Karta YbTHOOp KapaTuO, xap Oup
MabIyMOTHH WJIMHHA OMOHATAOPJIUK HYKTaW Ha3apHIaH
CHUHYMKJIA0 YpraHraH, y3ura eTud KejiraH xXaOapHUHT KHM
TOMOHUJIaH aUTWIITaHUTra aJlOX|/Ia aXaMUsT KapaTrad. Yoy
acap pOBHIIap XaKuia E3WIraH JacTiIa0Ku KHTOONaplIaH
O0ynmub, yHIArH MapIyMOTJIAp OHT HIIOHWIM YCIyOaap
acocuna capananrad. Ly Hykram Hazapman “ATt-Tapuxyc
carup” acapuHM ypraHum HagakaT POBHIIAP XaKWAa SHT
TYFPU MabIyMOTra sra OYJavIl MMKOHMHU Oepaau, Oanku
Nmom byxopuili xaauc puUBOAT KWIyBUWIAD XaKUOaru
MabJIyMOTJIApHM capanamr Oyiuua KyularaH yciy©O-
METOUIapHH YpraHWII Ba yHAaH axOOpOT OKHUMH Ky4dailu®
Oopaétran OyryHrm KyHIa Typiu (¢aH Ba coxajiap
JoMpacuia KyJuiamja on3ap0d axaMusT Kach dTau.

®ONJATAHUITAH ATABUETJIAP:
1. A6y Abaymnox Myxamman u6H Mcmonn bByxopwuii. At-Tapuxyc carup. — Tomkent: Fadyp Fynom Homunarn Hampuér

Mar6aa yin. 2023.

2. Umowm Byxopwii. At-Tapuxyc carup. — Baiipyt: Jopyn mabpuda, 1986.

3. mom Byxopmuit. AT-Tapuxyn aBcat. — Ap-Puén: Jopyc Cymaitemii, 1998.
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BAROT AMONOV
Hadis ilmi maktabi rektori
tarix fanlari bo ‘yicha falsafa doktoti (PhD)

BADRUDDIN AYNIYNING MA’NAVIY MEROSI VA HADIS ILMIGA
OID ASARLARI TAHLILI

Annotatsiya: Magolada XIV-XV asr Mamluklar davrida yashab ijod gilgan Badruddin Ayniyning hayoti va faoliyatini
o ‘rganish bilan birga, ma’naviy merosi va hadis ilmi rivojida tutgan o ‘rni ham tadqiq etilgan. Aynigsa, ilmiy faoliyati davomida
diniy yo ‘nalishda yozgan kitoblaridan tashqari, hadis ilmiga oid asarlari va movarounnahrlik allomalar galamiga mansub bir
nechta asarlarga sharh va hoshiyalar yozgani to ‘g risidagi ma’lumotlar keltirilgan. Asarlari orasida Imom Buxoriyning shoh
asari  “Sahihul Buxoriy”ga yozgan “Umdat al-qoriy” sharhi hanafiy mazhabi asosida sharhlangani bilan islom
manbashunosligida muhim ahamiyat kasb etadi. Tayanch so‘zlar: Mamlukiar davri, Badruddin Ayniy, ma’naviy merosi, hadis
ilmiga oid asarlari, “Sahihul Buxoriy” sharhlari, “Umdat al-qoriy”.

Annotation: The life and activity of Badruddin Ainiy who lived in the XIV-XV-century period of Mamlukalso explored in this
article by the study of its spiritual heritage and his role inthe development of the science of hadith.In particular, in addition to the
works of hadith in various fields, analytical information on the Hadith works of the hadith and several works of Movarounnahlik
scholars have been provided analytical information.His commentary book the Umdat al-gari on “Sahih al-Buxori” plays an
important role in the Hanafi madhhab. Keywords: The period of Mamluuks, Badruddin Ainiy, Spiritual heritage, Hadith Works,
“Sahihul Bukhari” comments, “Umdat al-qariy”.

Annomayusa: B cmamve, Hapsady c uzyueHuem dwcusHu u OesmenvHocmu baopyoouna Auvinu, dcueuieco u meopusuieco 80
epemena mamaroxos XIV-XV 6s., uccredyromesn eco 0yxoeHoe Haciedue u poavb 6 pazumuu HAyKu xaoucos. B uacmuocmu,
NPUBOOAMCA AHATUMUYECKUE C8E0eHUs O MOM, Ym0, NOMUMO NPOU3EEOeHUll, HANUCAHHbIX 6 PeNUUOZHOM HANPASIeHUU 8 X00e
cBoell HAYYHOU OesiMmenbHOCMU, OH HANUCAL KOMMEHMAPUU U MpaKmosoK K NpOU3eeO0eHUusM no Hayke XAOUco8 U HecKONbKUM
npouseedenusM, npunaonexcawum nepy yueuvix Masepannaxpa. Cpedu e2o npouzeedenuti OOnbuioe 3HAUEHUE 8 U3YUeHUU
UCTAMCKUX UCMOYHUKOS8 uUMeem Kommenmapui “‘Ymoam anv-Kapu”, nanucaunmviii na weodesp umama byxapu “Caxux ane-
byxapu”, nockonvky on unmepnpemupyemcs na ocHoge xanagumckoti wkonvi. Knwouesvie cnosa: snoxa Mamnoxos, badpyooun

Aiinu, oyxosHnoe Hacnedue, mpyovi no xaoucosedenuio, kommenmapuu K “Caxux ano-byxapu”, “Ymoam ane-Kapu ™.

Kirish. Badruddin Ayniy mamluklar davrining ko‘zga
ko‘ringan katta alloma, muhaddis va faqihlaridan biri
bo‘lgan. U Markaziy Osiyo diyori hanafiy fighida ma’lum va
mashhur bo‘lgan “Hidoya” kitobini sharhlash bilan bir
gatorda, Imom Buxoriyning “Sahihul Buxoriy” asariga ham
nihoyatda mukammal sharh yozgan. Alloma faoliyati
davomida amalga oshirgan ishlari va tasnif etgan asarlari
aynigsa, Movarounnahr allomalarining galamiga mansub
asarlardan tahsil olib, keyinchalik ularga yozgan sharh va
hoshiyalari bilan islom dini rivojiga qo‘shgan hissasi hanafiy
olimlari tomonidan yuksak baholanadi.

Badruddin Ayniy yashab, faoliyat yuritgan davr — Misr
va Shom diyorlarida hukmronlik gilgan mamluklar davriga
(1250-1517) to‘g‘ri keladi. Mazkur davrda Misrdagi
ijtimoiy-siyosiy, diniy, iqtisodiy, davlatchilik, ma’muriy va
boshqa ko‘rinishdagi masalalar: Ibn Asir, Magqriziy, Ibn
Xaldun, Ibn Hajar Asgaloniy, Badruddin Ayniy, Zohiriy, 1bn
Tag‘riberdi, Abdurahmon Saxoviy, Jaloliddin Suyutiy kabi
Oc‘rta asr olimlari tomonidan yaratilgan asarlarda o‘z aksini
topgan. Ular orqgali siyosiy, diniy-ijtimoiy muhiti va
mamlakatda ro‘y bergan ko‘plab vogea-hodisalar hagida
ma’lumotlarga ega bo‘lish mumkin.

Mavzuga oid adabiyotlar tahlili. Magolada Badruddin
Ayniy tarix va hanafiy fighiga oid yozgan asarlari “Aqd al-
Jamon fi tarix ahl az-zamon”, “Al-Binayatu fi sharh al-
hidaya”, “Mag‘onil axyar fi rijal ma’anil” kabilardan
tashgari, mamluklar davri va undan keyin yashab ilmiy
faoliyat yuritgan lbn Hajar Asgaloniy, Muhammad ibn
Abdur Rahmon as-Saxoviy, Hoji Xalifa, Ibn Tag ribardi kabi
olimlar asarlari asosida tahlil gilindi. Xususan, “Adurar al-

kamina fi a’yan miat al-samina”, “Kitob at-tibr al-masbuk fi
zayl is-suluk”, “Kashfuz zunun an asam al-kutub val-funun”,
“An-nujum az-zohiroh fi muluk Misr va al-Qohira” va
boshqalar shular jumlasidandir.

Tadqgiqot metodologiyasi. Magolani yozishda tarixiy
taqqoslash, xronologik retrospektiv metodlardan
foydalanildi.

Tahlil va natijalar. “Umdat al-qoriy sharh Sahih al-
Buxoriy” asari muallifi Mahmud ibn Ahmad ibn Muso ibn
Ahmad ibn Husayn ibn Yusuf ibn Mahmud Halabiy bo‘lib, u
762/1361-yil ramazon oyining 17-sanasida Aynatob
shahri*da tavallud topdi [5:5, 9:418, 13:198]. Olim “Buyuk
imomlarning imomi”, “Buyuk muhaddis”, “Asrining shayxi
va faqihi”, “Misr diyori olimi”, “Qozi ul-quzzot”, “Shayxul
islom” kabi unvonlarga sazovor bo‘lgan, “Abus Sano”, “Abu
Muhammad” kabi kunyalari va “Badruddin Ayniy” kunyasi
bilan tanilgan.

Uning otasi Shihabiddin Ahmad ibn Qoziy Sharafuddin
Muso (725/1325 yil tug‘ilgan) asli halablik bo‘lib,
keyinchalik Aynatobga ko‘chib borgan. U yerda qozilik
lavozimida faoliyat yuritgan.

Ibn Hajar va Imom Saxoviy aytganidek, Badruddin
Ayniy ushbu shaharda dunyoga kelib, shu yerda voyaga
yetgan [16:378]. U ilk bor, shar’iy bilimlar — Qur’on hifzi,
figh ilmini otasidan, sakkiz yoshga yetgach boshqga
shayxlardan yetti giroat, hanafiy fighi, arab tili, tafsir, mantiq
kabi fanlar bo‘yicha tahsil oladi. 783/1381-yilda ilm olish
magsadida Halabga yo‘l olib, u yerda Jamoliddin Yusuf ibn
Musa Maltiydan hanafiy fighiga oid kitoblarni o‘rganadi.
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Safardan gaytgach, otasi Shihabiddin Ahmad 784/1382-yilda
Aynatobda vafot etadi. 785/1383-yili Damashqga hadis
ilmini o‘rganish uchun safar qiladi va hadis ilmiga
ixtisoslashgan “Nuriya” madrasasida tahsil olishni boshlaydi.
Keyinchalik bir muddat Halabda ham ilm safarida bo‘ladi
[5:5].

Badruddin Ayniy 788/1386-yili haj qilib, Hijoz o‘lkasiga
ilm talabida safarga chiqadi. So‘ng Bayt al-Maqdisni ham
ziyorat giladi. Shu asnoda haj ziyoratiga chiggan Sharq
allomasi  Alouddin Ali ibn Ahmad ibn Muhammad
Sayramiyni (vaf. 790/1388) uchratadi. Shayxga hamroh
bo‘lib, undan ilm oladi. Ularga Mamluklar sultonligi amiri
Zohir Barqugning (hukm. dav. 784-801/1382-1399) yaginda
qurdirgan katta Barquq madrasasiga ulamolarning dars
berishi uchun taklifnoma e’lon qilingani to‘g‘risida xabar
yetadi. Badruddin va ustozi Shayx Alouddin Sulton Zohir
Barqug (vaf. 801/1399)ning dinga va ilmga bo‘lgan
munosabatini ko‘rib, Qohiraga yo‘l oladi. Ularni hurmat-
ehtirom bilan kutib olishadi. Madrasaning ochilishida ilmiy
yig‘ilishda Shayx Alouddin Sayramiy tabarrukan birinchi
darsni o°‘tib beradi. Ilmiy majlisda sultonlar, amirlar va
ayonlar ham ishtirok etadi. Qozi Nuriddin ibn Xatibning
aytishicha, Sulton Zohir Barquq Alouddin Sayramiyni o‘zi
asos solgan madrasaga bosh shayx (murabbiy) gilib
tayinlaydi. 788-yili Sayramiy shogirdi Badruddin Ayniyni
o‘ziga yordamchi qilib oladi. Badruddin Ayniy yana ilm
olishda davom etib, shayxi Alouddin Sayramiy va boshga
Qohiradagi ulug® shayxlardan hadis ilmiga oid asarlarni,
sunan kitoblarni, jumladan, Ahmadning “Musnad”i,
Doraqutniy va Dorimiyning “Sunan™, Bag‘aviyning
“Masobih us-sunna”, Nasoiyning “Sunani Kubro”si kabi
kitoblar bo‘yicha tahsil oladi va o‘zi ham olimlik darajasiga
yetadi. Shayx Sayramiy vafoti (790/1388)dan so‘ng, uning
o‘rniga Zohiriya madrasasida bosh shayx etib tayinlanadi
[12:232].

Badruddin Ayniy turli ilmiy markazlarda ilm talabida
bo‘lib, ko‘plab katta ustoz va ulug‘® shayxlarning ilmiy
suhbatlaridan bahramand bo‘lishi bilan birga ularning ta’lim-
tarbiyasini ham oladi. Ustoz va shayxlari to‘g‘risidagi barcha
ma’lumotlarni o‘z ichiga olgan “Mu’jam ush-shuyux”
(“Shayxlar haqida qomus”) nomli bir kitob ham tasnif etgan
[5:12].

Muhaddisning eng ulug‘® ustozlaridan biri Hofiz
Zayniddin  Abdurahim Iroqiy (vaf.806/1403) bo‘lib,
788/1386-yili Qohirada Badruddin undan “Sahihul-

Buxoriy”’ni Shahobiddin Ahmad ibn Muhammad qiroati
bilan eshitgan. Hofiz Sirojiddin Balginiyning (vaf. 805/1402)
“Mahasin al-istilah” (“Atamalarning afzalliklari nomli”)
asarini eshitgan, buyuk muhaddis Taqiyyuddin Muhammad
ibn Muhammaddan (vaf. 809/1406) “Sahihul Buxoriy”,
“Sahihul Muslim” va Abu Dovud, Termiziy, Ibn Moja va
Nasoiyning sunanlarini va Dorimiy, Abd ibn Humayd va
Ahmadning musnadlarini eshitgan. Ustozlaridan yana biri
Ali ibn Muhammad Faviy bo‘lib, Badruddin Ayniy undan
Nasoiyning “Sunan Kubro” asarini va Doraqutniyning
sunanidan ayrimlarini va Ibn Molikning “Tahsil” asarini
rivoyat gilgan. Hofiz Nuriddin Abul Hasan Ali Haysamiydan
bir gancha kitoblarni eshitgan. Yana Badruddin Ayniyning
ustozlaridan biri Qutbiddin Abdukarim ibn Tagiy ibn Hofiz
Halabiy bo‘lib, unga shogirdi Badruddin = Ayniy

Tabaroniyning uchta mo‘jam kitobini o°‘qib bergan.
Sharafuddin Muhammad ibn Muhammad (vaf. 821) ham
Badruddin Ayniyning ustozi bo‘lib, u kishidan Qozi
Iyozning “Shifo” kitobini, Imom Abu Hanifani “Musnad”
kitobini eshitgan. Shayx muhaddis Zayniddin To‘g‘ribermish
ibn Yusuf Turkmaniydan Abu Ja’far Tahoviyning “Ma’on
al-osor” kitobini eshitgan. Shayx Qozi al-quzzot Najmiddin
ibn Ahmad ibn Imodiddin bo‘lib, undan “Sahihul-
Buxoriy”’ning ayrim boblarini tinglagan [22:125, 16:132].

Bundan tashqari, figh ilmini Ahmad ibn Xos Turkiydan
(vaf. 809/1406), giroat ilmini Abu Fath Asgaloniydan (vaf.
793/1391) o‘rgangan. Damashqdagi Nuniya madrasasida
Najmiddin ibn Keshk Hanafiyga (vaf. 799/1397) “Sahihul
Buxoriy’ni o°‘qib bergan. Bulardan boshqa ustoz va
shayxlardan ham ko‘plab ilmlarni o‘rgangan va bu borada
yuqorida zikr qilingan asarida gaysi ustozlaridan ganday
kitob o‘qigani yoki tinglagani to‘g‘risida batafsil ma’lumot
berilgan.

Abul Muhasin Jamoliddin Yusuf ibn Tag‘ribardi “Al-
Manbhalus sofiy val mustavfa ba’d al-vafiy” asari [13:193] da
keltirishicha, Badruddin tafsir, hadis va arab tili
grammatikasiga oid kitoblardan tahsil olgan. Jumladan, tafsir
ilmi bo‘yicha Zamaxshariyning “Kashshof”, Nasafiyning
“Tafsir Nasafiy” va Alouddin Samargandiyning “Bahrul
ulum” (“Ilmlar ummoni”) kabi tafsirlarni mutolaa qilgan.
Shuningdek, hadis ilmida “Kutub sitta” (“Oltita ishonchli
hadis to‘plami”), Imom Ahmadning “Musnad”i, Bayhaqiy va
Doraqutniyning “Sunan”i, Humayd Keshiyning ‘“Musnad”i
kabi hadis to‘plamlari hamda Tabaroniyning “Mu’jam”
kitoblarini o‘qigan.

Badruddin Ayniy ilm o‘rganish bilan birga ilm
markazlarida uning darslarini tinglovchilar va ko‘pgina
shogirdlari  bo‘lgan. Manbalarda Qohira va boshqga
diyorlardagi ilm markazlarida ustoz bo‘lib ishlaganidan
tashqari, “Muayyadiyya” madrasasining o‘zida 40 yil
davomida ustozlik gilib, shogirdlariga hadis fanidan dars
bergani ta’kidlab o‘tilgan [5:8]. Shu o‘rinda, Imom Saxoviy
ham, bu muhaddis atrofidagilarga husni muomala va tavoze’
bilan hadis ilmi va boshga fanlardan dars o‘tgan hamda
kerakli masalalar yuzasidan fatvo bergan. Uning ismi
mashhur bo‘lib, hatto din peshvolari ham kelib, undan to‘rt
mazhabga oid ilmlarni o‘rganganini alohida qayd etadi
[16:135].

Badruddin Ayniydan Imom Muhaqgiq Kamoliddin ibn
Himom, Hofiz Alloma Qosim ibn Qutlubug‘o, Hofiz
Shamsiddin Muhammad ibn Abdurrohman Saxoviy, Shom
diyorlari muhaddisi Nosiriddin Abulbago Muhammad ibn
Abu Bakr, Alloma Abulfath Muhammad ibn Muhammad,
Muhibiddin Muhammad ibn Muhammad Misriy, Abu Is’hoq
Ibrohim ibn Ali Qurashiy, Abulvafo Muhammad ibn Xalil
Hanafiy, Badruddin Hasan Hanafiy, Alloma Zayniddin
Kuxtoviy, Qozi al-quzzot Ilzziddin Ahmad Kattoniy
Hanbaliy, Shayx Kamoliddin Molikiy, Qozi Nuriddin Ali
Hanafiy va Abul Muhasin Jamoliddin Yusuf ibn Tag‘ribardi
kabi ko‘plab islom olamida mashhur bo‘lgan zamondosh
tanigli ulamolar tahsil olgan [13:196]. Badruddin vafot etgan
vaqtda Jaloliddin Suyutiyning yoshi kichik bo‘lgani sabab,
biror kitobni undan o‘qib shogird bo‘lmagan bo‘lsa-da,
Suyutiy undan umumiy ijoza yo‘li bilan rivoyat gilgan.
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Badruddin Ayniy hadis va figh ilmlarini o‘rganishni istab
kelgan o‘zining xos shogirdlariga 814/1411-yilda “Al-
Azhar” masjidi va yashaydigan uyi yaqinida bir madrasa
barpo qildi. Tasnif etgan Kitoblarini madrasaga vaqf qildi
[20:290]. Bu madrasa bugungi kunga qadar saglangani,
izlanishlar natijasida aniglandi.

U Qohirada qozilik, g‘aznachilik, yirik madrasalarda
ustozlik kabi oliy, ilmiy va ma’muriy mansablarni egallagan,
hatto vaqf ishlarida Sulton (Vaziri) yordamchisi bo‘lib
(819/1416) ishlagan. Sulton Barsboy davrida, 829/1426-
yildan boshlab, hanafiy mazhabi qozisi lavozimida o‘z
faoliyatini davom ettirdi [8:347,351].

Qozilik ishlari fagat shaxsiy holat bo‘yicha ishlarni
ko‘rib chiqgish bilan cheklanib qolmay, balki unga
topshirilgan fuqarolik, jinoiy ishlarni ko‘rib chiqish,
masjidlarga imomlarni tayinlash, zarbxonani nazorat qilish,
pulning xavfsizligini ta’minlash va boshga shu kabi vazifalar
ham yuklatilgan edi. Bunday mas’uliyatli ishlarning
og‘irligiga qaramay, Badruddin Ayniy 818/1415-yilda
ochilgan “Muayyadiyya” madrasasida hadis ilmidan,
“Mahmudiya” madrasasida esa, figh, tarix, grammatika,
adabiyot kabi fanlardan dars berar edi. Ushbu dargohlardan
buyuk hanafiy faqihi Kamol ibn Hamam, Ibn Tag‘ribardi,
Abdurahmon Saxoviy va Abul Fazl Asqaloniy kabi
shogirdlari yetishib chiqdi [3:297].

Badruddin Ayniy Misrda o‘z davrining ko‘plab
hukmdorlari — sultonlari bilan zamondosh bo‘lib, ular bilan
yaxshi munosabatda bo‘lgan. Hatto Sulton Muayyadning
vakili sifatida Rim yurtiga 823/1420-yilda elchi sifatida
borgan [12:135].

Sulton Ashraf Barsboy davrida Badruddin Ayniy Bosh
gozilik lavozimida ishlab, hukmdorning safarlarida
hamrohlik gilar edi. U istagan vagtda Sultonning boshqgaruv
kengashiga kirib, u bilan xohlagan ishlari yuzasidan
maslahatlashardi. Badruddin Ayniy turkiy tilni yaxshi bilgani
sabab, Sulton Barsboy bilan munosabatlari kuchayib, ular
o‘rtasida ustoz-shogirdlik munosabatlari paydo bo‘lgan. Ibn
Tag‘ribardining aytishicha, Sulton undan diniy ilmlardan va
tarix fanidan sabog olgan [10:111]. Sulton Barsboy
(vaf.842/1438) huzurida kechalari soatlab qolib, islom
shariati va fighga oid masalalarni unga tushuntirar va
tarixdan ayrim narsalarni unga o‘qib berar edi. Sultonga
turkiy til bo‘yicha tarjimonlik qilgan. Sulton ilm istab
shayxning qo‘lida shogird bo‘lib, atrofdagilarga faxr bilan:
“Qozi Ayniy bo‘lmaganida, islomimiz go‘zal bo‘lmasdi,
saltanatda qanday yurishni ham bilmas edik” [22:12,14], deb
aytar edi. Sulton Barsboy ustozi Ayniyni shu darajada
ulug‘lar va ishonar ediki, kelgan delegatsiyalarni gabul
qilishda Sulton nomidan ish ko‘rishni so‘ragan hamda
qo‘shni diyorlardan kelgan maktublarni tarjima gilishni unga
topshirgan.

Badruddin Ayniy davlat ma’muriy ishlardan g‘aznachi,
vaqf ishlari mas’uli va bosh qozi kabi lavozimlarda faoliyat
yuritgan. Mamluklar davlatidagi ayrim siyosiy-ijtimoiy
sabablarga ko‘ra, tayinlangan lavozimidan chetlatilar, ayrim
vagtlarda yana gayta tayinlanar edi. llk marotaba Qohira
g‘aznachiligiga 804/1401-yil Tagiyyuddin Magriziyning
o‘rniga tayinlanib, o‘sha yili ishdan chetlatilgan [15:377].
Ikkinchi marotaba 819/1416-yilda tayinlanib, 853/1449-yilga
gadar faoliyat yuritgan.

Bosh gozilik lavozimiga ham ikki marotaba tayinlangan
bo‘lib, birinchi marta 829/1425-yildan 833/1429-yillargacha,
ikkinchi marta, 837/1433-yildan 842/1438-yilgacha bosh
gozilik lavozimida faoliyat yuritgan.

838/1434-yili Amir Temurning to‘rtinchi o‘g‘li Shohrux
Mirzo (1377-1447) kisva (Ka’ba po‘sh)ni Ka’baga yopishni
nazr gilgani uchun Mamluk Sultoni Ashraf Barsboydan
ushbu sharafli ishni amalga oshirishni so‘rab elchi yubordi.
Sulton bu masalani muhokama qilish uchun to‘rt mazhab
boshliglarini jalb giladi. Ular o‘rtasida bahs uzoq davom
etadi. Badruddin Ayniy bu nazr gilingan ishning holatini
o‘rganib chiqib, uning qilgan nazri bog‘lanmaganini aytadi.
Ibn Hajar esa, bu ishni amalga oshirish Haramayn
mas’ullaridan boshqalarga joiz emasligini aytadi. Kengash
yig‘ilishi yana uzoq davom etgandan so‘ng Ayniyning
bergan javobi bilan yakun topadi. Sulton “Ayniyning javobi
kisvani ka’baga yopishdan Shohruxni mahrum qilgani zo‘r
ish bo‘ldi” deb, maqtar edi [23:928]. Chunki Shohrux
bundan oldin ham bir necha marta Sulton Barsboydan “Fath
al-Boriy” hadislar to‘plamini va Ka’baga kisvani yopish
xizmatini so‘raganida rad javobini olgan edi. Keyinchalik
Sulton Zohir Jaqmoq davrida so‘raganida unga ruxsat
beriladi. Bu ishni amalga oshirishga Bosh qozi Ibn Hajarni
mas’ul qilib tayinlaydi [16:297].

Mamluklar davri bo‘yicha ilmiy tadqiqot olib borgan
Z.Aripova o‘z tadgiqotlarida Misrning ma’muriy va ilmiy
sohalarida ko‘zga ko‘ringan Ibn Hajar qalamiga mansub
bo‘lgan “Sahihul Buxoriy’ning sharhi — “Fath al-Boriy”
asari islom olamida mashhur bo‘lganda, temuriy sulton
Shohrux Mirzo katta qiziqish bildirgani to‘g‘risida ma’lumot
bergan [26:5]. Shuningdek, uning fikricha, XI11-XV asrlarda
Misrda hukm surgan Mamluklar sultonligi davrida til, tarix
va an’analar jihatidan Markaziy Osiyo va Misrning juda ko‘p
o‘xshashliklari mavjud va wularni o‘rganish dolzarb
masalalardan biri hisoblanadi.

Badruddin Ayniy hayoti davomida quyidagi to‘qqizta:
Zohir Barqug, Faraj ibn Barqug, Mansur ibn Barquq,
Muayyad Shayx, Zohir Totor, Muhammad ibn Zohir, Ashraf
Barsboy, Yusuf ibn Ashraf va Zohir Jagmoqg kabi Mamluk
sultonlari  bilan  hamkorlikda ishlab,  diniy-ijtimoiy
masalalarda maslahatchi bo‘lgan [1:241, 244]. Bu olim
hagida yozilgan barcha manbalarda olimning sultonlar bilan
yaxshi munosabatda bo‘lib, diniy-ma’rifiy ishlarda ularga
ko‘mak bergani to‘g‘risida ma’lumotlar berilgan.

Har bir sulton taxtga o‘tirganida, odatda, hadyalar,
ko‘pincha, uning siyrati haqida, maqtov va pand-u nasihatlar
yozilgan asar taqdim etilar edi. Shuning uchun, bu odatga
ko‘ra, ko‘pgina ulamolar Mamluk sultonlari to‘g‘risida siyrat
va tarojim kitoblar yozgan. Jumladan, Ayniy ham Sulton
Muayyad, Zohir Totor va Ashraf Barsboy siyrati hagida
kitob tasnif etgan.

Badruddin Ayniy yashagan davrda Misr masjidlari va
madrasalarida katta olimlar o‘rtasida turli ilmiy munozaralar,
savol-javoblar bo‘lgan, Ayniy ham ana shunday bahs-
munozaralarda ilmiy salohiyati bilan ko‘zga ko‘ringan
olimlardan edi. Ibn Hajar Badruddin Ayniydan o‘n ikki yosh
kichik bo‘lib, bu ikki zamondosh o‘rtasida qizg‘in ilmiy
bahs-munozaralar bo‘lib turgan. Ularning ikkalasi ham
imom, faqih va tarixchi bo‘lib, 0°z mazhabida yetakchilik
gilgan. Ibn Hajar — shofeiy, Badruddin Ayniy esa hanafiy
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mazhabining yetuk olimlaridan bo‘lib, ularning har biri
gozilik lavozimida faoliyat olib borgan. Ularning har birining
tarafdor va yordamchilari bo‘lgan. Ular “Sahihul Buxoriy”ga
bir davrda mukammal sharh yozgan. Ibn Hajar Badruddin
Ayniy “Umdat al-qoriy” nomli sharhidagi ayrim
ma’lumotlarni o‘zining “Fath al-Boriy” nomli hadislar sharhi
kitobidan ko‘chirilganlikda ayblagani va iqtibos keltirsa-da,
Ibn  Hajarga  ishora  qilmagani ular  o‘rtasidagi
kelishmovchilikning avj olishiga sabab bo‘lgan [19:392]. Bu
masala haligacha tadgiqotchilar o‘rtasida bahs-munozara
mavzusi bo‘lib kelmogda. Bu ikki buyuk muhaddis o‘rtasida
qanday masala bo‘lmasin, ular hadis ilmida va boshqa
fanlarda yozib goldirgan ilmiy merosi butun islom ummati
uchun asosiy manba sifatida xizmat gilayotganiga guvoh
bo‘lish mumkin.

Ular o‘rtasidagi raqobat ulardan birining ikkinchisidan
istifoda qilishiga to‘sqinlik gilmagan. Darhaqiqat, Ibn Hajar
Ayniy ilmidan istifoda gilganini aytgan hamda undan
“Sahihi Muslim”dan ikki hadisni va “Musnadi Ahmad”dan
bitta hadis eshitgan. Ibn Hajar Asqaloniy ustozlari hagidagi
“Al-Mujamma’ al-muassis lil mu’jam al-mufahris” (“Fihrisli
gomus asoschisi va to‘plovchisi”) nomli kitobida Badruddin
Ayniy uchun alohida sarlavha ajratib, uchinchi tabaga
shayxlari gatorida zikr gilgan [8:347]. Shuningdek, Imom
Saxoviy ham “Az-Zav’ al-lame’” nomli kitobida Ibn Hajar
o‘limidan oldin bemor bo‘lib yotganida, Badruddin Ayniy
uni ziyorat qilib, Zaynul Irogiydan eshitgan hadislarini aytib
berishini so‘raganini ta’kidlab o‘tgan [16:131].

Badruddin Ayniy nagliy va agliy bilimlarda asrining
imomi, furu’ va usul masalalarida o‘z zamonasining yagona
olimi bo‘lgan. Ilmiy bahslarda chuqur ilmi va go‘zal xulgi
bilan barchaga namuna bo‘lgan. Mukammal kitob yozishda
buyuk olimlar orasidan ajralib turganki, hatto hadis, figh,
tarix, arab grammatikasi yo‘nalishlarida ko‘plab kitob tasnif
etgan.

Badruddin Ayniy Ibn Hajarning vafotidan uch yil keyin,
ya’ni 855/1451-yilda 91 yoshida vafot etadi. Tongda “Al-
Azhar” masjidida janoza namozi o‘qilib, o‘zi qurdirgan
madrasada dafn etiladi [22:81; 17:661]. Keyinchalik bu
madrasaga “Sahihul Buxoriy”ning sharhi — “Irshadus Soriy
a’la Sahihul Buxoriy” (“Safar qiluvchini Sahihul Buxoriyga
yo‘llash™) asari muallifi yana bir muhaddis Shahobuddin
Ahmad Qastaloniy (vaf. 923/1517) ham dafn etilgan.

Badruddin Ayniy Umm al-Xoyr (vaf. 819/1416) ismli
ayolga uylangan va sakkiz nafar farzand dunyoga kelgan.
Ular ham vafot etganlarida Ayniy qurdirgan madrasaga dafn
gilingan [16:156, 234].

Ma’lumot o‘rnida shuni aytish mumkinki, Qohiradagi
“Qasr al-Ayniy” nomli shifoxona uning nabirasi -
Shahobiddin Ahmad ibn Abdurahim ibn Mahmud Ayniyga
mansub bo‘lib, u o‘z davrining taniqli amirlaridan biri
bo‘lgan [11:183]. Shifoxona 870/1466-yilda mamluklar
davrida qurilgan bo‘lib, bugungi kunda tibbiyot maskani
sifatida faoliyat olib bormoqda.

Imom Badruddin Ayniy o‘z zamonasida eng ko‘p kitob
tasnif etgan imomlardan sanaladi. Bu borada Imom Saxoviy
Ayniy kabi ko‘p kitob tasnif etganlar qatorida yana Ibn
Hajarni (773/1372-852/1449) zikr qilib o‘tadi.

Badruddin Ayniyning turli mansablarga ega bo‘lishi,
gozi va mudarris sifatida faoliyat yuritganiga garamay, bu

hol uning ilm va asar tasnif etishni davom ettirishiga
to‘sqinlik gilmadi. Shuning uchun u turli mavzularda ko‘plab
kitoblar yozdi. Ilk asari “Malah al-alvah sharhu Mirah al-
arvah” (“Yorgin gaydnoma nomli Mirahul arvah asariga
sharh”) bo‘lib, uni 19 yoshida yozgan. Olib borilgan tadqiqot
natijalariga ko‘ra, Ayniy turli yo‘nalishlarda yetmish ikkiga
yagin asar tasnif etgani aniglandi [16:137; 22:85]. Masalan,
tafsir va Qur’on ilmida 3 ta, sunnat va hadis ilmida 9 ta, figh
va usulda 13 ta, siyrat, tarix va tarojimda 18 ta, tilshunoslik
va adabiyotda 19 ta, va’z, xutba va ruqiyada 6 ta hamda
boshqalarning yozgan kitoblariga 4 ga yaqin tagriz yozgan.

Bugungi kunda shulardan 17 tasi nashr etilgan. 12 tasi
go‘lyozma holatida turibdi. Qolgan 39 ta asari va 4 ta tagrizi
bizgacha yetib kelmagan.

Badruddin Ayniy hadis ilmi yo‘nalishida: “Umdat al-
qgoriy fi sharhi al-Jome’ as-Sahih” (“O‘quvchining al-Jome’
as-Sahih sharhiga oid asosi”), “Naxb al-afkor fi tangiyhi
maban al-axbor” (“Xabarlar manbasini ochiqlashda fikrlarni
saralash”), “Sharh sunani Abu Dovud” (2 jild), “Al-lim al-
hiyb sharh al-kalim ut-tiyb” (“Kalim ut-toyyib asariga “ulug’
ilm” nomli sharh”), “Kitab majmu’ min ahadis mutafarriqa”
(“Tarqalib ketgan hadislarni o‘zida jamlagan asar”), “Kashf
al-Qina’il maraniy” (“Nigobni ochib tashlash™), “Takmil al-
atrof” (“Hadis parchalarini takomillashtirish”), “Mag‘on al-
axyar fi rijal ma’an al-asar” [4:520] (“Maon al-osordagi
roviylar haqida eng yaxshi ma’lumotlar”) kabi 10 ga yaqin
mo‘tabar asarlar tasnif etgan. Ayniyning hadis ilmidagi
asarlari o‘sha davrda hadis ilmi rivojlanishida muhim
ahamiyat kasb etdi. Bundan tashqgari, muhaddislar bilan ilmiy
bahs va munozaralar olib borilgani hadislarni qgiyosiy
o‘rganish va jadal (bahs, muzokara) ilmlarining yanada
rivojlanishiga turtki bo‘ldi.

Manbalarda Badruddin Ayniyning kitob tasnif etishda
husni xat bilan tez yozishga mohir bo‘lgani zikr gilinadi.
Hatto bir kechada hanafiy fighida mashhur bo‘lgan Ahmad
ibn Muhammad Quduriy (vaf. 428/1037)ning “Muxtasar
Quduriy”ni yozib tugatgani aytiladi.

Badruddin Ayniy movarounnahrlik allomalar galamiga
mansub bir nechta asarlarga sharh va hoshiyalar ham yozgan.

1. Hanafiy fighi yo‘nalishida Imom Marg‘inoniy (vaf.
593/1169)ning “Al-Hidoya” kitobiga “Al-Binayatu fi sharh
al-hidaya” (“Hidoya kitobiga “Al-Binoya” nomli sharh)
nomli sharh yozgan. Sharhni 817/1414-yilda boshlab,
850/1446-yilda o‘z madrasasida yozib tugatgan [2:52].
Asarning qo‘lyozma nusxasi o‘n jilddan iborat bo‘lib, ilk
marta 1293/1876-yili Hindistonning Laknau shahrida to‘rt
juzda nashr etilgan.

2. Hofiziddin Nasafiy Hanafiy unvoni ila tanilgan Imom
Abul Barakot Abdulloh ibn Ahmad (vaf. 710/1310)ning
“Manor al-anvor fi usul al-figh” (“Figh asoslariga oid nurlar
manbai”) nomli asariga (Bu asarning XVIII asrga oid
go‘lyozma nusxasi Buyuk Britaniyaning Manchester
universiteti Jon Raylens kutubxonasida NeArabic MS 258
(The John Rylands Library, The University of Manchester-
References: Catalogue no. Arabic MS 157 [258]) ragami
ostida saglanadi. Shuningdek, Buyuk Britaniyaning Eton
Pote kolleji kutubxonasi Eton Pote 357 (Eton College
Library, Eton College — References: Margoliouth no. 18
(shelf/item: 5/12)) ragam ostida saglanadi. Keyinchalik
muallif bu asariga “Hoshiya ala manaril anvar” nomli
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hoshiya ham yozgan bo‘lib, bu asarning 17-asr (1067/1657-
yil)ga  oid qo‘lyozmasi  Kembrij  universitetining
kutubxonasida Ne Add. 3609 (University Library, Cambridge
University — References no. 1248) ragami ostida saglanadi)
“Sharh al-manor” (“Manor al-anvor asariga sharh”) nomli
sharh yozgan. Bu asar ilk bor “Nafisiya usmoniya”
nashriyotida 1891-yili nashr etilgan [14:379]. Bu asarning
1623-yilga oid qo‘lyozma nusxasi Britaniyaning Bodlean
kutubxonasida MS. Arab. e. 222 (Bodleian Library, Oxford
University) ragami ostida saglanadi.

3. Abdulloh ibn Ahmad ibn Mahmud Nasafiy (vaf.
710/1310)ning hanafiy fighida mashhur bo‘lgan “Kanz al-
daqoiq” (“Nozik masalalar xazinasi”) kitobiga (Bu asarning
XVI asrga oid qo‘lyozmasi Bodlean kutubxonasida Ne MS.
Arab. d. 178 ragam ostida, XVI asrga oid qo‘lyozmasi
Kembrij universiteti Ne Dd. 11 raqam ostida, arab va fors
tilidagi qo‘lyozmasi Ne Add. 3747 ragam ostida, 17-asrga oid
qo‘lyozmasi NeOo. 6. 42 ragam ostida, shuningdek, Ne ms.
48137 ragam ostida Sharq va Afrika tadgiqotlari markazi
SOAS kutubxonasida saglanmoqdi) “Ramz al-haqoiq sharh
kanz al-daqoiq” (Kanz ud-daqoiq asariga “Hagqiqatlar
ishorasi”) nomli sharhni 816/1413-yilda yakunlagan. Asar ilk
bor 1868-yilda Qohirada sharhi bilan chop etilgan [7:352;
22:93]. Bu asarning XIII/XIX asrga oid qo‘lyozma nusxasi
Kembrij universiteti kutubxonasida NeB.3 (University
Library, Cambridge University — E.G.Browne Collection)
ragamida, 1082/1672-yilga oid qo‘lyozmasi NeOr.706
(no.710 University Library, Cambridge University — Oriental
Manuscripts) ragami ostida saglanadi.

4.  Abu Lays Samarqandiy (vaf. 373/983)ning “Tafsir
al-Qur’on”nomli kitobiga (Ushbu asar bugungi kunda
Britaniyaning Birmingem universiteti Kedbyuri tadgigot
kutubxonasida  “Islamic  Arabic 941” raqami ostida
saglanmoqda. Asarda ikki oxirgi pora, Mulk surasidan an-
Nas surasigacha bo‘lgan suralar mavjud. XVIII asrda nasx
uslubida ko‘chirilgan. Bu bo‘yicha qo‘shimcha boshqa
ma’lumotni https://www.fihrist.org.uk/ dan olish mumkin.)
“Al-Havashiy a’la tafsir Abal-Lays” nomli hoshiya yozgan.
Bu asar bizgacha yetib kelmagan [22:108; 16:134].

5. Mahmud ibn Umar ibn Muhammad Zamaxshariy
(vaf.538/1143)ning “Tafsir al-kashshof” asari (Bu asarning
qo‘lyozma nusxasi Kembrij universiteti kutubxonasida Ne
Add.815, “Kashshaf Zamahshariy” nomi bilan Kembrij
kolleji kutubxonasida Ne King‘s Pote 86 ragami ostida
saqglanadi. Ma’lumot uchun qarang:
https://www.fihrist.org.uk/catalog/work_20743.)ga “Al-
Havashiy a’la tafsir al-kashshof” (“Kashshof tafsiriga
hoshiyalar”) nomli hoshiya yozgan [24:82016:135]. Bu
asarni Solih Yusuf bizgacha yetib kelmagan asarlar gatorida
zikr gilgan [22:109].

2022-yil Buyuk Britaniyada olib borilgan ilmiy tadgigot
natijasida, Ayniyning “Tafsir al-kashshof” asariga yozgan
hoshiyasining qo‘lyozma nusxasi Oksford shahridagi
Bodlean kutubxonasi fondida NeMS. Arab. d. 240 (Bodleian
Library, Oxford University) ragami ostida saglanayotgani
aniqlandi. Asar to‘g‘risida berilgan ma’lumotlarga ko‘ra,
Badruddin Ayniy Zamaxshariyning mazkur tafsir asarini
ko‘chirish bilan birga, unga hoshiya ham yozgan va uni
“Kashshaf an haqiqat al-tanzil”(Bodlean kutubxonasi: NeMS.
Arab. d. 240 (Bodleian Library, Oxford University), NeMS.

Bodl. Or. 637-640, NeMS. Arab. d. 216, NeMS. Arab. d. 179,
NeMS. Pococke 373, 157, 104 ragamida, Kembrij universiteti
kutubxonasida Ne Or. 163,164 ragami ostida va Ne ms. 43254
ragamida Sharq va Afrika tadgigotlari markazi SOAS
kutubxonasida saqlanmoqda. Ma’lumot uchun qarang:
https://www.fihrist.org.uk/catalog/work_20743)
(“Qur’onning haqigatini ochib beruvchi asar”), deb
nomlagan. Bu qo‘lyozma mashhur tarixchi Ayniy tomonidan
yozilgan asl nusxadan, 978/1570-yilda ko‘chirilgani gayd
etilgan. Bu asar bugungi kunga gadar yaxshi saglangan
(Ma’lumot uchun garang: https://www.fihrist.org.uk/.).

6. Shayx Abu Ali Husayn ibn Yahya Buxoriy
Zandavistiy Hanafiyning “Rovzat al-Ulama” asari (Bu asar
qo‘lyozma nusxasi Ne ms. 12188 ragamda Sharq va Afrika
tadgigotlari markazi SOAS kutubxonasida saglanmoqda.)dan
saylanma masalalar to‘plami sifatida “Muntaxab min masail
rovzat al-ulama” (Ravzat al-ulamoda kelgan masalalar
saylanmasi) nomli asarni tasnif etgan [22:119]. Bu haqda
Hoji Xalifa va Qosim ibn Qutlubug‘o o‘z asarlarida zikr
gilgan [6:569, 928].

7. Muhammad ibn Abdulloh Damashqiyning “Radd
al-vafir” (“Yetarli raddiya”) nomli asariga Badruddin Ayniy
tagriz bergan bo‘lib, “Taqriz a’lar-rodd al-vafir” (“Radd al-
vafir” asariga taqriz”’) nomi bilan manbalarda zikr gilingan.
Damashqiyning “Radd al-vafir” nomli asari Ibn Taymiyani
kufrga hukm gilgan Abu Abdulloh Alouddin Muhammad ibn
Muhammad Buxoriy (vaf. 841/1438)ga raddiya sifatida
yozilgan. Bu kitobga Ayniydan boshga Ibn Hajar va Balginiy
kabi bir nechta olimlar tomonidan ham tagriz yozilgan.
Taqriz 835/1432-yil Qohirada yozib tugatilgan. Bu taqriz
Zuhayr tahriri ostida nashr gilingan “G‘oyat al-amaniy fir-

roddi a’lan-Nabahaniy” (Nabahoniyga raddiya sifatida
yozilgan umidlar g‘oyasi) nomli kitobning 157-165
sahifalarida keltirilgan [2:57].

8. “Umdat al-qoriy fi sharhi al-Jome’ as-Sahih”

bo‘lib, bu eng mashhur asarlaridan sanaladi. Asar ilk bor
Turkiyaning Konstantinopol shahrida 1890-yili 11 juzda,
keyin Misrda Muniriyya bosmaxonasi tomonidan yigirma
besh juzni 0‘z ichiga olgan o‘n ikki mujalladda nashr etilgan.

Hoji Xalifa Badruddin Ayniyni “Muxtasar al-vigoya’ni
sharhlaganlar qatorida ham sanab, “Sharh muxtasar al-
viqoya” asari uni qalamiga mansub ekanini aytgan (tadqiqot
davomida aniglanmadi).

Badruddin Ayniyning hayoti, ilmiy merosi, islom
ilmlariga qo‘shgan hissasi va din uchun gilgan xizmatlari
uning ustozlari, zamondosh va undan keyingi davr olimlari
tomonidan e’tirof etilgan. Jumladan, Imom Saxoviy “Az-
Zav’ al-lame’” asarida: “U imom, olim, sarf, arab tili va
boshga fanlar bilimdoni, tarix va tilshunoslik fani hofizi
bo‘lgan”.

Ibn Tag‘ribardi: “Ayniy ko‘pgina fanlardan mohir olim,
aynigsa, figh, usul, hadis, nahv, sarf, arab tili, tarix kabi
fanlar bilimdoni edi”.

Ibn lyos Hanafiy: “U o‘z davrining nodir olimi va fozil
kishisi edi. Uning asrlarga tatigulik asarlari bo‘lib, chiroyli
uslubda va ma’lumotlari aniq tartibda yozilgan” [18:292],
degan.

Shuningdek, mutaaxxir ulamolardan Toshko‘prilizoda
(Ahmad ibn Mustafo): “U imom, olim, arab tili, sarf va
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boshqa fanlar bilimdoni hamda o‘z yo‘nalishida ko‘zga
ko‘ringan alloma edi” [25:265], deya qayd etgan.

Abul Ma’oniy Husayniy: “U imom, alloma, rivoya va
diroya ilmi hofizi, garshi chigganlarga Allohning hujjati va
bid’atchilarga Allohning katta mo‘jizasi edi. O‘z davrining
ilmda, zuhd va taqvoda ko‘zga ko‘ringan mashhur
kishilaridan bo‘lib, figh va hadis ilmi bilimdoni bo‘lgan.
Musulmonlar uning vafotidan so‘ng qayg‘uga tushgan”.
Xulosa va takliflar. Xulosa o‘rnida shuni aytish mumkinki,
Badruddin Ayniy Burjiy Mamluklar sultonligi davrida
siyosiy-ijtimoiy va diniy ta’lim sohasiga o‘zining salmoqli
hissasini qo‘shgan. Sultonlar bilan yaqin munosabatda
bo‘lib, davlat boshqaruvi va diniy masalalarda ularga
maslahatchi bo‘lgan. Sultonlikka tashrif buyurgan xorijiy
mehmonlarni  kutib olish va ular bilan diplomatik
munosabatlarni o‘rnatishda, Sultonning istagiga ko‘ra, ayrim
vagtlarda uning vakili sifatida ish yuritgan.

Mamluk sultonlari turkiy tilda so‘zlashgan, Badruddin
Ayniy turkiy tilni bilgani bois, davlat boshgaruvidan
tashqari, sultonlarga arab tili, hadis, figh, tarix va diniy
ilmlardan saboq bergan. Shuningdek, boshqgaruvda sulton
tomonidan ko‘zga ko‘rinadigan ayrim xato va kamchiliklarni

unga aytib, ularni bartaraf etgan. Shuning uchun sultonlar
Badruddin Ayniyni “Muallim va tarbiyachi” sifatida e’tirof
etgan.

Badruddin Ayniyning “Umdat al-qoriy fi sharhi al-Jome’
as-Sahih lil Buxoriy” asari Imom Buxoriyning “Sahihul
Buxoriy” asariga yozilgan sharhdir. U shunday asarlar ichida
eng muhim, keng gamrovli sharhlardan hisoblangan.
Shuningdek, u Ayniy yozgan kitoblar ichida ham ko‘zga
ko‘rinarli asardir. Ushbu asar hanafiy mazhabi asosida
yozilgan sharhlar ichida eng mashhuri bo‘lib, uning asosiy
g‘oyasi umumbashariy axlog-odoblarni go‘zallashtirish
hisoblangan. Shu bilan birga, to‘rt mazhabga taalluqli
xususan, hanafiy mazhabining masalalarini nass (hujjat, aniq
dalil) bilan ravshanlashtirib bergan.

Badruddin Ayniyning hadis ilmi va hanafiy mazhabi
asosida yozgan asarlari hadis va hanafiy fighini o‘rganishda
muhim ahamiyat kasb etadi. Aynigsa, Movarounnahr
ulamolari tasnif etgan asarlarda Ayniy bitgan sharh va
hoshiyalar aniqlangani muhim ilmiy yangilik bo‘lib, u
bugungi kunda hadisshunoslik va figh yo‘nalishida izlanish
olib borayotgan yosh tadgigotchilarga muhim manba sifatida
xizmat giladi.
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“SIYOSATNOMA” AN’ANASI VA ABU YUSUFNING HORUN AR-RASHIDGA TAVSIYALARI

Annotatsiya: Ushbu maqgolada gadimgi va o‘rta asr mutafakkirlarining davlat va jamiyat qurilishida odilona boshgaruv
tizimini tashkil etish, hukmdor va xalq o ‘rtasidagi munosabatlar, jamiyatni boshgaruvchi shaxsning xalgga nisbatan adolatli
bo ‘lishi hagidagi qarashlari yoritilgan. Tayanch so‘zlar: Aflotun, Arastu, Forobiy, Beruniy, Jon Lokk, Kalila va Dimna, Yoqub

Abu Yusuf.

Annotation: This article describes the views of ancient and medieval thinkers on the establishment of a fair management
system in the construction of the state and society, the relationship between the ruler and the people, and the fairness of the

person who manages the society to the people. Keywords:
Yaqub Abu Yusuf.
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Annomayun: B Oannoii cmamve uznodcenvl 632150bl AHMUYHLIX U CPEOHEBEKOBbIX MbICAUmMenel Ha YCMAaHO61eHue
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Dapabu, beynu, [owcon Jlokk, Kanuna u fumna, Axyo A6y FOcyp.

Tarix, antropologiya, arxeologiya, sotsiologiya va
ijtimoiy psixologiyaga oid tadqiqotlardan ma’lumki, insonlar
ijtimoiy mavjudotdir. Ular turli sabablarga ko‘ra jamoa
bo‘lib yashashga odatlangan. Davlat negizida birlashish
tarixning qaysidir davrida amalga oshirilgani tarixchilar
tomonidan aniglangan. Shunday bo‘lsa-da, faylasuf olim Jon
Lokk fikricha, bir vagtlar yer yuzida hukumat yoki siyosiy
jamoa bo‘lmagan. Hamma odamlar tabiiy anarxiya holatini
boshidan kechirgan. Biroq, tartib va tinch-totuv yashash
mushkul bo‘lgan tabiiy anarxiya holati o‘z fikriga ega
bo‘lgan har ganday insonni qonigtirmas edi. Kuchsizlar
kuchlilardan go‘rgar va ularga garshi himoyasiz bo‘lgan. Shu
sababli insonlar birlashib, siyosiy jamoa tuzdi va uni
boshgaruvchi hukmdorlarga fugarolarni himoya qilishiga
ishonch bildirdi. Hozirgi kungacha o‘tgan barcha hukmdorlar
0‘z hukmronligi uchun ushbu birinchi ijtimoiy shartnoma
tufayli insonlar oldida qarzdordir. Shunga ko‘ra, hukumat
biror masalada garor gabul gilishda xalgning roziligini olishi
lozimdir [7:92].

Aflotun kishilarning jamoa bo‘lib yashashi va davlat
barpo etish zaruriyatini ularning yakka shaxs sifatida o‘z
ehtiyojlarini qondira olmasligi bilan bog‘laydi [9:86].
Aristotel inson ijtimoiy mavjudot bo‘lgani holda fagat
jamiyat ichida ma’naviy kamolotga yetishi mumkinligini
ta’kidlab, davlatning asosiy maqsadi fuqarolarning ma’naviy
kamolotga yetishiga yordam berish ekanini ta’kidlaydi
[9:89].

Forobiy yunon faylasuflari kabi insonlar o‘z ehtiyojini
gondirish va kamol topishi uchun jamoa va jamiyat
birlashuviga zaruriyat borligi bilan izohlaydi [2:238].
Nizomulmulk esa davlatni ilohiy inoyat deb hisoblaydi.
Jamiyatdagi urush va ixtiloflarning oldini olish, kishilarni
tinch va osoyishta yashashi uchun Alloh taolo har asrda xalq
ichidan bir kishini podshohlikka ko‘taradi. Barcha ishlar shu
hukmdor orgali amalga oshirilib, xalq uning adolati soyasida
tinch-totuv yashaydi [12:16].

Lyuterning siyosat falsafasi inson zotini ikki garama-
garshi kuchga, ya’ni Tangri qudrati va dunyoga talpinuvchi
iblis kuchlariga ajratadi [10:27]. Gobbs esa resurslar
tangisligi va odamlarning mol-dunyoga o‘chligini bunga
asosiy sabab sifatida keltiradi. Unga ko‘ra, odamlar egalik
gilishi mumkin bo‘lgan resurslar cheklangan. Agar ikki kishi
bir vaqgtning o‘zida bir narsani xohlasa, ular bir-biriga
dushman bo‘lib goladi va biri ikkinchisini yo‘q qilishga
intiladi. Urushlarning yana bir sababi odamlar o‘rtasidagi
nomus va sha’n uchun kurashdir. Bu tuyg‘u jamiyatda hasad,
nafrat va nihoyat urush muhitini yaratadi. Gobbsning fikriga
ko‘ra, odamlarni boshgarish uchun gonun gabul gilish va
jamiyatda tartibni saglashga mas’ul bo‘lgan mutlag
hokimiyat manbai bo‘lishi kerak. Buning uchun esa davlat
kerak bo‘ladi [13:54].

Inson, jamiyat va davlat majmuasida yana bir muhim
masala hukmdor va xalqg o‘rtasidagi munosabatdir.
Siyosatnomalarda hukmdor va unga bo‘yinsinuvchilar
o‘rtasidagi munosabatlar hagqida muhim ma’lumotlar qayd
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etilib, ularning bir-biri oldidagi mas’uliyat va burchi aniq
bayon etilgan. Jumladan, “Qutadg‘u bilig”da hukmdorning
xalq ustidagi huquglari sifatida hukmdorga itoat etish,
soliglarni o‘z vagtida to‘lash, hukmdor yaxshi ko‘rgan
narsani yaxshi ko‘rish va aksincha unga xush kelmagan
narsani gilmaslik keltirilgan. Buning evaziga hukmdor xalgni
himoya qilishi, davlatni boshgarish uchun adolatli qonunlar
chigarishi, zulmning oldini olishi va yo‘llarni xavfsiz holatga
keltirishi kerak [15:863-865].

Tarix davomida jamiyatni boshqgaradigan shaxslarning
xalgqga nisbatan adolatli va mehr-ogibatli bo‘lishi kutilgan.
Birog hokimiyatni qo‘lga kiritgan hukmdorning oz davlatini
adolatli boshgarmasligi, xalgiga zulm qilishi tarixda ko‘p
uchraydigan hodisalardan biridir. Shafgatsizlik bilan
boshgariladigan davlatlar uzoq davom etmay, ichki
tartibsizlik ogibatida davlatni tashqgi kuchlarga nisbatan zaif
gilib, uning qulashiga zamin yaratgan. Davlat arboblari,
sarkardalar, faylasuflar va olimlar davlat boshgaruvidagi
illatlarni ko‘rsatib, xalgga yaxshi va adolatli munosabatda
bo‘lish kabi masalalarda hukmdorlarga tavsiya va pand-
nasihat majmualarini tagdim etgan. Vaqt o‘tishi bilan bu
asarlar siyosatnomalar tarzida shakllandi. Siyosatnoma
tipidagi asarlarni kengroq o‘rganish zarur. Chunki bu
asarlarda  keltirilgan  nasihatlar  fagat hukmdorlarga
berilmasdan, balki ayrim mansabdorlar, jumladan, vazir,
viloyat noibi, hokim va hokimiyat tepasiga endi keladigan
valiahdlarga berilgan maslahat bo‘lishi mumkin.

Siyosatnoma an’anasi islomdan oldin ham Sharq va
G‘arbda mashhur bo‘lgan. Bu sohada Sharq dunyosidagi
hind-eron asarlari odatda namuna sifatida Kkeltirilgan.
Sosoniylarning so‘nggi hukmdorlari davrida yozilgan
“Andarznoma”, “Pandnoma” asarlari, Tansarning maktublari
va Buzurgmehr risolalari ancha mashhurdir. Islom dinidan
keyin bu sharqona asarlar arab tiliga tarjima qilingan bo‘lib,
ularning eng ko‘zga ko‘ringanlari Abdulloh ibn Mugqaffa
tomonidan tarjima qilingan ‘“Kalila va Dimna” nomli asardir.
Asl nomi Panchatantra bo‘lgan bu asar sanskrit tilidan
tarjima qgilingan. Panchatantra Eron shohi  Xusrav
Anushervon (531-579) buyrug‘iga binoan, uning shaxsiy
tabibi Barzuya Hindistondan keltirgan va pahlaviy tiliga
tarjima gilingan [8:3].

Sharqgdagi hind-eron maktabiga turkiy xalqlar an’anasini
ham qo‘shish mumkin. O‘rxun-Enasoy yodgorliklarida
keltirilgan nasihatlar davlat boshgaruviga oid siyosatnoma
yozish an’anasini ifodalaydi. Siyosatnoma asar yozish
bo‘yicha G‘arbda asosan yunon faylasuflari, tarixchi va
shoirlari ustunlik giladi. Yunonlar bu mavzuda muhim
asarlar taqdim etgan. Ulardan Aflotun va Aristotel
tomonidan yozilgan asarlar hozirgacha siyosat falsafasiga o‘z
ta’sirini o‘tkazib kelmogda. Shuningdek, yunon shoiri Ezop,
Lafonten, Fenelon va Nikkola Makiavelli kabi mutafakkirlar
siyosatnoma an’anasining muhim vakillari sanaladi.

Islomda siyosat falsafasining ibtidosi Muhammad (s.a.v.)
payg‘ambarligi davridan boshlangan, desak bo‘ladi. U zot
faoliyati davomida islom ummatining payg‘ambari, davlat

boshlig‘i, qonun chigaruvchi gozi va go‘shin go‘mondoni
kabi vazifalarni bajargan. U tarqoq arab gabilalarini islom
bayrog‘i ostida birlashtirdi. Islomda xalifalik magomi
bo‘yicha bahslar Payg‘ambar vafoti va xulafoi roshidindan
keyin wvujudga keldi [4:40]. Muoviya tomonidan o‘gli
Yazidning xalifa etib tayinlashi xalifalik tizimining
buzilishiga va islom jamoasiga rahbarlik gilish masalasiga
oid munozaralar paydo bo‘lishiga olib keldi. Shu davrdan
boshlab xalifalik otadan o‘g‘ilga merosiy tarzda o‘tadigan
mansabga aylandi. Biroq xalifa mamlakatdagi diniy va
dunyoviy hokimiyatning yagona rahbari sifatida saglab
golindi. Bu holat Ummaviylar va Abbosiylar davrida ham
davom etib, toki xalifa Mutavakkil (847-861) davriga kelib
xalifalik parchalanish davriga gadar davom etdi. Abbosiylar
xalifasi Mutavakkil davrida hokimiyat zaiflashdi va bu, o‘z
navbatida, davlatning parchalanib ketishiga olib keldi.

Islom tarixida siyosatnoma an’anasi Qur’oni karim va
Payg‘ambarimiz (s.a.v.) hadislari bilan boshlangan. Keyingi
davrlarda yozilgan siyosatnomalarning mavzulari Qur’oni
karimda keltirilgan buyruq va ta’qiqlardan iborat ekanini
ko‘rish mumkin. Qur’oni karim insonni axlogli, adolatli,

saxovatli bo‘lishga chagiradi va baxillik, adolatsizlik,
axlogsizlikdan  qaytaradi.  Payg‘ambar ~ Muhammad
(s.a.v.)ning so‘zlari va xatti-harakatlarini ham ushbu
mugaddas kitobda keltirilgan oyatlarning tafsiri va

kengaytirilgan tavsifi deb ta’kidlashimiz mumkin. U zot
Qur’oni karimda keltirilgan buyruq va taqgiqlarni hayotlik
chog‘larida shaxsan amalga oshirish orgali ko‘rsatib
o‘tganlar. Kishilarga adolatli munosabatda bo‘lish uning
shiori  bo‘lib, doimo boshliglarni adolatga buyurgan.
Rasululloh (s.a.v.) Alloh taolo hech ganday soya bo‘lmagan
giyomat kunida o‘z soyasi ostidan panoh beradigan yetti
kishining birinchisi odil hukmdor bo‘lishini ta’kidlaydi
[14:84].

Muhammad (s.a.v.) o‘z faoliyatidan tashqgari, turli
hududlarga yuborgan go‘shin go‘mondonlari va jangchilarga
ham ba’zi tavsiyalar berganlar. Jumladan, Rasululloh (s.a.v.)
tunda biron bir aholi manziliga kelsalar, kechasi unga hujum
gilmay, kunduzni kutar edilar. U keksalar, ayollar va
bolalarni o‘ldirishni man qilganlar. U zot asirlarga yomon
munosabatda bo‘lishni istamas, ularni qo‘llarini yechib
go‘yishni, ovgatlantirishni, kasallarni davolab, Kiyintirishni
buyurgan. Bu amr va tavsiyalar Payg‘ambardan keyin ham
amalga oshirilganini ko‘ramiz.

Abu Bakr xalifa bo‘lgach, Usoma ibn Zaydni go‘shinga
bosh qilib Shomga yubordi. Xalifa Usoma ibn Zaydga
go‘shin bilan birga bo‘lgan paytda unga xiyonat gilmaslikni,
bergan va’dasini bajarishni, o‘ljani teng tagsimlashni,
dushmanlarning og‘zi, burni va quloglarini kesmaslikni,
monastirlarda ibodat giluvchi yoshi ulug® dindorlar, gariyalar
va bolalarni o‘ldirmaslikni amr giladi. U davlat boshgaruviga
jiddiy e’tibor bilan qaraydi, hatto vafot etsa, o‘z o‘rniga
kimni qoldirishini maslahatlashib, Umar ibn Xattobni
o‘rinbosar sifatida tanlaganini aytib o‘tadi. O‘limi oldidan
Umarni yoniga chagirib, xalifalikni gabul gilganidan so‘ng
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davlat boshqgaruviga oid gisgacha o‘z tavsiyalarini beradi.
Umar, Usmon va Ali (r.a) xalifaligi davrida bu an’ana davom
ettirilgan.

Ali vafot etishidan oldin o‘g‘illariga taqvoga amal qilish,
yetim, miskin va beva-bechoralarga g‘amxo‘rlik qilish,
zolimga dushman, mazlumga himoyachi bo‘lish, Allohning
kitobiga itoat gilish, namozni o‘z vaqtida o‘qish, zakotni
to‘g‘ri to‘lash, gilgan gunohlariga tavba qilish, g‘azab va
ginalarni yengish, er-xotin munosabatlariga rioya qilish,
johillarga bag‘rikeng bo‘lish, dinni yaxshi tushunishga
harakat qilish, yaxshi go‘shnichilik munosabatlarini
saglashni amr gilgan [5:391].

Ummaviylar davlatining eng odil hukmdori Umar ibn
Abdulaziz borasida ham ko‘plab misollar keltirish mumkin.
Uning davlat boshqaruvidagi e’tiborli inson ekanini ahli
ayoli Fotima shunday hikoya qiladi: “Bir kuni Umarning
oldiga bordim. U ko‘rpada yig‘lab o‘tirgan edi. “Biror narsa
bo‘1dimi?” deb so‘radim. U Muhammad (s.a.v.) ummatining
ishlarini o‘z zimmasiga olib, bemorlar, kambag-allar,
miskinlar, keksalar, mazlumlar, yetimlar, ko‘p bolali oilalar
va boshgalar hagida o‘ylab, Alloh taolo giyomat kuni
mendan ular hagida so‘raganida Rasululloh (s.a.v.)ning ular
tufayli mendan xafa bo‘lishidan yig‘layapman deb aytdi”.
Umar ibn Abdulazizning Kufa hokimi Abdulhamidga
yozgan maktubida quyidagi tavsiyalarni yetkazadi: “Kufa
yomon hokimlar tomonidan boshlangan qiyinchilik va
zo‘ravonlik girdobiga duchor bo‘ldi. Dinning mohiyati
adolat va xushxulglikdir... Gunoh ishning ozi bo‘lmaydi.
Ekin o‘smaydigan cho‘l joylarni aholi yashaydigan joy deb
hisoblamang.  Aholidan soliglarni  yumshoglik  bilan
yig‘inglar... Mamlakatimizdagi musulmon Kkishilardan xiroj
olmang. Mening bu amrlarimga amal qiling...[5:63-65].

Xulafoi roshidin va ummaviy xalifalarning yuqorida
keltirib o‘tilgan ba’zi buyruq va nasihatlari Qur’oni karim va
Rasululloh (s.a.v)dan boshlangan deb hisoblanadi. Bunda
esa, islom davri siyosathoma an’anasining davomi ekani
oydinlashadi. Ummaviylar  davrining  oxirlarida
siyosatnomalar yozish bo‘yicha Sharg va G‘arb ilm
o‘choglarining o‘zaro uyg‘unlashuvi natijasida yangicha
garashlar shakllana boshladi. Ummaviylar xalifasi Hishom
(724-743) davrida olimlar antik davrdagi davlat boshgaruvi
bilan bog‘liq ishlarni tarjima gilishga kirishdi. Ulardan biri
Mavlo Abul A’lo Salim Aristotelning Iskandarga yozgan
risolalarini tarjima qildi. Ushbu risolalarning aksariyati fors
madaniyati ta’sirida yozilgan yunon olimlarining garashlari
edi. Bu olimning “Kitab fis-siyasatil-amiya” risolasi ham
muhim ahamiyatga ega. Bu davrda Fors podshohlari hagida
hikoya qgilinadigan asarlarni ham tarjima gilish boshlandi.

VIII asrda “Panchatantra”ning “Kalila va Dimna” nomi
ostida tarjima gilinishi odob-axlogq va tarbiyaga oid
asarlarning arab adabiyotiga kirib kelishiga sabab bo‘ldi
[4:99]. Abbosiylar davrida pand-nasihat mavzusidagi
kitoblar yanada kengroq va tizimli tarzda yozilganini
ko‘ramiz. Xalifa Ma’mun davrida tashkil etilgan “Baytul-
hikma”da qadimgi Sharq va yunon olimlarining ilm-fan va

falsafaga oid asarlari arab tiliga tarjima gilindi. Bu tarjimalar
ichida boshgaruv tizimiga oid asarlarning salmog‘i ham
yetarlicha bo‘lgan. Abbosiylar davrida yozilgan siyosatnoma
asarlarda Sharq va G‘arb ilmiy maktablarining ta’siri yaqqol
ko‘zga tashlanadi. Ummaviylar davrida yozilgan kitoblarda
yagona manba Qur’oni karim va hadislar edi. VIII asrdan
boshlab yozilgan asarlarda Qur’on va hadislardan tashqari
Hindiston, Eron va Qadimgi Yunonistonda yashagan
hukmdorlar, faylasuflar yoki davlat arboblari ham misol
tarigasida keltirila boshlandi. Xususan, xulafoi-roshidin,
Muoviya, Umar ibn Abdulaziz, Horun ar-Rashid kabi davlat
boshqaruvida muvaffagiyat qozongan xalifalar, Aflotun,
Aristotel, Iskandar Zulgarnayn, Jamshid, Anushervon kabi
Eron va Yunoniston tarixida ko‘zga ko‘ringan hukmdor va
faylasuflarni shular jumlasiga kiritish mumkin. Ba’zi
asarlarda Muhammad (s.a.v.)dan oldin o‘tgan Payg‘ambarlar
faoliyatini  ham misol tarigasida keltirish  boshlandi.
Mavardiy (974-1058) “Nasihatul-muluk” asarini
yozayotganda qo‘llagan usuli hagida shunday deydi: “Lekin
biz kitobimizga fagat o‘z fikrimizni kiritib gqo‘ymaganmiz,
biz o‘z nafsimizga ergashmasdan, har doim aytganlarimizga
dalil keltirganmiz. Har bir aytgan so‘zimizga Alloh taolo
tomonidan nozil gilingan kitobdan bir oyat, Payg‘ambarimiz
(s.a.v.)ning sunnati va hadislaridan rivoyat dalil keltirdik.
So‘ngra xulafoi roshidin, o‘tmishdagi hukmdorlar, avvalgi
sultonlar va faylasuflarning tarixdagi bosib o‘tgan yo‘llarini
ham tilga oldik” [11:115]. Nizomulmulk (1018-1092)
o‘zining “Siyosatnoma” asarida shunday yozadi: “Men
hadislar, Qur’on oyatlari, zamona ulamolarining So‘zlari,
ular aytgan gissalar va ularning talginlarini har bir joy va
bobda tushunarli tilda yetkazdim, toki odamlar bu kitobni
o‘giyotganda shubha-gumonga tushib, kayfiyati tushmasin”
[12:17]. Abu Mansur as-Saolibiyning (961-1038) asosan
Beruniy va Ibn Sino kabi olimlarni o‘z saroyiga taklif gilgan
Ma’mun ibn Ma’munga bag‘ishlab yozgan “Adabul-
Muluk”asari ham shu tartibda bayon qilingan [1:3].

Abbosiylar va undan keyingi davrlarda yuqoridagi
tartibga mos kelmaydigan pand-nasihatga oid asarlar ham
yozilgan. G‘aznaviylar hukmdori Sabugteginning o‘g‘li
Mahmud uchun vaziri Abul Fath Bustiy tomonidan yozilgan
“Pandnoma” shulardan biridir. Bu kitobda hech bir oyat,
hadis yoki biror hukmdor yoki olim keltirilmagan. Biroq
ushbu pandnomaga digqat bilan e’tibor garatilsa, islom dini
ta’siri darhol seziladi. Asarda Kkeltirilgan pand-nasihatlar
biror oyat tafsiri yoki hadis sharhiga o‘xshaydi. Ayrim
siyosatnomalarda, islomning ilk davrida yozilgani kabi fagat
Qur’oni karim va hadislar manba sifatida tilga olinib, boshga
ulamolar fikri keltirilmaydi. Tohiriylar sulolasi asoschisi
Tohir ibn Husayn (821-822)ning o‘g‘li Abdullohga (828-
845) xalifa Ma’'mun tomonidan Misrga hokim etib
tayinlanganida yozgan uzun maktubini misol qgilib keltirish
mumkin. U o‘g‘liga boshgaruv bo‘yicha bergan nasihatlarini
shunday yozadiki, unda Qur’oni karim oyatlari matn
mazmuniga singdirib yuboriladi [5:258-267].
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Abbosiylar davrida mana shunday uslubda yozilgan
asarlardan biri yoqub Abu Yusuf tomonidan (731-799) xalifa
Horun ar-Rashidga (765-809) taqdim etilgan “Kitab al-xaroj”
asaridir. “Kitab al-xaroj” aslida siyosatnoma an’anasi
doirasida xalifaga pand-nasihat gilish uchun yozilgan kitob
emas. “Kitob al-xaroj” asari islom tarixida davlat
xarajatlarini mablag® bilan ta‘minlashda soliglarning o‘rni va
roli, soliq turlari, migdori, ularni yig‘ish, to‘plash, jamiyat va
davlat ehtiyojlari uchun teng tagsimlash tartibi, fugarolar va
soliq yig‘uvchilarning huquqg va majburiyatlari bilan bog‘liq
munosabatlarni tartibga soluvchi musulmon huqugshunosligi
normalariga bag‘ishlangan asardir. Bunda Horun ar-
Rashidga davlat boshqaruvi bo‘yicha ko‘rsatmalarni o‘z
ichiga olgan kirish qismi e’tiborimizni tortadi. Siyosatnoma
an’anasiga oid asar hisoblanadigan bu  kitobning
mugaddimasida Abu Yusuf xalifaga maslahat berishda fagat
oyat va hadislardan manba sifatida foydalangan.

Abu Yusuf xalifalik soliq tizimining shakllanishiga ulkan
hissa go‘shgan. Uning soliq solish muammolari to‘g’risidagi
“Kitob al-xaroj” risolasi islom olamida iqtisodiy masalalarni
gamrab olgan birinchi risola hisoblanadi. U bu kitobni hijriy
174-182 yillarda Abbosiylar xalifaligining bosh qozisi bo‘lib
ishlagan paytida yozgan.

Abbosiylar xalifaligi islom huquq va an’analariga
asoslangan holda boshgarilar edi. Bunda o‘sha davrda bosh
gozi bo‘lgan Abu Yusufning xizmati kattadir. Uning xalifa
Horun ar-Rashidga bag’ishlab yozgan “Kitob al-xaroj”
asarining mugaddimasida islomiy boshgaruv tizimi xulafoi
roshidin va Umar ibn Abdulaziz kabi bo‘lishi alohida
ta’kidlab o‘tilgan.

Xalifa Horun ar-Rashid mamlakat aholisining hayoti va
mol-mulki  xavfsizligini  ta’minlashga, adolat bilan
hukmronlik gilishga harakat gilgan hukmdor edi. U Imom
Abu  Yusufdan iqtisodiy-ijtimoiy ~masalalar bo‘yicha
savollarga javob berishni, islom dinida soliq goidalari gay
tartibda bo‘lishi hagida so‘raydi. Abu Yusuf bu savollarga
javob berish magsadida “Kitob al-xaroj” asarini yozdi. Unda
nafagat davlat daromadlari va xarajatlari, balki turli ijtimoiy-
igtisodiy masalalar ham yoritilgan.

Abu  Yusufning kitob mugaddimasida keltirilgan
boshqaruvga oid tavsiyalari siyosatnoma ana’anasi doirasida
yoritilgan mavzulardan farg gilmaydi. Hukmdorga berilgan
tavsiyalarda xalgni adolat bilan boshqgarish masalasi
siyosatnomalarga xos xususiyat hisoblanadi. Abu Yusuf
tavsiyalarining yana bir xususiyati shundaki, u asarda Eron-
Hind yoki Qadimgi Yunoniston hukmdorlari va
faylasuflaridan  misol  keltirmasdan, balki masalani
sharhlashda turli oyat va hadislardan foydalanadi.

Abu Yusuf bu kitobni yozishdan magsadini quyidagicha
ifodalaydi: “Mo‘minlar amiri, Alloh uni go‘llab-quvvatlasin,
mendan o‘zi uchun xiroj, ushr, zakot, jizya va boshga
soliglarni yig‘ishda, mazkur ishning mohiyatini anglab, unga
muvofiq ish tutishda go‘llanma bo‘ladigan kitob yozib
berishimni so‘radi. Bu kitobni yozdirishdan magsad -
fugarolariga zulm (jabr) gilmaslik va ularning farovonligini

ta’minlashdan iborat. Alloh mo‘minlar amirini ko‘zlagan
ishiga muvaffaq qilsin, uni to‘g‘ri yo‘lga boshlab, magsadiga
erishishida yordam bersin, uni tashvishga solayotgan
narsalardan salomat qilsin” [6:8].

Abu Yusuf undan so‘ralgan masalalar hagida yozishni
boshlashdan oldin Horun ar-Rashidga adolatli boshgaruv
hagida bir gancha maslahat beradi. Bu maslahatlarning eng
birinchisi adolat bilan hukm chigarish hagida edi. U bu
haqda: “Ertaga tajovuzkorlar yo‘lidan borganlar gatorida
Alloh huzurida to‘xtamagin, negaki, giyomat kunining egasi
0‘z bandalarining magomiga garab emas, balki bajargan
ishiga garab jazo beradi” [3:35].

U davlatni hukmdorning qo‘lidagi Allohning in’omi deb
biladi. “Alloh sizga bergan narsaga ehtiyot bo‘ling va sizga
ishonib  topshirilgan hukmlarni bajaring”. Musulmon
davlatining farovonligi uchun u shunday ta’kidlaydi:
“Hukmdor xalq farovonligi uchun javobgardir va u ular
uchun hamma narsani qilishi kerak”. Xalifa Horun ar-
Rashidga yozgan risolasida u odamlar farovonligini
ta’minlash va qiyinchiliklardan xalos qilish musulmon
davlatining asosiy vazifasi, deb ta’kidlagan. Shuningdek, u
jamiyatning barcha a’zolari farovonligini ta’minlaydigan va
umumiy farovonlikni yuksaltiradigan siyosat zarurligini
yozadi. Abu Yusuf xalifaga oz ishini vaqtida bajarishni,
hech bir ishni kechiktirmaslikni, xalgni adolat bilan
boshqarishni, kuniga bir soat bo‘lsa ham adolatli bo‘lishni
maslahat beradi. Qiyomat kunida Alloh huzurida
boshliglarning eng baxtlisi qo‘l ostidagi fugarolari undan
xursand bo‘lganidir. Xalifa to‘g‘ri yo‘ldan adashmasligi, o‘z
xohishiga ko‘ra va g‘azab ustida ish ko‘rmasligi kerak.
Shuningdek, u Alloh taoloning buyruglarini bajarishda uzog-
yagin insonlarning hammasini teng ko‘rishi va ularga birdek
munosabatda bo‘lishi lozimligini ta’kidlaydi [6:9].

Abu Yusuf Horun ar-Rashidning g‘aflat pardasini o‘rab,
oxiratini unutishini istamaydi. Qiyomat kuni kelishidan
xabar beruvchi oyatlardan misol keltiradi. Yana oxiratda
hukm qattiq bo‘lishini bildiruvchi oyatlarga e’tibor qaratadi
va xalifaga zulm yo‘liga kirishdan saglanishni maslahat
beradi. Uning fikricha, hukmdor xalgning cho‘ponidir va
ular uchun mas’uldir. Agar cho‘pon go‘yini tashlab ketsa
yoki boshga ish bilan band bo‘lgani sababli suruvdagi
hayvonlar yo‘qgolib golsa yoxud nobud bo‘lsa, cho‘pon ularni
to‘lashi shart. Shu munosabat bilan hayvonlarning yo‘q
gilinishi cho‘ponning yo‘q qilinishiga ham olib kelishi
mumkin. Cho‘ponning yaxshi qo‘riglashi, nazorati va
himoyasi tufayli podaning yaxshi xulg-atvori uning baxti va
mehnati evaziga munosib javob olishiga sabab bo‘ladi.
Xuddi shuningdek, Alloh taolo xalifani oxiratda himoya
qgilishi va g‘amxo‘rligi uning dunyoda o‘z qo‘l ostidagilarini
himoya qilishi va g‘amxo‘rligiga bog‘ligdir. Xalifaning o‘z
gavmini adolat bilan boshqgarishi oxiratda najot topishiga
sabab bo‘lsa, zulmi esa Alloh taolo tomonidan jazolanishiga
olib keladi. Shu sababdan xalifa o‘z gavmining ahvolidan
xabardor bo‘lishi kerak [6:10].
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Abu Yusuf Horun ar-Rashidga bergan nasihatini duo  oshirish uchun o‘zi tanlagan ko‘plab hadislarni kitob oxiriga
bilan yakunlaydi va xalifaning bu kitobga bo‘lgan talabini  qo‘shadi.
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TOXHUP IBAIYJIUIAEB
Hmom Byxopuil xankapo unmuii-maoxuxom mMaprasu MyCcmaxuil maokukomuucy

CA®®OP BYXOPUHHUHT “TAJXUCYJI AJIWIA” BA YMAP HACA®UWHUHT
“AKOUJ” ACAPJIAPU KNECUHU TAXJINJIN

Annomayua. Ywoy maxonaoa Mosapoynuaxpoa Kanom uimMu 6a MOMYPUOULIUK MABLIUMOMU PUBONHCUSA KAMMA XUcca
kywean ukxu onum Caggpop Byxopuii ea Ymap Hacagpuiinune kanom uimuea ouo acapiapu maxiui KUIUHSAH. AXIu cyHHanume
ILMUKOOUN Kapawnapu 0aén smunub, yHea Mmyxonug) Oynean 6awv3u OKUMAADHUHZ OABEOIApPUSA MOMYPUOU MABLIUMOMU
acocuda keckun paodousiap 6epunean. Kanum cyznap: Capghop Byxopuii, Ymap Hacaguii, “Tanxucyn aounna”, “Axouo”,
odanun, Kabp azoou.

Annotation. This article analyzes the works on theology by two scholars, Saffar Bukhari and Umar Nasafi, who contributed
significantly to the development of the science of Kalam (Islamic theology) and Maturidism in Mawarannahr. The beliefs of Ahl
al-Sunnah are explained, and refutations are presented against certain opposing sects based on Maturidi teachings. Keywords:
Saffar Bukhari, Umar Nasafi, “Talkhisul Adilla”, “Aqaid”, evidence, punishment of the grave.

Annomayusn. B 0annoii cmamoee ananuzupylomes npousgedenusi no nayke kaiam osyx yuenvix, Cagpgpopa bByxopuii u Ymapa
Hacaguii, xomopvle @necau 3HauumenvHulll 6KIAO 6 pasgumue HAYKU KAldM U ydeHus mamypuousma 6 Masepannaxpe.
H3n00icenvl @epoyuenusi axau CyHHbl U OaHbl peuiumerbHble ONpOBEPICEHUs. HEKOMOPLIM YIMGEPHCOCHUSM NPOMUBONOTONCHIX
meuenuil Ha ocHoge yuenus mamypuousma. Knwoueewvie cnosa: Caggpop byxopuii, Ymap Hacaguii, “Tanxucyn adumna”,
“Axaud”’, doxazamenpcmea, HaKazaHue 8 Mo2ue.

Wnk npaBp onmummapu KypboH Ba Xaaucia KenraH — Kapiuiu (uKkpriapra 3bTHpO3 Ba Oaxc-MyHoO3apajapra YpuH
aKu/JaBUil MacallaJlapHu 4yKyp YpranuO, ofamiapra Kyjgai — Koiaaupuiamaras [1].
OYyIuIIM ydyH KUYUK XaxXMJaru puconanap ésrad. Opartiaa Xap Oup coxama Oymranunek, axkouJ ¢GaHHAa XaMm
Oynpail puconamapaa AXaM CyHHa Bajl »kamoa akujacu  jgacmiabd KypboH Ba XaaucnapiaH OIMHIAH KajoMmra JOUp
yMmyMmuil Tap3ga aHuK-paBlIaH udoAa KWIMHraH Oynu0O, Macananap uxdaM miakiana Oepuwirad. bynpail acapnap
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KeHHMHTH JaBp OJUMJApUM Y4YyH MasKyp coxa Oyiinua
mrapxJjap OUTHII UMKOHUSATHHU Oepra.

Mogapoynnaxpna XI acpaa XaHaQUHIMK TabIMMOTH
acocuaa KajJoM MaKTaOMHHMHT Iak/uianummaa CamapkKani
WIMHANA MyXHTHHUHT YpHH ¥3ura xoc 6yaran [2]. Ymly acp
OXHpH/Ja MOTYPUIHMS TabJIMMOTH INAxapla XaJld KeHT
mukécna éhmnmMaran sau. XII acpra kenu®, MOTypuausra
oup KUTOONap E3WIMIIM, YCYJUIAPHHHT I03ara KeNWIIU
HaTwKacuaa Oy TabIuMOT atpodra Eimna Oouutaau. By
JIaBp MOTYPUAMUSHU MYyCTaXKaMJIOBUM JAIWIIIAP TYIUTAHUIIN
OriaH XaM axaMHUSTIUAND.

XI-XII acprmapaa MyTakayuMiIap acocaH pajus Oepulr
ycny6una acap 6utran. XKymnanad, IMom MoTypuauiiHUHT
“KutobyT TaBxuna’, A0y Myun Hacadwuitauur “Tabcupatyst
ammwua”’, Capdop Byxopuiinuar “Tanxucyn aaumia”
kurobnapua cudpar Ba OOmIKA IBTUKOAWI
Macajiajiap akjd Ba MAaHTHK KOHYH-KOMJIQJapyd acocujaa
éputmnran. by #yHammmpgarn wmanOamap  MCIOMHHHT
OWpIaMyu acOCIApUHN HHKOP dTYBUMIIAPTa MYJDKAJUTaHTaH.

A6y Xadc VYmap Hacapuit akuma  WIMHHH
PHBOXKIIAHTUPHUII HYIINAA KaTTa XU3MaT KWITaH OJMMIIapAaH
xucoOmanagu. Y kmmu Hmom Motypuauii acoc conrax
MOTYPUAMIINK TAaBIUMOTHHH JAaBOMYMIApHIaH OYiuo,
YHHHT Malixyp oiuMm 6yiu6 erummimaa Mopoxum Caddop
Byxopwuitauar XaMm xuccacu Oynras [3].

Hacaduiinuar  “Akoun”  acapuga  KypsoH  Ba
XanucinapAaH KeNTHPWIraH Jalwuiap XKyAa KaMm ydpailnu.
Bupox Myamm¢ kutodna OepwiraH Mabirymoriaap KypsoH
BA XaJUCIA KEITAHMIa MINOPA KUIMII YUYH ‘el (i 3557

TaBXU/I,

(HAKIMH JATHIT KENraH), “Ces¥) jam ¢ edsde Ol gy 4897

@ o

(bab3u xaaucnapaa yJaapHUHT COHU PUBOSAT KWIIMHIAH), © iy

Jady” (makn Ownman BoxuO Oynran) kabu wubopanapHu
Kysutarad [4].

Hacaduii  “Axouag”HUHT  TapKuOMH  TY3WIMIIMHU
MOTYpHMATA OHJI acapiaplia TaHJaHraH ycinyOma Oeprax
Oynca-ma, ynapmaH (Qapkid paBHIIIA MacailaJapHHHT
acoCHii Ma3MyH-MOXHUSITHHH Oepu0, yiapHu uyKyp OaéH
ST™Maiau. Y ¥3 TabIUMOTHHHA KHCKa >Kymulanap OwiaH
épuragn. ONMMHUHT Ma3Kyp PHCOJACH  MOTYPHIUS
WYHaIMIIMIa aKuaa Ba KajJoM MaB3ylapuHH Kampad oJjraH
9HT MAIIXyp MaTH XUCOOIaHaIH.

“Axomn”’ ¥y3mmaH onAWH E3WNTaH acapiapra Te3WC
Basu(acCMHM yTaraHu ydYyH YHH onumwiap “an-Yiwon”
(Hammanap), “Ymuparyt tonub” (TamaGaHuHr yCTyHH),
“VYMpaaryn Ha330p” (JIMKKaT OMIaH Ky3aTyBUMHHMHT YCTYHH)
kabu HoMJIap OwaH araras [5].

“Axoma”’ MaTHHIA MaB3ylap KyHuaarnda KeITHPHITaH:
HapcanapHuUHr XakWKaTH, WIMHUHT Tabpudu Ba YHUHT
BOCHTAJIapH, WIXOM Ba Baxuil ypracuaaru Qapk, OJaMHUHT
XaKMKaTH Ba YHCypIIapW, aKkcHAEHIWs (KUCMIIM Hapca),
cyOcTaHmsl (KHCMCH3 Hapca), OOPIMKHUHT SPAaTyBUHCH
Amnox 1e6 SBTUKOM KHIHI, “‘Tacaicyn”’ KOMJACHHUHT
XaTOJINTH, OJIaM SIPaTyBUMCHHHUHT STOHAJHUTH, AJUIOXHUHT
naiio Oynmaranu Ba WyK Oynmacnuru, “Jlaiica kaMUCITUXH

mabyn” (YHHHT MHCIH HYK) a0 OIBTUKOM KHIIHIII,
AJUTOXHHHT KajloM, TaKBUH, Hpoja Kabu 30THH Ba Qebiuit
cudarnapy, AJUIOXHH Kypuil, OaHmamapHUHT (ebiuiapu,
ucrutoar (0aHma Y3WHHMHT XaTTHU-XapakaTiapura KoIup
Oymumm), Xykmiaap OaHIAaHWHT TOKATH IOMPAacHId KOPHUI
KWJIMHUIIM, aXajd, pU3K, XHUIO0AT, 3aJojaT Macajallapu,
Annoxra xed Hapca BOXHO 3Maciurd, kKaOp a3o0H, Kairta
TUPWINIL, Tapo3W, KHTOO, CaBOJ-XKaBoO, XaB3, CHpOT,
JKaHHAT, Iy3aX, KaOupa Ba caFupa TyHOXJap, madoar,
HAMOH, “WiiMOH” Ba “HUciioM”  CY3MapuHUHT  (apKw,
maiiraMOapiuK  Ba  YJApHHHT (apumnrranap,
AnnoxauHr kutoOmapu, Mebpoxk, aBnuénap Kapomaru,
Xynaou pOIMMINHIAPD, HMOMAT Macajach, MaxCura Macx
TopTHI, OaHgagaH MaxOYpHAT COKHT OYIMaciur,
Jaiuiap 30Xupiapura Kapad TyIyHWIHnm, Kydpra cabab
OynyBUM oMMIUIap, MabAyM (MYKIHMK) Hapcamac, YTrauiap
XaKKUra KWIMHTaH cajaka Ba AyoJap, KuéMaT ajJoMaTiiapu,
MYXXTaXUJHUHT FDKTUXOOW, WHCOH Ba (aphIITaJapHUHT
¢daswnatiapu [6].

Cadpdop Byxopuit xam “Tanxucyn amwnia” KATOOWHHU
é3umaa XxaHaui-MOTYpUAMH MyTaKaTMMIAPHUHT HYITHHU
TyTrad. MyKajgiumana ycyn aja-AuH (IMHHHMHT acocijapH)
FosicUra TYXTanauO, yHra TaaJTyKJIu MaB3yjap ycTuaa 6axc
onmub OopraH Ba Imapx KwiraH. Wnm, Hazap, GaHIamapHUHT
amMajulapd, UWHAMOH, AJUIOXHHMHI  WCMJIap, Iapuar
axKoMiapu Ba OomIKamap ImyJiap >KymiacHganamp. Kurtoo
CYHrHJla OXMpaT Ba HMOMAT Macajajapura TaauTyKJIu
MaB3yJIapHU KEeJITHPTaH.

WM Ba Hazap MaB3yCHHHHT aBBAJIHIA MyalTHd HiIMra
Tabpud Oepran. bapya nnmiap acnuna Qoitnanu sxanu, arap
YJIapHUHT COFJIOM Ba OyHEnKOp LIaKJIU/IaH
Gboinananmnaauran  Oynca,  ¢oimamu  TapaduapuaaH
6oxabap OynuHanu, ne6 y3 dukpiapuau O0aéH Kuwirad. Arap
aHa OIy WIMJIApJaH HOTYFpU Ba XaTo Uyn OwiaH
tdoiinananmunca, canbuil oxkuOarimapra OJXMO KeIWIIHTra
mukkat kaparran. Caddop byxopuitHuHr ¢ukpuya, wiM
ypranwnagurad — Hapcacura — Tobemup.  3epo,  Oapua
MabJIyMOTIIap WIM dracu yuyH dohmamuanp. YyHKH niM §3
SracMHM HOAOHJIMKIAH Ba aJamu0 KeTHIIJaH KyTKapuO
Konaay. 3apapid WIMHUHT y3u HYK, Oanku yHIOaH Oy3yK
Makcauiap iynuna ¢oiaasaHaaurad Kumcaaap MaBxy/.

Hlynunraek, Caddop Byxopwuii 6omka umnapaas kypa,
Jnapaxkacu OanaHapox Ba ad3an Oynran uiamiaap Oop neraH
¢ukpHn wnrapu cyprad. lllyHra xypa, y TaBXuI WIMHHH
Oomka wimiap OWIaH COJHMIUTHpAap 3KaH, YHHMHI OOIIKa
Oapua unmiapaas ag3all 3KaHWHHU TabKUIaiau [7].

V3uman onaue yrran kamom ymamonmapu ka6bu Caddop
Byxopwuii xam uiaMm MaB3ycuia cy3 0puTHO, CE3THHUHT Oerl
TypH, TYFpU Xabap Ba aKkji — MaHa Ioyjiap Mabpudar XOCHII
KWJIMII Y4yH acocuii MaHOanap sKkaHMHU OaéH KWiraH.

Wnoxuér macanmanapu OoOupa ONaMHHUHT SpaTUITaHH,
JATTIINTa TastHTaH XoJ11a XONIUK MaBXKy/1 SKaHUHU UcO0TIa0
Oepran. SpHM, oOnaM >KaBXap Ba apasyapJaH TapKuO
TONTaHM, IIYHUHT Y4YyH XaMm Yy3rapyBuaH 3KaHH, OyHaa y
KaJuMUH Hpoja coxubu — AJIIOX Taosiora MyXTOXKJIWTMHU

anmaau,

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

XonuK MaBKyJ 3KaHWTa Jajauil KWiraH. byHpaH Tamkapw,
Cabdpop byxopuii ATOXHHHT cH}ATIapUHU XaM 3UKP
kunu®  yTran  Ba  Typnm  Masxalmap,  Xycycad,
MYbTa3WIMIIapHUHT Oy OOpajard KapanulapuH{A TaHKHI
octura onraH [§].

Hy6ysBat macanacuga Cadpdop byxopuii naiiramdapiank
Ba pacylIMK AJUIoX TOMOHHMJAH Oamapuarra YHUHT
amMpiapy Ba KaWTapUKIApUHU €TKa3WIl HSKaHWHHU, Oy HII
aKJIaH JKOW3, XUKMAT TaK030CHTra Kypa BOKHO SKaHUHM OaéH
Kuiarad.  [laliraMOapiapHUHT  POCTTYH  dKaHH  yJjap
KypcaTaguran MybXu3ajap cypaTHaa HaMo€H Oynaau.
AIToXHHHT Xy3ypunan I[lafiramGapiapra HO3WI KWJIMHTaH
caMoOBHUIl KHTOOJIAp aHa MIy MaiiramOapiapHUHT MabHaBHI
Mybxuzanapuaup.  Macanan, KyppoHm — KapuMHUHT
MYBKU3AIUTH, (acoXaTH, aBBaJITH yMMATiap TapUXH Ba
KeJlakak WIDIap Xakuaard xabapiiapy YHHHT Oamap KaJloMHu
SMACIUTUHU TacTUKIaiau.

Caddop Byxopuii GaHmaIapHUHT aMayjlapd MaB3ycHIa
cy3  1opuTHO, yHUHT  QUKpH  Kabapuilmap  Ba
MY bTa3WIHIIApHUHT QUKpIapUIAH Kypa, MybTaIuiI 3KaHU
MabayMm Oymamu. Caddop byxopwuiira kypa, Aiox Taono
WHCOHHHM sIpaTH0, SXIOWINK Ba EMOHNMK, ¢oiiga Ba
3apapHUHI YPTaCHMHU aXpaTHO ONMIIM y4YyH YHIa aKj Ba
upona 6eprad. bannanapHuHT amanaapuHu AJIIOX SpaTraH.
AMMO KacO KWIMII Ba aMaira OWMpUII OaHmamap
TapadugaH comup Oymaau. AJUTOX Taollo yIia amal BOKe
OynmaérraH BakTAa OaHAara yHH KWIMII Y9yH KyApaT Ba
ucturoar Oepanu. lllyHuHrnek, Annox HMHCOHra €Kkd Xap
KaHJal MaxJyKKa YHUHT TOKATH Ba KyJpaTura Kapab amai
Oytoprasd. bannanapHuHr amaiiapu AJUIOXHUHT PO3HMIIMTHIa
MyBOOHK KeJMaca-Ia, yjiap XaM YHUHT SpaTUIld Ba
npoxacu Ounan 6ynamu [9].

Witmonra Taspud Oepap skan, Caddop Byxopuit yHHHT
KaJoar TacAWK dSKAaHWHHU, TWJI OWJIaH WKpop Oymum sca
YHH U3X0p KWIKII YYyH IIapT 3KaHWHH, aMMO UHMOH AypycCT
OynmuImM y4yH HMKpOp ULIAPT O3MACIUTUHHU TabKUAJIAHIu.
Iyaunraex, AXJM CyHHa Bajl )KaMOAHUHT (UKpUYaA, UCIOM
Ba MHMOH OWTTa Hapca SKaHWHM, MHMOH SXIIM amMaisap
Ounan 3uéna Ba €MOH uiLIap cababiu KaM OYIMacIUTUHU
TabKHJUIaraH.

Ammo Kalp a300H, yHIaru caBos-xaBo0, Tapo3u, Cupor
kynpuru Ba madoar kadbu oxuparia OyiaguraH WILIApIaH
caMbuil (HakiIMi) Xxabapiap OpKajdM eTud KelraHiapu
xakuaa Tyxranaguran Oyicak, Caddop byxopuit maskyp
Macajlanap o3acuiaH AXJIM CyHHAaHUHI Kapaljapura
MyBOGUK GuKpaa OyiraH.

HNmomar wmae3ycuna sca Caddop Byxopmii ymmarra
xanuda TaHMHIAHUIIKN [MIapTiapy Ba naitrambapumus 6upop
KAMWHA Xamuda Ko TaiinHiaMarani 0y YMMaTHHHT OHp
oBO3/1aH UTTU(OKK Ouinan Oynuimm Ba Pacynyminoxnan cyHr
TYpT caxoba AOy bakp, Ymap, YcmMoH Ba AJMHUHT JTTH3
un xamuda OYynumM Ba ylaapJaH CYHI, aMUpIUK Ba
MOJIIONUKIAD OYNMO KeTHIl XaKuJard XaJuCHU Jajiuil
KHIIHO KeNTUPaAIH.

“Axonn” KuTOOMra KHPUTWITAaH MEBPOXK Ba MaxcHra

Macx TOPTHII KabW MaB3ynap
yupamanau.

HNxku acapHuHr acocuii GapK/M ;KMXaTH YPraHWJIran
MaB3yJapHUHT KHCKa Ba JyHIa, KyO YpuUHJIapaa
gagwuiapu xam 6aéd yrwimmuaagup. Hacadwuitnmar
MATHUAA NaliFaM0apJIapHUHT COHM XaKuIaru Oaxcaa
“Fo¢up” cypacuHUHT 78-0AiTUra YpuH GepuIraH, XoJoc.
Bynaan 6omika :xoifiapaa xed KaHAail HAKJIUH Jaausiap
keamara. “Taaxucyn aguiia”na ca 391 ta osur, 193 Ta
xaguc, A0y bakp Cuaauk, Ymap uon Xarto6, Aau ubH
Ady Tomn6, U6H Macwya, Ao6aywiox uoH Ymap, A0y
Xypaiipa Ba Cydén udH VYsaiina kadu caxoda Ba
ToOenHIap c¥y3u, Pacyay/uIOXHUHT moupjapu XaccoH
uoH CoOur, J1aoug non Poouna, Hooura an-Kabauii Ba
Mamxyp apa6é moupiaapugan 3yxaiip uoa Aou Cyiamo,
Abky6o Xamayuuii Ba Bammmop u6n Bbapan mebpiaapu
Xam/Ja YH TYpTTa MyMTO03 MaH0ajaH (oiigaianran xoaaa
paxausi GepUIIHMHT KyN KUPpPadd HAKJIMI ycayoura
acoc CoJIraH! UCOOT/IAHTaH.

Bynpan tamkapu, Caddop byxopuit y3u kentuprax
JaMWUIapHU ~ KyBBamiIall — Makcaauga MOTypuIuiHUHT
“TaBxun” Ba “TasBunor an-Kypwbon”, AOy Myun
Hacaduiinunr “Tabcuparyn aania” kabu acapiiapjaH KeHT
¢oiinananras.

Mabnym MaB3yJap HMKKH acapia XaM  yupanid.
Amnoxuuar cudatnapu, KypbOHHHHT MaxiyK €K MaXiIyK
9MACIIUTH, UHCOH (eBJUITAPUHUHT SPATIIUINY, Ka0p a3o0w,
Mynkap-Hakup  caBonm-kaBoOW, aMalUIapHH — Tapo3uja
Viyanu, naramOapnapHuHr madoatu, HEMOH TabpudH,
YHHHT 3M€[a Ba KaMaiiMacllUTy Ba aBIMEIAPHUHT KapoMaTH
Macajajiapy myJjap KyMiIacuaanaup.

IOxopuna kenTupuiaraH MaB3yJapHUHI EPUTHIIMINN Ba
Yprauwimmuga acapiiapja TaHJaHraH yciy0 Oup-Oupunan
(dapxmanagy:

1. Annoxmunr cudammapu. by wmassyma Caddop
Byxopwuii onamHuHT fpaTyBunMcH YHUHT Xe4 OMp Hapcacura
yxmamaciuru Oopacuzpa Oup KaTop akiaui JaauuiapHd
KENTHpagu. AJJIOX TAOJOHHHI >KMCMJIapra Ba apasiapra
YX1IaMacIuruau ucootiiad 6epanu.

Cadpdop Byxopmit AtoxHHHT cudaTiapu XakKuaara
MaB3yHM JaBOM OTTHpHO, VYHM “maitp” ned adTum
MYMKHHJIHTH XaKH[a CY3 IOPHTAN. Y3UHHHT SpPATHIMHII
(MaxyykoT)napura yxmad KOJIMaciuru y4yH AJUIOXHMHT
“Maifp”’IUry, MaBXYMJIUTH, THUPUKIUTH, OJIUMIINTH Ba
KOAMPIUTUHU WHKOp 3TYBYM KapMaTuiinap, jkaxMuitiap Ba
Kagumra (¢aitnacydap wirapu cypraH (QUKpIapHU HyKKa
YyhKapaad. YHUHT TabpOupuya, “mailp” MaBXyl Hapca
O0ymu0, MaBkymimkna Aiox Owiman Oomka “‘mraids”’map
ypracuaa xed KaHjan yXmanuiuk HyKaup.

Hacadwuii 6y mapHO#aru “maifs” TanOupU Xakuma 0axc
oputMaiinu. Y ¢axarruHa Mabaym (MyKIMK)HUHT “Hapca”
SMAacIUruHA Udoaasam OuilaH YeKI1aHaIu.

3oT-cudar MaB3ycuia XxaM UKKH Myaud Kapauiapuia
skUHIMK 0op. A0y Xadc Hacadumii: “se Y5 8 ¥ a5
(Cudarnap 30THUHT Ha aiiHU Ba Ha YHzaH Oolka)” Tap3uja

“Tamxucyn amgmmia’na

AT 1SSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

ndonanaiau.

Capdpop Byxopmit sca Oy wmae3yra “By cudarmap
3otaunar Viu XaM, 30Taad OoIIKa XaM Ba 30THHMHI Oab3HCH
XaM SMAaciHrd Xakuaard OYiauM” axparuO, Y3WMHUHT Oup
KaTop aKJIui JanmwuIapuHu Kentupub yrran. JKymnanaH, y
“ANoxX TAaoNOHWUHT 30TH MaBXyHI Ba KaJuM, IIYHHHTIEK,
VYuuHr cudarinapy  Xam.  AJUIOX ~ TAOJNOHHHT  30TH
cudatnapucus, cudarmiapu 3ca YHUHT 30THCH3 MaBXKy[
Oynuim TacaBBypra curmaiau’”’, 1e6 tapkumpiaiiau [10].

Cudatnap MaB3ycula HKKajla Myaiud XaM “TakBUH”
cudarura ajgoxuga ypry Oepub, Oy MaB3yHH MYyCTaKHI
YpraHu® YuKaaud Ba “TakBUH’ AJIJIOXHUHT a3anuil cudaru
9KaHUHU UCcOO0TIIa0 Oepaiu.

2. KypboHHHHr MaxiyK €KH MaxXiyK
macamacu. by wmam3yma “Axomn”’ MmatHupa KypboHHHHT
TabpuU KENTHPWINO, YHUHT MaXJIyK OMACIHIH Kala
Cadpdop bByxopuit sca KypboHH KapuMHH
Myxamman (c.a.B.) mairamOap OKaHIAPUHUHT TaCOWFU
cudaTraa 3UKp KUIKO, HHCOHJIAp YHTa yXmiam OUpop Hapca
KeITHpa OJIMaraHWra aioxuaa ypry Oepamu. KypboHHH
MaxJIyK JCIOBUMIAPHUHT aKJIMH JaMuiuiapura akini, HakIui
JalMiuiapura HakiIuid Jamuuiap OwiaH paagusuiap Oepuo,
kuM  KypboHHM Maxiyk pneca, y JHHAAH YHKUAIIAHA
TabKUIaian”.

3. AmroxHu >xaHHatga Kypum. Wkkum myammud xam
AJTOXHH OXHMpaT KyHHJa MyMUHJIAp Kypa ONUIIMHHU aiThoO,
Oy xycycaa MakoH, macoda, TamoOux Ba KaduAT Xakuaa
Oaxcra YpuH WYKIMTHHU TabKHUTAHIN.

By wmae3yma Hacapuii Ba Caddop ByxopuilHHHT
Kapanuiapy OHp XWUIUTUHH, SbHH AJUIOXHM >KaHHAT/AA
KYpHIIl aKiTaH >KOM3 Ba HaKJIaH BOXHOIWTUHU OWIIupuo
YTraHUHU KYPUIL MyMKHH.

4. UncoH ¢ebiutapununr sparunuim. Hacaduit Oy
xycycaa “kacO” TapOMpHHHM Kyiulamaiinu. YHHUHT QHKpUya,
OanmanapHuHr Oapua ¢ebuapuHu Avox sparagu. Ly
Ounan Owupra, OaHnmanapia HpoAa SPKUHIMTH OYnub, y
cababm MykodoT €kum xkazora aydop Oymamu. CaBoOiu
amajuiapza AJUTIOXHUHT PO3WINTH OOPIUTMHM aifiTaiy.

Caddop Byxopmii “banmanapHuHT amannapu OaHIaHU
BY)KYAra KENTHPHIIM OWIAaH BYXyAra Kelaad, yJIapHH
spatuin OwnaH sparuiaau. by 6opana AnnoxHUHT Xed Oup
alokacu WYK”, Ae0 wuamao KWiraH KaJapwiiap, SbHU
MYybTaswIuiapra Kyiuaaruua paaaus oepanu:

“By 6opazna Tyrpu QUKp HIykd, OaHIana XaKHKaTaH Xam
amall Ba TaHJIOB, SbHU UXTUEP Kuimi 6op. lllyHra kapamaii,
VHUHT aMmaid AJUloX  TaoJIOHMHT  sipaTHIIM  OwuiaH
SpaIMUILAND, OaHAAaHUHT spaTumM Owunan smac. Ulynmait
9KaH, Yyma amamiap OaHZAaHWHT (EbIMIUP Ba YHHHT
uxTtuépura TaaulyKim Oynranu caGabnm ynmap ydyH caBoO
€k MykooT oxam.

5. Kabp a3o6u Ba Mynkap-Hakup caBomn-xaBoOu.
Kuécnanaérran wuKkn puconaga XxaMm KaOp a300MHUHT
XaKJIUTU bTHPO( ATUINO, KOUP Ba T'YHOXKOP MYMHHIAp
yu4yH KaOp a300uWHHMHI OOpiuru TtabKuiaHaaud. Hroatiu
MYyMHuHIIapra a300 ypHura KaOpJa HebMaT OCpUIIMIIUTA XaM

OMacCjIuru

OTHJITaH.

WIIOpa KUJIMHTaH.

Caddop byxopuit kabp a300uHH nMHKOp 3THO: “Xaétu
WYK KAMIMHA a300J1alll, OHTY Ba aKJIA UYK KUIIWHU CYPOKKA
TyTHII Maxoiaaup”, ned AapBO KWIAJUraH >XKaxMHNAIap Ba
0ab3u MybTasuIMiIapra OyHaal paaaus Gepaau:

“MypTasuuiinapHAHT 0ab3WiIapd MaWWUTHUHT JKOHU
HYK Oyyca XxaM a300JaHUIIN MyMKHH, Jed. bab3uinapu sca,
xap Oup MallUTIA )KOH MaBXYIIUp, OUPOK yiKyra yximab
KeTaJuraH yMyMHuil odarra HyJIMKKaH KHUMcara aiaHaiu,
neian. AMMo Ou3 Oy ramHu alTMaiMu3. AKCHHYA, TYFpU
ram OIyKd, SKOH OyiMaca, a3o0nam XaM, OFPHTHIN XaM,
caBojra TYTHII XaM Hykmup, aedimm3. KaGpaaru
MalliUTHUHT  CYpOKKAa  TYTHWJIMIIA Ba  a300JIaHHUIIN
xabapnapya KelraH OJKaH, Ou3ra yHIa XaéT spaTwiajd,
Amox Taojo Oy wWmra KOAWUP 30TAUp, JAe0 IBTHKOL
KWIMIUMA3 ~ Kepak Oymaau. Kyiimmarn ostr  OyHWHT
namunuaup:  “TlapBapauropo, CeH OusiapHu HWKKH Oop
VIMUPAVHT Ba UKKU OOp TUPHITHPIVHT .

Hacaduii caBon-xaBoO, kaOpmarm a300 Ba HebMaT
xakuma €3u0, yiap HaKIHi Jamwuiap OwiaH  CoOUT
OyJIraHWHH TAbKHUIANIN.

6. Basu (Tapo3u) Ba xaB3. Hacadwuii Oy MKKM HapCaHHHT
MOXMSTHTAa TYXTalMacOaH Ba3H Ba XaB3HUHI XAKIMIHMHU
KalJ dTaau.

Cabpdpop Byxopuiira kypa, oxupariga Oyiaagurax
WIUTapAaH sHa Oupu Me30H Ba XucoO-kuToOaup. By Gopana
WIIOHWIN HAaKJIWP JTanwiiap MaBxkyl. AKIaH OiraHaa Xam
Oy mm mymkuaaup. Llynnait okaH, yHU TacIUKIam BOXHO
Ooymanm.

7. Uladoar. Ukkn myamumd d¢ukpnya, maiirambapiap
Ounan Oup Katopaa axépnap (TaHJAHTaH KUIIWIAP) XaM
madoar Kunaauap.

Caddop Byxopuii Oy MaB3yaa WKKA TOMOHJIaMa aKJIHH
Ba HAKIM{ HamwulapHu Kentupagd. Kymmanan, OyHpait
¢ukp Ownmupran: “Illadoatr Macanmacuga OWUZHHUHT HMKKH
acocumu3 Oop. bupunumcu, rokopuma OaéH  KwinO
YTraHnMU3[ieK, TYHOXM KaOupa KuiraHn OaHmaHW AJUIOX
Taoso adB OSTHOIM Ba MarpupaT KWINAIIK HKOM3JIHIHIa
acocnaHany. bus alitamMusky, xed kuM madoar KuiMacuIaH
OJIIMH AJUTOX TaoJo yHU adB STHIIM Ba MarupaT KHJIHIIN
JKOU3 9KaH, AJUTOX TAOJIOHUHT Ha3auga yIia rokcak Mapraba
sracu Oynran Oupop madoar KuiyBun OaHnma yHH Imadoar
KWITaHUIAH CYHT YHHHT a(B OTWIAIIA Ba Marupar
KWIMHUIINTA X4 KaH1aid MOHEIHNK HYK.

Wkxkunun  acocumu3  KypboHu  kapumua
Januuiapra TaaJulyKnuamp. AJuloX Taojo OyHmail neras:
“(Kuémar kyHn Ainiox) xy3ypunma ¢axkat Y u3H OepraH
kumuaapHUHT madoatu (OKiI0BM)ruHa Qoiina 6epyp”, sHa:
“VHMHT Xy3ypuaa KuM XaM (TYHOXKOpJIapHHM) YHUHT
pyxcarucnz madoar kwia omapau?!”, smHa: “(Y KkyHOa)
¢dakar PaxmoH Hasmmma axn (M3H) OJIraH KHIIMJIAPTHHA
(ryHOXKOp MyMUHIapHK) madoaT KUIUIIra sra 0yaypnap”.

8. JKanmnmar Ba xaxanHam. Hacaduii xanHat Ba
YKaXaHHaMHUHT 111y OH/Ia MaB)XyJl SKaHUHU Ba OyJIapHUHT Ha
¥31 Ba Ha MUUAATU Hapcalapu HYK OYn1ud KeTMaclIury, sbHU
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MKKA MaKOHHUHI OONUIaHWII HyKTack Oop Ba abammit
9KaHUHU TabKUATAWIH.

Caddop byxopuit xam jxaHHAT Ba KaXxaHHAMHHUHT X03UP
XaM MaBXXyJl dKaHH, ylap xed KauoH GoHuil Oynmmaciuru Ba
TaKBOJOp MYyMUHIAp YyHAAa abanuil KOJNWIIH, TYHOXKOD
MYMHUHJAp 3ca MablIyM BakIrada KoiMuO, KeiWH yHIaH
YUKUO, SKaHHATra TYIIHUION Ba KOGUp Ba TYHOXKOpIAp
KaxaHHama abaauii KOJMUIINHN TabKUAJIaraH.

9. Nitmon macanacu. Hacaduii dpukpuua, HiiMOH HKpOp
Ba TacAWMKIaH HOopaTaup, KymaiMmaiaun Xam, KamanMaiian
XaM, aMMO aMaJuIap OPTHIIY Ba KaMalUIIN MyMKHUH.

Cadpdpop byxopwmiira kypa, uiiMoH — Oy aciauga Kaid
Ounan tacmuknani. Tui OwinaH ukpop Oymumn sca, ayHETa
yHra HHcOaTaH MYMHHJApra TETUILIM XyKMJap KOpuil
KWIMHAIIKA YIyH Ou3ra yma(TacAIuK)HA HaMOEH KWJIUILIUD.
by A0y Xanuda paxuMaxysioXJaH PHBOST KHJIMHTaH Ba
xugosaT umomu AOy Mancyp MoTtypumuit paxumaxyImiox,
TaHnara iymmamp [11].

Hacaduiinan dapximu  ymapok, Caddop Byxopuii
“UIUMOH” Macallacura TYXTalap dKaH, MHMOHHUHT MOXHSATH,
WAMOH Ba HCJIOM OUp Hapca 3KaHW, MHMOHHHUHT KYMaiuo,
KaMalMaciIurd, MAMOHJA UCTUCHO MYKIUTH, UAMOH MaXJIyK
9KaHU XaKuaa 6aTad)CHIPOK CY3 IOPUTAIH.

10. Mebpox. Hacaguit 6y maB3yra KeHrpok EHmanmo,

MEBPOXK Ceprak, Xymép Xolja JKHCMaH OyiraHuHH
tapkuiaian.  Caddop bByxopuit 0Oy wmae3yma cy3
FOpUTMAraH.

11. Kapomar. Hacadwuii kapomar raiipurabunii Xxou
cudaruga “Baiui’”’ TOMOHHIAH fO3ara KEJIWIIMHH alTau.
AMMO Xap KM XaMm Banuil Oyna onmaiinn, Banui
OYJNUIIHUHT IIapTyiapy MaBxyZ Oynu0O, Oy AMHIA XOJHC
oymumoup, neiinu. Hacaduii kapomarra Mucosmap xam
KenTupany. MacajaH, KACKa BakT WYUIA y30K MacohaHu
60cub yTui, SXTUEX TYFUITaHJa TAOM Ba KHHUMHHHT X03UP
Oynuiy, CyB yCTHAA IOpPHII Ba IIYHTa YXIIaNl Faupuomui
Hapcanap. HacaduitHuHr ¢Gukpuya, BAIMHHUHT KapOMaTH Y
¥3u opramraH mnaiiramGapnaH comup Oynca, MyBmku3a
XpcoOJaHaIH.

Hacadwiinan dapxiu ymapok, Caddop Byxopuii Oy
Macajlara XaM HakJIHi Ba aKJIui Janwiiap KeNTHpuO, YHU
WHKOp OTyBUWJIapra Kyiujgaruua paagusuiap —Oepanu:
“Ma3kyp AabBoOjlapra >kaBo0 LIYKH, BaJMHHUHT KapOMaTH
ITatirambap COJIIAJUIOXY amainxu BacaJJIaMHUHT

naifraMOapIMKIapUHN TacAWKIAITa OJU0 Kednagd. byHu
OyHIOall TYNIYHWII MYMKHH: BaJIWIHUHT KapoMaTH arap y
YHHaKaM Bajui OyscarnHa HamMoE€H Oynaau. Kuim Xakukuit
BaJMi OYiMIM y4yH y maiirambap 1e0 MAMOH KEeNTHpraH
Iaxc Xakukui navirambap Oyiwmu mapt. Jlemak, kapoMat
Baqui  OaHma  WiiMOH  kenTupraH  IladfiramGapHUHT
naitramOapurura ganui oymamu’”.

XI-XII acpmapma “Ownmm  Hazapusicu”,
BocuTanapu”’, “GOCHK HMMOM OpTHAa HamMo03 YKum™® Ba
“Maxcura MacxX TOpTHIN® KaOW Macananap akujaa (aHu
Japakacura OJNu0 4YHKWIraH. Acapiapiard MaB3yJapHU
KMECUIM TaxJIMi KWJIMII HAaTH)KAacHa, MacallaJlapHU HKKH
OJIUM ¥3 JaBpH HYKTaW Ha3apuJaH IIapXJjaraHu Ky3aTHJIH.
OnuMmilapHUHT  MaB3yra EHJAIIyBM — Typiid4a, JIEKUH
KY37aHraH Makcaj axJi CyHHa BaJl Kamoa TabJIMMOTHHU €T
KapalniapJaH XUMOs KWINII Ba TYpiIH OKAMIIAp OMIAUpraH
(bukpnapra pajausuiap OGepui OyiraH.

Maskyp HUKKM acapHUHI KHECHM TaxXJWiu KyWuaaru
XyJnocanapra oiau0 Kenaau:

— “Axoupg” acapu Xaxm xuxartuiaH kuduk (15 Oer),
SSBHA Te3WC KypuHHIIUAAa &3wmnran Oymca, ‘“Tamxwmcyn
anmia” yHaaH katTapok (176 6et) kunnb E3unran;

— “Axkona” acapura Kyria0 mapx Ba XOIIUsUIap E3uiIraH
oynca, “Tanxucyn amgwuia’ra  mapxX  E3WITaHUHHU
Y4paTMaIuK;

- “Akoua”’ acapu YTMHIIAA XaM, XO3Up XaM
IOPTUMHU3 Ba XOPWXIIUK OJIMMJIAp TOMOHMIAH KEHI KyIamJa
ypranwirad, adcycku, Oyrok Barapgomumus Caddop
Byxopuii kanmamura wmancy6 “Tanxucyn amuuia” acapu
Mamilakatumuszia ypranmwiMarad. IOptumusaa sca uink 6op
Ypraunnmo, WM MyoMasara KHpUTHIMOK/A;

- Kanom kurobnmapura MebpoXx Ba Maxcura macx
TOPTUII KaOu MaB3yiaap “AKOWJ ’IaH >XOW OJraH, ammo
“Tamxucyn anquia”aa yapamaniu;

Xynoca kunaguran 6yncak, Caddop byxopuit Ba Ymap
Hacadwuii acocan axiu cyHHa KapallIapuHU WIrapu Cypras.
Hacaduii  Oup-uxxkm  ypuHHM  XucoOra  osimMarasja,
MacajlaJlapHUHT  Jalwulapura  TyXTanud  yTupmaras.
Cadpdop DByxopuii sca, xap Oup Macaia ro3acujaaH
atpoiarua G6axc OpUTHO, axJIM CyHHAHMHI KapalulapuHU
wirapu cypuml Ounan Oupra, yHra wmyxonud Oynran
TOMOHJIADHUHI KapalllapuHA XaM KenTUpuO YTraH Ba
MOTYPHU/IUS TABJIUMOTH aCOCH/a KECKUH pajiusiap Oepras.
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OTABEK BAXPUEB

HUnmom Byxopuil xarkapo urmuii-maoxuKom mMapkasu uimMui Xooumu

ABIYJIXAU JAKHABUVMHUHI ®UKXHUI MACAJIAJIAPTA OUJI ACAPJIAPH

Annomayusn:. Ywoby maxonrada A6oynxai Jlaknasuiinune uryea oud acaprapu maxaun Kuiunead. JKymnaoaw, ynume
odonzaponueu, E3unuul cababu, MaxKux KUIUHSAH MACALA 64 MABIYMOMAAD AXAMUSMU MYSPUCUOA KUCKAYA MABIYMOM OepuicaH.
Tasnu cysnap: uxy, maxgux, ameo, Hamo3, UKOMAM, MUCEOK, UMOM.

Annotation: This article analyzes the works of Abdulhai Laknawi on jurisprudence. In particular, brief information is given

about its relevance, the reason for writing, the issue explored in it and the importance of the information. Keywords:

tahqiq, fatwa, prayer, igamat, miswak, imam.

figh,

Annomayusa: B oannoil cmamve aunanuzupyromes mpyowvt A60ynxas Jlaknasu no wopucnpydenyuu. B wacmuocmu, daromes
Kpamxue c6edeHus 0 ee aKmyaabHOCMU, NPUYUHE HANUCAHUSA, UCCIe0YeMOM 6 Hell 8Onpoce U BaICHOCMU UHDOPMAYUU.
Knrouegvie cnosa: puxx, maxxux, ghemea, MOonumed, uKamam, MUCax, UMam.

Kupum. Xo3upru KyHAa HCIOM JTWUHH Ba xaHa(uit
Ma3XaOMHUHT acl MOXMSATHHHM TYIIYHHO €THII Yiamoiap
KOJIIUpPraH WIMHI Mepocra OOFIuK. By #ynna roprumusian
YUKKaH OyIOK ajjioMajap acapiapuH{ YpraHuil OwiaH
YyekIaHuO KoilMacHaH, OalKu ¥3ra WCIOM YiKalapuaaH
eTUINO YMKKaH yiaamMonap Xa€Th Ba WIMHH (aoTHATHHU
Vpranum ¢oiiganan xonu Oyiamaiau. Xycycal, Oy Oopana
XMHJA YTaMoJapH KOJNAWPraH WIMHH MEpOCHH YpraHuin
MyXUM axamuarra odra. YUyHKH XWHAHUCTOHAA HCIIOM
OUHUHUHT KeHT €HMIMIINAA IOPTHMHU3IAH €THIINO YHKKaH
yJaaMoNlapHUHT KaTta xuccacu Oop. Illy cabab, y epnma
MYCYJIMOHJIADHUHT  KYIMYWINTHHA ~XaHaQUiIap — TaIIKul
STaAW Ba WCIOM oiHiroxjiapuaa byxopo maapaca Tabimm
TH3UMH JaBOM 3THO KenMokna. Hartmkama, XMHA IOpTHIAH
Mybaccup, MyXaalIuc, MyTaKaJUTUM, TapUX4dH, TaIKHKOTYH,
TaHKUAYM, HIYHUHTOEK, (UKX, YCYJd, MaHTHK YIaMoJlapu
etnin0O 4YuMkau. Ynap Komaupran “@aroBo XuHaus”,
“Opnayc CyHaH” Kabu acapiap HHUXOSTOA Mamixyp OYimu.
ynnaii amiomanapnan Oupu  AOynxacanor Myxammar
AOnynxait JlakHaBuii OynuO, yHUHr E3raH acapiapuHU
YpraHuII MyXUM CaHaJIaIH.

Taakukort METOX0JIOTHSICH. Yoy MakoJiaza
QUIOMaHUHT (UKXra OHJ pHUCONIAJIapH  KeTMa-KeTIHK,
XOJIUCIUK, KUECUH TaxXJ MWK YpraHuil KaOW MeTomjIapaaH
¢doiinanann6 Epurtwnran. Ly Owmman Oupra, puconanapra
anmnp60 tap3una tTabpud oepunud, yHaaru Gukxuii yciyowu,
MacaJaJapHUHT TaXKWK KWIMHHINK, TYTaTHII TapuXd Ba
XXMM 0a€H KUJIMHTAH.

Annoma 120 ra sikuH kuto0 €3ran Oyica, ymapHuHT 50
nmaH 3uému [6:156] ¢ukx HyHanmummra Oaruiuianrad. By
puconanap Typyiu GUKXUN Macanaiap, yIapHUHT (aTBoIapH,
caad) Ba MyTaaxxWp YJIaMOJApHUHT Kywid (UKp Ba
JaTHJUIAPUHY §3 M9IMTa OJITaH.

1. OxomyHn Hadoucu pu agona a3Kopu GUITUCAHUIT
dopucu (dopc THIMAA B3HKp KWIMIIrTa JOHpP HO3MK
Macaianap).

Mabnymku, axam (apab Oynmaran) nuépnapuga Gopc
TWIN apad THIMIAH KeHWHTH MyXuUM Tui OynraH. busrada
eT0 KenraH MIapuaT MaHOAJapUHHMHT aKCapusTH apad
tuaa é3wirad. lynnait 6yica-na, pope Tunmaa é3unran
MaHOanap xaM KYMUWIMKHU Tamkuia dtaad. [y cababmu
XaJKUMK3a HOOAaTIard 3ukpiaapHu Qopc Tuimga anTHII
ypd 6ynran. By pucona ¢opc tunuaa é3unrad. YHIa UCIOM
OUHATA OWJ acocud KuToONapaa ydpamaiiiuran ¢opc
TWIWAarn  ubojarra bukxuii  XyKmiap
JKaMJIaHTaH. AJUIOMa HaMmo3ra OHJ, S’HH a30H, YHTa »aBoO

TaaJUTYKIIH

KaWTapuIll, MKOMAaT, HAMO3HH OONLIANIAArd HUST, TaKOHp
Taxpuma (HaMo3ra KUPHUILUII TaKOWpPH), KUPOaT, TaIlaxxyl,
KyHYT JIyOoCcH, HaMmoO3[JaH KEHHHTH Iyo, CaXIau THIIOBAT,
KyMmMa XyTOacu kaOW 3WMKpIapHUHT KaHzmail xonarma (opc
THIMIA alTHII JKOM3 Ba KaHCH Ba3WATAA YKOU3 HMACIUTHHU
0aén kwiran. Macanan, KypboHu kapumgan Oup CypaHH
dopc THIMAa  ypraHra yMMH  (caBOICH3)
neitmnaguvu €ku iykmu?, iMom xano3a HaMo3uaaru JyoH!

KU

¢dopc ThaMIa aRTHIIM MYMKHH EKH MYK? KaOu MacanaaapHu
KaMpab onraH. ByHmaH Tamikapu, ¢opc THiaupa E3uiaraH
KypboHHHM yuIIami, JKOHJIWK CYHWIMIMAa OacManaHu
¢dopcua aiiTui, Xax, UIMOH Ba OOIIKa HCIOM PyKHJIApuIa
dopc TWIMHHMHT KYJUIAaHUIIM XaKUJard MacananapHu
kupuTrat. JlakHaBuit TOMOHUIAH Oy Macananap AaluuiapHu
KenTupuil OuiaH 0Oab3uaa KHCKa, Oab3uga KeHr O0aéH
KWIMHTaH.
AnnomaHuHT  cy3mapura  kypa, A0y  Xanuga
paxMaTylJIoXy anaiiX OKOpHAard 3WKpiIapHUHT Qopcya
aTUIMIIMHN apad TWIKMAA alTHINra KOAWp OYJIraH KUIIHUra
xaM pyxcar 6epran. AMMo nkku morupau Mimom AGy FOcyd
Ba MMom Myxamman OyHu Qakar apad THiIHIa MyTIaKo
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cy3mama onMaiAWMraH ~KUIOUrardHa pyxcar Oepras.
MyTaaxxup yramonap KaOyi KWITaH C¥3 XaM MaHa IIyIHp.

Asnoma Oy Macananap ro3acuaan (GpaTBo OepHIlIa CaxyXx,
Xamuc TYIiamiapd Ba XaHaduid Ma3xabuma MybTabap
cananrad “Iyppyn wmyxrop”, “Xumos”, “MyxamMmus”,
“ba3zzo3uitsa”, “Myxut”, “3axupa”, “Ko3nxon” Ba GoIlKa Iy
kabu MaHOanapaan (oaanaHraH.

By pucoma xwxpumit 1292 (1875) #wmHMET 27-
KYMaJIycCOHM OHM ImaHOa KyHH &3u0 TyraTwiras.
Badoruman keiinn 186 caxuda Kwimb, Hamp STUITaH.
Amnnoma Oy puconanu &3umga 97 Ta maHOara Mypokaar
KHJITaH.

2.  Hxkamya kahHTapatd (pu axkammi O6acMajiaTH
(BacManaHUHI! XyKMJIapH/Iard BOCUTAHH MyCTaXKaMIIal).

Amnmoma Oy pucomama Oacmamara oOuja  XyKMIIApHHU
xamad, dortmxa cypacuparum Oacmanma Kabu Xunmodun
Macananapuu Eputub Oepran. AOmynxai JlakHaBuii Oy
pHcoNa Xakuna KyHugarmiapHu aidTran: “YHpa Oacmanara
OWA TYpiAH XWJI MacajlaJlapHd >KamiaguM. XyKMIIapHU
MyCTaxKaMJIalll Makcaaujaa, Oomka (oiparm macanaaapHu
XaM Jaauuiapu ounan kuputaum” [1:7].

Pucona wkku 600maH wubopar OYynub, Oupunun 6006
OacManajgard UXTWIOQIH Macananap Xakumamup. YHIa
OacMmaiiara ouJ TYKKHU3 XHJ XOJlaT alTHiuO, Oy Oopana xap
Ooup Maszxa® mamwmu kentupwirad. JKymnanan, xaHadwuid
yIaMoJiapH JaTHIMHU KyBBaTIa0, KyHunarnya HaKI KAJITaH:
“bacmarna anoxuaa Oup osAT OYynuO, ¢GoTHXamaH XaM Ba
OomKa cypajapiaH XaMm d3Mac. Y cypajapHH OomDiam Ba
ynap ypracuHU axpatu® Typuml y4dyH KymutaHamu™ [1:25].
Konaeepca, “bacmana ¢ortuxa cypacuman omp ost”, “Xap
O6up cypaHuHT OMpHHYM osTH”, “Y anoxuaa 6up osAT ’3mac”,
JeryBUMIIapra Kapim OupMa-Oup NamwulapHu alTud yTraH
[1:28].

Keiiun 6acmananu cypanapaaH Oup Ky3 SKaHUHU HUHKOP
KuiyBuM ynamonap ¢ukpuan HaOuit comnamnoxy anaiixu
BacaJlIaM Xaauciapu ounan ucboriab Oepran [1:44].

Annoma OupuHuM OOOHM KyiHHIarnya sKyHJaras:
“AMMo MyTaaxxup ynamonapnal “‘bacmana dotuxa Ba Xxap
6up cypanaH Oup Ky3” neryBumiapias kypa, “Y Kypbonnan
Oup osT” MeraHIapHUHT nanuiu KyBBaTiuaup. Ly cababmy,
kymumnuk yinamonap “Y Kypbonman Oup os1, cypanaH
smac” geraH ¢ukpra tyxragu. bynum anrnma!” [1: 53].

WUkkuaum  0o6ma Oacmamara ouwpa  Xykmiap — Oa€H
KwinHran. MacanaH, XOKaTXOHara KHpPUINZaH —OJIIVH,
WCTHHXO BakKTH, TaxopatHu Oonuram, KypboH Yxumna
Oacmaiia aiftunuig, 6up UIIHK Oonuiamia 6GacMallaHu Kaxp
éxu Maxduit aiiTui, HaMo3/1a GacMaaHUHT aAWTHIIUII YPHH,
TapoBeX HaMO3MJa UXJOC CypacHHHU yd4 MapTa TaKpop YKHUII
MaKpyXJIUTH, KyHYT Ba TallaxXyIHW Oonuiamima GacMalaHu
aiiTMaciuK, XyHy0 KHIIMHUHT OacManaHu QakaT Oupop
WIIHK Ooltam €KW IIyKp KWJIUII YYYH aiTHINN JKOM3IIUTH,
“bacmana KypboHJaH 0AT 3Mac” jAeraH KMIIMHHHT KO(QUD

! Bacmana — BucMuILTaXUp pOXMAHUP POXHIIM.

OYyIMaciury Ba XO0Ka3oJjap XaKuJard MacasalapHu Kampad
OJITaH.

By pucona xwkpuii 1289 (1872) i#un cadap oWHHUHT
WKKUHYH, SHHU TadmanOa KyHH €3u0 TyraTwirad. AjuioMa
yuu &3umpga 142 Ta wmanbamaH (oiimananran. Pucona
MyautibHUHT XaéTiauk gormma 235 caxudagan ubopat
KATOO cudaThaa HAIIp ATHUIITaH.

3. Hdonparya xoiipm ¢ui HCTUAKH OHMCHBOKHII
roiipu  (BomkaHMHr  MHUCBOKMAaH  (oiaaIaHUIIIard
SIXIIVUTMKHA A oaian).

Aioma Oy pUCONAHWHT E3WIMII TAPUXUHU KyiHaarmda
0aén kwiran: “Omamiap MeHIaH OOlIKa KUIIWHHHT
MHUCBOKHIaH (OHTANaHAI KOM3 EKM MYMKHH OSMAaciuTu
XaKHaa Kaita-kaita cypamad. by MacalaHUHT KOU3JIUTHHU
caxux Xaauciap OmiaaH n3oxnab oepaum. CYHrpa y Xakmarda
Xaauc Ba caxo0ajgapJaH HakJd KWIMHTAH XabapiapHU
YKaMITaIlTHA Makcas Kuiaum” [2:12].

Nmom JlakHaBuii Oy puconaza XaM MaB3yra OOFIHK
Xajuc, xabap, ymamomnap cy3napu Ba (aTBOJAPUHU TYIUIAO,
CYHTpa YIapHHUHT KYWIHCHHU KHCKA KHJIHO KENTHPTaH.

By pucona xmxpmit 1286 (1869) #imn 3ynkabna oiiu,
naiimanba KyHu €3u0 TyratwiraH. AjsiomMa yHU Oup
yrupumpa €3u0  TyrarraH.  Xykmuapau — “‘Ac-Cuos”
kutoOuIaH onrad. Pucoma 112 caxudanan nudopar.

4. Hxkomaryn XY:X:KaTH aja aHHAJ ukcopa ¢ur
Taad0yau Jaiica ouduabaTun (Kyn ubonar kv O6uapar
9MACIIHMIUra XyxoKaT KeJITHPHIL).

By puconmanuHr &3mnmimmra cababd
“Ubomar  KWIWIra  THPHILIUII,
yxjamacaaH nbozpar 6unaH Oenop YTKa3uIl, HAMO3HUHT OUp
paxaruna KypboHHM XaTM Kuiuil, Oup Heda 103 paxar Hadi
HaMO3 YKWII Ba HIyHra yxmam unOomartiapHu Ougbarra
YUKapa€TraHWHU  SMIWTUO KONagu. YHUHT LIyOXalapuHU
Oaprapad 316, papgus Oepau. Ammo Oy ¢uTHa oMMma Ba
XOCHHMHT ypracuna Ehmnub Oynran sau. Ymap 6op oBO3U
omnan: “Ubomarma puésaTHm KymaTupuimn xakuga: Y
Kabux Owmparmup. by wmmap camap Ba  xamad
yJIaMOJIApHUHT o0pycura myTyp eTrkazaiu’, 1e0” MyXKTaxun
ylamoliapJiaH HakJl KenTupumap sau. Admynxait JlakxHaBuit
Oy Macamamaru ypra WynmHu OaéH Kwinb, yiaapra KaTTHK
pammus O6epras [3:12].

Annoma Oy pucona OpKajiu Kedacu OWJIaH Hamo3 YKHII,
oup kynna KyppoHHM YKHO Tyraruin Ba IIyHra yXuramt
THPULIKOKJIMK Ba pué3ar OwWiaH KWwiMHagurad wuoonar
Ougpar sMacnuruHu acocnad Oepran. by ubomar mapuariga
MaH KWJIMHMaraHv, Oajky yHra Tapru0 KWIMHAJIUTaH
YUPOWIM WII SKAaHWHM TabKuiyIaraH. JIeKnH Kyiugaruiapau
mapT KWIHO KyWraH:

1. by wubonmamiapia MajoJJIaHMACIUK.
nbonaraary na33aT Ba KaJiO Xy3ypuHH KeTKa3alu.
2. Hadcura mamakkaTHH IOKIaMaciiK.

3. Hadn wubomarumaH kypa axaMHUATIH HIUIAPHU
YTKa3ub r060pMacIuK.

4. Axym ouna Xakkura yxmaml Inapuar Oyiopras
XaKJiapra TakoBy3 KUJIMACIIHK.
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5. IHapuar OepraH  WIIHU
YUKApMACIIHK.

6. Illapmar BOXHMO KWJIMaraH HIIHU Y3Ura BOXHO
KWJIMII Ba IIApUaT XapoM KWiIMaraH HapcaHHW y3ura xapom
KHJIMACJIIHK.

7.  Hbonar apkoHIapyHU TYIA-TYKUC OaKapHIIL.

8. ®ap3 wubopmatiaapuma AaBOMIH OYIUIN. YIapHUHT
BaKTHHH y3pCH3 YTKa3HO 1000pMAaCITUK.

9. Kumwmamer wuOomarmarm Faiipatu  Pacymymiox
COTAJUIOXY aJlaliXW BacaJulaM Ba caxo0ajap KWira
nbomaTIIaprHu KaM caHaiira cabab 6ymmaciuru [3:40].

By puconma xwxpuit 1291 (1874) #un pabuyccoHmit
OWMHUHT  WHIMPMAaHYHCH, SBHH JKymMa KyHH &3u0
VYuu AGnyndarrox A0y Fymma Xanab
[Iaxpuia Halp 3TTHprad. 156 caxudanan ubopar.

5. Hmamya KAJIOMH ¢bumo ATABAJLIAKY
onakupoaru xoudan umamu (VIMOMHUHT opKacua KUpoaT
KIIAIITa TAALTYKJIA OYraH (paTBOHUHT capacH).

MyKraguHUHT (HaMO3/1a UMOMT'a 3prallirad KHUIIN) HMOM
opkacuga (oTuxa CypacHHH YKHUIIHM EKH YKAMACIHTH
xaHaduitmap Ba axJIM XaAUC YpTacHUAard TOPTYLIYBIN
MacananapiaH Oupu xucobmanaau. By macamanu AOmyrxait
JlaknaBuii Kyhumarnda 0aén kwiraH: “Men Oy Oaxciu
Macanaja XaKHKaTHH pyeéora 4YHKapuil YyYyH KyIoiab
MaHOajapra Mypoxkaar KwiguMm. Harmkama, Oy Macamana
XAaKUKaTHH TaH ONIMaclaH ¥3 (UKpHIa MaxKaM TypuO oiraH
Ba TajamuO TOPTUINAAMIaHIapAaH (o3 yrupauMm. YyHku
yaap XaKMKAaTHU KypMailiurad Ba SIIUTMAaiAWIaH KULIUIAp
toudacunan mu. Baxomanku, MeH xap Oup Oaxcia ypra
WYaHU TyTapauMm. JIekuH ymap Ha KyJIOK COJIMIIAp, Ha
MUKKaT-YbTHOOpHHK Oy Macanara Kapatapau. Ly cababman
XOJHC HUATAH Oup Tomda meHmaH Oy Macama Xakunma OHp
pucona €3UIMMHMA Tanad Kuiaad. MeH ynapHUHT TalaOMHU
pan ortumra Oupop y3p TOHNOIMAAUM. OBTHOOPHUMHU
VIApHUHT MaKcaIuHU pyeora ynkapumra kaparaum’ [4:10].

By pucona yu 606man mbopar. bupunum Oobna ymoy
Macana o3acuiiaH caxoba Ba yiapiaH KeHHHTH ynamoJap
TOMOHHJIaH OunaupuiIran uxruiodiu dbukpap
kentupwiran. Iy Owmran Oupra, xap ©Oup GUKp
OMNIMpPYBYMHUHT JAJIMIIM Ba Ma3xabiap ypracuaaru ycyia Ba
¢bypyp Kouganapu aWtu® yrunrad. Assoma Oy panuiuiapra
¥3 3bTUPO3MHN Ounaupran Ypunmap xam Oop. MkkuHuM
6061a Typrama ma3xa® coxubiaapuHuHTr KypboH, CyHHaT,
WKMOb Ba KuécmaH wuOOparT JNaIWUIApUHM KEJITHUPIaH.
Annoma yuynHun 60012 JAMWIIAPHUHT SHT KyWIMIAPHUHU
06aén xunraH. by Oopanma Kyimnmarm cy3napHu aiTras:
“lIMOMHUHI OpKacuaa KWpoaT KWJIMII Macajgacu XakKuia
KelraH JNalWwUIapHUHT Oapyacu CysHaJuraH caHaau Oop
xamguciaapaup. Ammo “HMmomHuHT opkacuma DoTuxaHu
KMpoaT KWJITaHHUHI HaMo3u Oy3uijanu” JeraH Macajara
Oupopra caHaIu MILIOHWIM CaXUX Xaauc TonMmaguM. UyHKH
XaMMa Makpyx €Ku OMabaT XaM HaMO3HM OOTWI KuiMaiian”
[4:228].

By xuro6 xwxpuii 1304 (1887) iun AnaBuils
Hampuéryaa annoMaHunr “Faiicyn FymMoM” acapuHU XOLIKS

pyxcar Oexopra

TaMOMJIaHI'aH.

kunran xonga 240 caxudana Hamp kwimHrad. 1411/1991
Hni XxaM YCMOH TaxKUKH OCTHIA KaldTalaH YOIl 3TUIITaH.

6. Aa-Udcoxy an maxogarma mapbatu QUi
Up30bH (OMHUKIOMNI aéTHUHT TYBOXJIUK OCPHUIIN XaKUa).

Aonynxait JlaknaBuiira ymly caBon OWiaH Mypokaat
kummHan: “bup kumm Omp aénra yitmaHrad, KalHOHACH
Oynakak KyE€BMHHM EIUIMTUIA SMH3TAaHWHH JabBO KUJIH.
Kyér unKop Kuman. AMMO aél yHH 3MHU3raHura Ha Oup aén
Ba Ha OMp PpKakHU I'yBox Kwia onmanu. llyrna Oy aénHUHT
JabBOCH KaOy/l KHJIMHAIUMH EKH HYKMHU?

Amnmoma Oy caBonra >xaBoO Oepn0, yHOA SMHUKIOIT
mraxciiapra OmJ MacajajapHu 0aéH KwiraH. PUCONaHN MKKH
KucMra OynraH. BupuHun KucMm, Oup aéaHHUHT CY34 Ba
HUKOXJaH KEeWHWH KeNIMH-KYEBHM OSMHU3IAaHU  XaKHJaru
TYBOXJIMTMHUHT KaOy/l KUJIMHMACIUTUHY ¥3 naura onaau. by
MacajiaHu EpUTHIIIA Xaauc Ba xabapiapHU yaamomnap cy3u
Ba (puKXMil Januiapra Kymuo KeaTupraH.

Ukkwaun  kuem:  “Borms aén TYBOXJINTH  KaOyi
KWJIMHMACIIUTH, YHUHT HUKOXJIAH OJJUH 3MHUKJIOLUUIUK
XaKuJa alTrad cy3u” MacalajlapyuHU Y3 W9Wra OlraH. YHIa
XaM KyTIruHa GUKXUN TaTniapHu KeNTUpUO YTraH.

Amoma Oy puconann xmwxpuid 1286 (1870) iinn mraBBox
OMMHUHI TYKKW3WHYM KyHH E3u0 Tyrarran. Ymly pucona
1299/1882 #iun Mycrado Hampuéruga 40 caxuda kKuiubd
HAIlp STHITaH.

7. Aa-Uucody ¢u xykmua 3btukod (ObTHKOD
XYKMJIApHJIaTH XOJIHCIIHK).

Aonynxait JlakHaBuii Oy pUCOJNIAHHHT E3WITUIN cabaOUHU
Kyhngarnda Oa€n kwiran: “MeH OwraH 0an3u uUMoOMIIAp
ypracuga 1282/1866 iinnma 6up Makiucaa YbTUKOD XaKuaa
TOPTUILYB OYnuO yTau. SIpHH 3BTHKO( CYHHATH MyaKKaza
oynran xonga dap3 kudosmu éku dap3 aiHMu? BupHHUN
VIrdoBra kypa, maxap axJjura ’kxaHo3a HamMo3u Kabu Qap3u
kuposMH KM Maxajula axJjiura jkamoar OmiIaH TapoBex

HaMO3WHU  an0 KWIWII Kabum cyHHaTtd  kudosmu?
Wurunparunapauar — Oapuacu Oy  caBoyuiapra  (pukx
KUTOOJMapUHUHT  OWpOHTAacMTa  MypoXkaar  KHJIMaclHaH

KYHIIIMra KenraHnuya sxaBo0 Oepmu. IllyHna meH cornom Ba
TYFpU GUKPHH OWIAUPHUIN YUyH OMp pucoyia E3WIIHU HUST
kM [5:85].

Myxamman AGyTOOKHI allIOMaHUHT YBTHKO( XaKHIard
¢bukpuHN Kyimparnda 6aéH KwiraH: “OpTHKo) — Hazp
KMJITaH KUIIUra BoXXuO, PaMa3oHHUHT OXMPrU YH KyHJIUTHIA
mraxap axjmra Kugosi CyHHaT, OOIIKa KHIIHIapra Mycraxab
oymamu” [7:33].

Amnoma Oy kucka pucomanu 1284/1868 i Pamazon
ONMHWHT TYKKH3WHYWCH, SbHU SKIIaHOa KyHU €310
TyrarTras.

By pucomara Myxamman Aonynrodyp Pamasondypwuii
“An-Ucpvady Ouraxmmitatun wuHcopu” ned HOMIIAHTaH
Xommmus €3raH. YHAa puconazard 0ab3u CUpPIM MaB3yiap Ba
XaIuc pOBUIIapd KMCMH Ba TapXUMau Xouu EpuUTHO
Oepuiras.
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By pucona 1303/1886 iimn Mycrado Hampuértu
TOMOHHZAH OOIIKa prcojajap OWIIaH >KaMJIaHTaH XOJga YOIl
STHIITaH.

Ymap Kaxona 0Oy pucomann  AOmaynxai
JlakHaBUHHHUHT oTacH €3raH, ae6 xaro KwiraH [8:129].

Amnomanuar  “Tyxdaryn axép ¢u UXAd CyHHATH
caitituayn abpop” (“AbOpopnap CaWHUJAWHUHT CyHHATHHHU
Tupunatupuniia axépnap tyxgacu’), “Tyxdaryr tanaba du
TaxKUKH MacXyp pakaba” (“byiimHra wmacx TOpTHII
xakuna”), “Tyxdaryn Hybamay ¢u kamMabaTHH HUcan”
(“Aénnap »xamoarn xakuaa wmamxyp darsomap”), “Ar-
TaxKUKy1 axuOy ¢ur tacBuom” (“TacBuO*maru axoiud
xakukamiap”), “Caboxaryn Gukpu GHI Kaxpu OHU33UKpU~
(“BukpHu xaxp Kumigara agsan Gukp”) kadbu Gukxra ou
pucomamapu Oop. VYmapma Xam XaHapuid  Ma3xadu
yIaMOJIAPUHUHT  (GHUKp Ba  Myloxasalapu EpUTHIHNO,
a(3aIIHK KUXATIapu HcOOTIab GepuiraH.

Xynoca Ba TakJauduap. Vrran yllaMoiap HWIMUHR
MepocuaH xabapmop Oyiuimn Ousra xaHaduil Ma3xaOWHU
YyKyp ypranuin OwjaH Oupra, aKuIaBHH, WKTHMOHH,
axXJIOKMH, XYKyKHH MacajaJlapHd TaJKHK KWINITa Xam
épnam Oepaau. bymap Oyrynru aeioara ubpar Ba YpHaK
Oymamu, TYFpu HYImaH ajalIMacidK YyYyH [OWIEBOP

Puso

Basu(acuHu YTalau. AKCHHYA, UCIIOM YMMATHHUHT 0ab3u
uiMiaapaaH Oexabap Kouuimn EKM KaM KACMH OWJIaH
YCKJIAHWIIK MYCYJIMOHJIAD aXBOJIMHHHT EMOHJIAIIHUIINTA,
HU30Jap Kymaiuiiura, Xycymardujap ypracuaa KaHxal
kenu6 ynkuimra cabab o6ynaau. A6mynxaii JlakHaBuil Kucka
YMpH JaBOMHUJIA KOJIUPTraH O00W MIMHIA MEPOCH FOPTHMHU3/IA
xaHaQUITUK Ma3XaOWHU KyJ/Ulab-KyBBaTIall Ba XHUMOS
Kuuiia oupaamMyuu MaH6a 6Yu0 Xu3Mar Kuiaiu.

IOkopuna  AGmynxaii  JlakHaBHMHUHT — acap Ba
pHCONAJIapUHU  TAaOKWK  KWIHII ~ OpKalId  KyHujgaru
TakIU(IapHA OUITUPUIIT MYMKHH:

1.  AmwiomaHuHr XaHaQUIIUK TabIMMOTH aCOCHIA
€3raH acapiapyHH sHa/1a YyKyp YpraHuIil.

2. X03Upru KyHJIard aiipum UXTHIO(IN Macaianapra
aoma (atBosiapu Oyiinya xaBo0 OepuiiL.

3. Amnoma acapimapuHH y30eK THIMTa Tap)KaMma
KHUJIHIIL.

XankuMu3 Ba  EUIIAPUMM3  OHTUTAa  XaHAQHIAITHK
TaBIMMOTHHHA  CHHIJIMPULIIA  ajuloMa  acapiiapuiiaf
kynnanMa cudatuaa doitnanaHuin

* Myas3unnune azoHoan Ketiun macaicud
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SEVARA KARIMOVA
O ‘zbekiston xalgaro islom akademiyasi mustaqil tadgiqotchisi

MANBALAR ASOSIDA “BASMALA”NING QIYOSIY TAHLILI

Annotatsiya: Ushbu maqolada asosan tasavvufiy manbalarda

“Basmala’ning qiyosiy tahliliga e’tibor qaratildi.

Basmalaning islom dinida tutgan o ‘rni va ahamiyati, kelib chiqish tarixi Qur’oni karim va hadislar orqali yoritildi. Basmalaga
oid fighiy hukmlar oyat va hadislar asosida bayon gilindi. Jumladan, Xoja Muhammad Porsoning “Tafsir” asari bilan bir
gatorda boshga tasavvufiy tafsirlarda kelgan Basmalaga oid ma’lumotlar qiyosiy tadqiq etildi. Tayanch so‘zlar: islom dini
manbalari, Qur’on, hadis, tasavvuf, ishoriy tafsir, basmala, tasmiya, ar-Rohman, ar-Rohim, Xoja Muhammad Porso, oyat.

Annotation: In this article, special attention was paid to the comparative analysis of “Basmala” based on Islamic sources. The role
and significance of basmala in the Islamic religion, the history of the origin of basmala were explained through the Holy Quran and
Hadith. Legal rulings on basmala were also based on verses and hadiths. In particular, information about Basmal that appeared in
other mystical tafsirs, as well as in the work “Tafsir” by Khoja Muhammad Porso, was comparatively studied. Keywords: sources of
Islam, Qur'an, Hadith, Sufism, Ishari Tafsir, Basmala, Tasmiya, Ar-Rohmon, Ar-Rohim, Khoja Muhammad Porso, verse.

Annomayus: B oaunou cmamve ocoboe @HuMaHue ObLI0 YOENeHO CPAGHUMENbHOMY aHamusy «bacmansly Ha ocHose uciaMcKux
ucmounukos. Poib u 3Hauenue bacmansl 6 UCIAMCKOU penueiiu, UCHopUst RPOUCXodcOerus bacmansl oowscHsuch uepes Cesuyennvii Kopan u
xaoucol. FOpuduueckue nocmanosienuss o bacmaie maxdice OCHOBLIBAAUCH HA asmax u xaoucax. CpasHumenvHo uzyuenvbl MoiKoaHus o
Bacmane, ¢ cyguiickux magcupox, u ¢ uacmnocmu 6 npoussedenuu «Tapcupy Xooxwcu Myxammaoa Ilopco.Knrouesvie cnosa: ucmounuxu
ucnama, Kopan, Xaoucol, Cygpusm, Huwapu Tagcup, Bacmana, Tacmus, Ap-Paxman, Ap-Paxum, Xoooxca Myxammao Ilopco, asm.
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Kirish. Yurtimizda ilm-ma’rifatga berilayotgan e’tibor
tufayli necha asrlar davomida ko‘z qorachig‘idek asrab-
avaylab kelinayotgan qadimiy qo‘lyozma manbalarni
o‘rganish, tadqiq qilish va jamoatchilikka yetkazish
imkoniyati kengaydi. Prezidentimiz Shavkat Mirziyoyev
bugungi kunning eng dolzarb vazifasi sifatida so‘zlab:
"Tariximiz, madaniyatimiz, dinimizga aloqador bo‘lgan bir
varaq qo‘lyozma bo‘lsa ham, ularni to‘plab, xalqimizni,
yoshlarimizga tanishtirish, bizning ganday buyuk va betakror
merosimiz borligini anglatish, farzandlarimizni shu ulug’
merosga munosib qilib tarbiyalash", deya ta’kidladilar [1-
120].

Islom dinining bir jabhasi hisoblangan tasavvuf ilmi
musulmon mamlakatlarining ijtimoiy va ma’naviy hayotiga
chugqur kirib borib, fan, madaniyat va adabiyot rivojiga ijobiy
ta’sir ko’rsatdi. XI asrdan boshlab Shargning deyarli barcha
nufuzli shoir va yozuvchilari, mutafakkir olimlari
tasavvufdan oziglanib, uning insonparvarlik va hagsevarlik
g‘oyalaridan ruhlanib, ijod qilishgan. Shuni nazarda tutgan
rus olimi Ye.E.Bertels tasavvufga shunday ta’rif beradi:
“Tasavvuf adabiyotini o’rganmasdan turib, o‘rta asrlar
musulmon Shargi madaniy hayoti hagida tasavvurga ega
bo‘lish mumkin emas. Bu adabiyotdan xabardor bo‘lmasdan
Shargning o‘zini ham anglash qiyin” [2:54]. Basmala
mavzusi tasavvuf adabiyotida muhim yo‘nalish sifatida
gadrlanib, manbalarda gayd etilgan.

Basmala aslida “Bismillahir rohmanir rohim”ning
gisgartirilgan shaklidir. Bu islomiy ibora sifatida islom
dinning asosiy belgisi va musulmon jamiyatining bir
bo‘lagidir. U “Mehribon va rahmli Alloh nomi bilan”, degan
ma’noni anglatadi. Vikipediyada yahudiylarning mugaddas
kitobi hisoblanadigan gadimgi Tavrotda Basmala va shunga
o‘xshash iboralar ibodat vaqtida, ya’ni namozning boshida
“Rabbi nomi bilan” deb qo‘llanilgan. E’tiborli tomoni,
musulmonlarning “Alloh ar-Rohman ar-Rohim” iborasiga
o‘xshash yozuv ham wuchragani qayd etilgan. Boshqa
manbalarda esa islom dini ta’siri ostida XI asrda Misrda
(Qohira  Geniza) yahudiylarning liturgik o‘ramlarida
qisqartirilgan Basmala shakli “Rahmdil nomi bilan” aytilgani
aniglangan.

Islom dini dunyoga keng targala boshlagandan beri
mazkur ibora islomiy shiorga aylandi. Hozirgi kunda islom
davlatlarida rasmiy hujjatlar, maktublar, shartnomalar,
murojaatlar, vasiyatnomalar ayni shu jumlalar bilan
boshlanishi bunga dalildir.

Tadqgiqotlar shuni ko‘rsatdiki, yurtimiz allomalari
tomonidan yozilgan manbalarda Basmala asar mugaddima
gismining boshlang‘ich kalimasi bo‘lgan. Hozirgi kungacha
manbashunos olimlar asarning mugaddimasini uch gismga —
Basmala, hamd va na’tga bo‘lib, qo‘lyozmalarni tadqiq qilib
kelmoqdalar [3:98]. Misol uchun Abu Rayhon Beruniy
nomidagi Shargshunoslik instituti qo‘lyozmalar fondida
saglanayotgan manbalarning yozilgan davridan, mavzusidan,
sohasidan qat’i nazar barchasida so‘z boshi sifatida Basmala
yozilgan. Bu shuni ko‘rsatadiki, islom diniga oid manbalar
Basmala bilan boshlangani ba bu ibora islom ta’limotida
juda katta ahamiyatga ega ekaniga guvohlik beradi.

Basmaladan har bir davrning mashhur bo‘lgan davlat
arboblari, shoirlari, musavvirlari, xattotlari, kotiblari o‘z
asarlari yoki xatlarida keng foydalangan. Shuningdek,
madaniy meroslardan tashqari me’moriy yodgorliklarda ham
bezak sifatida islomiy qadriyatlarni ifodalagan Basmala
yozuvi masjid va madrasalarning ustun va peshtoglarida ham
aks etgan.

Asosiy qgism. Islom ulamolari ta’kidlashicha, islom
manbalarining katta gismini tasavvufiy adabiyotlar tashkil
etadi. Tasavvufning asosiy magsadi zohidlik va tagvo orgali
qalbni tiklash, ya’ni ruhiy quvvatni oshirish, dunyoviy
mashg‘ulotlar va yomon his-tuyg‘ulardan poklash, botiniy
gunohlarni tashlab, qalbga fagat Alloh bo‘lgan muhabbatni
joylash va Uning roziligi uchun yashashlikdir. Bu ta’limotlar
tasavvufiy adabiyotning asosiy mezoni hisoblanadi. Shu
sababli tasavvuf ahli o‘z yo‘liga ega bo‘lgan va Qur’oni
karim va hadislarga  tasavvufning asl ildizi, asosiy
manbalari, deb garashgan.

“Tasmiya” iborasi ham Basmala kabi islom manbalarida
keng qo‘llanilgan. Tasmiyaning asosi “a” so’zidan olingan
bo‘lib, u “atalgan, nomlangan”, degan ma’nolarni anglatadi.

Basmalaning asosi arab tili bo‘lgani bois, bu iborani
chuqurroq of‘rganishda shu tilning xususiyatidan kelib
chiggan holda kalimalarni tahlil gilish magsadga muvofiqdir.

Dastlab, Basmalaning to‘liq shakli szl Gles i) 4 a ni
tilshunoslik nugtayi nazaridan tahlil gilsak:

“w”- Basmala bi harfi bilan boshlanib, u ko‘makchi
hisoblanadi, qoidaga ko‘ra keyingi so‘zga qo‘shilib yoziladi.
U mustaqil ma’noga ega emas. U so‘zlarni bir-biriga
bog‘lash uchun qo‘llaniladi va o’zbek tiliga “bilan”, deb
tarjima gilinadi.

“awl”- Tkkinchi kalima, mustaqil ma’noga ega bo‘lgan
so‘z bo’lib, u gapda “ism, nom, ot”, degan ma’nolarni
anglatadi. Grammatik goidalarga asosan s+« ga qo‘shilishi
ogibatida | “alif”, ya’ni kalimaning o‘zagida bo‘lmagan alif
tushib golgani sababli ~ ko‘rinishi hosil bo‘ladi.

“&i”- Alloh ismi bo‘lib, “Yagona ibodat gilinuvchi iloh
ismi”, degan ma’noni ifodalaydi. Ba’zi ulamolarning fikriga
ko‘ra u Ismi A’zamdir. Qoida asosida ~ dan keyin kelgani
uchun izofa orgali birikkan, natijada 4 ~ deb yozilgan,
ma’nosi “Allohning ismi bilan”, deb tarjima qilinadi.

“Uaa i’ - Rohman ismi sifat vazifasida kelgan bo‘lib,
“Juda marhamatli, sanogsiz va ulug‘ ne’matlar ato etuvchi,
mo‘min-u  kofirlarni, butun maxlugotni bu dunyoda
ne’matlantiruvchi, butun borliqqa shafqat va rahmat
qiluvchi”, ma’nolariga egadir.

“am AP Rohim ismi ham shunday vazifadadir,
“Rahmati, shafqati, marhamati ustun bo‘lgan, oxiratda esa
fagat mo‘minlarga rahmati va ne’matlarini ehson giladigan
zotdir”, deya ulamolar tomonidan ta’rif beriladi[4:3].

aas )l gl - Ikkita ism jamlangan holda kelganda
ma’nolar ta’kid va kuchaytirilgan darajada: “Behad
mehribon va benihoya rahmli”, degan ma’nolarni ifodalaydi.
Islom ulamolari tomonidan usbhu ismlar Allohning 99 ta
ismlaridan, deya ta’kidlashadi.

a3l QAN 4f s - Yuqoridagi ma’nolarni jamlagan
holda umumiy ma’nosi “Mehribon va rahmli Alloh nomi
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bilan” yoki ‘“Mehribon va rahmli Alloh nomi bilan
boshlayman”, deb tarjima qilinadi.

Tasavvuf ulamolari qarashida esa “Ishimni Rahmon va
Rahimli bo‘lgan Allohning nomi bilan boshlayman; Uning
amri va istagi bilan shu ishning boshidaman; Uning amri va
quvvati tufayli bajaraman; Shu ishni ado etishda barcha
kuch-qudrat Allohdandir; U menga quvvat bermasa, bu ishni
bajara olmayman”, deya Basmalaga ta’rif berishadi.

Tasavvuf ahli Basmalaning asl mohiyatini va mazmunini
izohlashda Qur’oni karim va hadislardagi iqtiboslardan
foydalanmagan fikrni topa olmaysiz.

Ibn Abbosning quyidagi so‘zlari juda o‘rinlidir:
"Qur’onning tashqi va botiniy tomonlari bordir. U bitmas-
tuganmas, unga yetib bo‘lmaydi. Unga sho‘ng‘igan inson
fagat najot topadi. Qur’onning zohiri tilovat, botiniy sharhi
esa tafsirdir. Uni tushunish uchun ulamolar bilan yonma-yon
o‘tir va ahmoqlardan saqlan” [5:50].

Tafsir ulamolarining xizmatlari shu o‘rinda benihoya
qadrlidir. Chunki Qur’oni karimni to‘g‘ri anglash va uning
mazmun-mohiyatini tushunishda tafsirlar asosiy manba
hisoblanadi. Mufassirlar har bir oyatni tafsir gilishda juda
ehtiyotkorlik bilan yondashgan, shuningdek, barcha ilmlarni
jamlab, har bir harfni ham inobatga olib sharhlagan.
Jumladan, Basmalaning Qur’oni karimda ganday shaklda
zikr qilingani, uning nozil bo‘lish sabablari atroflicha
o‘rganilgan.

Tafsir ilmi ham boshga islomiy ilmlar gatorida vyillar
davomida rivojlandi va kengaydi. O‘ziga xos ilm tarmoqlari
paydo bo‘la boshladi, bu sohada ijod giluvchilar soni oshib
bordi, aynigsa, tasavvuf ilm ahillari orasida tafsir yozish
bo‘yicha o‘zlarining yondashuv va uslublari paydo bo‘ldi.
Natijada islom manbalari ichida ishoriy-tasavvufiy tafsirlar
vujudga keldi.

Tasavvufiy tafsirlarning ahamiyatli jihati tasmiyaga
alohida urg‘u berilgani bo‘ldi. Sababi, ayni shu turdagi
tafsirlarda tasmiyaning sharhi har bir suraning boshida
berilib, uning yangi ma’nolari atroflicha ochilgan. Shu uslub
tasavvufiy tafsirga xos jihat bo’lib, boshqa tafsir turlarida uni
uchratmaysiz. Shu boisdan mashhur mufassirlar gatorida
ishoriy tafsirlar yozgan ulamolarimizning asarlari juda
ahamiyatlidir.

Tasavvufiy tafsirlar ichida nagshbandiya tarigatining
vakili Xoja Muhammad Porso (v.1420y.)ning “Tafsir” asari
alohida ahamiyatga ega [6]. Tafsir bilan tanishuv davomida
uning boshqa asarlar kabi mugaddima gismi Basmala, hamd
va na’tdan boshlanganidan tashqari Basmalaga ta’rif
yuqoridagi uslub bilan qo‘llanilgani yaqqol ko‘zga
tashlanadi.

Misol uchun, Xoja Muhammad Porso Qadr surasining
boshida: “Mehribon va rahmli Alloh nomi bilan Uning
so ‘zlarini tilovat qgilaman va boshqa ism bilan emas ayni
O7zi ta’lim bergan nom bilan boshlayman. Ya'ni bu ismi
A’zam ismi Allohnikidir. Unda Allohning Rahmon va Rahim
sifatlari bordir, yana Qur’onda kelgan hukmlar rioyasi
bordir, qiyomda farzi va uni zikr qilishda hamda ma’nolarini
anglashda sir-asrorlari bordir”, deydi.

Bayyina surasida esa yuqoridagi ta’riflarga qo‘shimcha
qilib, tasmiyadagi harflarning sanog‘iga ishora qilgan holda
19 ragamini keltirib, undan 18 ragamni o‘n sakkiz ming
olamga, bittasini esa do‘zax olamiga ishora qilib o°‘tadi. Xoja
Muhammad Porso har bir so‘zini hadis va ulamolarning
fikrlari bilan dalillaydi. Ma’nolarni chiroyli tarzda bayon
gilish bilan bir gatorda sodda iboralardan foydalanib, uning
botiniy ma’nolariga, ishoralarga urg‘u berib o‘tadi.

Muallifning yana bir sharhlashdagi uslubini Zalzala
surasidagi tasmiyaga berilgan izohda ko‘rish mumkin. Bu
yondashuv yuqoridagi ta’riflardan farqli bo‘lib, unda muallif
Basmalani ikki gismga ajratgan holda tadqiq giladi. Boshida
muallif tasmiyaga oid hadislarni birma-bir keltirib, unga oid
ma’lumotlarni jamlab, uning dindagi gadr-giymatini va
fazilatlarini ochib bergan bo‘lsa, ikkinchi gismida esa claa

an Y Allohning sifatlariga alohida urg‘u beradi. Hayotiy
misollar orqali asl ma’nolarini ochishga harakat qiladi.
Dastlab, muallif Basmalani umumiy ta’riflaydi, keyingi
o‘rinlarda esa uning fazilatlarini bayon qiladi, so‘ngra
tasmiyada yashiringan botiniy ma’nolarini yoritib beradi. Bu
izohlarning har biri o‘ziga xosligini, bir-biriga mazmun
jihatidan bog‘liqligini hamda bayon qilishda turli
uslublardan foydalanganini ifodalaydi. Muallif tafsirda
Basmala bilan birga tasmiya iborasidan ham ko‘p o‘rinlarda
foydalangan.

Yuqoridagi  ma’lumotlardan  foydalangan  holda,
islomshunos M.Ismoilov Xoja Muhammad Porsoning “Qadr
surasining tasavvufiy tafsirlari” nomli maqolasida: “Haq
ma’budning nomi bilan. U kechiruvchi, xaloyigqga rahm
qiluvchi ulug* Zotdir. Uning kalomini o ‘giyman. Uning nomi
bilan boshlayman. Bu o ‘rinda Ismi A’zamiga ishora bor”,
deya Basmalaga berilgan ta’rifini keltirib o‘tgan [7:4].

Xoja Muhammad Porso qo‘llagan bu yo‘lning asosi
Qushayriy uslubidan olingan, deyish mumkin. U mashhur
so‘fiy bo‘lib, uning to‘liq ismi Abdul-Karim ibn Havozin
Abul  Qosim al-Qushayriy (376-465h./986-1072m.)dir.
Qushayriy tasmiyaga alohida urg‘u bergan holda boshqa
tafsirlardan farqli ravishda o‘zining yondashuvini bayon
qilgan olimdir. Unga ko‘ra, Basmalani sharhlashda suraga
mos holda ta’riflash va takrorlanmaydigan ma’nolarni har bir
suraning boshida keltirish taklifini beradi. Bu metod
keyinchalik so‘fiylarda, ayniqsa, tasavvufly tafsir bilan ijod
qilgan so‘fiylarning ijodlarida yaqqol ko‘rinadi. Turk
tadgigotchilari ishoriy tafsirlarni o‘rganish jarayonida
shunday xulosaga kelishgan. Ular bu uslubni Qushayriydan
olingan, deb e’tirof etishadi [8:101].

Qushayriydan oldin yashagan mashhur so‘fiy Jafar Sodiq
(80, 83-148/699, 702-765) esa boshqacha uslubni qo‘llagan.
Unga ko‘ra, U Basmalani birinchi navbatda oyat, deb
hisoblagan. Shuni inobatga olgan holda Basmalani shunday
tafsir gilgan: "Ba(<9) Allohning abadiyligi, () ismlari, mim
(» mulki yoki mavqeidir. Mo ‘minning imoni - Uning
abadiyligini zikr gilishidir... Alloh so zida to ‘rtta harf bor,
birinchi Alifni tavhidga, ikkinchisini fahmga, uchinchisini
Nubuvvatga va ha (¢) esa ishoradagi oxirgi darajadir”, deya
ishora qilib ko‘rsatadi. “Alloh taolo shunday yagona ismki, u
hech narsaga bog‘lanmagan, hamma narsa Unga
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bog ‘langan, ya'ni U shunday bir ma’nodirki shuning uchun
ham insonlar Uning tabiatini anglab, sifatini anglab
hayratda qoladilar. U ko ‘z va o ‘ylardan yashirin, ulug‘ligi
bilan idrok etishdan pardalangandir’, deb ta’rif beradi
[8:53].

Mashhur olim Ya’qub Charxiy (1359-1447) “Tafsiri
Charxiy”da esa tasmiyani juda fasohat va balog‘at bilan
ifodalagan. Masalan: “Qur’onning kaliti  “Bismillahir
rohmanir rohim” turur. Ma’nosi ul bo ‘lurkim, gachon bir
sohibdavlat yosh o ‘g ‘lonin mullog‘a topshirsa, mullo amr
qilip ul norasidag ‘a aytsa kim aytg ‘il “Bismillahir rohmanir
rohim". Haq taolo farmonlag ‘aykim, ul o‘g‘long‘a bir
baroate bitirgaylarkim tamug‘ o ‘tindin ozod bo‘lg‘ay va
ustodi birla ota-onasig‘a ham Tangri rahmat qilib, tamug*
o‘tindan ozod bo‘lg‘ay..”, kabi namunalarni ko‘rish
mumkin[9:67].

Charxiyning fikricha, Alloh Basmala orqgali bandalarga
chiroyli ta’lim berib, bandaning har bir nafasi, hayoti va
amali Alloh bilan bog‘liq bo‘lishi lozimligini ta’kidlaydi.
Musulmon kishi Basmalani aytib yurishi, Allohni yod etishi
orqali banda bilan Alloh o‘rtasida bog‘lanish yuzaga
kelishini hamda ayni bu holat ixlos magomini hosil gilishga
olib boruvchi yo‘l ekanligini e’tirof etadi.

Basmala Fotiha surasinig dastlabki oyati hisoblanishi
haqgida islom ulamolari tomonidan ko’plab ixtiloflar bo’lgani
hagida manbalarda keltiriladi. Bu masala bo‘ycha esa aqoid
ilmi ulamosi Abu Mansur Moturidiy “Ta’vilot al-Qur’on”
asarida bunday keltiradi: “Tasmiya - Qur’ondan bir oyat
bo’lib, Fotihat-al-Kitobidan emas. Uni alohida bir oyat deb
belgilashning dalili Muhammad (s.a.v)dan rivoyat gilingan
ushbu hadisdir:

“U zot alayhissalom Ubay ibn Ka’bga: “Senga o’zimdan
awval Sulaymon ibn Dovuddan boshga biron kimsaga nozil
bo’lmagan bir oyatni o’rgataman, - dedilar. So’ng
masjiddan  chigayotib, oyoglaridan  birini  eshikdan
chigardilar va unga: “Sen Qur’onni qaysi oyat bilan
boshlaysan? - dedilar. Ubay: “Bismillahir rohmanir rohim”
bilan”, deb javob berdi. “U o’sha-men senga o ’rgatmogqchi
bo’lgan oyatdir”, dedilar Muhammad (s.a.v)”. Mazkur hadis
“Basmala”ning Qur’ondan bir oyat ekaniga dalolat giladi.
Biroq bir vaqtning o‘zida “Fotiha” surasining tarkibiga
kirmasligiga ham yaqqol dalildir. Shuningdek, Imom A’zam
Abu Hanifa esa tasmiyani namozda jahriy aytmaslik
to’g‘risida atroflicha e’tirof etgan va sharhlab bergan.
Hozirgi kungacha bu hukm asosida hanafiy mazhabi vakillari
namozda amal gilib kelmoqda.

Naml surasining 30-oyatida esa payg‘ambar Sulaymon
(a.s.) va Saba’ malikasi haqidagi gissa bo‘lib, oyat islom
ummati uchun muhim bo’lgan aqidaviy masalalarni o‘z
ichiga oladi: “...Malika so’zida davom etdi: “Albatta, u
Sulaymondandir, albatta, unda: “Bismillahir rohmanir
rohim”. “Menga qarshi bosh ko’tarmay, taslim bo’lgan
holingizda keling” deyilmishdir, dedi” [10:1:328]. Demak,
bu oyat Basmalaning to‘liq shaklini bayon qilish bilan bir
gatorda ishni fagat Allohning ismi bilan boshlash lozimligi
hukmini, rasmiy xatlarning boshida Basmalani yozilish
an’anasiga aynan shu oyat dalil bo‘lgani, shuningdek, bu

kalima islom dinini boshga din vakiliga tanishtirish uchun
“islom ramzi” yoki “ilk ta’limot” wvazifasini ham
bajarganidan xabar giladi.

4 aw 1 Hud surasining 41-oyatida insonning har bir
harakati va faoliyati Basmala bilan bog‘liqligi ochiq tasvirlab
berilgan: “Va u: U (kema)ga mininglar, uning yurishi ham,
turishi ham Allohning ismi ila bo‘lur. Albatta, Rabbim
mag firatli va rahmlidir”, dedi [10:111:102]. Keltirilgan
suraning ushbu oyatida Nuh (a.s)ning gissalari bayon
qilingan bo‘lib, oyatda Nuh (a.s)ning to‘fon boshlanganida,
o‘zlari bilan olishlari kerak bo‘lganlarga qarab aytgan gaplari
keltirilgan: “U (kema)ga mininglar, uning yurishi ham,
turishi ham Allohning ismi ila bo‘lur”, dedilar. Bu oyatdan
inson har bir ishini Alloh nomi bilan boshlash kerakligi
hagidagi ko‘rsatma kelib chigadi. Bu oyatda “a=s_ll Gles )17
qo‘shib zikr qilinmagan. Demak, “Bismillahir rohmanir
rohim” bu shaklda ham foydalansa bo‘ladi va bu uning
gisqartirilgan shakliga asos bo‘ladi.

4 awl:  An’om surasining 118,119,121,138-oyatlarida
“bi” yordamchi bilan emas, balki _S3 (zikr qilmoq) fe’li
bilan  keltirilgan. Misol uchun oyatlarning birida:
«...Allohning ismi zikr gilingan narsalardan eng!”, deya
tafsir gilingan. Bu oyatlarning nozil bo’lish sababini ko‘rib
chigsak, islomdagi asosiy ta’limotlar tasmiya bilan bog‘liq
ekanligini uchratasiz, ya’ni musulmonlar fagat Alloh nomi
bilan so‘yilgan jonliq go‘shtidan iste’'mol qilishligi,
tagiglangan jonliglardan tashqgari golgan hayvonlarni
Basmalani aytishlik bilan halol hukmiga o‘tishi bayon
gilingan. Har bir oyat Basmalaning islom agidasida
ganchalik ahamiyatli ekanligiga dalildir.

Yugoridagi suralardan farqli jihati Haj surasida “40 awl”
iborasini uchratamiz: “...Ma’lum kunlarda rizq qilib bergan
chorva hayvonlarini (so’yishda) Allohning ismini zikr
gilsinlar. Bas, ulardan yenglar va bechora, fagirlarga ham
yegizinglar” (28-oyat), “.. Allohning ismini eslashlari uchun,
qurbonlik gilishni joriy etganmiz” (34-oyat), “Ular Alloh zikr
qilinganda qalblari titraydigan va o’zlariga yetgan
musibatga sabr qiluvchilar hamda namozni to’kis ado
etuvchilardir, ularga rizq gilib bergan narsalarimizdan infoq
giladilar’  (35-oyat), “....Allohning nomi ko’p zikr
gilinadigan ibodatxonalar, masjidlar vayron gilingan bo 'lur
edi” (40-oyat) [10:1V:31]. Yugqorida keltirilgan oyatlarda
tasmiyaga bog‘liq hukmlar chiroyli tarzda aniq, bir-birini
to‘ldirgan holda bayon qilingan.

4 Sk Ra’d surasi 28-oyatda “~’ ning o‘rniga “_<¥’
so‘zi qo‘llanilgan: “Imon keltirganlar va Allohning zikri ila
galblari orom topganlar”. Bu Allohning zikri yoki Alloh
ismini zikr gilish, deb sharhlangan.

&y, auly : Alaq surasining ilk oyatida “Yaratgan Robbing
nomi bilan o‘gi” kelgan. Alloh ismi "<b"ga o‘zgarganini
ko‘ramiz. Asl ma’nosi Basmala bilan bir xildir. Undan
tashgari boshqa ko‘plab suralarda bu ko‘rinish bilan
keltirilgan. Masalan, Al-Haqgo surasining 52-oyatida: “Bas,
ulug® Rabbingning ismini poklab yod et” [10:VI1:249], deb
marhamat gilgan.

4 ; Istiozada sV QUasdll (e 4L 3se (“Quvgtin etilgan
shayton (vasvasasi)dan Alloh panoh berishini so‘rayman”)
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4L shakli qo‘llanilgan va ma’nosi “Alloh ismi bilan” deb
tarjima gilingan.

anx Y glaa )l Allohning bu ikkala ismining birga 4l "
dan ayri holda — Fotiha surasining 3-oyatida: “U Rahmon va
Rohimdir”’; Baqgara surasi 163-oyatida: “Va ilohimgiz bir
ilohdir. Rahmon va Rohiym bo ‘Imish Undan o ‘zga ibodatga
sazovor zot yo‘qdir” va Hashr surasining 22-oyatida: “...U
mehribon va rahmlidir’ deya zikr qilingan [10:VI:115].
Shuningdek, Qur’oni karimda alohida Ar-Rohman nomli
sura ham mavjud. Muhammad (s.a.v.): “Har bir narsaning
kelini bor, Qur’onning kelini “Ar-Rahmon” surasidir”,
deganlar. Chunki, bu sura, xuddi kelinlar bezaklari ila
boshqalardan farqlanib turganidek, o‘ziga xos uslubi bilan
boshga suralardan ajralib turadi.

Demak, Basmala qanday shaklda kelishidan qat’i nazar
uning mohiyati va asosiy mazmuni: “Allohning ismini yod
etish va Allohning rahmatini eslash”, deya ta’kidlanadi. Bu
esa tasavvuf olamining asl magsadidir. Misol tarigasida
yuqoridagi giyosiy tahlil va ishoriy tafsirlardan namunalar
bunga asosdir.

Ikkinchi asosiy manba hadisilardir. Muhammad (s.a.v.)
Qur’on asosida hayot kechirganliklari haqida ko‘plab asarlar
bitilgan. Jumhur ulamolar Muhammad (s.a.v.)ning sunnatlari
ayni Alloh tomonidan kelgan Qur’ondagi hukmlarning
amaldagi ko‘rinishidir, deya e’tirof etadi. Shunday ekan,
Basmalani tadgig gilishda ham hadislar juda katta
ahamiyatga egadir. Misol uchun, Muhammad (s.a.v.):
“Tasmiyasiz boshlangan ishning oxiri yo‘q”, deb aytgan
mashhur hadislari hammaga ma’lumdir.

Basmalaning nozil bo‘lishi haqida Ibn Umar (r.a)dan
rivoyat gilingan hadisda Muhammad (s.a.v.) “Jabroil (a.s.)
menga Alloh taolodan vahiy olib kelganida, avvalgi aytgan
kalimasi “Bismillahir rohmanir rohim” bo‘lar edi”, deb
marhamat qilganlar. Bundan ko‘rinadiki, Jabroil (a.s.)ning
Muhammad (s.a.v.)ga o‘rgatgan ilk ta’limi bu aynan
tasmiyadir.

Keyingi hadis esa Jobir (r.a)dan rivoyat qilingan.
Muhammad(s.a.v.) “Bismillahir rohmanir rohim”ning nozil

bo‘lishi haqida bunday deganlar: ‘“Vagtiki “Bismillahir
rohmanir rohim” nozil bo‘lganda maloikalardan iborat
osmon ahli xursand bo‘lib, shodlandilar. Uning nozil
bo‘lishi bilan Arsh titradi. U bilan mingta farishta nozil
bo‘ldi”. Farishtalarni xursand gilgan va ularning yerga
tushishiga sabab bo‘lgan, shu bilan birga Alloh taoloning eng
haybatli maxluqoti hisoblangan Arshni titratgan “Bismillah”
lafzining fazilati naqadar ulug® ekanligiga dalil bo‘ladi.

Basmalaning fazilati to‘g‘risida Ibn Mas’ud (r.a)dan
rivoyat qilingan hadisda: “Kimki do‘zaxning Zaboniya
farishtalari  changalidan omonda  bo ‘Imogni  xohlasa,
“Bismillahir rohmanir rohim”’ni ko‘p o ‘qisin. Alloh taolo
“Bismillahir rohmanir rohim”dagi har bir harfni har bir
Zaboniya farishtaga qalqon gqiladi”, deyilgan. Mazkur
hadislardan shuni anglash mumkinki, kim “Bismillah”ni
ko‘p zikr qilar ekan, u albatta, dunyoda baxtli va oxiratda
najot topuvchilardan bo‘ladi.

Ali ibn Abi Tolib (r.a.) esa tasmiya hagida bunday degan:
“Bismillahir rohmanir rohimni chiroyli yozmoqlik yuzni
chiroyli qilur. Undan tashgari Alloh tacloning nomi
“Bismillahir rohmanir rohim” har bir kasallikka shifo, har
bir dori-darmonga vositadir” [11:19].

Islom manbalarida tasmiyaning ahamiyati va fazilatini
ochib beruvchi ma’lumotlar juda ko‘p bo‘lib, ularni anglash
va to‘g‘ri talqin qilish lozimdir.

Xulosa. Xulosa shuki, Basmala islom dinida Kkatta
ahamiyatga ega bo‘lgan va manbalarda asosiy ‘kalit”
vazifasini bajargan iboradir. Uning qiyosiy tahlilida
iboraning har tomonlama ahamiyatli jihatlari ochib berildi va
Basmalani tasavvuf olami bilan uyg‘un holda anglash, uning
mazmun-mohiyatini bilish uchun zamin bo‘ldi. Jumladan,
Xoja Muhammad Porsoning “Tafsir” asaridagi sharhlar
Basmalaning mazmun-mohiyati cheksizligidan, u biz
bilmagan juda ko‘p zohiriy va botiniy ma’nolarga ega
ekanligidan dalolat beradi. Alloma Fayzul Qodir aytganidek:
“Bismillahir rohmanir rohim” har qanday kitobning
kalitidir”.
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SARDOR QUVONOV
Navoiy davlat pedagogika instituti o ‘gituvchisi

TASAVVUFNING MA’NAVIY BOYLIGI
(Mavlono Orif Deggaroniy faoliyati misolida)

Annotatsiya: Ushbu maqolada tasavvuf ta limotining islom olamida tutgan o ‘rni, buyuk allomalar va avliyolarning ma naviy
tarbiya borasidagi qarashlari hagida ma’lumot berilgan. Tasavvufning inson ruhiyatiga ta’siri, axloq va ma’naviy tarbiyaviy
xususiyatlari hagida fikr yuritilgan. Shuningdek, nagshbandiya ta’limoti asoslarining yaratilishi va uning keng yoyilishida
Bahouddin Nagshbandning ma 'naviy piri va do ‘sti sifatida Orif Deggaroniyning o ‘rni va roli tahlil gilingan. Tayanch sozlar:
Islom dini, tasavvuf, ruhiy va ma’naviy tarbiya, axloqiy tarbiya, so fiy, Bahouddin Nagshband, Mavlono Orif Deggaroniy.

Annotation: This article provides information about the role of Sufism in the Islamic world, aspects of spiritual education of
great scholars and saints. The impact of Sufism on the human psyche, moral and spiritual educational features are discussed.
Also, the role and role of Arif Deggarani as a spiritual peer and friend of Bahauddin Nagshband in the creation of the

foundations of the Nagshbandi doctrine and its wide spread is given. Keywords:

Islam religion, Sufism, mental and spiritual

education, moral education, Sufi, Bahauddin Nagshband, Maulana Arif Deggarani.

Annomayusn: B dannoii cmamve npedcmagiena ungopmayusi 0 poau cyQusmMa 6 UCIAMCKOM Mupe, Acnekmax O0yX08H020
00pazoeanus enuKux yueHvlx u cesmolx. Q6cyscoaemes enusHue cyQuma Ha NCUXUKY YEN06eKd, HPABCMEEHHbIE U OYXOGHO-
ocnumamenvHuie ocobennocmu. Taxce dana ponv u ponv Apugpa [eceapanu kax oyxoeHo2o ceéepcmuuka u opyea baxayoouna
Haxwoanoa 6 cozdanuu ocnos yuenus Haxwibanou u eco wupoxom pacnpocmpanenuu. Kniouesvie cnoea: Hcnam penucus,
cy@usm, YMCmeeHHOe U 0YX08HOE 8OCNUMAHUE, HPABCMEeHHoe eocnumanue, cygui, baxayooun Haxwbano, Maynana Apugh

Hezeapanu.

Kirish: O‘rta Osiyo xalqlari ma’naviy hayotida Islom
dini beqiyos ahamiyatga ega. O‘rta asrlar islomgacha
bo‘lgan davrlarda yurtimiz  aholisi  buddaviylik,
nasroniylik va asosan otashparastlik diniga e’tiqod qilgan.
Bizga ma’lumki, din e’tiqod masalalari shaklan qabul
ifodasi bilan u yoki bu dinga mansubligini ifodalamaydi.
Uni galban gabul qilishi va fitratan taslim bo‘lgani bilan
diniy mansubligiga qarab insonning chin e’tiqodi haqida
xulosa gilinadi. Musulmon dunyosida “O‘rta Osiyo islom
madaniyatining beshigi” degan ibora uchraydi. Nima
uchun?. Islom dini arab sahrolarida vujudga kelgan
bo‘lsa-da, uning yuksalishi, taraqqiy etishi va targ‘iboti
markazi Osiyodan turib amalga oshirildi. Milliy
ma’naviyatimizning fundamental asoslari ushbu din ta’siri
ostida rivoj topdi. Yurtimiz tasavvufning buyuk
allomalari va avliyolarini yetishtirib bergan yurt sifatida
tanilgan. Imom Buxoriy o‘zining sahih hadislari bilan,
Ahmad Yassaviy (1093-1166), Bahouddin Nagshband
(1318-1389), Najmiddin Kubro (1145-1221) o‘zining
tasavvuf tarigatlari bilan islomni yetuk darajaga olib
chiqdi.

Mavzuga oid adabiyotlar tahlili. Bugungi kunga
gadar ushbu mavzuda ko‘plab o‘rganishlar amalga
oshirildi. Abdurauf Fitrat tadgiqotlariga murojaat
gilinganda u: “O‘rta Osiyo tasavvufining kubroviya,
yassaviya, nagshbandiya va qalandariya kabi ko‘p
ogimlari o‘rinlashg‘on. Bularning hammasi hagida tafsilot
berish hozir mening uchun mumkin emas” [3:38], degan.
Buni Fitratning o‘sha vagqtlarda sobiq Sho‘rolar hukumati
tomonidan ta’qib ostiga olingani bilan izohlash mumkin.

Quyi Zarafshon vohasi tasavvuf allomalari faoliyati va
ma’naviy merosini o‘rganishda ayrim o‘lkashunoslarning
ham tadgiqotlari tahlil gilindi. Xususan, A.Hotamov,
[4:152] Sh.Halilov, N.Bekniyozov [5] va
S.Mustafoyevning [9:48] risolalarida tasavvuf

shayxlarining ma’naviy-ruhiy, ijtimoiy-siyosiy faoliyati,
hayoti va ijodi kengroq ochib berishga harakat gilingan.
Shunday bo‘lsa-da, ushbu tadgiqotlar ko‘prog badiiy
publitsistik xarakterga ega ekani bilan tavsiflanadi.

E.Rustamov, M.A.Usmonov [12:23] esa yuqoridagi
tadgiqotlardan fargli ravishda tasavvuf ta’limotining
yassaviya tarigatini ijtimoiy-tarixiy negizlari, uning
axlogiy-tarbiyaviy jihatlari, O‘rta Osiyo xalglari
madaniyatining rivojlanishiga ta’siri masalalarini falsafiy
tahlil gilgan. Yugorida keltirilgan tadgiqotlar asosan
filologik yo‘nalishda bo‘lib, ularda islom madaniyati,
yassaviya ta’limotining ijtimoiy, tarixiy va ko‘proq badiiy
ahamiyati ko‘rsatib berilgan.

Xorijiy  tadgiqotlar  tahlil  gilinganda ingliz
shargshunosi J.S.Trimengemning “The sufi orders in
islam” nomli kitobini keltirib o‘tish mumkin. Unda
muallif so‘fiylik jamoalari, tariqatlar va ba’zi tasavvuf
allomalari faoliyatini sharhlashga harakat qiladi [8:359].
Uning tadgigotlarida so‘fiylikni paydo bo‘lishidan tortib,
Markaziy Osiyoda keng targalishigacha bo‘lgan
jarayonlar yoritiladi.

V.V.Bartold ham XV asr oxiri XVI asrda Markaziy
Osiyoda yuz bergan ijtimoiy, siyosiy, iqtisodiy
jarayonlarni manbalar asosida yoritgan. U B.Ahmedovdan
fargli ravishda O‘rta asr tasavvuf shayxlarining ijtimoiy-
siyosiy hayotda tutgan o‘rnini ochib berishga harakat
gilgan [2:560].

Ushbu mavzuning asosiy adabiyotlari sirasiga
Sadriddin Salim Buxoriy va Nigora Safarovaning ham
Karmanalik “Hazrat Mavlono Orif Deggaroniy” hayotiga
bag‘ishlangan bir qator risolalarini kiritish mumkin.
Ammo ushbu risolalarda Orif Deggaroniy hayoti,
faoliyati, tarixiy davriyligi, geografik joy nomlari va
uning joylashuviga ko‘proq urg‘u berilgan.
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Qolaversa, tasavvuf ta’limotining paydo bo‘lishi, keng
tarqalishi, mohiyati va ijtimoiy hayotga ta’siri xususida
E.Karimov, N.Komilov, B.Do‘stqorayev, l.Hagqulov,
B.Valixo‘jayev, B.O‘rinboyev, K.Kattayev, A.Hotamov,
Sh.Xalilov, Hamidjon Homidiy, Orif Usmon, Nodirxon
Hasaniy, Hoji Ismatulloh Abdulloh, A.Nuriddinov,
A.Abdullayev, Sadriddin Salim Buxoriy, E.Zoirov,
G.Navro‘zova kabi olimlarning asarlarida o‘z aksini
topgan. S.lnoyatov, [7: 192, 140] H.Turayev, M.Saidov,
O.Hayitova, A.Kandaxarov [11:140] kabi olimlarning
tadgiqotlarida esa XVI asrda Buxoro xonligida muhim
mavgega ega bo‘lgan Karmananing ijtimoiy-siyosiy va
ma’naviy hayotiga oid ayrim ma’lumotlar keltirilgan.
Ushbu ma’lumotlarda XVI asrda faoliyat yuritgan ayrim
tasavvuf vakillarining ijtimoiy-siyosiy hayotga ta’siri
ko‘rsatib  o‘tilgan. Shunday bo‘lsa-da, yuqoridagi
manbalar tahlilidan shu narsa ayon bo‘ladiki, ularda
karmanalik shayxlar shaxsining ma’naviy tarbiyaviy
jihatlariga alohida to‘xtab o‘tilmagan.

Tadgiqgot metodologiyasi. Magsadimiz tasavvuf
allomalari merosini tahlili o‘laroq ularning ma’naviy
tarbiya borasidagi qarashlarini yosh avlod uchun
fundamental axlog namunalari sifatida tanishtirish. Zotan
tarixdan saboq chigarmasdan turib, kelajakni bunyod etib
bo‘Imaydi.

Tahlil va natijalar. Shargshunos, islom, markaziy
yevroosiyoshunoslik va diplomatiya fanlari olimi Elyor
Karimov ham bu kabi fikrlarni o‘zining bir gator
chigishlarida ta’kidlab o‘tadi [5]. Islomning ma’naviy
giyofasini tanitishda, uning asl mohiyatini ochib berishda
sharg, xususan, o‘rta osiyolik ko‘plab tasavvuf
so“fiylarining targ‘iboti muhim ahamiyatga ega bo‘ldi.

Tasavvuf darg‘alaridan Xoja Yusuf Hamadoniy
komil-u makammal zot bo‘lsa-da, kamtarona hayot
kechirgan. U kishi maktab ochib, bu maktabda hayoti
davomida darslaridagi targ‘iboti natijasida 8 ming
budparastni musulmon gilgani aytiladi [17:22]. Bu ishlar
natijasi o‘laroq shogirdlar tayyorlagan, ular ham o‘z
navbatida, ustozidan olgan bilimini hayoti davomida
islom dinining keng yoyilishiga sarflagan. Xuddi shunday
so‘fly va ma’naviy tarbiya ustozlaridan Karmana
farzandlaridan Mavlono Orif Deggaroniy (1313-1375),
Shayx Xudoydod Vali (1461-1532), Qosim Shayx Azizon
(1500-1578)ni  misol keltirish  mumkin. Islom dini
targ‘iboti davomida uning ma’naviy qiyofasini yaratgan
bunday buyuk zotlar nafagat o‘z zamonasiga, balki
kelajak avlod uchun ham buyuk meros goldirgan.

Amir Sayyid Kulol topshirig‘iga ko‘ra, Bahouddin
Nagshbandga pirlik gilgan Mavlono Orif Deggaroniy
hazratlari umrining asosiy gismini so‘fiy g‘oyalari
targ‘iboti va ma’naviy tarbiya masalalariga bag‘ishladi.
Mavlono Orif Deggaroniy (1313-1375) hozirgi Navoiy
viloyati, Karmana tumani Deggaron gishlog‘ida, hozirgi
Hazora hududida tavallud topgan. “Deggaron” so‘zi ikKki
gismdan iborat bo‘lib, “Deg” qozon, “garon” og‘ir,
vazmin degan ma’nolarni anglatadi. Ya’ni og‘ir va
vazmin qozon, qozon yasovchi hunarmandlar istigomat

gilgan joy degan ma’noni bildiradi. Mavlono Orif
Deggaroniyning tarjimai holi xususida ishonchli manbalar
gatorida Faxriddin Ali bin Husayn Voiz Koshifiyning
(1463-1532) “Rashahotu aynul hayot” asari bo‘lib, unda
asosan tarigat peshvolari, avliyo va pirlarning hayoti
hagida hikoya qilinadi. Mavlono Orif Deggaroniy
yoshligida Bahouddin Qishlogiyning yonida hadis,
zohiriy va botiniy ilmlarni o‘rganish bilan kamol topadi.
Tarixiy manbalarning guvohlik berishicha, Mavlono Orif
Deggaroniy  bu ilmlarni  yoshlikdan  Bahouddin
Nagshband bilan birga o‘rganadi. So‘ngra Amir Sayid
Kuloldan  tarigat saboglarini  oladi.  Deggaroniy
tasavvufning jahriy zikrdan ko‘ra xufya zikrga xayrixoh
edi. Deggaroniyning bu qarashlari misoli Bahouddin
Nagshbandning “Dil ba yoru, dast ba kor” “ko‘ngil
xudoda bo‘lsin-u, qo‘l ish bilan band bo‘lsin” shiori bilan
yo‘g‘rilgan edi. Chunki Bahouddin Nagshband yetti yil
Mavlono Orif Deggaroniy go‘l ostida ta’lim oladi. Garchi
ular orasidagi yoshning fargi 5-6 yosh bo‘lsa-da,
Nagshband ham o‘z navbatida, Deggaroniyni ma’naviy
piri  sifatida ko‘rgan, do‘stlik va ustoz-shogird
munosabatlari bilan birga, bir-biriga hurmati juda yugori
bo‘lgan.

Ko‘p vagtlar Mavlono Orif bilan birga Raboti Malik
qurilishida ustoz- shogird birga mehnat gildi. Shuningdek,
ko‘plab manbalarda ikki do‘st, ustoz-shogird umri
davomida ikki marotaba haj amalini bajargani va har
ikkala safarga ham birga borgani ma’lum.

“Hazrat Bahouddin Naqshband aytardilar: “Men
xufyona zikr bilan mashg‘ul bo‘lganimda nogoh sirlarga
duch keldim. Bu sirning mohiyatini tushunmog uchun
talab vodiysiga gadam urdim. Mavlono Orif bilan o‘ttiz
yil birga gidirdik. Men ikki bor Hijoz (ya’ni haj) safarida
bo‘ldim, barcha go‘shalarni kezdim. Kishi bormikin, o‘zi
tizzama-tizza o‘tirsa-yu, osmonlarni sayr etsa, zohiri
yerda, botini osmonda bo‘lsa?!” [13:6-14]. Ushbu
parchadan shunday taassurot olish mumkinki, ikki tanada
yashayotgan bir ruh, hagigiy ruhiy kamolotni yetuklikka
intilishlar ifodasiga giyos gilsa bo‘ladi. Shuningdek, bu
ikki tarigat peshvosining o‘ttiz yil davomidagi izlagan
hagigati insoniyatni Hagga eltuvchi tarigat yo‘lini garor
toptirgan bo‘lsa ajab emas. Ajib va g‘aroyib vogealar
ularning boshidan o‘tar edi. Bu kabi ma’lumotlar ular
nafagat tarigat borasida, golaversa, hayotiy qarashlar
doirasida ham hamfikr bo‘lganini bildiradi. Bahouddin
Nagshband Mavlono Orif Deggaroniyning hurmati uchun
mulozamat va Xxizmatni davom ettirgan. Shu vyetti vyil
davomida ariq labiga tahorat uchun borsa-da,
Mavlonodan yuqorida tahorat olmas edi. Yo‘lda
ketayotganlarida uning gadamlari izi ustiga oyog‘ini
go‘ymas edi” [1:49-50].

Chunki “Amir Sayyid Kulol (Amir Sayyid Kulol (X111
asr oxiri-1370-yillar) Mavlono Orif Deggaroniy va
Bahouddin Nagshbandning ma’naviy piri, ustozi) aytgan
edi: “Mening yoronlarim orasida mana shu ikki Kishi,
ya’ni Xoja Bahouddin va Mavlono Orif Deggaroniyga
o‘xshagan hech kim yo‘q. Bular hammadan o‘zib
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ketdilar”.... Xojamiz “Ilm o‘rganing, agar u Chinda bo‘lsa
ham”, degan hadisga amal qilib, Amir Sayyid Kulol
tarbiyasidan so‘ng, yana vyetti yil Mavlono Orif
Deggaroniyning xizmati va mulozamatida bo‘ldilar”. Bu
haqda tasavvufshunos tarjimon Sadriddin Salim Buxoriy
(1946-2010) o‘zining “Ikki yuz yetmish yetti pir”
kitobida: “Maqomati shohi Nagshband’da yozilishicha, —
deb ta’kidlaydi, hazrat Bahouddin Nagshband, hazrat
Sayyid Mir Kuloldan ijozat olgandan so‘ng, yetti vyil
hazrat Mavlono Orif Deggaroniy xizmatida bo‘ladi”.
Manbadagi Bahouddin Nagshband Amir Kuloldan 7 yil
ta’lim olgan degan ma’lumotga asoslansak, 1347-yildan
1354-yilgacha Bahouddin Amir Kuloldan ilm olgan.
1354-yildan yana 7 yil to 1360-yilgacha Orif Deggaroniy
xizmatida bo‘lgan va Qusam Shayxdan ilm olib 1361-
yildan o‘zi mustaqil tarigatni tashkil eta boshlagan [6:12].
Bu kabi so‘fiylarimizning do‘stlik va ustoz-shogird
munosabatlari bugungi ilm talabidagi avlodga ustozga
hurmat borasida namuna bo‘la oladi. Qolaversa, tasavvuf
ta’limotida ustoz rizoligiga ilohiy quvvat manbai sifatida
garaladi. Tasavvuf so‘fiylarning hayot yo‘li mahalliy
xalglar madaniyatiga aylanib bordi. Ularning targ‘iboti
ma’naviy hayotni gaytadan jonlantirib, islomlashtirishda
katta rol o‘ynadi. Mavlono Orif Deggaroniy ham o‘z
navbatida, yetuk o‘rinbosarlarni tayyorlaydi. Ulardan Ali
Safiy Mavlono, Amir Ashraf va Amir Ixtiyoriddinlarni
ko‘rsatish mumkin. Bu hagda Muhammad Tohir Eshon
“Tazkirai Nagshbandiya” asarida bunday deydi. “Hazrat
Amir Ashraf Buxoriy rahmatullohi alayhning bayonidur.
Ul mugqtadoiy a’raf (bilimdonroq) va rahnamoi axlaf]
ya’ni hazrati Shayx Amir Ashrafdur. Ayturlarkim, ul
sohibi sharaf Mavlono Orifning xalifai avvalidur. Bayt:

Ba’di Orif bidon Amir Ashraf,
Beshaku begumon bishud ashraf.

Mazmuni:

Orif Deggaroniydan so‘ng Amir Ashraf,
Shak va shubhasiz ashraf zotlardan bo‘ldi.

Chunonchi, “Hazrati Mavlono Orifning rixlatidan
so‘ngra ul azizning o‘rnida qoyim magom bo‘lib,
toliblarni Xudo azza va jallaning yo‘lig‘a kirgizdi va ul
bobda baqadri imkon sa’yin tamom ko‘rguzub, odamlarni
rost tariyqg‘a soldi” [17:42].

“Mavlono Orif Deggaroniyning shaxsiy sifatlaridan,
ul zot avliyolik darajasini uchta xislatlar kamolotida
ko‘radi.

1. Baland darajaga yetganda ham kamtarlik gilmog.

2. Qudrati va sabr-togati yetgunicha parhezkorlik
gilmog.

3. To kuchi yetguniga qadar insof qilmoqlikdir”
[14:7].

Tasavvufda ustoz-shogird, xalifalik an’analari bilan
silsilalararo tasavvuf ta’limotining targ‘ibotini olib bordi.
Tasavvuf ta’limotida shunday gap bor: “Har kim bu

yo‘Ini iroda qilsa va tariqat hirqasini kiyishni xohlasa, uni
pirning qo‘lidan kiysin”. Tasavvufni ustozsiz anglab
bo‘lmasligi — bu ta’limotning bosh qoidalaridan. Xuddi
shunday, manbalarda Mavlono Bahouddin ham do‘st,
ham ustoz sifatida Deggaroniydan hadis o‘rgangani
yozilgan.  Nagshbandiya  ta’limotining  ma’naviy
mazmunining  boyishida  ustozi  Mavlono  Orif
Deggaroniyning ham garashlari o‘z aksini topib boradi.
Xulosa gilganda, tasavvuf ta’limotida inson o‘zi mustaqil
ganchalik ko‘p o‘rganishi, izlanishi bilan bu ilmni to‘liq
egallab bo‘Imasligi, albatta, ustozning zarurligi xususida
xulosa beradi. Ayni bu xususiyatlar islom olamida ustoz-
shogird silsilasi mugaddas dinimiz targ‘iboti yo‘lida
xizmat qilishiga olib keldi. Shuningdek, tagvo yo‘lida
noto‘g‘ri xulosalardan uzogda bo‘lishiga, islom dinining
ma’naviy qiyofasini saqlagan holda asrlar davomida
o‘zining munosib himoya vazifasini bajarishga imkon
berdi.

Quyi Zarafshon vohasi tasavvuf ta’limotida Mavlono
Orif Deggaroniy va Xoja Bahouddin Nagshbandning
o‘rni va ahamiyati katta. Bu ikki ustoz-shogird, ikki do‘st
birga o°‘qidi, bir ustozdan ta’lim oldi, bir ijtimoiy
zamonda faoliyat yuritdi. Movarounnahrning Quyi
Zarafshon hududida umrguzaronlik qildi va turlicha
kishilik jamiyatlarining guvohi bo‘ldi.

Ta’kidlab o‘tish lozimki, hazrat Mavlono Orif
Deggaroniy buyuk valiy, ulkan alloma, atogli tarbiyachi
bo‘lib, Xojagon-Nagshbandiya tarigati rivojiga muhim
hissa qo‘shgan zot edi. Xojagon tarigati Markaziy
Osiyodagi diniy-tasavvufiy ogimlardan birining nomi
bo‘lib, bu ogim turli vagtlarda XII-XV asr oxirlarigacha
turli darajadagi so‘fiylar jamoasi hisoblangan. Uning
asoschisi aslida Abduxolig G‘ijduvoniy bo‘lib, u kishidan
to Bahouddin Nagshbandgacha meros sifatida o‘tib
kelgan. Bahouddin Nagshband yashagan davrda ham
tarigat Xojagon deb atalgan, u kishining vafotidan keyin
tarigat  Nagshbandiya deb nomlangan. Demak,
Nagshbandiya tarigati o‘z g‘oyaviy kelib chigishi
jihatidan Xojagon tarigatiga borib tagaladi. Faylasuf
olima N.Safarovaning tadgiqotlarida Keltirilishicha,
Xojagon-Nagshbandiylik yagona silsila sifatida vujudga
keldi, chunki Bahouddin Nagshband Abduxoliq
G¢ijduvoniyning  tasavvufiy  qarashlarini  chuqur
o‘zlashtirdi. Xojagon ta’limotining Nagshbandiya tarigati
uchun ahamiyati quyidagilarda ko‘rinadi: inson kamoloti
uchun zaruriy bo‘lgan galbni poklash vositalaridan biri
zikri xufiyani o‘rgatdi. Nagshbandiylik tasavvufning
boshqa ogimlari, ayniqsa, jahriya, ya’ni baland ovoz bilan
zikr gilish yoki samo‘— musiga kuylari ostida zikr aytish
usullarini go‘llagan yassaviylik va boshgalardan xufiya
zikri bilan farq giladi [15:132]. Xojagon va Nagshbandiya
tarigatlarining silsilaviy bog‘lanishi, ma’naviy birligi,
ularning Markaziy Osiyo xalglari orasida keng tarqgalishi
va mustahkamlanishida Mavlono Orif Deggaroniyning
o‘rni begiyos bo‘lgan.

Mavlono Orif o‘z shogirdlariga Hagq yo‘lidan borib,
Haqga yetishish lozimligini anglab turishni buyurgan.
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Mavlono Orif Deggaroniy va Bahouddin Nagshbandning
dunyogarashi botinan Xudo bilan, zohiran odamlar bilan
bo‘lish kerakligiga asoslangan. Ularning agidasiga ko‘ra,
“Dil ba yoru dast ba kor”, ya’ni qalb Alloh bilan, go‘l esa
mehnatdan ajralmasligi kerak edi. Zotan, mehnat va
mashaqqatsiz iste’mol qilingan rizq va narsa haromdir.
Ushbu nagllarni Mavlono Orif har bir mashvaratda,
shogirdlar va muridlar davrasida takrorlab turgan.
Nagshbandiya tarigatida agl ko‘z qorachig‘iga fayz
bag‘ishlashini unutmaslikka va komillik sifat fazilatlarini
egallashga da’vat etiladi.

Mavlono Orif Deggaroniy ham tasavvuf yo‘lida
yuksak magomga erishdi va ularning xulqu odobi
hammaga namuna, hikmatlari esa bugungi yoshlarga
ibratdir. Tasavvuf ta’limotining ikki ulug‘ namoyandasi —
Mavlono Orif Deggaroniy va Xoja Bahouddin Nagshband
0°‘z davri uchun zarur bo‘lgan ulkan ma’naviy meros
goldirdi. Bu meros hozirgi kunga gadar insonlar galbini
yoritib kelmoqda.

Manbalardagi nagllar bilan tanishar ekanmiz,
Mavlono Orif Deggaroniyning yuksak ma’naviy xislat
sohibi ekani, adolat, insof, diyonat tarafdori bo‘lgani,
shuhratparastlik, manmanlikni qoralaganining guvohi
bo‘lamiz. Aytar edilarki, “Taom iste’mol qilayotgan
paytda har bir a’zo bir ish bilan band bo‘lur. Dil ham bu
paytda zikr bilan mashg‘ul bo‘lur. Lekin bu vaqtda dil
“Alloh” yoki “La ilaha illalloh” zikrini emas, balki
dasturxondagi ne’matni  beruvchi  Alloh  taoloni
mushohada etur. Dil sababdan musabbibga kelur.
Allohning Razzogligini mushohada etur. Mana shu holat
zikr hisoblanadi. Shundaylar ham borki, o‘ng go‘li bilan
taom yeydi, chap qo‘li bilan tasbheh o‘giradi. Bu ish
manmanlik, kibr, shuhratparastlik, firibgarlik
hisoblanadi”. Orif Deggaroniy inson taom tanovul qilar
ekan, bergan rizgi uchun Allohga shukrona aytishga
chagiradi. U kishi insonlarni halol mehnat bilan rizq
topishga undagan va o‘zi ham ziroatchilik bilan
shug‘ullangan.

Bahouddin Nagshband Amir Kuloldan keyin yetti yil
uning to‘rtinchi  xalifasi bo‘lgan Mavlono Orif
Deggaroniyning xizmati va mulozamatida bo‘ldi. Bu
mulozamatda xilma-xil riyozatu jiddu jahdni o‘z bo‘yniga
oldi. Ko‘p vagtlar Mavlono Orif bilan birga Raboti Malik
qurilishida mardikorlik gildilar [10:70].

Mavlono Orif Deggaroniyning quyidagi hikmatlari
“Rashahot” kitobida berilgan: “Mavlono Orif menga
aytdilar: “Agar yukimni ko‘tarsin desang, yukingni
ko‘targuvchi do‘st topmoq hayotda dushvordir. Va agar
yukini ko‘tarishni istasang, butun jahondagilar senga
do‘st bo‘lgay”.

Xo‘sh, Mavlono Orif “yuk” deganda nimani nazarda
tutgan? Bu gqanday “yuk”ki qashshoq, beva bechora,
musibatli, dardmand kishilarga hamdardlik izhor gilish
kabi insoniy fazilatlardan tortib, to elu yurt, xalg va din
yo‘lida fidoyi bo‘lmogni anglatadi? Mavlono bu bilan
senda birovning dardiga sherik bo‘lish, o‘zgalarning
og‘irini yengil etish uchun rag‘bat Alloh yo‘lida xolis

xizmat gilish fazilati bo‘lsa, butun bani bashar senga do‘st
bo‘ladi, demoqchi. Bu dunyoda bandaning boshiga
tushishi mumkin bo‘lgan “yuk” xilma xil bo‘lib, jazm
qgilgan javonmard boshqa birovning “yuk”ini ko‘tarishga
godir ekan. Darhagiqat, kasalga hamdardlik bildirib, uni
bu “yuk”dan qutqarsa bo‘ladi. Muhtojga molu davlat
bersang, uning “yuk”i yengillashadi, muhtojlik azobidan
qutuladi. Jon xatarda qolganda ham hagiqgiy mardlar
o‘zgalar uchun jonini fido gilib, do‘st hayotini saglab
goladi. Lekin yana bir “yuk” borki, uni bandaning
boshidan ko‘tarishga hech kim qgodir emas. Bu
gunohkorlik “yuk”i! Bu dunyoda qilingan gunohlar
“yuk”i bandaning yelkasida Qiyomatgacha turadi. Tarigat
pirlari, xususan, Mavlono Orif Deggaroniy ham
Payg‘ambarimiz  Muhammad (s.a.v.)ning izdoshlari
bo‘lgan. U zot ham o‘zgalar “yuk”ini ko‘tarib yashadi.
Odamlarni to‘g‘ri yo‘lga boshladi, tarigatu shariat rivojiga
muhim hissa qo‘shdi.

Xojagon tarigatining yirik namoyandasi bo‘lgan
Mavlonodek valiylar inson galbining muhabbat urug‘i
hisoblanadi. Hazrat Bahouddinning quyidagi hikmatlariga
e’tibor beraylik: “Suhbatimizga kelganlarni ba’zilarining
galbida muhabbat urug‘i bor, lekin u urug‘ning gurkirab
o‘sishiga xalagit beruvchi xas xashaklar mavjud (Kibr,
hasad, baxillik, nifoq, gurur). Bizning vazifamiz ularning
qalbini xasu xashakdan pokizalashdir. Lekin ba’zi
suhbatga kelganlar galbida muhabbat urug‘i umuman
yo‘q. Biz ularning galbiga muhabbat urug‘ini sepamiz”.

Naqgl qiladilarki, hazrat Amir Kulol o‘z as’hoblari,
jumladan, Mavlono Orif Deggaroniy, Bahouddin
Nagshband va boshqalar bilan birga Buxorodagi jome’
masjidi tomon borayotgan edi. Bir kimsa yo‘l yoqasidagi
dalasida o‘z g‘ulomi bilan birga dehgonchilik gilayotgan
edi. Shunda g‘ulom o‘z xojasidan so‘radi: “Bu o‘tib
ketayotganlar kim?” Xoja dedi: “Bular narzxo‘rlardur!”.
Bu gapdan voqif bo‘lgan hazrat Amir Kulol muridlariga
dedilar: “Ey yoronlar! Bizning ulug® xojamiz hazrat
Abduxolig G‘ijduvoniy alayhir rahma aytar edilarki,
kimki darveshlarga hagorat nazari bilan garasa, to gargin
(og‘ir teri kasalligi) dardiga chalinmaguncha dunyodan
o‘tmas”. As’hoblar bu gapdan g‘oyat mutassir bo‘ldi.
Hazrat Amir Kulol barcha muridlari, jumladan, Mavlono
Orif Deggaroniy va Bahouddin Nagshbandga garata
quyidagi nasihatni aytdilar: “Ey yoronlar! Ixlos eting —
xalos bo‘lasiz, Alloh g‘azabidan go‘rging — najot topasiz.
Va yana bilingki, barcha toatning tagida tavba turadi. Va
tavba uldurki, gilgan gunohingiz uchun dildan pushaymon
bo‘Imog va gayta bu gunohni takrorlamaslikka ahd
gilmogdir. Va yana kasb-hunar bilan tirikchiligingizni
o‘tkazib, halol kasb orgali ro‘zg‘oringizga yetgulik
miqdorida lofu isrof darajasiga yetkazmasdan rizg-ro‘z
topishga harakat gilmog‘ingiz lozim. Va shul
jamg‘armangizdan kambag‘allarga nafaga beringki,
bunda ham isrofgarchilik yohud baxillik etmang. O‘rta
yo‘lni tuting” [16:21].

Bu so‘zlardan shuni anglash mumkinki, tasavvuf
tarigati  vakillari  jamiyatda halollik va insof,
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isrofgarchilikka yo‘l qo‘ymaslik va sadaga berish
borasida namuna bo‘lishga harakat gilgan. Shuningdek,
atrofdagilarni ham shunga da’vat qilib, ma’naviy-ruhiy
poklikni targ‘ib etgan. Bu esa o‘z davrida va bugungi
kunda ham insonlarni ma’naviy komil inson sifatida
tarbiyalashda muhim ahamiyat kasb etadi.

Xulosa va takliflar. Xulosa sifatida shuni aytish
mumkinki, Orif Deggaroniy va uning safdoshi Xoja
Bahouddin Nagshband Movarounnahr ijtimoiy-ma’naviy
muhitini yaxshilashga katta hissa go‘shgan zotlardir. Ular

tasavvuf ta’limotini shariat ilmi bilan uyg‘unlashtirgan.
Deggaroniy oddiy mehnatkash insonlar hayotida shargona
tavoze bilan ishlashni targ‘ib gilgan va bu orgali tasavvuf
falsafasi yuksalishiga hissa go‘shgan. Mavlono Orif
Deggaroniy insonlarning ruhiy kamolotini  yuksak
darajaga ko‘tarishga va halol mehnat orqali rizq topishga
undagan. U ziroatchilik bilan shug‘ullangan va odamlarni
Allohga shukrona aytishga chagirgan. Orif Deggaroniy
shaxsiy kamolotga erishish yo‘lida bilimni ulug‘lagan va
uni eng yuksak ma‘naviy xazina deb bilgan.
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KAMIINI AJIUEB
Jlun uwinapu 6yuuva Kymuma, JuHuyHOCIUK IKCHEpmMu3acu
bowkapmacu bow Mymaxaccucu

UIJIUB (CYPUS)HUHT SKCTPEMU3M MAPKA3UT'A AUJTAHUIIUN CABABJIAPA

Annomayusn:. Maxonaoa Cypusdazcu bexapop éasusmuune bownanuuu, xycycat, Honub eunosmunune s3xcmpemusm yuoguea
atinanuwoaey cabab 8a OMUIIAP, IKCMPEMUCIUK 84 MEPPOPUCMUK MAWKUIOMIAPHUHS MUHMAKA2A Ccanoull mavcupu 6d
oxubamnapu, maxgupuil ea dcuxoouti 2ypyxiaprune HOnubnu nazopamea omuwioazu y3apo pakobamu 6a 3uoousmiapu,
IKCMPEMUCITIAPHUHE WAPUAM2Ad ACOCIAH2AH UCIOMULL 0agiam Kypuul yuyH ypunuwnapu, Hoaub eunosmunune Axun [lapk
MUHmMaxacuoaeu cmpamezux axamuamuea ouo mynoxasaiap kenmupuiean. Taanu cyznap: Cypusoazu bexapop easuam, Moiub
BUNOAMU, MAKDUPULL A HCUXOOUTL 2YPYXAAD, UCTOMUL 0A6IAM KYPUL, IKCMPEMUIM YUOSU.

Annotation: The article provides reflections on the causes and factors of the onset of instability in Syria, in particular, the
transformation of Idlib province into a hotbed of extremism, the negative impact and consequences of the activities of extremist
and terrorist organizations in the region, the rivalry and conflicts between takfiri and jihadist groups in the struggle for control
over Idlib, the attempts of extremists to build an Islamic state based on Sharia, as well as the strategic importance of Idlib
province in the Middle East. Keywords: The unstable situation in Syria, Idlib province, Takfiri and jihadist groups, the
construction of an Islamic state, a hotbed of extremism.

Annomayus: B cmamve npugoosamca pasmbliunierus 0 RPULURAX U pakxmopax Havana necmadbunvrou cumyayuu 6 Cupuu, 6
uyacmuocmu, o npespaweruy nposunyuu Momb 6 ouaz skcmpemusma, 0 He2amusHOM GIUAHUU U NOCIeOCHBUAX 0esmelbHOCIU
IKCMPEMUCTNCKUX U MEPPOPUCIIUYECKUX OP2AHU3AYUTL 8 Pe2UOHe, O CONEPHUYECEe U KOHPIUKIMAX MeHCOY MAKPUPUMCKUMU U
0XCUXAOUCICKUMU 2PYNNUPOBKAMU 8 Oopbbe 3a KOHMPOoab Hao HOaubom, 0 nonvimkax 3KCMpemucmos nocmpoumy UCIamMcKoe
20CY0apcmeo Ha OCHO8e Wapuama, a makdxce 0 Cmpameueckom 3HaveHuu nposutyuu Honub 6 Baudsxcrne8ocmounom pesuone.
Knrouesvie cnosa: Heycmotiyusas cumyayua ¢ Cupuu, nposunyus Honub, maxgupuiickue u 0x4cuxaouockue epynnuposKu,
CMPOUMENbCMB0 UCTAMCKO20 20CY0apCmed, 04ae SKCmpemMusmd.

Cypust MOXapOoCHHHUHT Oonmianranura 13 wum yTran
Oynca-ma, OyryHrd KyHra KenuO, yira maidtmad ¢Gpaoiaust
Kypcatu® KedaraH Myxonud Kyw€iap, 3KCTPEMHCTHK
tamkuioTiap Wanmubd MuHTakacuma TYIIaHuO KOJJIH.
WpnubOHubr acocuit kucMu “Xaibar Taxpupum Illom”
TAIIKWJIOTUHUHT Ha3zopatura yTraH. bupok OyryHru
KyHra Kaaap Oy MHHTaKka TypJIM OSKCTPEMHUCTHK Ba
TEPPOPUCTUK TamKWiIoTiap ypracuaa xamaa Cypus
XyKyMaTH Ba TallKd KywWIapHUHT  MaH(aariapu
KECHINTaH XyAya 0yau0 kenmu. by amOuIpsuiap XxaMoH y3
Ky4dHJia CaKIaHHO KOJIMOK/IA.

CypustHuHr Mnmnb MUHTaKacH MOKapocu, reocuécuit
Ba MYKH OMUJUIAp OMiaH OOFIHK OMp KaH4a cababiapra
Kypa OKCTPEMHCTHK Ba TEPPOPUCTHK TAIIKWIOTIAP
yuorura aimanu® kommu. Aunbarra, Oynma Cypusimaru
(dbykaponap ypyuu okuOaTiapH, Mapkazuii XyKyMaTHUHT
3an¢uiallyBy, TallKM KywWIapHUHI TabCUpPH, reorpaduk
JKOMIIAIYBU Ba CTPATETMK axaMUsTH, JeMorpaduk Ba
WOKTUMOMH XoJaT, 0OIKa Xy Ly UlapAaH KaHTapUIapHUHT
KYYUPWIUIIN XaMJa TeppopYM TAUIKHIOTIAp HOKOpHIA
KypcaTuiirad BasusTnaH (oipanaHraH Xoyija MUHTaKaH!
HazopaT octura ojuira Mypaddax OynIuIIraHuHNA alTHO
YTHUIL MyMKHUH.

Wnnubparn 3KCTpeMHU3M Ba TEPPOPH3MHHU  TaXJIHI
KWIKIIIA reocuécuil KOHTEKCT, MaKypaBuii acoc, Ky Ba
TabCUP Ty3WIMAIApH, XaJIKapo Ba MHHTaKaBHH akTopiap
OmiaH y3apo MyHOCabaTIapHU XUCOOTA OJHII JIO3HUM.

Npmu6  Cypus Mokapocuza MyXxonud — Kydiaap
TOMOHHUJAH Ha30paT OCTHUI'a OJIMHI'aH ﬁPIpI/IK AHKJIaB
o0ymu6 xommokma. Mmmu6 mmmonman Typkus Owunax
yerapanon Ba y Cypusi XykKymartd OWiiaH MUHTaKaJaru
JIaBIaTIAPHUHT 6ocumapu Ba KEeJIUIIYBIIapU
HaTIKacuma y3ura xoc Oydep Xyaya Basu(acuHH XaM
yramokna. Mmmmbnard 9SKCTPEMHCTHK —TYPyXJIapHUHT
acocuil akuaBuil Mmadkypacu cagauiIuKKa acoCIaHTaH
JKUXOQUMUIIMKKA TasHaau. byHaa 1apuar KOHYHJIapuUHU
VpHATUII OpKaJu TEOKPaTHK LIaKIMAard HCIOMUHN
XyKyMaTHH 0Oapro STWIN, Xap KaHnad JAyHEBUH aaBiar
Ty3yMHUHHU paj 3TULI Ky3/1a TyTUIaH.

N6 “Xaitpat Taxpupuin [Hlom” Hazopartuaa 6yica
xam, Oo1ika (hpakiusiapaard SKCTPEMUCTHK Ba HUCOATaH
MYBTaqUA MyXoNU( Kywiap Xam (HaosusIT IOPUTAIH.
Madxypasuii TahoByT cababmu ¢pakuusiap ypracuma
HU30 Ba 3UAAUATIAPD MaBXy/I.

[lyauaraex, Unnmubaarn mwKTUMOMNA Ba WKTUCOIWN
MyaMMOoJIap, y €pla paguKall IypyXJIapHUHT MaBXyIJIATU
HCTHUKOONa MHUHTaKa OapKapopJIMTura KUIAWUN TaxIIumn
cudaruaa KypuiMoKia.

Wmmbnarn  SKCTpEMH3M Ba TEppopusM — Oy
Mypakkal Ba Ky OOCKMYIN Xoauca 0YiIu0, TyIIyHHII Ba
XaJl KWIMII Y9yH KOMIUIEKC EHAANIyBHU Tajxald KWITaIH.
By xapa€nna XxaM MHHTaKaBuil, XaM XaJKapo KydJap 3HT
MyXUM pOJIb YHWHAWAW, YIapHUHT y3ap0 TabCHPH YIIOY
MUHTaKa KeJaKaruHU OeNTiIai .
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Tabkuyian xousku, WMninbd MUHTaKacw Ba YHIAard
OKCTPEMUCTUK  TalIKWIOTHap (aojusaTH MaB3ylapu
Oyiinua XaJud erapid TaJKUKOT oJIn0 OopuiaMaraH.
Hlynpait 6ynca-na, 6ab3u TAAKUKOTYMIIAP TaxJIMIUIAPH Ba
ynapuuar  WMamub — MUHTaKacuaard — TEHACHIHsIIAp
103acUaH EHANTyBIApU AUKKATTa Ca30BOp.

Acnuna, Unnnb axonmuMcHHHMHT XyKymarra HucOaTaH
HOpPO3WIHK  Kaiduaru  1980-fimmnapmarm  cuécuit
KaTaroHJap cababnu maiimo Oynran. By oaca, Wuiap
nmaBoMuzaa iurun0, 2011 iiwnaa OonuIaHraH MOKapoIaH
KeuH yioy XYLy IHUHT HCEHUMIIAP TasiH4Y
MapKasJapuaaH Oupura aiaHuIIMIa MyXUM oMU 0YI10
xu3Mar kuau [1:3].

Onuma O.bubukosa Wnnub MyaMMOCHTa
CHECAaTUIYHOCIMK HYKTaW HazapaaH &npamm0b, V3
TaAKUKOTIapuaa “Xaakapo KyH Taptuduma Mmmmb Homu
XYKMPOHIIUK KHUJIMOKZA. Byryuru KyHZa y

caii€pamMm3lard JHI HWCCHUK HYKTanapiaH Oupuaup”
[3:310] ne6 MaB3yHHHT axaMHUSATHHU KypcaTHO KeTajau.
lynunrnek, y CypustHUHT AaBiat cudaTuiard TakIupu
Wnnubpary Ba3usT KaHYIHMK Te3 Xal STHIMIINTa OOFITUK
9KaHWHH TabKumiaiau [2:310].

Maskyp omuma TtomonupaH Cypus MOXapocu
naBpunard Mmumbna axoyim Xakuaarn MabiyMOTIapHU
kearupub yramu. Y “2011 #mnman 0yén 700 MuHrIaH
OPTHK O/aM ¥3 owia ab30JapUHUHI XyKyMarra Kapliu
KY3FOJIOH/Ia MIITHPOK JTraHH Y4YyH PEXHM TOMOHUJaH
KaTaroH KWIMHHUIIMIAH KypKuO, Oy epra Ky4nO KeiraH.
bomkamap »ca, Wmmmbra o3Hr SKHH XyOdydJapaard
JKaHIJIapaa yHIapuHd WYKOTHO, y epAaH OolnmnaHa
uznarad. by Unnub axonucunu 2,5 MUIJIMOHTA €TKA3a/IH,
KyMIIQlaH, MaMJIaKaTHUHT  OomIKa  XyAy[lapHiaH
KYYUpWITaH Ba TEppopUMIap XOMHIANapura Kapam
OynraH KYm COHJNIM oOJaMjap Jarepiapia smangu’
[2:310], neran MabIyMOTIApHU TAKJAUM DTN,

Typkusiiuk Tagkukorun E.AOaypaxmannu (ukpuua,
“by epma MaxauMid axONWAAaH TallKaph, WYKH
KYYUpWITaHiap, UIYHUHTACK, MadKypaBuil  Keaub
YUKMIIM ~ Typiad OYiaraH CypUsJIMK Ba  XOPHXKHI
JKaHTYIMIIap UCTHKOMAT Kutaau” [3:12-23].

An-Tamumuit Wnnub Ba YHUHT aTpou
IKCTPEMUCTIApD Yy4orura ainaHummra cababd Kuiuo,
BWJIOATHHHT  pajJMKall Kapaljard Typyxjap y4yyH
Oormrmana OyaraHuHu Kain stamu. Y “Unimb Ba yHUHT
atpodu XaM DOKCTpEMHUCTIap ydyH Oommana Oyaran”
[4:7] neran puKpHU HIATapy Cypajy.

A.AnaynnHoB Ba OomkanapHuHT ¢Gukpuya, “ByHmaH
tamkapu Wm0 BuiiosATHAA KBa3W MAaBiaT INAKIWAArU
TEPPOPUCTHK aHKJIAB maiiao 6ynan” [5:20].

Cypust  Moxapocu  gaspupa  Wpnub  Gapua
9KCTPEMUCTUK TYPYXJIAPHUHI BaTaHWTa aislaHuO Oopau.
Pagukan rypyxmap Oy epaa MycTakwi OOLIKapyBAard
XyZOyara sra 0ynau.

[y ¥ypuHma adTHII Kepakkd, MOacTiad HCEHYH
Typyxjap Jonmxacuma MadKypaBuil KuxaTtgaH Oup

TyXTamra Keinuul kypcarunmarat. KefinHuanuk, Mmyxonug

KywlapAa  UCJIOMUM  Ba  JKUXOAMM  EHpalryBiap
HIaKJITTAHTUPUIITH.
TaaxukoTnapra Kypa, Wnnmubna KUXO0IUI

kaiipusatnarn ucéHum rypyxiap 2011 inngaH aBBairu
maBpaa xaMm Mapxkyn Oyiran. 2011 #wimaH  keitwH
TaIIKapHIaH KUpUO KeJraH sKaHTapUJIapHUHT ylap Keauo
YUKKaH XyJIyAd Ba MUJUIATHra MOCJIA0 KUYUK SKUXOIHN
rypyxJap K¥y3ra KypuHa OOIUIaIH.

Wnnu6 BUIOSTUHUHT MyXoiud Kywrap Kynura yTud
kerunu 2012-2014-iinnnapaa 103 oepau [4:2].

An-Tamumuit ¥3 TagkukoTiapuaa MWmmmb Buiositi
yuyH Cypus XyKyMaTH yMHIHM Yy3MaraHWHH aWTHO
yragu. YuuHr Qukpuya, “Cypust pexuMH, IIaK-
nryoxacus, Mmmb Ba YHUHT aTtpodumard XyIyUIapHU
TYIMK KalTapu® onum HuATHAA. byHnail HusATIAp
HadakaT Te3-Te3 alTunanuran napnatHUHT OyTyH Cypus
XYIOyIOu YCTHJAH CYBEPEHHUTETMHHM THKJIAIl MaKCaaura
MOC Kenaju, OalKd PEeKUM YyUyH HKTHcoaui (oiina
KeITUpUIIN MyMKHUH" [4:2].

Tanxukorun C.Xemnep ¢puxpuya, «“Axpopymr [llom”,
“XKabxaryn Hycpa” Ba “Cypus 030IJMK apMHUSICH HHUHT
oup kaHua OYynumaManapu 2013 #un mapTHaa MIUMONHN
Pakka 1maxpunm osrawiagd Ba 0y xyayn Cypus
UCEHYMWIIApU KYJIHWra yTraH OMPHHYM BWJIOST MapKa3ura
aitmanau. Ammo keimn, 2013 iwun anpens oduga
Maxamumit  ‘“YKabxatyH  Hycpa”  KaHTYHJIAPUHUHT
akcapusaTH SHTH 9bJoH KuwinHran “Upox Ba Ilom
ucnomuit pasnatu” (UMW) cadura yTam Ba Oy rypyx
kehnHIauk “Cypust O30[JMK apMUSACH HH IIaxapJaH
yukapu0 r00opau. Ilaxap MW Ba “Axpopym [Hlom”
Vypracuma Oymuuan. “Axpopym Illom” rmaxapmaru
XU3MaT OYIIIUFUHHE TYJIAUPHINTa Ba €TYK HCIOMHH
XyKyMaT MOJEIHHM TaKAUM OTHINTa XapakaTr KWign’
[1:7].

by MabJIyMOTIapAaH Cypusgaru Myxonug
KyWIapHUHT JIaCTIa0KM Xapakariapuaa wmadKypaBuid
(bapk mon3apb 6ynmaranu kypcatamu. bamku, 6apua yayH
ymymuii nymMan Cypust XyKyMaTH Xucoodnanran. bupox
“nycpaumnap”’uunr UIIN] cadura yrranu yima naitaa
takup Ba KUXOJ Macajacuia yjaap sSKIWI OyaraHuHH
Kypcaranau.

KelinHuanuk Xuxoquil rypyxjap IyHEBUH MaKcaaHU
Ky3moBuM Myxoiu( KywiapHu MWpnubG MuHTakKacujaaH
OyTyHimall yukKapud roOopuinra KUpuiigd. Aj-Tamumuii
Oy Oyiinua: “2014 iinn oxupura kenu0, “An-Kouna ’HuHr
yma naditnarn Cypusgaru pacmuii 0ynumu ‘“YKadxaryH
Hycpa” Ba canaduitnapuunr “Axpopym lom” rypyxu
ty3wiad. 2014 iinn okTs0ph — HOSOPH Oflapuaa KHcKa
Myanatiu okaHrnap gaBomuga  ‘“JKabxaryn Hycpa”
“Cypuss uHKHWI00U# (poHTH”’HH Wmnubd BuiosTHIAH
xaimab unkapran” [4:3], neran GUKpHU OWIAUpPATIH.

Ketinauammk ~ Cypust ~ XyKyMaTHHHHT — XaJIKapo
Maimonna MIIW/Ira xapmuy xapOuil KyMak OJTaHHIaH

AT 1SSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

cyHr Oapua wucéHuu rypyxjap Wunub
YEKHHUIITa MaxO0yp OVIIau.

Wnmub BunosTHU Hazopatra oium yuyH “Yaitnryn
¢darx” rypyxu y3upa Oup Heda HHpHK (pakuusuiapHu
UTTU(QOKYM KWITaH XOJJa WIK OJKUIIMH XapakaTHU
Oonuraiinn. An-Tamumuii xam Oy xaknma: “KelimHuamuk
“Axpopyu Illom™ Ba “XKabxatyn Hycpa” 2015 #un mapt
OWHMHUHT OXMpHJA pacMaH TAalIKWI 3TWirad Ba ‘“JKyHmyn
Axco” rypyxunu y3 numra onran “aimryn darx” ned
HOMJIaHTaH KyIIMa oIlepanusiap I[ITaduga eTakdu
¢bpakuysinapra aiinanau” [4:2], meraH MabiIyMOTIApPHU
KeITHpaIu.

XykyMmat kyuwiapu UnmuOuu Kaifrapa onMaras 6yica-
na, Oupox ©0ab3u TaaKUKOTYMIAp (HUKpUra Kypa,
Myxonudar Kywiapu Wmumbnarm XonaTHH —sSXUIMIaR
OJIMaraH.

CXemnep Oy xakma “/lamat WpnuOman dukapu®
1000pUITaHUIaH KeMWH YHUHT YpHUHU Xed KaHnad onuit
XOKUMHUAT srajuiamaau. VcioMuid Ba )KHUXOAYM KypOJLIU
Typyxjap Maxaluid Japaxalna XOKHMHUSTHH cakjial
kosau” [1:1], me6 é3amu.

Wamud  axOoMMCHHUHT  WCEHYMIapra  HucOaraH
XalpuxoxXJIuK  KaWpusaruaa — Oyiaummra  ylnapHUHT
aKCapuATH alaBUIIaplaH aJ0JIaTCU3JIMK KypraH CyHHUH
9KaHM XaM posb VyiHaran. WamuOHuHT nemorpadux
tapkuOn xakuga C.Xemnep “HUmmb axomucu acocaH
KOHCEpPBAaTUB CYHHMHJIApAaH, KHYMK  O3UWJIMKIAru
Jpy3iap, Mragap Ba HaCpoHUiIapaan uoopat 3au” [1:3],
ne6 &3anu.

C.Xenmnep ¥3 TaAKUKOTIAPHIA UCEHYH TYPyXJIapHUHT
N6 BumosTHAArH XyIyUTApHHA Y3 Ha30paTUra OJUIIH
xakuna Oatadeun &3amu. Tagkukormapaa “2014  iiun
nekabpp oiuna ucéHumnap Bomwan /[leiipuu sranmad
onau. Keitmn, 2015 #un mapT oifmga SHTH 9BJIOH
kwinaran  ‘Kaditryn  ¢arx”  KOQIHIMSICH — BHJIOSIT
MapkasuHd oramiad onmu.  “YKabxaryn Hycpa” Ba
“Axpopym Hlom” 6omraunuruaara Ba 6omka 6up KaHda
TYPYXJIapHU ¥3 WYMra OJIraH MCTHIO KYIIUHU KaHyOra
XapakariiaHuO, KOJraH pexuM 0azaiapu xamaa Apuxa Ba
Myxamban maxapiapuHu Kyira KHPUTAH. AJoxuja-
aloXua, acocaH Oup X (pakiusuIapIaH TaIIKHI
TomraH sHa Oup ucéHun koamumms 2015 #ua anpenb
ovimna ManmuOHUHT >xanyOu-rapOuil kucmuaaru JKucpyn
yryp dvoppaxacuuu oramwiad omagw” [1:3], nmeran
MabJIyMOTIIap KeNTUPUITaH.

Taakukotun An-Tamumuii 2015 #mnga “Kaitmryn
¢darx” TAIIKMIOTUHUHT Nnmbau Srajulallgaru
UIITHPOKU Oy jkapaHiaplard YHUHT YPHUHU KypcaTHO
Gepanu. Yina maiTaa TAIIKMIOT PEXMMra KApuIH 3yIM
WIOU3NApUHA  KYTIOPHUIN, HCIOM XYKMPOHJMIH  Ba
paxmaty OwiaH aJoNaTHU TYJIJMPHUII IIHOPUA OCTHA
xapakat Kwiaau [4:2].

WNumb BUOATH paguKkan Typyxjiap Kyiaura yTrad, y
epZa mapuaT KOHyHJIapHHUHT YPHATHINIIN OniaH Oupra,
MaxaJUIMi axoJHIaH MyCYJIMOH OynmaraHiap MaxOypaH

BHJIOATHUT A

ucioM  aumeHura  yrkaswiran.  C.Xemiep — OyHaa
JpY3JIapHUHT MCJIOMIa KUPTU3WITaHU XaKUAa MabiIyMOT
Ooepanu. YuueHr ¢ukpuua, “Unmubaa wuciaoMuii Ba
KUXOAYM UCEHHUHT KyYalUIIH UCIIOM KOHYHJIApH (Typiu
Japakajard IHIATIN) Ba KOHCEPBAaTHB W)KTHMOMHI
MEBEPIAPHUHT  YpHATWIMIIM OwiaH Oupra Keuau.
Nmmbnarn xymiaad AWHUN O3YMIHKIAD KOYHO KETTraH.
Kuxoquunap Apy3iap maxapjJapuHA OMMAaBHA paBHIIIA
CYHHMIA UCIIOMHU KaOyJ Kuiuira Maxxoyp Kuiau” [1:5].

CXemnrep WpnuOHuHr  OOIIKa  MUHTaKajiapaaH
GbapkIu KHxaTura TYXTanud, y Oy Xymyniard paaukai
rypyxjap ypracujgard KEHTAllHHHI HUcOaTaH Kywin
Oynranuan 9bpTUpod osTamu. Y ¥3 (UKPHHH JaBOM
3TTHPHO, “BUpoK, KymHu Xanab HucOaTaH Ky€Id BUJIOST
KeHrammaad (apkmu ymapok, Wmmd BHIOAT KeHrau
UCIIOMHI Ba JKUXOMYM KypOJUIM TYpyXJilap TOMOHHWJaH
OoIIKapUIIaIuTraH BHJIOST/AA YAHAKAM MapKasuid, o0pyiu
POJHHM drajutam y4yH Kypam onu0 Gopmu” [1:5] ne6
TabKUJIANIN.

[ynunraex, C.Xemnep Wanmubaaru Ha30paTHUHT
yerynmurn - ‘“OKadimryn  ¢arx”  TamIKWJIOTHHUHT — yIa
naiitna onm0® OopraH cuécarn Ownan Oormaiinu. Y
“Uamubaard KypoJutd Typyxjap OwiaH OOFJIHK XH3Mat
KypcaTuIll MyaccacalapuHHHT Kelnnd 4YMKUIIN Yy €K Oy
tap3na ‘“Kadmyn ¢darx”auar 2015 inn Gaxopumaru
ranabanapu cepuscura 6opu6 takagamu” [1:5] 1e6 E3aau.

Tankukotun An-Tamummii 3ca Oy Oopama Oorika
omuM Y.Jlucrepuunr Wpmubmarum wucEHUM Typyxiap

myBaddakusaTH ~ XapOMi  XapakaTJapHHHT  y3apo
MYBOQUKINTHIA, AeraH (UKpUAaH HUKTHOOC KeITUpaau
[4:2].

Iy Owunan Oupra, An-Tammmuii “Kaitmyn d¢arx”
IOTYKJIapu y30KKa 4y3WJIMaraHuHd auTagu. YHUHT
¢bukpuua, “bupok, “XKaimyn ¢arx” XyayIHUHT OyTYH
HIMMOJIA-FapOuil KUcMuIa Ha ¥3 (pakuusuiapu ypracuiaa
XaKMKUH OWpPJMKHM, Ha KyIIMa OOIIKAPYB TH3MMHUHU
spata onmanu” [4:2].

Oukpumuzya, Oynra cabadb ‘“Kaifmyn darx”
oormrummurugard  urtudokaan  “Kynmgyn Akco” kabdu
TAIIKWJIOTIAPHUHT YMKHO KeTuIind, Oomka (pakiusuiap
opacuaaru 3uAIMATIApD OAM. by Xomar  Maskyp
UTTUGOKHUHT OynuHuIMra onud kenau Ba “Yaiinryn
darx”’aunr Uanubaarn mosunusiapuHu 3an)iamTupuo

Kyiam.

An-Tamumuit  WUpmubOuu  sramtamga  “OKaiimryn
GaTx’HUHT UKKH HUpUK  (QpakIHUiACH aXxaMUATHHU
Kypcatn6  Oepran. YuuHr ¢uxpuua, “aiinryn

¢barx”HUHT y30K Myaatiu myBaddakusatu “KadxaTyH
Hycpa” Ba “Axpopym oM HMHT XakKuKuil Oupaimin
KEJIMIIYBHIa SPUILA OJUIINTa OOFIHK du”.

CXemrep Wmm6 “XKadmyn ¢arx” uTTUPOKH
OCTHIAard TYPYXJIapHUHT MAaxCyC KEHIalll OpKaJlk
Oomkapwirann xakuaa &3amu. Y «mnub masmypustu
“Kaiinryn baTxHUHT TypiH bpakuusnapu
Bakwutapugan wubopar Wmmb Ilypo keHrammra
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OyiicyHanu. MabMypHUSATHUHT ¥3u acocaH (yKapoJIMK Ba
TEXHOKPATUKAUDP. AMMO MabMypHaT paxoapusrtu, LLypo
KeHramm Ba wkpous xokumusata “Kaimyn darx”
¢dpakuysiapy  ypracuna anMamuvHaad. byryHru KyHzaa
TYypTTa MabMypHUIT paxOapumaH ydracu “AXpopyll
oM nan, Ooupu sca “@Parx am-Lllomman™» [1:5] meran
MabJIyMOTJIaPHU KENTHPAIIH.

Maskyp onum “Axpopyur [llom™ Ba “¥Kadxar daTxum
HloM”HuHr OWpraiMkga MaxaulMii KeHralulapHUHT
GbyKapomuK  Mojenura MyKoOWa — OyaraH  KypoJuid
(bpaknusiaap keuranm Oomraunurugara Vamudna nasiar
XU3MaTJIapd MabMYPHSATHHHU SpaTraHd XaKujaa MabiIyMOT
6epanu [1:5].

An-TamuMuif XaM IOKOpHIA 3HUKp OSTWITaH HKKU
rypyxHuHr Vninmnb MabMypHATHHM OMprajivkaa Ha3opar
KWITAaHUHUA ~ TacAMKiaiau. Y  “YMymaH ofrasja,
“Kaitmyn darx” TapkuOUIary MKKUTa eTakdd Qpaxuus,
“JKabdxaryn Hycpa” Ba “Axpopym [llom” OyTyH BUIOST
Oyitnab KymmMa MabMYpPHATHH TAalllKMJ OTHII YPHUTa
HIMMOJIM-FApOHUHT KaTTa KUCMH YCTHAaH Hazopar Ba
TabCUP 30HANAPWHU cakimad kojiran” [4:5], ned xaiin
STaIH.

C.Xemnep pamukan rypyxjapHuHr Wmmubma y3apo
pakobarnamaérrany xakuaa GpUKpIapHu KenTupuo yraan
[1:5].

Tankukotun C.Xemrep “XKaiimmn ¢arx” eTakducu
AOaymiox an-MyxallCHHUHUHT MWUIMA pyXJard Xap
KaHJal rypyxJjapra Mypocacu3s kaiuaraa OyaraHuHu, y
Wb dakaT wioxuil KOHyHJIap OWIaH OONIKApUIIUIIM
tapadopH IKaHWHH KenTHprO yraau [1:5].

Jlexun osruna BakT yTroO “¥Kadbxaryn Hycpa” Oomika
HOM ocTuaard GaoausiTHHA OonuIaiu.

by xaxma An-Tamumuii “2016 #un wurone ouuna
“XKabxaryn Hycpa” y3unu ‘“YKadbxat darxum [Llom™ 1e0
Y3rapTupuiira Kapop KWiad Ba Xe4 KaHIal TallKuioTra

aloKacu MYKIMTHHH MabiayMm Kuingu”® [4:3], neran
MabJIYMOTHU KENTHPAJIH.
An-Tamumuii  OyHMHT  ca0aOMHM  Ky#Wugaruda

uzoxjaiau: “Tapunm Oy Oaénor “An-Kowma” Owunan
aoKajap y3wiaumM cudaTuaa TaaKUH KWIMHraH Oyica-
ma, “XKabxar darxum Illom” paxOapustd  Xxed
O0ynmaranga (GhpakuUsJIapHHUHT KSHIPOK OMPJIMTH amajra
omppuirynra kamap “An-Kowpma” OwiaH — sSmupuH
aJIOKaHM cakja0 Kouiira amania po3u oyuau” [4:3].

Wnnubna “Hycpauwyap”’HUHC sSHTM Homza (GaonusT
I0pHTa OOIILIAIIH yiapra HucOaTtaH Oomika Ghpakuusiapaa
ury0xa yiroTraH. AWTHIN JIO3UMKH, Y31 OyH/JaH aBBaj
xaMm “Hycpaumnap”’HuHr “An-Konma” Ouman anokamop
oynranu, MU/ Ounan madxypaBuii KapaiiapuHUHT
yxmramu cababiau ymapra HucOaTaH HITHOIHKIAPHUHT
UIIIOHYCH3JIUTH OPTHO OopaéTraniu.

An-Tammmuit «*“JKabxatyn Hycpa” nomunn “XKabxar
¢darxum [lom” ne6 y3raprupran rypyx 2016 iun
nexabpuna Xamad maxpw KyJdaraHugaH KeWWH XaM
“Axpopym Illom” Owunan OWpPIMKKAa 3pHUIIA OIMAIH.

Bupununpan, kymunivk Oy HOMHM Y3raptupuin “Aj-
Kouma” TOMOHHAAH spaTwiral Xxuitia, 1ne0 TyMOH
kwirad. Ukknaunaan, “YKadxar darxum oM™ y3uHuHT

acocHii  XOpWXHMH  KyJIa0-KyBBaTjoBUWiIap  OwiaH
alokaHu cakimad komumHE - ad3an  kypub, Oomrka
rypyxjgapra  TabCHp  YTKa3ull  Y9yH  OHPIHK

My30KapajiapuaaH GoiganiaHaéTraHuIaH XaBoTHpIap 0op
a1’ [4:3], neraH TaxJIMJUTApHU KYpcaTHO KeTaau.
O.llypkoB XaM IOKopuaard mryoxamap —YpUHIN
9KaHMHM KaWn ostraH. Y «“Xaiear Ttaxpupum [Hlom”
paxbapusT Typyx wuugard yarapunuiapau “An-Kowuaa”

OwraH Xakukuii MadkypaBud y3wmmm — cudaruaa
Kypcatuimra xapakar kKwign® ~[6:1], 1me6  dukp
owaupany.

[lynmait 6ynca-ma, “Hycpauuiap”’HUHT Y3ura spaiia
o0pycu 6ynran. bynna ymap WMmmub ydyH KaHTIapaard
¢unokopauru cabad xwiub kenrupwiaau. C.Xemnep
“Hycpaumnap”HuHr Manub® axonucu ydyH KWITaH
¢unokopiuru cababnm cuécuil KYJUIOBra SpHINTaHUra
9bpTHOOp Kapatau [1:5].

Illynra kapamacmaH, COOHMK “Hycpauwiaap” sHa Oup
peOpeHIuHrHY amaira omupau. Juan “YKadxat darxuir
oM™  yTMUIIIAru O0apua  HUTTHPOKIOULIAPHUIAH
MYCTAaKWI SKaHMHH YBJIOH KWINO, ‘“XaipaT TaxpHpHII
oM’ ra y3rapau.

An-Tamumuit “raxpupuniap”’Husr 2017 funmaru ik
WIAKJUIAaHUIIMHY ~ KyHuJaruya  M30XJaigud.  YHUHT
¢ukpuya, “2017 ¥wnn sHBapura kenu0, MHHTaKaIard
WYKH  TYKHAIIYBJIAp IIUMOJH-FapOuil  HMCEHYMIApHU
OyryHru KyHrada JaBoM 3Ta€TraH UKKHTa acoCHil jarepra
o6ynau. bup tomonna “¥Kabxar darxum llom” Ba yHUHT
urtudokumnapn “Xaibar Taxpupum [llom”HE Tamrkui
KWK yuyH Oupnaman” [4:3].

P.Anpoyrmu  Wpnmubparm  rypyxjap — OuprairyBu
TaApWXKUNA amanra omraHuHd awtud yramu. Y “Cypus
MOJKapoCH [0371a0 ¥3apo pakoOaTmard UCEHYH TypyxJap
OwitaH OouutaHraH 51U. ACTa-CeKHMH, YJIApHUHT COHU
KHCKapuO, Oup Heua ¢pakuusiapra Oupiamigd. Yiap
opacuna anmubHu HazopaT KWIyBYH “XaibaT TaXpHpHII
[lom” MmyxuM pod yitHaiiau” [7:4], ned €3aau.

ynunrnek, “raxpupuunap” Wamubaarun MaBKEeHHU
gHaJAa MyCTaxKamyall y4yH y3ura XoC JaBjar
KypuJIMIIUra — TOHAeBOp XaM  KypuO  KeTraHWUHHU
tapkumIam kepak. An-Tamummuii 0y xakma ‘2017 iwn
oxupuaa “Xaitpar Taxpupum [Hom” mmmMonu-rap6aa
XOKUMHATHHH TabMUHJIAI Y4yH (YKapoIUK KaHOTH
cuaruga “Cypust Haxor xykymatunu” (“Xykymar ai-
uakan ac-Cypus”)uu ty3am” [4:4] JIeTaH  MYyXHUM
MabJIyMOTHHU Oepajiu.

O.IlypkoB ¥3 TaIKUKOTIapuaa ‘‘TaxXpupywiiap HUHT
Nmmbnarn  cuécatugaH  KYy3JIaHraH Makcaj HUMa
9KaHWHH KYPCaTHINTa XapakaT KWIraH. YHUHT (pukpuda,
“Upnubma  HOXyKyMmMaT —TamkwioTnap Ba “Xaipar
taxpupum Hlom ra anokagop “Cypust HAXOT XyKymMaTu’
JlaBlIaT MyacCacaJapHHUHT ETUIIMACIMIMHHE KOIUIAIra
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xapakaT KuiIMokma. “Cypuss  H@XOT  XyKyMaTu~
XYAyIZHUHT Y4 MWUIMOH axXOJIMCH  OXTHEKIAPUHU
KOHJHMPHILI YUyH pecypciiapra sra smMac. by ogamnapHusr
aKcapuATH V3 yilapuHd Tanuiad kerraH. YiapHuer 1,1
MIUIMOH/IaH OPTHFH YOAMpPJapAa HCTHKOMAT KWIIAJIH.
“Cypuss HaxoT XykyMaTuHu HUHI BMT TOoMOHMAaH
caHkIMg Kyhmiran “Xaitear taxpupum Ilom” rypyxu
OwiaH anokacu Tydailnu Xamkapo JOHopyap y OwiaH
XaMKOPJIMK  KwininHd — uctamaian. Iy  cababim,
HOZABJAT HOTIDKOPAT TAIIKMJIOTIAPH MaBxKyJ OYyiraH
KaM COHJIM JIaBlaT XWU3MATJIAPUHUHT KYIUHHU TaKIUM
staau” [6:1].

Hatmwkana, “Xaitpar taxpupum [llom” Wamubdnaru
HA30paTHU siHaJla MycTaxkamuaiau. An-Tamumuit xam
“2019 #imn  Oommma “Xaibar Taxpupumr [Ilom”
XYAyAHUHT [IUMOJU-FApOUil KHCMHJA TIereMOHIHUKHA
Kynra Kaputau, Oy OyryHTH KyHJa XaMm JIaBOM 3TMOKaa”
[4:4], ne6 Oy hakTHH TacAUKIANIH.

A.Axman ¥3 TamkukoTiapuna “XaibaT TaxpUPHUII
om” 2019 #un Oouwiapuaanok Mmmbna Myxum
xapowuii Kyd cudaruaa GaoausaT KYpcaTraHud Xamaa YHUHT
tapkuOura “Hypummme  a3-3enrum  katubacu”  Ba
“Axpopymr IllomM” Kypoiwtd Myxoiaud TrypyxJjaapu
KAPraHu XaKuaa MabiIyMoT Oeprad [8:51].

Y HWpnmubpa BasuaT  Y3rapub KeTraHd — Xakujaa
Kylnparwiapau €3anu: “SlHBapp oiim Oommra Kenuo,
“reckapu  kapa€H 03 Oepau:  paaukamimap - y3
pakubnapuHu KypoJcu3aaHTupau. JKaHriap aaBoMuzaa
“Xaitpar Taxpupum IIlom” Teppopummapu Xanad
BuwiIoATH rapOugarn 20 Ta axoliM IyHKTHHH Sraniad
onau” [8:51].

K¥yn yTmaii “raxpupuniap” 0omika rypyxjapra 60cum
YTKa3ud, XOKUMHATHH TYJIUK HA30paT OCTUra OJIMIIra
ypunu. Xycycan, 0y xakaa 2.1{ypkos ‘2020 iinn uroHb
Ba HioNbh oWmapuna “Xaiear Taxpupum oM™ Typmin
KHUXOAUM TYpyXJiap KYMOHIOHJApUHU XUOCTa ONau Ba
ylapHu (POHTAAH YEKHWHHIIra XaMaa OFUp KypoJIapHU
Tommmpuinra MaxOyp kwimu” [6:1],  neraH ¢ukp
OwyTupraH.

A AxMan “raxpupuwiap”’HUHT Hadakar  Oolka
panukai rypyxjiapra, 6anku Bamap Acan xapOouinapuHu
XxaM 0e30BTa KMJIMIITA YTraHW XaKuJa MablIyMOT Oepaju.

Y “Bynpan Tamkapu, MWpiau0 BUIOSTHHUHT —KaTTa
KHUCMUHHM Ha30opaT oOCTUra ojiraH ‘“‘XaibaT TaxpUpHII
lom” Teppopumnapu nemapkamus uyusuruna Cypus
XyKyMaT Kywiapura KapIid TPOBOKAIlMOH Xy>KymJiap
yiomrupa Oonmiamu”  [8:51], neraH  MabIyMOTHH
KeITHpaIu.

[lynmaii 6yica-aa, “raxpupuniap” cosicu ocTuaa oup
KaTop KUXOIui rypyxjaap Mmmbna ¢aonusiTuHu qaBoM
srruprad. An-Tamumuii  ymOy rypyxjap Xakuaa
KyWnaarn MabiayMOTIIapHH KenTuprad: “Vnnub Ba yHUHT
atpoduma “Xaiwar Taxpupum [llom”maH Tamkapu siHa
OMp KaHuYa TYpiW HYHAIUIIATd S>KUXOJUH TypyxJjap
GaonusAT FOPUTMOKIA. OHr MalIxypjiapd —opacujaa
“Typkuctron HWcmom maprusacu”, “Xyppacyx IuH’,
“AHncopyn uciom”, “¥Kabxar ancopua auH’, “AHCOPYT
taBxuna” Ba ‘“Karudar Mimom an-Byxopuii” 6op. AMmo Oy
TYPYXJIapHUHI Xed Oupu xapOuii >xuxarnaH “Xadbar
taxpupumn [llom” Owunan TeHrnama onmaiiau” [4:5].
Bopran capu ‘“raxpupumnap” y3ura myxonud Oyiraxn
0apya SKCTPEMHUCTHK TypyxJjapra 00CUM yTKa3uO, XaTTo
YJIAPHUHT €TaK4YMIapura CyuKac] YIOUITHPIH.

Xynoca cudaruaa myHd alTAml MyMKUHKH, Vnnu6
cyurru 13 ¥wun pgaBoMupa Cypus pexuMura Kapiid
paauKan TypyxJap JKamJaHraH Xynayn Oymu® Kommau.
MuHTaKkagard KyIuiHd AaBiaTiap, MyXoaudaTdd Kydiap
Yypracuga Oydep MakoH pOJITHHU XaM 0axxapu0 KeJIu.

Wnnubna SKCTPEMUCTHUK Ba TEPPOPHCTHK TypyXjap
GdaonusTu cababmu Oy epaard €nurap XaMOH MasKyp
TAIIKUJIOTIapra ab30 0yIMOK/Ia.

Madxypasuii xuxatnan “Xaitbar Taxpupum I[lom”
MUHTaKajarn mandaarjop cuécuii Kywiap opacuaaru
pemyTtamMs  y4yH, XaJKapo MaiIoHOa  TeppopuH
TAKWIOT cudaruaa KYpUHMACIUIH y4yH KypalaérraHn
Oyica  xaMm, JIEKMH  TaIIKWIOT  MadKypacuuarua
SKCTPEMHUCTHK YHCYpIap/AaH TYJIHUK BO3 KEUMaraH.

Wmmbnarun Ha3opaTHH TyOmaH y3rapTHpuO, V3
¢oiimacura OoIIKa paadKan TYPyXJapHHHT XYyKyK Ba
MMKOHMATIAPUHM YEKJaraHW, ‘‘Taxpupuuiap’Ta Kapiiu
yuKa&TraHgapHu XuOc Kuiub, XarTo KaTia OSTHINra
OopaTraHd  TAIIKWJIOTHUHT  WYKA  JyIIMaHJIapUHU
KyNalTupanu. by XaTOJIMKIIAp TAIIKUJIOTHUHT
Wb mary HCTUKOOIMHU CYPOK OCTUTA KYSIIH.
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WKOBUM AXJIOKUI MYXUTHHU TAIIKWJI STULIJIA MEXHATJIAH KOHUKHIII
XUCCHUHU TABMHUHJIAIII ITAPAMETPJIAPU

Annomayus: Maskyp maxona 60wKapyeHUHe AXAOKUNL MyXUmu Xakuoa 0yaub, yHOa udicoOutl axaoKuti MyXumuu mauKul
SMUUL 84 MEXHAMOAH KOHUKUWL XUCCUHU MAbMUHAAUL NAPAMempPRapy maxiul Kuiunean. Kymnadaw, OowKapysHune uuku 6a
MAWIKYU MYXUMU OMUIIAPU MEXHAMOAH KOHUKUWL XUCCUHU MALMUHLAUWHUHE ACOCUTL ME30HAAPU IKAHU, WYHUHSOEK, MEeXHAMOaH
KOHUKUW XUCCUHU mMAbMUHIAULeA MABCUP 2maoucan napamempiiap ea yHu AHUKJIAWHUHS MEeXAHUIMIIapUu xa@u()a 0)73 opumuican.
Tasnu cysnap: 6owkapys, OOWKAPYs MyXumu, UKy 60WKAPYe MyXumu, mawky 60wKapye Myxumu, axiokuil Myxumnu 6axoaiaut,
paxbap, axnox.

Annotation: This article focuses on the ethical management environment and discusses the parameters for creating a positive
ethical environment and promoting feelings of job satisfaction. In particular, it is said that factors of the internal and external
management environment are the main criteria for ensuring feelings of job satisfaction, as well as parameters influencing the
feeling of job satisfaction and the mechanisms for determining it. Keywords: management, management environment, internal
management environment, external management environment, assessment of the ethical environment, leader, ethics.

Annomayusn: Jlannas cmamos NOCEsUjeHA SMUUECKOU cpede YNPAGIeHUs, 8 Heli 2080pumcs 0 Napamempax Co30aHusl
NO3UMUBHOU dMUYECKOU Cpedbl U obecnedweHus 4yscmea YO08IemeopeHHocmu pabomou. B uacmuocmu, cosopumcs, umo
Gakmopel  eHympenneli U GHewiHell cpedbl YNpPaeNeHus SGIIOMCS  OCHOGHBIMU KPUMepusMu 0becneyenuss uyyecmed
Y00871emBOPEeHHOCMU MPYOOM, A MAKH*Ce NAPAMEMPAMY, GIUAIOWUMU HA YYECTNBO YO08AeMEOPEHHOCIU MPYOOM U MEXAHUIMbL
e2o Oemepmunayuu. Knwoueevle cnoea: ynpasnenus, ynpagieHueckas cpeod, 6HYMPEHHss VAPABIEHUEeCKds Cpedd, BHeUiHss
YNpasienuecKkas cpedd, OYeHKa IMuYecKoll cpeodvl, auoep, IMuKd.

Kupum. bomkapys camapagopiaurira SpUIIAIIA YHAHT
axJIOKUH MyXHTH J0513ap0 Macananapaan oupuaup. Moxoouit
axJIOKUH MyXUT XOAUMIIAPHM MEXHATHIAH pO3M Oyuiuil,
KOHMKHII XUCCHHU XOCHJI KWiHIITa Epaam Gepanu. AXIOKHI
MYXHUT >KaMoaJla axJIOKUil HOpMaJapHUHI Kapop TONTAHIUK
JapakKaCHHUHT IOKOPH 00CKMYH XHCOOIaHa/Iu.

BomkapyBna xap Oup TAlIKMIOTHHHT Y3 MKTHMOMIA-
MabHaBUH  MYXWTHHH  I[IAK/UIAHTHPUIIM  KyHWuaaru
JIEMEHTIAPHU §3 UUMTa ONau:

— TAIIKWIOT XOAMMJIApH — Oy Xap XWJI IIapouTiapia
MIUTAIl TPUHIMINCa acoclaHraH Oapua XOAUMIIAPHUHT
outTa Kamoana QGAoNUAT OPUTHIIN TYITYHHUIA TH.

— TalIKWJIOTHUHI WXXTUMOWH HHOpaTy3wiMacu — Oy
MYJIKYMIUK E€KH Te3KOp OOIIKapyB XyKyKHra sra OyiraH
Oapua wxTUMouil Ba Maumuii oObexTIap. PuBOXIaHraH
WKTUMOMH  WH(paTy3wiMa UIMYMWIAPHHHT — XWJIMAa-XUI
9XTUEKITAPUHN KOHJMPHIL, YJIAPHUHT MEXHAT KWIMIIH, 1aM
OJIMIIY, COFIIUFU Ba MEXHAT (DAOJHMATHHU THUKJIAIIH, COFIIOM
TYpPMYLI Tap3UHH CaKJallM Y4yH KyJai MapT-IIaponuTiIapHu
SIpaTUII IMKOHHHU Oepaid.

— MeXHaT LIapOWTJIapyd Ba XaB(OCH3IUTH TEXHUK,
NCUXO(PHU3HOJOTUK,  TANIKWIHH,  CaHUTapUs-THTHEHHK,
XaBQCU3IMMK KHUXATIApUIAH KYypUO UUKWIAAM Ba HII
XKoimapu Xxamaa XyIyUJIapHUHT KYTU1ab XyCyCHSATIApUHU ¥3
U4ura ojaiy;

— IKTUMOHU-TICUXOJIOTHK WKJIAMIra XaMOAHWUHT PYyXHit
KalpUIATH KUpagd, Y XOAMMIIADHMHI MEXHaTra Ba OHp-
Oupura Oynran MyHOCa0aTuaaH HIaKJUTAaHAIH.
TamkuaoTHarn WXKTUMOUM-TICUXOJNOTHK HKJIUMIa TYpId
OMWUIap TabcUp Kypcaraad. Yiap opacuja MeXHaT Ba
OOIIKapyB MaJaHUATH, ETAKYWIAK YCIyOu, paxOapHUHT
ponM, MAaXCU XyCyCHSTIapu, MYJNIOKOT MAaJaHUSITH Ba

XOIMMIIAp YpTacuaard MyHocabaTiap MyXHM axaMmusTra
9ra;

— WKTUMOUH TabMUHOT — Oy XoAuMra amajijuaru
KOHYHUYHJIMK]A, ITyHUHT IEK, )KaMoa MIapTHOMACH1a, MEXHAT
miapTHOMacuja — Ba  OOIIKa  MaxXaJUIMd  HOPMAaTHB
XyXoKaTinapAa OenruwiaHraH WKTHUMoOWH Hadakaiap Ba
kadonatnap OunaH TabMHUHIIAL,

— MEXHaTHH parOaTiIaHTHPHII Ba MEXHATra XaK TYyJamt
MeXaHW3MJIapd MII XaKd XamJa OOIIKa KOMIIEHCAILUs
TYNOBIapHUHUA OeJruiam TaMmoiuapuau  udonanaiau.
Bynna Hadakar MexHaTra Xak TYyiam Japakacd, MEXHaT
XapaXaTjJapuHd  TUKJIAIl  Ba  HINYWIAPHUHT  XAa€TUI
9XTUEKIAPUHU  KOHAMPHUII WMKOHUSTH, Oallku YHHUHT
aJI0NATIIN DKaHW MyXUM axaMUsTIa ora.

— XOOUMJIap Ba yJNApHUHT OWJa ab30JapHUHHU MaJaHul
XOPAMK YHKAPUINY YIyH €Tapiy MapT-IIapOHTIAp SPATHIL.
SIvHu OyHIal MyHOca0aT MaJlaHUH SXTHEKIIAPHU KOHIUPHIL
Ba WIIYWJIAPHUHT MaJaHH{ JapakaCHHH OMIMPUINTA, KaMoa
OupiaMru Ba OWIABHH KaJpHATIAPHH MyCTaXKaMJIAHUILHUTa
onub xenaum [2:62].

ynnaii kuauO, TAIKWIOTAA FOKOPH CU(ATIN aXJIOKUH
MYXHUTHH IAKIUTAHTUPHUIL, XOAUMIIAPHUHT WIIJIAaH KOHUKUII
JapaKaCHU OLIMPHIIL opKanu OKOpHU MeXHaT
camapaIopJIUTUra SpUIIUII HIMKOHUHU Oepaii.

WNmpan xonukum — Oy ¢(aonusar CyOBEKTUHHM YHHHT
MeXHAT (aoJHMATH HATWXKACH, HWII JKapaHUHHUHT TAaIIKU
IapoUTIap TYFPUCHAA XHCCHM JKUXATAaH KyBBaTJIaHTaH
baxocu xucoOmaHaIu.

Mag3yra oua agabuérinap TaxJuiau. bomkapyBHHHT
axpaaMmac WIMHH Ba amanuil Toudacu cudarupa HIIIaH
KOHUKHUIIHHA Xap TOMOHJIaMa YpraHWII WIIAH KOHUKHUIITHU
IICUXOJIOTHK X0JaT cudaruia Xxamaa XOAUMIIAPHUHT MEXHAT
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MApOUTIapy OMUIIIAPUHH Oaxonall HaTibkauapu cudaruna
Yyprauumra KapaTHJITaH. Wmnan KOHUKHUIITHH
HIaKJIJIaHTUpaJAural oMuIIap pyuxaTu TYauk smac. by sca
WKKA HMYHaIAIIZAA TabCHP OSTYBYM OMIJUIAPHH TH3HMIA
TaxJIW1 ~ KWIMII ~ 3apypAMTHHM  KypcaTaaud:  XOJIUM
IaXCUSTHHA OeNruiaiinral WIKH OMIDUIAp Ba HII XOJIATH
Ounan OenrmnaHagurad Tamku omuimiaap. Llynra yxmam
€HJanryBiap, TabCHP 3TYBYH OMIJLIAp pyHxaTumard 0ab3u
Gdapknap OwiaH TypJid XHJI WIMHH COXajap: COI[HOJIOTHS,
IICHXOJIOTHSI, HKTHCOJ Ba OOIIKA COXa OJUMIIapH TOMOHHAAH
WIIAaH KOHMKUII COXAacHJard Kymiad TaIKUKOTIapAaa
Kyutanwirad [6: 130-138].

WmpgaH KOHMKUII OMWJIIAPH AacOCaH TAIUIKWJIOTHHHT
WKTUMOUN-MabHABUH MyXuTura Moc kenaau. [IIyHHHT yayH
ylap JIOMMHH paBHIIa CaKJIaHUIIM Kepak OynraH
MyHocabaTnap  xucoOmaHamu. — TagKUKOTIap  IIyHH
KypcaTaJiKy, UIIIaH KOHUKUII OaT/la UHTEPBEIO, Ky3aTHII,
TECT Ba aHKeTa YCyUlapu &praMuna  YpraHWIaiu.
KoHukumuay ypraHaérrania, WIIOaH KOHHUKUINTA TabCHP
KHITYBYH KaMOAHUHT acocuit KYpCaTKUWIapUHH
nhOAATOBYUN OMIJUIAPHH aHHUKJIAIl Ba Ma3Kyp OMWIIIAPHU
CYpOBHOMAra KUpHTHII MaKcara MyBO(UK.

Bup rypyX XOpWKIMK OMMMIAp TAAKUKOTIApUAA aXOJH
MEHTAJIMTETUAATH Y3Ura XOCIMK Ty(aiii XOJUMIApPHUHT

WIIaH KOHUKWII JapakacHaa Ce3wapiu  (apkiap
Ky3aTWIranuHu kypum MyMmkuH. JKymnazan, BI'YOC
(BragmBocTOKCKHIH roCyJapCTBEHHBIH YHUBEPCHTET

SKOHOMHKH U cepBuca, Poccusi) Ba belixya (Xwuroii)
YHHMBEPCUTETH OJIMMIIADUHHUHT TaJIKUKOTIAPUHU OJIAHIIHK.
XUTOMWINK YHUBEPCUTET MYTaxacCUCIapu Xap AOMM XaM
caBoJutapra jxaBo0 Oepuiura taii€p smac, Oy 3ca ymymuit
OOBEKTHBIMKHN OHpO3 macaiitTupany, amMmmo Oy MamiakaT
BaKWUIapW Y4YyH MII XaKWAa LIMKOAT KWIHI, (QUKP
OWnoupHIl OFATHH XOJI SMACIUTMHM AaHUKJIAIra HMKOH
Oepanu. Poccustmuk MyTaxacCUCIapHUHT TaJAKUKOTHTa Kypa,
AQHOHUMJIMK IIAapTH OWIaH Ba3MAT KaHOAWIUTUHH aWTHO
O6epumra Taii€p. busHMHT TaakukoTMMu3 Ba Oy Oopamaru
UKKUHYY J1apa)kalid TaJKUKOTIApUMH3 IIYHH KYpCaTIuKH,
Poccus yHHMBepcUTETIapH YKUTYBUMJIAPMHUHI Kapalllapu
Kyhumarmiap OuiiaH axpanuo Typaju:

— IOTyKIap y4yH Myko(OTIapJaH  HOPO3WIHK,
MyBaddakusr, WKTUMOU I KyJna0-KyBBaTIaIn Ba
FaMXYPJIUK;

— YHHBEPCHUTETHH MyHTa3aM KaiiTa TaIlIKWJI 3TUIITA OJIHO
KeJaJurad, XOAWMIIAPHUHT Kaiduarura canOuii Tabcup
KypcaTaguran Ky1u1ab TAIKWIMA ~ y3rapuiuiapaaH
TaIIBUILJIAHUIII;

— KOPIOPATHB TaAOUPIIap COHUHHU KYANTUPHUII UCTATH;

— HII XaKH JapakacuiaH KOHUKMACIIHK;

— OIOPOKPATUSIHUHT FOKOPH Japa)kacHIaH HOPO3WINK;

— MaJlaka OUIMPHII WMKOHUSTIApUIAH KOHUKUIIHWUHT
mactimry [8:33-38].

Olynnaii  xuwiu0, WKTUMOUN-MabHAaBUH MYyXMT Ba
XOIUMIIADHAHT MEXHAT/AaH KOHUKHIIM OHp-OMpH OuiaH
Vy3apo OOFIMK KypcaTKMwiap O3KaHWUTa aMuH OYi1aMus.
XOIUMIApHUHT HIIJAH KOHMKHII JapaXaCHHH Y3ura Xoc
xycycusatnapu cudatuaa Poccnst kopxoHanapuaa Xoaumiiap
KYIPOK OYMK 5SKaHWHM, XWTOHAa 53ca XOAMMIApHU
KOHUKTHPMAWINTaH acoCHUil OMIJUIAPHU OIIKOP KHJIHII
MYMKHH SMAaCIUTUHA KypcaTuul MYMKHH.

IOkopunarunapaan keaud YMKKAH XOJiJa UIYHU TabKUAJIall
JIO3UMKH, 6apya TypJard TANIKWIOTIApIa MOTHBALKUS OHIaH
OOFIIMK MyaMMoJIap MaBxy, Oy 3ca XOJUMJIapHH camapajiu
HIIUTANIA YIyH PAarOaTIaHTHPHIN yCYIUIAPUHA HILTA0 YHKHLI
3apyp JAeraH xynuocara oiu0 Keiaau.
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Xap 6up OGomiKapyB ¥y3ura Xoc axJOKHH MyXUTHHU r03ara
kentupagu. Iy MabHOAA, OOMIKAPYBHUHT axJIOKUH MYXUTH
WOKTUMOMH XOAMCAa XHMCOOJIaHUO, TAIIKWIOT Ba KAMOAHWHT
camapalii pUBOKJIaHHUIIUra EKU akcH OYIMO XU3MaT KHiiaiu.
Illynpaii 9kaH, )xaMoaa WKOOHH axJIOKHA MyXHTHH ro3ara
KeJITUpHIIIA paxOapHUHT YpHU OeKuEC caHaa i,

Bomkapysaa pax6ap KaapiIapHUHT (HaoUsATH MKTHUMOHI
TabCUP JKUXATHIAH MYXHM axaMusAT KacO staau. Kamwuar
TapakKUETH EKM TaHA33yJIM PaxO0apiiK JIaBO3UMHUAA (HaOTHUAT
KypcaTaéTraH IIaXCJIapHUHT KellaKakHU Kypa OWIHIIH,
MyaMMOJIapHU aHWKJIai OJMIIM Ba yjaapHH Oaprapad STHII
WYIUTapyHU TONMIIK OWnaH yamOapuac OOFIHMK. MyaMMOHHU
WKOOUH XaJl ATUII MacallacH 3ca )KaMusTIa pax0ap Kajapiap
TaHJIAIl TEXHUKACHHHUHT Kail Tap3ga Xaj STHiIraHura 0opuo
takanagy. Iy sxuxarhnaH KaparaHjaa, “qaBiaT OOIIKapyBU
coxacuJa  MyTaxaccuciap — Taiiépmamr  Ba  JaBiar
XM3MATYUIIApH MaJlaKaCHMHU OIIUPUIIHUHT MaxCyc TablIUM
WYHaTMIUIApUHA WIIIa0 YUKHIN, MAXCHUH FOTYK, OMJIMM Ba
Kaco MaxopaTu acocuza YJIApHUHT (daonuaru
caMapaJIoOpJIMTUHNA OaxOJIAITHUHT 3aMOHABHH YCITyOJIapuHU
xopuid atui” [12] Makcaara MyBOQUKAND.

BomkapyB MyxuTH — Oy TalIKHJIOTHHHI MaBKEH,
UCTUKOOMIY, OOMIKApYB caMapaJopiMrura TabCUp KHUIyBYd
cyObeKTiIap Ba Kywiap (OMuiap) HHFUHANCHIUD.

TYFpUmaH-TYFpu TabCUp MYXUTH — Oy TaIIKWIOTra
OeBocUTa TabCUP KypcaTajuraH 3JIEMEHTIAp Ba OMUILIAP
TYIUTAMUATUD.

BomkapyB MyXUTH HKKH Typra OyirHaIu:

1. Muxu GomkapyB MyXHTH;

2. Tamky OoUIKapyB MyXHUTH.

WNukn OomKapyB MyXHMTH AeraHna Oy TaIUIKMWJIOTHHHT
MaBKeH, MCTHKOOJHIa TabCHP KHJIYBYM >Kamoa Ba YHHHT
NYKK cyObeKkIapu (YHHHT >JIEMEHTIAPUHUHT Ky4id, 3aud
TOMOHJIApU Ba ynap YypTacumaru anokanap)
XYCYCHUATIApUHUHT HUFUHIUCH TYLIyHUIAaN.

WNuky GommKapyB MyXUTHHHUHT TapKUOUi Kucmiapu — Oy
TAIIKWIOTHUHT ~ MHCCHSACH, CTpaTerwscH, MakcaJulapH,
Baszudarapy Ba TY3WIUIIH, GYHKIMSIIAPUHA TAKCHMITAII (1Y
KymilagaH — OOIIKapyB  (QYHKIUsUIApH), XyKyKjiap Ba
pecypciap, HHTEIEKTyal MyJK, LIYHUHTAEK, Oapda
KYypcaTHiral XyCyCHUSTIapHUHT y3apo MyHOCaOaTIapHHUHT
TU3UMIIM MOJEIUIApUAUD.

Tamku OoIIKapyB MyXHTH — Oy TAIIKWJIOTHHHT MaBKEH
Ba ucTUKOONUra (aona TabCcUp KypcaTaauraH, aMMO YHUHT
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paxOapusitura OyiicyHMaiiiuran Tamku OObEKTIap Ba
OMWIIAp JKaMJIaHMAacH TYIHIyHWJIagu. Talky MyXUTHHHT
TapKUOH: TalIKu OOLIKapyB MYXUTH OYTYH MakpOMYyXHUT Ba
MHUKPOMYXHUTHHHT OUp KICMHHH ¥3 HUHTaA OJIAJIH.

Pax0ap, xoaummumap, Ba »amoa ab30JApPUHHUHT Y3apo
MyHocabartu, ¥3apo XypMar, HITYaHIUK, )KaM0a, OP-HOMYCH,
IIOH-IIYXpPaTH  Y4yH  Kypall,  MachyJIMAT  XMCCH,
MaH(}AATAOPIUK, OJBTHOOp, TaNaO0YaHIUK, FaAMXYPIHK,
parbaTiaHTHpUIN KaOwiapaa WII JKOHM MyXHTH KaTTa
axamusT kacO stMokna [11]. UyHku um xoiuja maxcHUHT
MabHaBUH-axyokuii Kuébdacu TYnuK Hamo€H Oymaau. Iy
cababiu omumuap Oy Oopajga KyHupmara OINTUH KOMIAHU
KaThuil TabKUIAWIHN, STPHA MIaXC XW3MaT JOMpachuia y3ura
OyiicynyBuMnap, pax0apusaT, KaMoaJolulap Ba MypoxaaT
KWIyBUMJIAp HUTOXHMIA y3Ura HUCOATaH SXIIM MyHOcadat
KeJITHpAJUraH axJIOKUi MyHocabarna Oymumu mapr [3:40-
41].

BomrkapyB y4yH AroHa axJIOKMH MyXuT O¥yimaca,
HMHCOHUSAT T100aJ1 )KaMHUATHUHT HOKOHYHHH Ty3WIMalapHHU
Oomrkapuil oobeKTura aifnanumu MyMmkut. Knaccuk cuécuit
WKTUCOJ MakTaOWHHHI acocuwiapuaan Oupu A.Cmur

“OOLIKAPyBHUHT axXJIOKUH MYXUTUHHU 6030p
HKTUCOMUETHHUAT  MyBad(hakuATin  pHBOXKIAHWIIHHUHT
3apypuii mapta”’ nged xucobmaran [1]. Puxpumuzua,

axJIOKUH MyXUT HadakaT 0030p HKTHCOAMETHHUHT, OANKn
XOAUMIIap MabHaBUI KUEDACHHMHT OeNTMIaHMIINAA XKyHAad
MYXUM OMUIIIapAaH OUpH CaHaIaIH.

BboukapyBHUHT 3aMoHaBHH ¢ancadacu HUKKUTA aCOCHH
XyCyCHATTa 3ra. bup TOMOHAaH y amanmii, TeXHOKpATHK,
OIOpOKpaTHK Ba camapajid Oynuira WHTWIAIH. bomika
TOMOHZaH, y (PHKpJIall Ba XaéTAa SHTH HapCaJapHUHT Maiiio
Oynmummra KapaTWiral TaHKUOUH daomuataup. AMMO

OOIIKADYBHUHI  NHUPOBAapJ  Makcaad Ha  camapaiu
OrOpOKpaTH3allusi, Ha YHHUHT KAMYWIUKIAPUHU TaHKUL
KMJIMII  OYyJIWIIM  MYMKMH. bBOIIKapyBHUHI  TIHpOBapn
MaKcalyd WMHCOH HMMKOHHSATIAPHUHMA  WXKOIUM  MEXHaT

(daonuaTu OWIaH PUBOXIIAHTUPUII >KapaéHUIUp. AXJIOKUI
MyXUT OOmIKapyBAa [o3ara KeIWIIM MYyMKHH O¥yiraH
TapTUOCU3NUKIAPHU  TapTuOra  colagy,  TaxpHOaHU
yHWFyHIAIITUPaad, UHCOHHHM 0301 KWJIaJH Ba YHUHI PyXHH
IOKCaJIMIINTa XUcca Kymaad. MeXHaTHUHT 3apypuil IapTH —
Oy MymokoT oKapaHHIa IIAKIJIaHAJWTaH, IIaXxC Ba
XKAMUSATHUHT M34YMJI PUBOXJIAHUIINIA MMKOH OepyBUM
OOIIKAPYBHUHT aXJIOKUI MyXUTH XUCOOJIaHATH.

Mynokor  ckapaéHuzja  OOIIKapyB — OKWJIOHa  Ba
UppalMOHAIMK ~ OMpiIMryAa aMaira OLIMPWIaAM Ba
LIaXCHUHT aXJOKUH eTYyKJIUTMHU HazapJa TyTagu. AXJIOKUM
KaMOJIOTHH aXJIOKHH MYXUT HIaKJUIAHTHPAIH.
TagKUKOTUMU3HUHT acOCHH Makcaau OIMH KaapHsTiapra
acoCJIaHIraH OomKapyBHHHT aXJIOKHH MYXUTHHHI
MIAKJUIAHTHPUILI  Kapa€HUHM YpraHull, YHHHT acOCHM
JNEMEHTIapH Ba (QYHKIMAIAPHHE ONTHiamr; XaéTHUHT
YDKOJUM MEXHAT Ma3MyHH KOHTEKCTU/A “HHCOH — JKaMUAT —

TAIIKWIOT  TU3UMHIA OOLIKApyBHUHI STOHA aXJIOKWH
MYXUTHHH HIAKJUIAHTHPHUII  3apYpJIUTHHH  acoCallliaH
nbopar.

BomkapyBHUHT axJIOKUii MyXUTH aoKa Kapa&Huaa
IOKOpH Japakaja TallKWJ OSTWiran (Gaon TH3UMIAD —
OomikapyB cyObekTiaapu Ba (aon TU3UMIIap — OOIIKapyB
OOBEKTIAPUHUHT JHT IOKOPH KaJAPHUATIAPH aCOCHIA BYKYIra

kenaau. bomkapyBHUHT axJOKUH MyXUTH HHCOHHHUHT
MabHaBHH Iokcanummura épmam Oepamy, YHH OOBEKTHAaH
OomkapyB cyObektura ainmantupagu. Onuil KampusTiap
yMyMHi (papoBOHIIHK, al0JaT, OMPIaMIIMK TYIIyHYalapuHH
¥3 Uuura onagu Ba Xa€THUHI MOKOAMM MEXHAT MabHOCHTa
9bpTHOOp Oepamu. Yiap “maxc — XKaMUAT — TalIKWIOT'
TU3UMUHMHT Y3UHU-Y3U OOLIKApHIIHA MabHABUH KUXATIaH
TACIUKJIOBYH OOUIKAPYBHHHT aXJIOKHH MYXUTHHU TaIIKUI
Kutagu. Y3-Y3uHu GolKapuir — 6y TH3MMHHHT FOAIaH YHH
TaKOMWUIAIITHPUII  JkapaéHuga amaira OLIMpULIrada
OyiraH MaKca Ui UXTHEPUI XapaKaTHHU KaMpad OJa/iu.
A(noTyH TabKuIIaraHUIeK, HTHCOH TapTHO Ba MabHOra
Tyna Hapca Xakuga GUKp IOpUTap OKaH, YHra TaKIHI
KWJIHMINTa Ba YyHra yxmamra uHTHiIaad. Mpean namnat
monenu  AdmotryHn  dancadacupa  MyxuM  yciyoui
¢byHKUMSHE Oaxapanu — y Op3y KWIMHTAH Kelaxak
kuéhacHN JUAJCKTHK Tap3ia OeNruiaii, WHCOH Ba
KAMUSTHH TaKOMUJUIAIITHPHUINTA parbatiaHTHpaaH.
QaiinacypHuHr €3umnya, ‘‘MyJNIOKOTAA OllaM Xaipartra
TyIIraH Hapcara TakIuja KUIMacAaH wioxu Hyk” [10:281].
BomkapyBHUHT axJI0Kuii MyXUTH MHCOHHHHI MabHABHH

Ba MOAAMH  OXTUEXIIAPMHM, IIAaXCUH Ba  Kamoar
MaH(aaTIapHuHH, aK Ba XUC-TyHFyJIaprHA
yHFyHIamTupagm, VOKTUMOUH axXJIOKHU

TaKOMIJUTAIITHPHIITAa épram Oepaau. AXIIOKHH Oolrkapys
MYXUTUHH ApaTUIl yMyMHd MaH(aarra KapaTuira
Mabpudarin gaBnar Basudacumup. M.KaHT wWHCOHHHMHT
DKTUMOUH (aos TaOMaTHHU OOIIKapUIIHUHT Y4 OOCKUYMHU
aHMKJIATaH: TEXHUK-MEXaHWK, IparMaTuK Ba aXJIOKUi
[7:528]. BomkapyBHUHT  TeXHMK  Ba  HKTUCOIUM
TaMOHWIIIIapu Maxopar UMIIepaTUBIaAPH Ounan
Oenrunanamy. IlparmMaTuk — XyJK-aTBOp  DXTUETKOPIIUK,
OIOpOKpaTHK Tap3la YpHATWITaH WXKTUMOUH, XYKyKUi
HOpMaJIap Ba MYJIOKOT Kouaanapura Kapatwirad. Kateropuk
MMIEPaTUBHUHT MYTJIaK KUHMaTé OOLIKapyBHHMHI aXJIOKWH
MOXUSTHHU  OeNruiaiii Ba WHCOH Ba  JKaMHUSITHH
TaKOMMJUIAIITHPUINTA KapaTHUIIAIH.

I'T'erenmHuHr ¢QUKpUYa, axJoOK LIAXCHUHT MXTUMOUHN
SIXJIMTJIMKKA WHTErpalMsallyBUra WYHaITUPWITaH Y3UHH
V3 TAIIKWII STUII Wakauaup. ['eren Gpykaposuk sxaMusTraa
OIAXCHUHT  axJIOKUH  OHI'MHH  MYTIaKJIalITHPaIuraH
OOIIKapyBHH HKKHIO3TaMayWiINK, KHHU3M Ba CKENTHIU3M

y4yH TaHKMJ Kwiaad. lerenm  ¢ukpuua, Oomkapys
MYXUTHHUHT aCOCH JKaMHUATHUHI aXJOKUH Y3MHU-Y3U
TalIKWJ STUIIHUHT SHT IOKOPU IIAKIUJIUP, LIYHUHTIEK,

WHCOHHHUHT axXJIOKUH Y3WHU Y3W PHUBOMIIAHTHUPHUII MIAPTH —
Oy nasnatnup [5:342] ne6 Tavkumnaiinu. JI.DeliepOaxHUHT
(Gukpuya, WHCOHHHHI MOXMATH, AaXJOKUH HyHamuIIy,
XapakaTH MyJIOKOT Ba »aMoaja amaira omupunany [13].
Mynokor  kapaéHuzma — OOIIKAPYBHUHT  aXJIOKUH
MYXUTHHHU INAKJUTAHTHPUIL THAJIOTHK >KapaéH XucoOi1aHuo,
y Oup TOMOHIaH pax0ap, UKKHHYM TOMOHIAaH OYHCYyHyBYH
xucobOnanaau. bomkapyBra Avanoruk EHAANIMIN YHUHT
axXJIOKMH MyXUTHHH, IIaXClap Ba TalIKWIOTIAPHUHT
WKTUMOUN MachyJIMATUHYM INAKIJIAHTUPUILIHUHT 3apypuit
mapTuaup. “Xakukuil xkaBoOrapnuk ¢axar xaBoO OepHin
MMKOHHUSATH MaBXya oina Oymamu” [4:137], ne® &3ran
M.byGep. VHuHr ¢ukpuua, HMHCOHHUHI  KKTUMOMH
HIAPTIAHHUIIA “TIAHTEXHUKaBUI~ MaxOypusTaa 3Mac, Gaiku
paxm-magkar Ba ~ MMKOHUSTHUAAAUDP.  bBONIKApyBHHHT
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axJIOKUH MYXUTH OenrunaHran MakKcajapra
myBaddakusTin spummmra EpaaM OepaauraH “HOMIIOK
Ky4” Basudacunu Gaxapai.

TagkuKoT MeToa0JIOrMsAcH. BomKapyBHUHI aXJOKuit
MYXUTH Ty3WJIMacd KOMMYHHUKaTHB MyBadQakusaT Ba
JKAMHUAT, TAIIKWIOT Ba MHCOH SIXJIMTJIMIM ACOCHHHU TaIIKHII
STyBYHM “‘pam3uii BocuTa’nmaH ubOopar. bomikapys axJIokui
MYXUTHHUHT paM3dii  BOCHTalapu  XakKuKaT, yMyMHH
MaH(paar, XaéTHHHI MEXHAT Ma3MyHH, aJojaT Ba OoIIKa
TylmlyH4YajgapJaH ubopaTaup. AXJIOK Ba BIXKIOH Oy
kapaCHJa WHCOHHUHT VY3WHHM VY3U OOIIKApHII BOCHTACH
BazudacuHu Gaxkapaiu.

BomkapyBHUHT axJIOKUH MyXHUTH, OUpUHYHIAH, IIaXCHH
KacOMi TaKOMWIJIAIITHPHIITa, (yKaposuK (Haourura,
axXJIOKUH KaJpusATIapra HyHanTupaiu.

WKKkuHYMAH, TAIIKWIOT OOIIKAPYBHUHI YKaMOaBUH
cyOBbekTH, XaM(uKpIap kamoacu cudaTuaa NakJuIaHaIu.

YuuH4uMgaH, MyJOKOT KapaéHuaa axJIOKHH Tyiry OunaH
CYFOPHJITAH W)KTUMOUH JoiHXanap uuuiad YuKuiIam.

TypruHunnaH, OOLIKAPYBHUHI  axJIOKUHl  MyXuTu
HUCTEBMOJ KAMUATHHUHI COXTa MAaJaHUSATHHU OMMAaBHI
OHIJIaH acTa-CeKMH CUKUMO uHuKapaaud. bomkapyBHUHT
axXJIOKHH MyXHUTH MyKaMMan Xa€r cudaru TaMONHIIapHHU
Oenrwnaiig. Y  HHCOHHMHI MabHAaBUHl Ba  MOIIUH
IXTUEKITAPUHI YHFyHIAIITHPAIH, OOIIKapyBHUHT
OUPIMIMHY Ba XaéTHUHI MEXHAT Ma3MyHUHM TabMHUHJIAHAN.
Mypakkab qTUHaAMHK TH3UM/IA “IIaxC — XKaMUST — TAIIKAIOT
OOLIKapyBHHHT ’KaMOaBUil CyOBEKTH — aXxOOPOT KaMUATHHU
WIMHUHA OOMIKAPHUITHUHT aXJIOKHA MyXUTHHU OeNTHIaiuraH
TAIIKWIOT MAaKIaHaau. bolKkapyBHUHT axJIOKUH MyXUTHHU
[IaKJUTAHTHPHIL JKapaéHu MIJLTMNA XyCyCHATIa dra.

Taxaun Ba HaTHKagap. BomkapyB MyXWTH TaIIKWAJIOT
O0ynuHaManapuian nbopar 6yiaub, ynmapHUHT Xap OMpH WIITYH
Ky4H ab30JIapH, allHUKCA pax0apJapHUHT XaTTH-XapaKaTH Ba
MO3ULIMACUTA TAbCUP KWIHMIIM MYMKUH Oynran Qasunariap
XaMza TapkuOuii Kucmiapra osra. VDkTuMmounii Oomkapys
MyXUTH — Oy HHAMBUAYaJ, TYpPyX Ba >kamoaT MaH(aaTiapu,
WKTUMOUI HOpMajap Ba uekjoBinap wuruHaucuaup. Ly
Ounan Oupra, Oy MyxurT Kaapinap GaonusTu Yy4yH
WOKTUMOUH, MKTUCOJIWM, MabHAaBUHW, MOJIWM Ba XaTTo
cuécnii  wapoutnap HuruHmucuaup. IlyHMHr  y4yH,
OoIIKapyB MyXHUTH XaM MYKH, XaM TaIlIK{d OYJIUIIN MYMKHH.
BomikapyB myBaddakuariu Ba camapanu OYIuImM y4dyH
TAIIKWIOT (AONHMATH aTpod-MyXHTra MOCIANINIIA Kepak.
Bomkapum  MyXUTHHHHT  3J€MEHTIapu  KyHujparuwiap
OyNUIIN MYMKHH:

— MaTepual (Xy>oKaTiap, KUX03J1ap);

— MabHaBUH (XOAWUM aKiIuid (QAoONUAT IOPUTAAUTAH
TyLIyHYaj1ap, TaCBUpPJIap, FOsuIap, KU3UKHUIILIAP);

— MabHaBHHA Ba Moawii [ 14].

TalIKWIOTHUHT MYKH MYXUTH — Oy TAIIKWJIOT WYMIArd
BazUAT OMIJUIAPH WUFUHIWCH, Oupraiukgard (aomusr,
MaHpaaTiiap Ba Makcajiap OuiaH  OupJalTHpPHITaH
XOIMMIIAp UIUTAHIUraH MyXUT TYLTYHUJIAIH.

TamkwiIOTHUHT MYKU Yy3rapuuuiapy Huma? Tamkuior
WHCOH TOMOHMJAH SPaTHITaH THU3UMAMD, IIYHUHT YYyH
WYKM y3rapunuiap OOIIKapyB Kapopiapu HaTIKacuaup.
Kyinnaru tamkunmii y3rapuiuiapHi TacCHA(IAI MyMKHH:

— TaUIKWJIOT MaKCajy;

— OYynuHManap Ty3WIUILY;

— Oepuran Bazuganap;

— (oiinananunagurad TEXHOJIOTUSIIAP;

— €IaHraH XoAUMIIap TapKuou.

Bynpail y3rapunniap, OIyHHHTAEK, WOKTUMOHMH TEXHHK
Ky#u Tu3uMiIap ned xaM aranany. YiapHu O6atadeun kypuo
YHKAMH3:

1. Tamxkunor Makcaad — HIIYH Ky49d ab30JIapH
Ouprajgmkna  XapakaT  KWIMII — OpKAJIM  DPUIIHIIra
WHTWIAETTaH  HaTwkaaup.  Tamkwior  Oup  Hedra
Makcajjgapra sra OYIuIIM MyMKUH, Xap Oup Tapkubuit
OynmuHMa Y3 Makcaajgapura sra. BUPOK TalIKMIOTHHHT
yMyMUil MaKcaaaapy acocuil HyHanum XxucooaaHa u.

2. BynuHManap Ty3widimM OOIIKapyB Japaxkaiapy Ba
(GYHKIMOHAJI COXaJIapHUHI MaHTUKUH ¥3apo TabCUPUHH
nbomanaiiy, ymap TAIKWIOT MAaKCaJJIapHHU CcaMapain
aMaJira OMIMPUI Y4yH Ty3HITaH.

3. Tamkwror Ba3udacu ONAUHAAH OeNTWIIaHTaH MyAIaT
Ba TapTHOma amanra ommpwiagurad daomustaup. bBynnaii
X0Ja, Bazudanap Xoaumra sMac, OalKi YHUHT JIABO3UMHTa
IOKJIaTHITaH Oynanu.

Tamkuimii Makcaaaap aHbaHaBUW paBUILAA yd Toudara
OynuHamu:

— xonumiiap OWJIaH MIIUIALL,

— yCKyHasap OWiaH WIIUIAI;

— ax0opoT OnyaH UILIAIL.

4. Texuonorus — Oy Marepuamiap, MabIyMOTIap EKu
WIIMYWIApIard Kepakid Y3rapuIDIapHd aMalra OIIUpPHII
yUyH 3apyp ac0o0-ycKkyHanap, TEeTHIUIM T€XHHK OWINM Ba
KYHAKMamap KOMOMHAIMSCHIHD.

5. Xomummap Xap KaHIall TamIKWIOT TasHYUAUP.
XomuMiap TAIIKWIOT MaXCyJIOTHHH spaTajgd, yHUHT
MaJaHUATHHHW, WYKU HWKJIWMMHHHU Ba 6oun<anap XoJ1aTiIapHUu
[IaKJUIAHTHPAIH.

MHCcOH OMMILTapUHUHT TYPTTa aCOCUM KUXATH MaBKy I

— aJoxyaa XoAuMIIap XaTTH-XapaKkarTy,

— MeXHarT jkaMoaJlapua X0IUMIIap XyJIK-aTBOPH;

— pax0apHUHT OOIIKapyB (HaoNHATH XapaKTepH;

— OomKapyBUMHHUHT pax0ap cudarumaru Qaoauatu Ba
YHUHT TabCUPH.

VbxTMonit MyXUTHUHT KaHIald TUIOJOTHSICH MaBXyHA?
ATpod-MyXUT THUNOJOTMK J>KMXaTAaH KyHhujaruiapra
ACENH

1) y3apo Tabcup cyObeKTIapUHUHT Oupu Oupura GOFINK
OynraH Makcaiapu HYKJIUTHHH Haszapja TyTaJuraH WHEpT
OolLIKapyB MyXUTUTa,

2) MakcajJ W3YMJUIMTH, OMp HyHanuin 3kaHu Eku Oup-
OupuHM TYIAMpUIIY OUIaH TaBCU(IaHTaH ONTUMAI MyXMUT;

3) Oup-OMpHHM MHKOP 3TYBYHM MAaKca/yiap MaBXKyIJIUTH
OunaH axpainub TypaauraH TaKOBY3KOp MyXuT [14].

Tamknm Myxutoa comup Oymaérran  y3rapummap
MyKappap paBulllia Xap KaHaail OOLIKapyB TU3UMUTA TabCUP
kunamu. by Tabcup xam canOuii, Xam WXOOWH OYIuIIn
MyYMKUH. Tallky MyXUTHMHI canbuil Ba mxoOuil Tabcupu
¥y3apo Oup-OMpHHYU KOIUTAIIN MyMKHH.

Wuept OomkapyB MyXUTH HUMa Ouitad TaBcudaananu?

— OomkapyB MyxuTuaa (GaonusT Ba MyHOCAOATIAPHUHT
pacMuii TaIIKWI STHIINILH;

— OomkapyB Oyipykaap Ba YJIapHUHI OaKapuIUIIU
YCTHIAH pacMHM Ha3opaT acocuzaa amaira OLIMPHIANN,
NIYHUHTAEK, XOJUMIIAPHUHT  TAIIKMIOT  (paonmsTura
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MyHOcabaTH JIOKaNUTHK, MacChyJIUSATCUIITUK Ba
Tamab0yccu3nuk ounan TaBcuanaam;

— OomkapyBra xoc O0ynran MyHocabatiap, Taxpuba Ba
MaHaatiap;

— pacMuii dYeKJIOBIAp, UIYHHUHIMEK, ax0OpOT-TeXHHK

0azaHuHr 3auduurd  Ty(aiiM  TANIKWIOT — XOJUMIIApH
xa0apJOpIHK Tapa)KaCHHUHT MACTIIUTH,
—  OomKapyB  Kapopiapd  TamlKh  MYyXHTAAard

y3rapunuiapaaH Keaud YMKKaH XOJ1a MYKH y3raphiuiapra
caybuii Tabcup 3Tany;

—  TalIKWIOT TamlKH MYyXHUTAA
y3rapumuiapra CeKHH MOCTAIIa .

Arpeccus erania 3ypaBOHIMK OWIaH OOIIKapHIIaJAuTraH
JKaMUST Ba YHra HUCOAaTaH Xap KaHJail HOKOHYHHH XaTTH-
XapakaT TYLIYHUIAIIT Kepax. ATpod-MyxuT
Ta’KOBY3KOPJIMIMHUHT yuTa acocuii cababu 6op:

1) TamkuoTIIAp ypTacuaari pakooar.

2) naBiar opraHiapu TabuaTH, OOIIKApyB MEHTAIUTETH
Ba 0030p TY3WIMQJAPUHUHT ¥3Wra XOC XYCYCHATIApU
ypTacugars HOMyBODUKITUK.

3) »xamoa KaapusTiaapura 3ug OyiraH €K KUMHHUHTIUD
XYKYKHHH Oy3airaf TallKWIOT MaKCaIapy.

ArpeccuB OOIIKapyB MyXUTH KyHujgarwiap OwuiaH
TaBcH(IIaHA TN

— MyHocabaTnmapia OEKapopiMK Ba  HXKTUMOHIA-
IICUXOJIOTHK TapaHIVIUK HaTWXacuga HaMo€H Oynaauran
SHATUATIIN Ba3usTIIap [03ara Keiaajd, )KaMoaTIHIHK 00CUMU
Ky4alHIIH, )KaMOATYHIMK TAHKUIUHUHT H(OaIaHHIIN;

— TAIIKWINK KaliTa KypUIl HaTWXacuaa y3rapuuuiap pyi
Oepamu  (uctendonap, Kaita  caiJaHUULIAp,  SIHTH
TalWHIIOBIIAP);

— OyTyH TamKWIOT cH(aTH Ba caMapagopIMTHHUA
SIXIIJIANIIAH MaH(paaTIOPITUKHIHT HYKIUTY;

— TaWIKWIOT MaHpaaTiapuaaH maxcuii MaHpaaTIapHUHT
YCTYHIIUK KHJTHIIIY;

— TaAIIKWJIIOT aJOKa TH3HMMHWHHHI dAXIIW OMACIIUId,
XOAUMIIADHMHT  KaOyn  KWJIMHTaH Kapopiap  Xakujaa
MaBbJIyMOTIA 3T SMaCIIHIH;

— TalIKWIOT OOWIKapyB Ba3zu(alapuHU TOp AoHpaja
MyXOKaMa KWIMIIZaH KeHT QoigaJaHuIIn Ba Kepakin
ax0OpOTIIapHUHT HOpAaCMUi Tap3ia HUFUITUIIY;

— TaUIKWJIOT KUCMaH Basudanap Ba (DAOJHSITHUHT TOP
HXTHCOCIAIIyBY OuIaH TaBCU(IaHaIN.

Ontuman  OOmIKapyB  MYXUTHHHHT
KyHuparunap Ouwian TaBcu(IaHaau:

— TAIKWIOT (aoNHUATH YUyH Kynail O0IIKapyB MyXUTHHHU
SIaTHILL,

—  XOAMMJIApHHUHT  mmiaxcuid  MaHdaaTiapu OyTyH
TaIKWIOT (HAONHMATHHHUHT SKyHHH HATWDKaJapu OMIaH MOC
KeJTaauraH MyXUTHHY SIPATHIL;

— 0ap4a XOAUMJIAPHM SKYHHH HAaTM>Kajapra SpUILHINTa
WYHANTUPHI,

— WIIYAHIMK Kal(QUATHHH OIIMPHII Ba ¥3 KOOWIUSATHHU
9PKUH HAMOEH KHJIHIIL,

— JXaMoagaru MexHar MyHOC8.6aT.]'[apI/IHI/I TAaIIKWJIOTHUHT
SIHTH  Mappanap capd oJu0 YWKaIWraH I[apouTiapra
MOCTAIITHPHUIN Xampaa Oy »kapaSHra MMKOH Oepulll, sSbHH
Oomkapys MYXUTHHI V3-Y3UHH  PHUBOMJIAHTHUPHII
TEHICHIMACHHHI aMajra OIIHPHILL;

comup Oynaauran

XycycusTiapu

—  XOOMMJIApHMHT  ax0opoTiapiaH  xabapaopiuru
OomKapyB MyXUTH (DaoNHMATHHUHT y3BHH TapKHOMA KUCMHU
9KaHUTa YbTUOOP KapaTHILL;

— VHHOBAIWSUIapHU  OOIIKApYB MYXHUTH  (DaoJHATH
Kapa&Hura U3UuI >KOPUH STUINTA YbTHOOP KapaTHIl.

ATpod-MyxXHUT X0JaTH OOIIKapyB Makcamura OeBocHTa
TabcUp Kwiaau. TAIIKWIOTHUHI HII MYXMTH paxOapust
OoIIKapyB XapaKaTJIApUHUHT MaKCaIWHH Oenrmiaiau. Yiap
Kyiunaruiap Ouiian OenruinaHaau:

— HMHEPT MYyXUT — OOIIKapyB OYIMMIAPUHM TAIIKHI
STUIIHUHT 0apKapop HIUIAIINTA SPUIIMII HCTAaruHH Taiad
KWJTaJIu;

— ONTHMall MyXUT — paxOapHsATHH TAIUIKWIOTHHHT Xap
TOMOHJIaMa PHUBOXIIAHUINK YYyH KyJad I[IapouTiIapaaH
(olinananuiira yuuaiam;

— TaXXOBY3KOP MYXUT — TAlIKHJIOT PaXxOapUATHHU OFHP
oIapoumiapAa OMOH  KOJNHMII  y4yH Oap4ya  cabii-
xapakaTinapaan Qoiigananumra MaxOyp Kunaau. Pax6ap
OOLIKapYBHUHT TYypiHM MIAKUIAPHHU KyJutamra MaxOyp
Oymanu.

TamkmIOTHUHT OOMIKAPYB CaMapagOpiuIH MYXHTHHU
eTapiM Japaxana Oaxollaml ydyH KyHWaard mapriap
Oa)KapUITUILIN Kepak:

— SIKyHUH MaKCaJiHU TYILIYHHIII;

— ymly Maxcajra SpUINUII YYyH 3apyp pecypcliapHH
TYLIYHHO OJIHIII;

— caMapaJIopJIUKHH Oaxoiaml y4yH aHHK Me30HJIap
MaBxyuru [9:18].

Xysoca Ba Takaudaap. IOkopuaa aitud yTHITaHUICK,
OomKapyBaa >kapa€HHM KHCKapTHPHII MYMKHH 3MACIHUTH
cababmu um (GaoNMsATHHE OaXONAITHUHT MKKATA KUXATHHU
aXpaTuo KypcaTHIl MyMKHH: OOBbEKTHB Ba CyObEKTHUB.

OOBEeKTHB  JKHXATHaH  CaMapaJopiuK  TAIIKWIOT
daonuATH  KypcaTKUWwiIapu Ba  OOIIKApyB KapopiapH
camapaIopIIUTy OpKaIu upoaaTaHay.

CyOBbeKTHB KHMXaT pax0ap, yHra OyHCyHyBYHIap Ba
Oomka MaH(paaTaop MAXCIAPHUHT MakKcal Ba Basudanapra
SPULIMLIIATH  Ccabii-XapakaTiapyd HaTIXKaJIapuHU HJIPOK
srumyAa udopanaHagu. bupoxk OomKapyB XHCCACHHU
KOpXOHa  (AONMATHHUHT YMyMHH  KypcaTKHWIaphaaH
aXpaTUIl KUHUH Oynranu cababnu, camapalopIuKkHU OyTyH
TAIIKMJIOTHUHT MILIAMI Japakacu OuiaH 0axojam MyMKHH.
Camapafiopiuk KypcaTKUWIapu oOpacuja TAIKUIOTHUHT
YMyMHH KYpCcaTKHMWIApHHU, XOIUMIIAp, HWIUIA0 YHKApHII
doHmmapu Ba MOAMMH pecypClapHMHT — caMapaJopiHK
ME30HJIAPUHHU XXPATHO KYPCATHIINMH3 MYMKHH.

BomkapyBHUHr axjoKMii MyXUTHHH Oaxoiamiia paxdoap
Gdaonuatd  MyxuM axamusaT kacO oramu. JKymiazaas,
Kamoaza Xap Oup BasHATHU OOILKAPHII, XOJUMIIap MaKcaIu
Ba XapakaTJapHHU >KaMOAHWHI YMyMHH MakcaJulapura
YUFYHIAIITUPUII KaMoaJa IDKOOMH axJOKUi MyXUTHU
103ara KeJITHpPaIu.

BomkapyBaa axmokuid MyxuTHU Oaxonam — paxdap Ba
XOIUMIIAp MYHOCa0aTIapHHUHT YMYMHH (ha3uiaTiapuHH,
Makcas capu WHTWJIUIITHHHA, LIYHUHTJEK, aXJIOK,
HOpMaJlapura amaj KWIHII JapaXacHHH OeJriiaian.
Bomikapys QaonustHaa axXJOKMH MYXUTHH KyHugarua
ME30HIIap acocuia 6axolalllHy TaBCHs KUJIaMU3:

— pax0ap Ba XOAMMJIAPHHHT ¥3ap0 MYJIOKOTH;

— cyOOpIMHAIIMOH JKapaéHiIapra aMall KHJIHHUILIN;
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— TaNIKWJIOT MAaKCaAMHUHI Xoaumiiap MaH(aaTiapura
MOCIJINTH;

XOIMMJIAPHUHT XaM MaH(paaTmopiuru omand. Xap KaHaai
X0JaTaAa XaM OOIIKAPYBHUHT Ma3MYH-MOXHMSATHHH aHTJIALI,

Xymoca kunu0  aiitrania, OouikapyBla —axiOKWH  appkjpam Ba Gaxosnar MyXuMaup. 3epo, OOIIKapyBaaru
MyXMTHH Kaidl #ycuHIa Kapop ToNTHpUII  paxOap axJOKMH MyXWUTHH Oaxojamiga TETHIUIA  OpraHiap
aomusirura Oornuk.  PaxOapHunr kamoana  WKOOMH  daomusriam iiyira KYitum Makcaxra MyBo(GUKIHp.
aXJIOKMHi MYXUTHH Kapop TONTHUPHUINM YHHHT caMapaii
¢daomuar onub Oopumura cabab Oymamu. Hatmwxkanma
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Peneccanc mavaum yHusepcumemu ujcmumoui-cuécuti pannap
raghedpacu doyenmu 6.6., PhD

MWJLJIMA TAPAKKUETHUA TABMHAHJIAIIJIA MUJJIMA PYXHUHT
VPHHU BA AXAMUSATHU

Annomayusn:. Ywoy maxonaoa 6apxapopiuxk 6a XAuKIAPHUHE PUBONCIAHUWMULA DAXHA CONAOUSAH MYPIU SHU Maxouo 6a
xasgrap naiido 6ynaémean avnu 0aspoa MULIUI MAPAKKUEM2a Spuiuuioa Muiiull pyxHune ypHu ouub bepunean. [llynuneoex,
MUILam pyxusimuHu uyKomuul, YHuHe MavHasull O1AMUHY OV3uwl OpKAIU MAMAGKam Xyoyorapuru 60cub onuw, ep ocmu éa ep
yemu pecypenapuea 22anuK KUnuul, Maoanusimu, yp@h-ooamu 6a aHbAHAIAPUHU KAOPCUZIAHMUPULL, MULY 84 OUHUHU UVK KUTULL
oyuuna Oup Kanua mexHoN02UsIAp MAXAUL IMUNCAH 84 MUMIULL PYXHU Kyuaumupuw Oyiuua maxiug)-maecusiap Oepuica.
Taanu cyznap: muniam, MULIULl pyx, MULIutl OyHEKapaw, MavHaguam, aoadbuém, miui, aHband, 2100aL1auL 8.

Annotation: This article outlines the role of the national spirit in achieving national progress at the same time when various
new challenges and dangers arise that threaten the stability and confident development of peoples. Several technologies aimed at
destroying the spirit of the nation, conquering the country's territories by destroying its spiritual world, possessing underground
and terrestrial resources, devaluing its culture, customs and traditions, destroying its language and religion are analyzed, and
suggestions and recommendations for strengthening the national spirit are given. Keywords: nation, national spirit, national
worldview, spirituality, literature, language, tradition, globalization.

Aunomauuﬂ: B oannou cmamwve uznacaemcs POJIb HAYUOHAIbHO20 nya 6 00CMUdICEHUU HAYUOHAIbHO20 npocpecca 6 mom
aHce nepuoa, K020a 803HUKAIOM Ppasiiudnble HOBble 6bl306blL U ONACHOCMU, yepodicaroujue cmabunbHocmu u Y6EPEeHHOMY pa36Umuio
Hapooos. [Ipoananu3upoeano HeCKOIbKO MeXHOI02Ull, HaNPAaGIeHHbIX HA UCmpeOlenuro 0yxXa Hayuu, 3a60esanue meppumopuil
CMpanvl nymem paspyuwieHus ee OYX08HO20 Mupa, 001a0aHue NOO3IEMHbLIMU U HA3eMHBIMU pecypcamu, obecyeHugaHue ee
KyIbmypul, 00vivaed u mpaouyuil, YHUUMONCEHUe ee A3bIKA U pelucuu, U HPUBEOeHbl NPeONoNCEeHUL-PEKOMEHOAYUY No
YKpenjieHuro HayuoHaibHO20 ()yxa. Knroueswvie cnosa: Hayus, HGMUOHaJlebIZZ dyx, HAYUOHAIbHOE MUPOBO33pPEHUE, nyoeﬂocmb,
aumepamypa, A3uiK, mpaouyus, 2no0anu3ayus.

Kupum. MabnyMmku, ep ro3ujgard Oapua MMWIIaT Ba
JNATIAAPHUHT Y3Ura XOC UPOJACU, XMUC-TYHFy, OHUJ, XYIK,
¢ebn-aTBOpIaH UOOpAT MabHABUI olaMu MaBxKyJ. Muinit

PYX y30K Tapuxuil jaBp MobaliHu/a MIaK/IIaHa UraH XKapacH
0ynmub, y Mwuiar puBoxuaa xaérbaxim maHOa cudaruia
Oexuéc kyu xucobnaHagu. Muanar TapakkuéTuaa MabHaBuil
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Ba MOJJMHA OMIJIIap KaHYaJMK 3apyp Ba ImapT Oyica,
MWIUIMA PyX XaM [IyHYaJIMK MyXUM axaMusIra ora.
Teocuécuit  kywnap  ypracuaa — pakoOar — Kydaiira,
0apKapopiMK Ba XaJIKJIApHUHT TapUXHH PHBOXKIAHHMIIY,
MWUIMA HMICHTHKIMKKA paxHA COJNQJUTaH TYpId XaBd-
xarapjaap maigo OynaérraH aiHU TIOOANIaNIyB JaBpHIA

MWJIJIAT PYXUATHHH —acpami, Oy Oopacujgard —JaBiat
CHECATHHM  TAaKOMWUIAIITHPHIN  KaMHUATAA  MabHABHUil
XaB(CU3TUKHA TaLMUHJIAITHAHT MYyXUM OMUIIH
XHUCOOIaHaIN.

lyHu TabKuUIAI JO3UMKH, MIJUIAN PyX — MIJUTATHUHT
WYKH  pyXHid XUC-TyUFyiapH,
MabHaBUH aAyHECH, YH-PUKpIapH, MaKca Ba Macjaard Xama
kapusTuan udonanoBun TymyHdamup [3: 816]. Muunmit
pyX TapuxaH OOBEKTHB Ba CYOBEKTMB OMWILIAP TabCHUPUAA

X0JIaTh, KCUYMWHMaJlapu,

acTa-ceknH makiutanagn. OOBEeKTHB OMUJUIAP KyMJIacHra
MWJUIAT SmaéTraH Xyayd MalgoHH Ba Xa€éT KeYHpHINTra
KyJnainuru, TaOWWil UWKIMMH, €p OCTH Ba €p YCTH
OOMIMKIApH MAaBXKY/JIMTH, aXOJd COHM, XaiBOHOT Ba
VCUMIIMK OJaMHHHUHT XWJIMa-XWIINTH, CyB MaHOamapu
KYIUIATH, KYyE€NIIM KyHJIap MUKIOpPH Ba XOKa30JIapHU
kuputuil  MyMKuH. CyOBEeKTHB OMMJUIApra axOJIMHHHT
CaBOJIXOHJIMK JapakacH, OJaMIIapHUHT Oup-OupH OuiaH
¥3apo MaHbpaaTiIn MyHOCa0aTiap ypHATa OJIMIIN, MaMIIaKaT
nupga Gapua MuDIaT, OWH, WKTHAMOWH Typyx Ba OoImKa
WHOKJIMTH Ba
XaMKOpJUrd Kupaan. OOBEKTHB OMHJLIAP MaBxXy Oyica-za,
JICKAH XallK TapKOK, yioImIMaraH Oyjica, axOJMHUHT
CAaBOIXOHJIMK Japakacd TacT Oynca €kh KaMmHaTaa
KOppYHIMsI OMHIM FOKOpPH O¥yica, MamiakaT KOJOK Ba
KAIIIoK 0y KoJIaBepau.

PuBoxnanran

Ta6a1<a BaKWJUIApUHUHT  XaMIXKHUXATIIUTH,

JaBiaTiap, MWUIATIap  TapakKUETH
HaTWKACHHU TaxXJIW1 KWITaH XOJJa aWTHIl MYyMKHHKH,
MWIIHHA PYyXUAT JapakacH I0KOpH OyiraH Musuiatiap OyryH
nyHé Oemmruau teOparMokna. Macanas, OyHra 3 ep octu
Ooitmnkinapura sra Oynmaran Snonus €xu MuHpooHeswus,
Manaiizus, Cunramnyp, Tawnann, TaiiBan, XKany6uit Kopes
Kabu JaByaTIapHA MUCOJI KENTUPUIINMH3 MYMKHH.

Mag3yra oua agabuérnap Taxuamiaum. Tapuxmgan
MabJIYMKH, KaAUMIaH MIJIJIAT PYXUATHHH WYKOTHIL, YHUHT
MabHAaBHH ONaMHHU Oy3WIln, MajaHusATH, ypd-omati Ba
aHbaHAJAPUHHU KaJIPCU3IAHTHPUIL, TUIM Ba IWHUHHU HYK
KWJIMII OpKaJli MamulakaT XyJIyJUlapuHu Oocu® onui, ep
OCTH Ba €p yCTH pecypcllapura SraluK KWiui Oyitnua oup
KaH4a TEXHOJIOrus Ba ycysuiap 0ynran. Kynnab mamiakar Ba
JKaAMUATIAD MWUIMH PYyXHUHT HYKOIWIIM HATHXKACHIA
WHKUpPO3ra yuparaH, KapamJIMKKa 03 TyTIaH Ba Tapux
MUJIOUIAH
onmuary [V acpna simiaran xutoiuk Qaiinacyd Ba xapOuit
kyMouaoH CynH 1I3u y3unHmHr “Ypym canpatu” acapunaa
Kypamga fonub Oynmum yuyH “cu3 paku0 Mamiakatgaru
OGapua sAxmM HapcagapHu Oy3uHr”’, “paku® gaBiaT
paxOapUsATUHUHT OOPYCUHU TYKUHI, KyJlail maiTna ylapHU

caxHacugaH Wyk Oynmu6 kerran. JKymmanas,

S‘/3 KaMUATH OJiA[a IapMaHJAaCUHU YHUKApUHT. By uiga
S"HIa MamMJIakaTAaru SHI' IIaCT Ba Mapas oJaMiiap OnaH

HICPUKJINK KWJIHHT, aiHUTHHT, “pakud MamIiakaT oJamiiapu
opacuia KeIUIIMOBYMIIUK, JKaHKajl YUKApHUHT, “€uiIapHu

KeKcajapra  KapIiH TYOKTIDKIIAHT, “IyIIMaHWHT U3
aHbAHAIAPUHU KaJIPCH3IAHTHPHHT, XyIOIapura HIIOHYHHU
cyamupuar”  [4:50] xabm Omp KaHWa ycym Ba

TEXHOJIOTHSJIAPHU TaBCHUS STraH.
Iy OowmcaaH, IIaxc MabHABHA OJaMH WHKHPO3H 3
HaBOaTuaa, KaMuAT Ba JaBIATHUHI MabHaBUH WHKUPO3U

xucoOnananu. Tapkumuiam Kepakku, IIaxc MabHAaBUH
OJlaMHHH  Oy3uIira WYHaNTHPWITraH, FOSBUH  Makcas
SIIUPUHTAH TEXHOJIOTHSUIAp TYpJiM acapjap Heru3ura

CHUHTAMpHITaH OYnu0, ynap XaM cuécuii MakcalapHU
amaira OIIMPHII TEeXHOJIOTHACH chudaThaa KaguMAaH KeHT
kymnaamokna.  Kymmagman, Oup  Kapampa — pyxuid
AIDKUpAIIeK TyoJIaaurad Oy acapHUHT Mar3ujga Mapkus fe
Cap simupu0 yTUpMaran MaHa IIyH/ail rosBuii-MadKypaBuit
makcan éragm: “‘bu3, — ned €3amm y “Doxurmaxonanap
¢dancadacu” acapuga, — OyHgan Oy€H JyHEHH 3a0T 3TMOK
yayH Oexuco0 KYIIMH OWIaH Y30K XyAyulapra XyxXyM
KWJIMIINMM3, JKaHIJIaH CYHT YiraH acKapiapuMu3 STHTH
OeroHa ropTiapAa Yupuo KETHIIN MyTIaKo IIapT dMac. Arap
MEHHMHI' KUTOONapuMra yxmaml acapjapia TacBHpJIAaHTaH
SIIall  Tap3W Ba axJIOKHH OyTyH JyHEra acra-CeKdH
MyBahGakuATIN TapFUd KHjIa OJICak, Iy OpPKajH y eprapaa
SIIOBYH Of1laMmJIap KaJIOWHU 3rajulacak, yJIapHHU )KHCMaH MaxB
STHIITa Xed KaHgal Xokar konMaign. Kambm Ou3HWHT
KYJIMMH3Tra YTraH XaJKJIapHUHT Y3U, UXTUEPUI paBULIAA,
OCFUMH3 OCTHra FOKYHHO Kenaau, Ousra Kya Oymaaw...”
[1:91]. Axnokcu3s FosslapHU TapFud 3TyBUM acapiap E3uinia
LIyXpat KO30HraH ¢apanr €3yBUUCHHUHT IOKOpUAArd GUKpU
Tapuxaa ¥3 ucOoTHHH Oup Hewa Oop TomraH. Adcycku, Oy
kabu acapnap OyryHrd KyHAa KUTOO IYKOHJIapuaa SMHH-
9PKHMH COTHJIMOK[a, Ym0y acapiiap acocuja Maixyp XKaxoH
KMHOQUIIBMIIApU CypaTra OJMHMOKAA Xamja EnUIapHUHT
“oHT ceBUMITH’ KHHO(MIBMIApH cudaTHaa Typid XaliKapo
MYKOQOTIapHH Kyjiara KHPHTMOKAA. AWHHKCA, XO3UPTH
axbopor acpuma Oy  TEXHOJNOTHS  “IOMIIOK  Ky4’
TEXHOJIOTHSICH cH]aThaa Kyna camapaiu ycys 0yinb, KeHr
KYJUIAaHMOKJA.

IIynar KatomoBuunr “Taskupam Kaiitomuii” acapuna
E3mInIInya, 4op UMIIEPHUACH I'eHepai-ryoepHaTopu Muxaui
CkobeneB (aproHanmuk onuMmy Qys3anonapHu HUFHO, pyc
MaJaHUSTHHU HAMOMMII STHII Makcaaupaa ynapra Oaner
Kyino Oepamu. “Arap MIJUIATHH MaxXB ITMOKYHU OYIICaHT,
YHHM TWIMJAH Ba KaJpUATIApUAAH XKyA0 KW, IeraH FOsSHU
wirapu cypran CkobeneB yuyH Oy KkaOu KewyallapHU
YIOIITUPUII SIHTHIUK sMacad. Kyn ymamonap, TaOumiikw,
Oaner OGonutanuiy OnIaHOK epra Kapab onanu [6].

JlaBnaTYMIIMTIMU3HUHT PUBOXJIAHUII TapUXHra Haszap
comanurad Oyicak, MOpTUMH3ra Kyrmiad OocKuHYMIap
O6octupu® KenraH, MWUIMH — KaApUATIapUMH3,  ypo-
o/laTNIapUMK3, TWIMMHU3, €3yBUMU3HU HYKOTHIIra Xapakar
KHJITaH.

Ucnom nuuu nyHéna
TapakKuETra onud

Kkymnab coxanapia  yJKaH

KeIIIu. o TapUXUMU3
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caxudanapuaa xaauc wimuaa Mmom Byxopuii Ba A0y Hco
Tepmusuii, Tadpcupaa AbGyndapakor Hacaduit Ba Maxmyn
3amaxmapuii, akuna Ba kainom miMuga MiMmom Motypununit
Ba A0y Myun Hacadwuii, pukx — HCIOM XyKyKIITYHOCITHTH/IA
A6y Xadc Kabup Byxopwuit Ba Bypxouummua MapriuHOHHN
KabW ¥3 IaBpUHHUHT TeIIKaZaM OJHMMIIapUra dspramraH YH
MHUHIIIa0 MyXaamuc, Mydaccup, MyTakauiuM Ba (akuxjap
HOMJIapH 3apxan xapdmap Ownan Owrtwiran. Mciom auHM
Mapkazuit Ocué xankiaapu Xa€THHH KECKHH Y3TapTHPAH,
HaTWKaJa SIHTH PYXWT, ypd-omaT Ba STHOWAESHTUKIUK
[IaKJUTaHIH.

XVII-XIX acpnap naBoMuard MHJUIHIA OOIIOOIIIOKITHK,

1865-1917 Wuapaaru Yop PoccusicuHuHT
MycTamllakaumiuk cuécaTd Ba  aiHuMKca, 1917-1991
WWIapaard  COBET  TY3yMH  y30€K  XaJKW MUJUTHA

PYXMATUHHMHT YCUIIMHH CYCTJIAIUTHUPAM, YIKAHUHT KYII
KHXATAAaH OpKaga Komubd Kkerummra cabadum OYmam,
KMIIWJIapAa ¥3 MHUIATH Ba MIUUIMHA pyXHUATUTa HHcOaTaH
Oedapkimk XHUC-TyHFyJlapura ara IaxciapHu
MaKUIAHTAPAN.  “MumaTdwinkka” Kapmy — Kypariuil
HUKOOHU octaa 40-immtap oxupu — 50-itrsuiap Gontapuaa
MyCTaOHI Ty3yM Ba YHHHT MadKypaBHil Myaccacaiapu
¥30eK XaIKWHWHT MaJaHuid MEpOCH, MWUINH PyXUSTHTa
Xy)KyM KWIHIIHA KEeHT aBX onaupud robopmu. Unm-dawn,
anabuér Ba OomKapyB coxajlapuaa MeXHaT KWJIraH
3UENMIApHUHT OMp KaTop BaKWwUIapura Kaplid KaTaroH
cuécatu toputwinu. KararoH cuécatm MycTabunm Ty3ym
Maxpuil Xy}oKaTiapuaa akc 3THO, ylap acocuia MIJLTHN
PYXMATHH CHHIMpPUII Ba WYKOTHII HIUIApH amajra
omupwian. AHa IIyHIAl# KaTtarOH CHECATHHHHT MEBhEpUi
XyxoKaTinapuaan 6upu — 0y (Mocksa, 06, 1947. ITpukas HK
(003)) 47-connu itypukHOMa OYIMO, YHHHI KHCKAPTHITaH
Ma3MyHUHH Oepamu3:

1. TamwknioTYMIUK KOOMJIMSATHIA 3ra Ba XalK opacuia
Malxyp OyiraH KAIIMIIapra anoxuaa YTuoop Oepui Kepax.
Bynpait kummnapuu €11ad onuira ypuHUIL 3apyp, Madboao
pan sTapkaH, yJapHHUHT IOKOpPH JIABO3UMJIAP TOMOH HYJIMHU
TYCcuO KYHHI JT03UM.

2. Illynpmaii Oup Ba3usAT spaTUII KepakKW, JaBiaT
XM3MAaTYMIIAPUHUHT  JJapoMajiiapy  (Maxcyc Xu3Mmar Ba
XapOuii caHoaTHaH TalIKapH) KyJa 03 MHKIOPHH TaIIKWII
sTcuH. By, aBBajo, COFNMKHU cakjaml, cyJ Ba MakTabiapra,
OyHzaH Tamkapu 6apya pax0ap Xxoxumiapra TaayuryKIAIup.

3. Bomkapmanap Ba KyIruHa KOpXOHaJap
uaopaitapunaru 6apya jgaBozumiiapra (Konnapraru XyKymar
opramyiapy OWJIaH KeJIHMIIYBCH3) MaxcyC XH3MaT OuiiaH
XaMKOPJIMK/a OYIIraH KUIIWIApHU TalUHIIAI 3apyp.

4.V3 Ba3u(aCHU THUPUIIKOKIMK OMiaH Oa)kapajIuras,
aMMO  MyaMMOJIapDHHM  TaxJIiI  KWiIa  OiIMaijguran
paxOapiapHUTMHAa XHW3MaT JIaBO3UMH OYiiMuya KYTapHIHIIN
YUyH XapakaTr KWIAII Kepak.

5. bounanruy Ba Ypra Makrabnapia, OyHIaH XaM aBBall,
ypTa Ba onuil YKyB MopTiaapuia yTa 3BTUOOP KO30HIaH
VKUTYBUMJIAp WIIJAH YETIAIUTHPWIUINN JIO3UM. YIIApHUHT
VpHUra Ou3 TOMOHMMM3IAH O€NruiaHajural KUIIWIAPHU

KyWuiI dannap opacugard  (apk  Tekuciaad

}O60pI/IJII/IH.II/I, XaKI/IKI/Iﬁ Hauipjiap 4€KJIaHUIIN, JTIOTUH Ba 5CKA

Kepak.

IpeK THUIApH, YMyMHUH (uiocodus, MAHTHK Ba TCHETHKA
GbaHTapUHUHT  YTWIMMIA ~ TYXTAaTWIMIIA — mapT. Tapux
Japciapuna  ytraH —cuécaTAoHNIapiaH  Kumuap  Baran
paBHAKM YYyH XW3MaT KWIraHu €KUM XHM3MaT KWJIMIIra
YPUHTaHU XaKuJa Talupull MYMKHH 3Mac, 3bTHOOpHHU
(dakar moamoxjap 3yJIMH Ba ylapra Kapiid KapaTHiraH
XaJK Kypammra Oypum Jo3uMm. Maxcyc MakTabnapaa
MYTaxacCHCIHK JXy/1a dyerapanad YyTUINIIHN Kepak.

6. Mm xoitnmapupa erakyd MyTaxacCUcClIap HILJIAH
OJIMHMIINIa XamJa YJIapHUHI VpHUra 4dajsamyjula Ba
MyJI0Xa3acu3 X0AUMIIap KYHHUIIHIINra SpUIIHIIT Kepak.

7. Onuii YKyB OpTiapra HIyHIad KHIIWIAPHU KaOyil
KUJIMIITA  SPULIHIIT ynap  XaJKHUHT
KaTiaMuaH OYJICHH Ba yNapHUHT MYTaxXacCHCIMK Oyinda
YyyKyp OWJIUM  OJMII Oanku  ¢dakar AUIIIOM
Ku3ukTupenH [5:510].

Maskyp iypukHOMa Kabu Maxduil XyxoKariaap acocuua

KEpaKKu, OMH

3Mac,
aMaira OIIMPWITaH MWUIAT PYXWSTHHA CHHOWPHUII Ba

WYKOTUIITra KapaTwiraH cuécar OyryH
xaéTUMH3/1a AKKOJI KYpuO Ba XUC KUIHO TypuOMu3. Mucon

HaTH>XXaCHHHU

V4yH OJIMA TablIMM Myaccacajapura (pakaT JUIUIOM YYyH
yKkuiira kupaétran SuuiapHd KypuO, MHJUIATHMHU3 OJIIUA
XaJIM )KUIMA CHHOBNIAp OOpIIMIHra aMuH Oy IaMmu3.
TagkukoT MeTomoJorusicu. Anbarra Oy KyxHa ayHE
JOUMHN MaH(aatiap
TYKHAIIyBUAaH HOOpaT OYnaHMO, SHTM JaBpla XaM eTaK4yH

Kypam, KapaMa-KapUIidK Ba
JaBiaTiap 3aMOHAaBUM TEXHOJIOTHS Ba yCyJUlap OpKallu
JKAXOHTa XYKMPOHJIMK KWJIMII CHECATHHU IOPUTMOKIA. XX
ACpHHMHI CYHITHM 4Yoparuzna CcoOHMK COBET JaBJIaTHHHHT
KyJaly HaTWXacuaa AyHENAru reocuécuii Ba3usT, Kydjiap
HucOaTH ¥3rapau Ba AyHE Xapuracuja SHIM MYCTaKuil
JaBiaTiap maimo Oyimu, XycycaH MamiIakaTHMHU3 XaMm Y3
MYCTaKWIIMTHHHA KyIra KupuTaud. by Bokeamap oprunaH
Awmepuka Ba Fap6 nasnatnapuna EBpocué xymynura srammx
KWW WMKOHUATH Taimo OYymau. Anbarra, 3amMOHaBUI
oIapouTAa OYMK XapOuil Kapama-KapIIMIMKKa KHPHUIIUII
xaBhm Wyn Oymuo, ymap Mapkasuit Ocué xymyauna
MabHAaBUH JKUXATIaH XYKMPOHJHMK KWJIHMINTa, Y3 FOSCH Ba
MaJaHUSTHHU TYpIM  ycyluiap, “oMMaBuit
MamaHusIT’ (TaBIUM AacTypiapd, Typiad KHHOQWIBMIIAp,

XKyMilaaaH,

ajabuérnap, yiinnnap Ba O0IIKa OMWJIAp) OPKAJIM OMMAaBHUI
OHITa CHHTIMpHIITa xapakaT KuiMoxnaa. Iy Ouman Gupra,
Poccust xam Mapkaszuii Ocué MuHTaKacuaa y3 TabCHPUHU
cakyab KoyMIra Xapakar KWinO, sroHa MabHaBUH MaKOHHU
sIpaTUIIra MHTUIMOK/IA.
OuuruHU aWTrasja,
MWUIMH PyXUsT Ba MabHAaBUM KaJpuATIapra Kapiiu TaxJHUIl

OyryHru Tio0ajutalryB JaBpua

Ba Xxarapjap KyHJaH KyHra kKydaiin6 Gopmokma. XXI acpra
kemu6 Fap6 maxcynu 6ynran “oMMaBuil MaTaHUAT TaXIUIA
MWIIAT PYXUSATHU Y3rapTUpUIL, YHH SIKCOH OTHINra
KapaTWiraH COBET JaBpH YHUHT  TaprudoT
TEeXHONOTUsIapuJaH XaM Oup Heua Oapobap xaBdau

cuécaru,

X,I/ICO6J'IaHaHI/I. A(bcycm, opamMusaa MWJLTAH FOs1, MabHAaBUAT
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Ba MWUIMM pPyXUAT MOXMATMHH TYJIUK aHriad ermaraH
mraxcnap, paxoapiap MaBXyIKH, yiaap Xald XaM MabHaBHUST
KepakMHu — iykmu, e Vitnaian. Xap OupuMu3 OHITHIIMMU3
3apypKH, XO3UPTH ax00poT acpuna IyHEAa SHIM MaJaHHAT Ba
ouBMIIM3aNMs makwianMokaa. Ly Oowmcnan, ymoOy naBpaa
MIJUIaT TeHOGOHIMHKM acpall, MIUTHH PYXMSTHHU CajOuid
TabCUpNApJaH XUMOS ~ KWIMII = JKaMHUATAA2  MabHaBUM
XaB(CH3ITHKHA TabMHUHJIAIIT Gopacuaaru nom3apo
BasudanapuaaH OUpHra aiaaHIu.

Uly Omnan Oumpra, alHM 3aMOHAA KaIpHATIAD TU3UMHU
KECKHH ¥3rapu0, mirapu (asuiar caHalraH Hapcajap aiora,
aBBaJUIapM TYHOX cHdaTHIa KOpaJaHTaH Xapakariap
(basmnarra alIaHTUPUIMOKAA. AWHHM YOFIa axoNy, allHUKCA,
éuutap oHrumra (akar Y3WHM Yiinam, MeXHAT MHTH30MUTa,
ownara €HrWJ Kapauml, HWCTebMOTUMINK (MOJIApacTINK)
KalpuaATH Typau #yuiap OwiaH —yYCTOMOHJIHMK — OWJIaH
CHHTIUPWIAETTaHl XaM cup sMmac. AlHHMKca, OyryHIH KyHIa
(bap3aHIapIMI3HU OTa-OHA, OOFYa, MaKTad EKH HHCTHTYT
amMac, aKcapusT XoJuapaa Kynunara TenedoH
“rapbusutamorna”. Ilpesupentimus [llaBkar Mup3uéeB kym
0opa TabKHIJIaraHUACK, MIJUTHHA MabHABUSATAMHU3TA MYTIAKO
OeroHa OynraH 3apapiii FosUlap, TYIIyHYa Ba Kaparuiap
qerapand Oy3maciaH, OmITupMaciaH, TapOup ko3 Oyiica,
“qakupuIMaraf MEXMOH [Daul XOHAJOHMMHU3Ta,
KAMHATAMH3TA, OHT EMOHHM, MYypFaKk OoJlalapUMHU3HHHT
TOKM3a KajuOu Ba roparura Kupud kenMoxnaa” [7]. NHunHyH,
OJITUMU3IaTru MYXHUM XaéTuu Baszuda MabHaBUH
TaxIuaiapura HucOaTtaH ceprak, orox Ba Xymép OYiuo
sIIIani, MamJyIaKaTHMHU3 MIJUTHA MaHdaatiapu, aHbaHa Ba
KaapusTiapuMu3ra €r fos Ba KapalUIapHUHT Makcaj-
MyJUIa0JIapUHU TEpaH aHrJall, aifHuKca, SNUTapUMHU3HU Oy
kabu xaB(-xaTapiapJaH XuUMOS KWIMIIMMH3, YJIApHU
“MabHABUSIT BaKIIMHACH OWMJIAH SMJIAIIUMU3 MIAPT.

Taxana Ba HaTmKajgap. Mammakatumuzga “Mrunimid
TUKJIAHUINJAH — MWUIMH IOKCAIMII capu’ YMYMMMUIAN
FOSACH aMaira OIIMPWIAE€TraH XO3UPIW BaKTAa MUUIUN
PYXHM  IIaKJUIAHTHpaJWTaH  HETruW3JapHM  acpaml  Ba
TAaKOMWUIAIITHPUII ~ Xa8THH  3apypHaT  xucoOnaHaau.
Bapuamusra MabiIyMKH, MWUIATHUHI MaJaHMK ¥y3aru Ba
YHUHT MWUIMH pyXM OHA THJIAA aKC 3Taau. TWICH3 KaMHAT
pUBOXIIAaHMANAM, TapakKuid TormMaia. OHa THIM — MWDIAT
pyXxu, op-HOMycH xucobnanaau. A6ayna ABIOHUHHHUHT “Xap
OMp MIUIATHUHT IyHENA OOPIMIMHH KypcaralypraH OWHMHau
xaéth TWI Ba amabméruayp. Mwnmid TUIHH WYKOTMaK
MWUIATHUHT PYXUHH HykoTMakayp” [8] meran cy3mapuHu
VKuMarad, Tadakkyp KuiMmaraH 3u€nM KWLM OpaMu3/a
O6ynmaca kepak. byHnman rtamkapu, Oyrok MyTa(akKHpUMH3
Ab6nynxamun Uynnon “Anabuér simaca MuiuiaT smap” aep
9KaH, MWUIAT XaéTuaa MWUIMH pyX Ba YHHHI 3HT Ty3all
udomacu OYyIMHUII MIIDTHA agabu€T Xan KUIYyBUM aXaMUsT
kacO ATHIIMHM anoxujga Tabkuiaran sau. lly Oowc,
rmobajiayB  JaBpu MabHaBHH  TaxJauuiapuaaH - y30ex
TWINHY, MWUIMH anaOuérHu  acpab-aBaiimamni, jaBiar
TOMOHMJAH (haon KYJulaO-KyBBaTJalll Ba PHUBOKIAHTHPHIL
3apyp. Tamku pekigama Ba €3yBiapHM Y30ekua cy3nap

acocuma ¥y30ek €3yBuaa OYIHIIMHM TabMUHIAILL, Y30€K

THIIMHA ~ MaMJlakaTaa smioBYd  Oapua  (yKapoJapHHHT
XaKHKAM ~ MyJIOKOT  TWINTa  alIaHTHPUIT  MYyXHM
XucoOIaHaIu.

Mwumii  pyX ¢akar THI OWiaH derapajaHMaiau.
Mwnuii aHbpaHaslap, caHbaT Ba MaJIaHHAT, MaJaHUH Mepoc
XaM MWUIMA pPyXHH IHAKJIJIAHTUPYBYM KOMIIOHEHTIIap
xucoOnanaau. Muwumil pyXHH INAKUIAaHTUPAIUTaH acoCUit
KHUXATIAPUIAH sHa OHPH TAbIMM THU3UMH, OWIA OpPKAIU
amaira ONIMPWIAJUTaH MIUTMHA TapOusanp. MHCOHHUHT
pyxuii ~ KamoJIoTra  JSpUIIMIIM  CaHbBATCU3  amajra
OIIMACIMIUHM, Oy MakcaJara MyCHKa Ba MWIIMHA MYCHKUH
MEPOCHMHU3 OpKaJIM OJpHUIIUII MYMKUH. IIpesuneHTHMuU3
IllaBkatr Mup3uées “xap OHp MakTad YKyBUUCH OHUTTa
MUJITHH MyCHKa  acOOOWHHM  YaJHIIHH OmHIIN
Kepak”, JeraHuAa JKyJa KaTTa WXTUMOMI MyaMMOHH,
MWUIAT Kuéhacu Ba YHHHT MWUIAN KaapusaTiapu OWiIaH
OornuK Macananu udoganad Oepran sau. Jlekwn E&uutap
ypTacuma SHT CEBHMIIM XUCOOJAaHTaH dCTpaja CaHbaTHHHHT
OMMAaBUIIIMTHIAH Fapa3iW HHATAA, MOAIWH  OOWMIHK
OPTTUPHIN #ynuna QoigananyByd KHMCaTapHUHT OOPIIHIH,
yJap COHMHUHT KyHJAaH KyHTa KYmaiuO, €nuiap MabHaBHU
OHTH Ba TadakKypura cajOuil TabCup YTKa3a&TTaH! XaM CHp
smac. “bu3 scrpaga caHpaTMHUHr OYryHH Ba 3SpTaHTH
PHBOXH XaKHa Cy3 I0pUTap SKaHMH3, aBBAIAMOOp ““MUILTHI
acTpasa”’ neraH HMOOpPaHMHI MabHO-Ma3MyHHIa aJIOXUa
9bTHOOp OepHIIMMK3, YHH Xap KaHmail OeroHa TabCHpIAH,
aifHuKca, “‘OMMaBH{ MagaHWIT pyXUAAard  OKUMIIAP
TabCUPHJAH XUMOS KWIHIIUMH3 Kepak, anbarra” [2:141-
142].

AxOopoT acpupa MWIIMH PYXHUATHH TapOusiiamn Ba
OIaKJUTAaHTHPHUINAA ~ OMMaBuii  axOopoT  BocuTanapu
AMKOHUATH OMp Heda OOp OpTHO KeTAM Xamaa y OBHT
TabcUpuaH “TapruboT”’ Kypousura aitnanmu. boucu, ax6opor
ypymu aroMm OomOacuman “kywin” O0ynu6 OGopMmoxza.
Mabiaymkn, OyryH XaJKUMHU3HM MabHAaBUH FOKCAKIIMKKA
YyopJaiura, STBHU xKacopar, OJIUIKaHOOIHK,
BaTaHNAPBAPJIMK, MAbHABUHM TY3aJUIMK, aXJIOKUH IOKIIHUK,
YIIyFBOPJIMK, HadocaT Ba MabHaBUH KaapUATIAPHU Taprud
9TyBUM Oaquuii rOKCak agaOMET Ba caHbaT acapiapu Ba
KMHOQUIIbMIIApra Karra SXTUEX MaBxkya. HOprumumsmaru
TeNeKaHAJIap Ba MHTEPHET OPKalM HAMOMMIN STHIAETraH
MWIUIMA Ba XOPWX Cepuajulapd, KHHOMWIbMIAp, TYpJU
KypcaTyBiap ymoly MabHaBUI 3XTUEKHU KOIJIAANTUMU EKU
aKkcuMH4Ya caiOuil tabcup Kypcarsantumu. by caBonm OyryH
OapyaMu3HM KuiHamM Kepak. Ilemarormka anmapu
noktopH, mpodeccop, Myxammamxkon KypoHoB mryHpait
€3amu: byryH €NUIapUMH3HUHT YHT KyIHJaH — MHJUIAN
MaJaHUAT, Yall KYJIuIaH — “OMMaBUHA MaJaHUAT TOPTAITH.
Kum enrap skan? Xap OMPUMM3HUHI OJIMMH3/a Y4 HYn
6op. bupn — mwumii magaHusTEMHM3ra Epaam Oepwui,
UKKUHYMCH — OedapK Kapab Typulll, yUUHYUCH — “OMMaBHH
MaJaHuAT ra €paam Oepul.

Japxakukar, nAyHEoa Typau FosBUH Ba axOopuii
XypyXjap Ky4ailnb Gopaérran Oup HIapouTAa MUIJIATHUHT
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V3UHU Y31 acpaml WHCTHHKTHHH KydaWTHpUII JI03uM. By
Mabpudar  Oopacumaru
GdaomusTIMHU3ra OOFNHMK. Y3MHHU ¥3W XMMOS KWJIa OJNaJAUTaH

OeBocUTa  MabpHAaBUAT  Ba
Ba acpail OWIaauraH ojamjaa Mabpudar Kywid Oymamu, y
Xap KaHJail IIapouTia IOKCaK MaJaHHUATHHM HaMOEH Kuiia
onmanu. lllyHpalih WMKOHMSATra »sra HMHCOHJIAp Kymalica,
KaMUAT MabHaBUil Kuéhacu OapkaMoIUIallaid, KyWId Ba
KyApaTiu >KaMHAT lo3ara Kenagd. by aca MuwiIaTHUHT
HUCTUKOONAary PaBHAKUHM, JKaXOH XaMXaMUSATHIATH YPHU
Ba MaBKEHWHH, yMyMcaiiépa Mmukécuma OapkamMon MIUIAN
Kr€pacHN HAMOEH KUITHII IMKOHHHU Oepajii.

Xymnoca Ba rtakauduaap. IOxopuma Tabkuanab
YTIWIraHunek, OyryHTrd TIo0aIallyB AaBpuaa XylEp Ba
orox, Oynu0, XalKUMHU3 THHWINTH, MaMJIAKaTUMHU3 MUJUTUH
MaH(paaTIapuHu Yinad smammmus 3apyp. UyHKH Mamilakar
Ba XaJKiIap Ypracugaru xaB(Ccu3IIK xamja
0apKapOPIMKHHUHT 3HT MyXUM IIapTH OYJIraH WIIOHY, ¥3apo
XypMarT MacalacH WHKHpo3ra 103 TyTMmoknma. Ly Omiman
Oupra,
MabHAaBUH-aXJIOKUH XaB(CH3IMKHU TabMHUHJIAII Oopacuaa

aifHu JaBpAa JXaMUATUMU3da MUJUTAH PYXUAIT,

Oup Karop MyaMmMMoJiap MaBXyx OVYIHO, yiaapHH Xaji
KWIMAcHaH OCNTUIaHTaH MaKCaira OSPHIIUII KHAHHIHD.

Kymnaman, >XaMUATIArTH IDKTUMOUM Myammoiap, 0ab3u
axoM KaTJIAMJIAPUHUHT YBTHOOpHAH 4eTHa KOJaéTraHu,
aXOJIMHUHT alpuM TypyxJapuaa EIFU3IaHUI KalQUATHHUHT
Ky4YalWIly, TabJIMM-TapOus UIUTapUAArd FO3aKMIHK, MUJUTHN
ros Ba MadkypaHu ¥3 Xonwra Tanniad KyHHIraHd, THIIL,
MaJIaHUAT, CaHBAT COXACHJArd MyaMMOJap, aXxojdu TypMYyII
JMApaKaCHHUHT Tacain® OOpuIIM Ba WIICH3INK KaOu
Macarnajap ¥3 eqUMUHH KyTHO TypHOIH.

Bapuamu3 GHIMIINMH3 Kepakku, SIHrH Y3GeKHcToHIa
“Mwuiil  THKJIaHWUIIIAH — MWUIMH  IOKCai Wil  capu’
YMyMMWUIAH ~ FOSICHHHHT — HATHKAIOpPJIUTH  OEBOCHTA
XaJKUMU3HUHT MWUIMH PYXH, MAJUTHH OHT'H Ba TapaKKyph
Oounan y3Bui Oormuk. Iy cababiu, XaqKUMH3 MHJUTAR
PYXMATHHH MyCTaXKaMJIall Ba pUBOXJIAHTHPHII Oopacugaru
3aMOHAaBUH TabCHUPYaH YCyJI Ba
IaKjutap/ia TalmKuia 3Tuil, Oy Oopajgard WIMHN-TaJKUKOT

TapFU0OT HILTAPUHH

WIUIAPUHA  KYMaRTHPHIN, OMMaBHi ax0OpOT BOCHTalapu
MMKOHHATIAPUNIAH SHATa KeHIpoK (oinananum kepak. Iy
Oupra, MWUIMA pyxuirra cajiOuid  TabCHp
KypcaTaéTraH oOMWUIapra HucOaraH a€BCU3 KypallHil

Omnan
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FAZLIDDIN QODIROV

QarDU falsafa va sotsiologiya kafedrasi o ‘gituvchisi,
falsafa fanlari bo ‘yicha falsafa doktori, PhD

SHAXS FUQAROLIK MADANIYATINI SHAKLLANTIRUVCHI SHART-SHAROITLAR

Annotatsiya: Ushbu magolada shaxs fugarolik madaniyatini shakllantiruvchi shart-sharoitlar o rganilgan. Shaxs fugarolik

madaniyatini shakllantiruvchi shart-sharoitlarning tarkibiy elementlari va muhim jihatlari ochib berilgan. Jumladan, tabiiy,
igtisodiy, siyosiy, ijtimoiy va madaniy shart-sharoitlar tahlil gilinib, ushbu tarkibiy gismlar kompleks ravishda shaxs fugarolik
madaniyatini shakllantirishda muhim rol o ‘ynashi ko ‘rsatib berilgan. Tayanch so‘zlar: shaxs fugarolik madaniyati, tabiiy shart-
sharoitlar, igtisodiy shart-sharoitlar, siyosiy shart-sharoitlar, ijtimoiy shart-sharoitlar.

Annotation: The article examines the conditions that shape the civil culture of an individual. The structural elements and
important aspects of the conditions forming the civil culture of a person are revealed. In particular, the natural, economic,
political, social and cultural conditions have been thoroughly analyzed, and it has been shown that these components play an
important role in the formation of a person's civil culture. Keywords: personality civic culture, natural conditions, economic
conditions, political conditions, social conditions.

Annomayusn: B cmamve paccmampusaromces yenosus, hopmupyrowgue eparcoOanHckyro Kyavmypy IuyHocmu. Beisensomes
CMPYKMYpHble deMeHmbl U 8AJICHble ACNEKMbl YCA08Ull YOPMUPOBAHUS SPANCOAHCKOL KYAbMYpbl AuuHOoCmu. B yacmuocmu,
0emasbHoO npoanHalIu3Iupo6aHbl npupO()Hble, IKOHOMUYeCcKue, nojiumuveckKue, CoyudilbHble U KyJabmypHble YCl06Usl U NOKA3AHO,
Umo dmu KOMNOHEHMbl USPaiom GadCHYIO pPONb 6 (DOPMUPOSAHUU SPAICOAHCKOU KyTomypsl uenoseka. Kiroueevle cnosa:
epaofcdancrcaﬂ Kylemypa Ju4yHoCmu, }’lpllpO()Hble YCI08Us, ISKOHOMUYeCKuUe YCloeusd, noaumudecKkue yciloeusd, COyudilbHble
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Shaxs fuqarolik madaniyatini yuksaltirish zarurati
nafagat rivojlangan mamlakatlarda, balki ijtimoiy hayotning
turli sohalarida u yoki bu ko‘lamdagi islohotlarni amalga
oshirayotgan davlatlarda ham oshmoqda. Bu yurtlarda davlat
rahbari va hukumat o‘z mamlakati bilan taraggiy topgan
yurtlarning ijtimoiy va iqtisodiy imkoniyati orasidagi fargni
imkon gadar gisqgartirishga e’tibor qaratmoqda. Bunday ezgu
magsad jamiyat salohiyatini yagona yo‘nalishga safarbar
qilishni taqozo qiladi. Jumladan, “Xalgimizning erkin va
farovon, qudratli Yangi Oc<zbekistonni barpo etish bo‘yicha
xohish-irodasini ro‘yobga chigarish, har bir fugaroga o‘z
salohiyatini  rivojlantirish uchun barcha imkoniyatlarni
yaratish, sog‘lom, bilimli va ma’naviy barkamol avlodni
tarbiyalash, global ishlab chigarishning muhim bo‘g‘iniga
aylangan kuchli igtisodiyotni shakllantirish, adolat, qonun
ustuvorligi, xavfsizlik va barqarorlikni kafolatli ta’minlash
magsadida”[8] “O‘zbekiston — 2030 strategiyasi gabul
gilindi.

Shaxs fuqgarolik madaniyati doimiy o‘zgarish jarayonida
bo‘lgan fenomendir. Shunday ekan, uning mohiyatini
o‘rganishda fugaro ongi va shuuriga, faoliyati va
intilishlariga ta’sir ko‘rsatadigan turfa shart-sharoit va
omillar ham tavsiflanishi lozim. Obyektiv shart-sharoitlar
o‘zining turli-tuman ekani va intensiv dinamikasi bilan
xarakterlanadi. Ular jamiyatdagi tabiiy, igtisodiy, siyosiy,
ijtimoiy va madaniy omillar bilan bog‘ligdir.

Fugarolik madaniyatining dastlabki sababchisi tabiiy
shart-sharoit sanaladi. Tabiiy shart-sharoit — inson hayotiga
salmoqli ta’sir ko‘rsatadigan tabiiy omillar yoki geografik
muhit  xususiyatlari  yig‘indisidir. Bu  shart-sharoitlar
turkumiga hududning geografik joylashuvi, relyefi, iglimi,
daryolari va ko‘llari, o‘simliklar va hayvonot olami kiradi
[9]. Albatta, har bir hududdagi shart-sharoit o‘zining
takrorlanmas xususiyati bilan ajralib turadi. Aynan ana shu
tafovutlar  turfa mamlakatlarda fugarolik ongi va
faoliyatining turli ko‘rinishlarini vujudga keltiradi.

To‘g‘ri, o‘tgan asr oxirlariga kelib, jahondagi ekologik
vaziyatning globallashuvi tendensiya tusini oldi. “Ekologik
vaziyatning globallashuvi deganda turli mintagalardagi yer,
suv, iglim, o‘simlik dunyosi, hayvonot olami, tabiiy
boyliklari tarkibi, rivojlanish tendensiyalari, tabiiy va sun’iy
muhit orasidagi mutanosiblik darajasida sodir bo‘layotgan
unifikatsiya ~ jarayoni nazarda tutiladi” [4:38].
Globallashuvning bu shakli mintagalardagi tabiiy shart-
sharoitlarning bir-biriga o‘xshash jihatlarini ko‘paytirib
borayotgani ham hagiqgatdir. Shunga garamasdan, hududlar
tabiiy shart-sharoitlari — relyefi, daryolari va ko‘llari,
o‘simliklar va hayvonot olamidagi o‘ziga xos xususiyatlar
batamom yo‘q bo‘lib ketgani yo‘q va kelajakda ham shunday
bo‘lib qoladi. Bu esa, o‘z navbatida, insoniyat fugarolik
madaniyatining turli-tumanligini ta’minlaydi.

Tabiiy shart-sharoitlar fugarolik madaniyatining muhim
elementlari — Vatan tuyg‘usi, vatanparvarlik faoliyati sifatiga
salmoqli ta’sir ko‘rsatadi. Shaxs, eng avvalo, o‘z Vatani
tabiatidan ruhlanib, uni ardoglashga va qadrlashga

odatlanadi, fugaro sifatida uni  asrab-avaylashga,
manfaatlariga xizmat gilishga kirishadi. Bu o‘rinda atogli
shoir Erkin Vohidovning ‘“Vatandin yaxshi yor bo‘lmas”
nomli  muxammasidagi ushbu satrlarni  keltirishning
o‘rinlidir:

Zuloli ta’mini topmam sira bolu shakarlarda.
Vatan yodi erur galbimda, bo‘lsam men safarlarda,
Jamoliga to‘yolmasman kezib gishlog, shaharlarda,

Qizil gul bargida bulbul kabi sayrab saharlarda,
Yana shoir gilur takror, vatandin yaxshi yor bo‘Imas
[2:32].

Fugarolik madaniyati mazmuni va xarakteriga ta’sir
ko‘rsatadigan omillar hagida gapirganda dastlab jamiyatdagi
igtisodiy shart-sharoitlarni tilga olish lozim. Igtisodiy shart-
sharoitlar deganda mamlakat iqtisodiyotining aniq bir
davrdagi ahvoli nazarda tutiladi. Ishlab chigarish va iste’mol
hajmi, igtisodiyot tarkibidan joy olgan tarmoglar va ularning
samaradorligi darajasi, eksport va import salohiyati, igtisodiy
o‘sish sur’atlari — shu va shunga o‘xshash ko‘plab mezonlar
mamlakatdagi igtisodiy shart-sharoitlarni ifodalaydi.

Jamiyatdagi iqtisodiy shart-sharoitlar  bilan shaxs
fugarolik madaniyati o‘rtasidagi o‘zaro alogadorlik dialektik
xarakterga ega. Bir tomondan, iqgtisodiy shart-sharoitlarning
o‘zgarishi shaxs fugarolik madaniyati transformatsiyasiga
olib keladi. Ikkinchi tomondan esa, shaxs fugarolik
madaniyatining yuksalishi pirovardida igtisodiy
ko‘rsatkichlarni takomillashtirish uchun zamin yaratadi.
Hozir biz uchun masalaning ikkinchi tomoni ahamiyatli
emas. Shu boisdan alogadorlikning birinchi aspektiga
e’tiborni qaratamiz.

Igtisodiyotning sifatiy takomili, uning o‘sishi shaxs ongi
va faoliyatini chetlab o‘tmaydi. Buning ogibatida iqgtisodiy
tafakkur yuksaladi, jamiyat a’zosi iqtisodiy munosabatlar
ishtirokchisiga aylanadi, bu munosabatlarda gabul gilingan
goidalarga amal qgilishga odatlanadi, fugaro sifatida magbul
igtisodiy munosabatlarni asrab qolishga oz hissasini go‘sha
boshlaydi. Aynan shu boisdan iqtisodiy islohotlarni
muvaffagiyatli amalga oshirgan, natijada mamlakat igtisodiy
shart-sharoitlarini tubdan yaxshilashga muvaffag bo‘lgan
Janubi-Shargiy Osiyo mamlakatlarida kishilarning fugarolik
madaniyati intensiv ravishda takomillasha boshladi. Bu
mamlakatlarda iqtisodiy yuksalishga mutanosib ravishda
fugarolik ongi va faoliyatining barcha elementlari o‘sganini
kuzatish mumkin.

Nomagbul igtisodiy shart-sharoit fugarolik ongi rivojiga
imkon qoldirmaydi, uning faolligi darajasini zaiflashtiradi,
o‘z fugarolik burch va mas’uliyatiga e’tiborini kamaytiradi.
Igtisodiy  tanazzul fugarolarni yagona umumijtimoiy
manfaatlar atrofida birlashtirishga xalal beradi, bu esa
fugarolik madaniyatining pasayib ketishiga olib keladi
[5:14]. Aynan shuning uchun ham “qoloq mamlakatlardagi
fugarolik madaniyatining tipik xususiyatlari ratsionallik
darajasi pastligi, kishilarning manipulyatsiyaga
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beriluvchanligi, jamoaviylik va qonunga itoatsizlik,
paternalistik orzular mavjudligi, fugarolar passivligi,
kelajakning gadrlanmasligi va intolerantlik bilan bog‘liq”
[5:21].

Shuni ham ta’kidlash lozimki, jamiyatdagi iqtisodiy
shart-sharoitlar turli omillar ta’sirida mudom o‘zgarib turadi.
Ayrim hollarda ichki va tashgi omillar unga pozitiv tus bersa,
boshga davrda yuz bergan salbiy igtisodiy tendensiyalar uni
zaiflashtirishi yoxud ingirozga yetaklab kelishi mumkin.
Masalan, davlatning iqtisodiy sohani ogilona boshgarishi,
igtisodiy ~ adolat, mulkchilik  shakllari  tengligining
ta’minlanishi kabi ichki omillar, teng huquqlilikka tayangan
xalqgaro igtisodiy aloqalar, igtisodiy manfaatlar pariteti kabi
tashgi omillar igtisodiy yuksalish bilan intiho topadi.
Mamlakatda amalga oshirilgan noto‘g‘ri iqtisodiy siyosat,
davlatning iqtisodiyotga haddan ziyod aralashuvi, igtisodiy
lobbizm kabi ichki omillar, global moliyaviy-igtisodiy
ingiroz, jahon bozorining  geosiyosiy = magsadlarga
bo‘ysundirilishi kabi tashgi omillar igtisodiy tanazzulga
sabab bo‘lishi mumkin. Fuqgarolik madaniyati mazkur
igtisodiy o‘zgarishlarga proporsional tarzda takomillashadi
yoki tanazzulga yuz tutadi. Pozitiv o‘zgarishlar intensiv
kamolotga, negativ holatlar uning passivlashuviga olib
keladi.

Fugarolik madaniyatidagi o‘zgarishlarga turtki beruvchi
yana bir sabab siyosiy shart-sharoitlar bilan bog‘lig. Siyosiy
shart-sharoitlar deganda jamiyatda hukm surayotgan siyosiy
rejim, davlat hokimiyati qudrati, siyosiy institutlar
o‘rtasidagi munosabatlar xarakteri nazarda tutiladi. llmiy
manbalarda siyosiy rejim asosan demokratik va avtoritar
rejimlarga tasniflanadi. “Demokratik rejim — xalg hokimiyat
manbai bo‘lgan siyosiy rejimdir. Ta’kidlash lozimki, “xalq”
tushunchasi hokimiyat instituti vakili bo‘Imagan fugarolarni
o‘z ichiga oladi” [1:49]. Demokratik siyosiy rejim
o‘rnatilgan davlatlarda fugarolar ijtimoiy bilim va
gumanistik g‘oyalarni o‘zlashtirishi uchun keng imkoniyat
vujudga keladi [1:54]. Bunday sharoitda fuqarolar
manfaatlarini ifoda etadigan fugarolik jamiyati institutlari
keng rivoj topadi. Bunday institutlar taraqqiy topar ekan,
jamiyat a’zolarining siyosiy jarayonda gatnashish intensivligi
ham oshadi.

Demokratik siyosiy rejimning negativ. mugqobili —
avtoritarizmdir. “Avtoritarizm boshqaruvning
markazlashtirilishini, hokimiyatning hukmron elita (harbiy
xunta, oligarxlar guruhi, klan) yoki dohiy (monarx,
prezident, bosh vazir) go‘lida jamlanishidir. Avtoritar rejim
xalg tomonidan shakllantirilmaydi va kodifikatsiya gilingan
yoki odatiy huqug orgali cheklanmaydi. Unga qonun
chigaruvchi, ijro etuvchi va sud hokimiyatining go‘shilib
ketishi yoki ularning nomiga taqsimlanishi xosdir” [3:65].
Qaysiki jamiyatda avtoritarizm illati ildiz otsa, jamiyat
a’zolari ongi va faoliyati davlat tomonidan total nazorat
gilinsa, kishilar ijtimoiy bilimlari ham cheklangan va
biryoglama tus oladi. Bunday jamiyatda fagat tor siyosiy
davralar manfaatlariga mos bilimlarni o‘zlashtirish imkoni

bo‘ladi. Avtoritar rejim xarakteriga mutanosib bo‘Imagan har
ganday ijtimoiy bilim targ‘iboti cheklanadi. Jamiyat borlig‘i
va taraqqgiyotiga doir fundamental bilimlarni o‘zlashtirish
imkoniyatlarining kamligi har ganday sharoitda fugarolar
ongi va faoliyatining passivlashuvi bilan yakun topadi
[3:65].

Mutaxassislarning mavzuga doir ilmiy izlanishlari
natijalari ham shundan dalolat bermogda. Rossiya Fanlar
Akademiyasi Sotsiologiya instituti tadgiqotchisi
V.Safronovning gayd gilishicha, kuchli davlat garor topgan,
demokratik an’analarga ega bo‘lgan mamlakatlarda shaxs
fugarolik ongi demokratik xarakterga ega ekani bilan ajralib
turadi [6:29]. Shu sababdan jamiyat a’zolarining fuqarolik
faolligi ko‘rsatkichlari ham ancha baland. Aksincha, uzoq
vagqt totalitar tuzum hukm surgan mamlakatlarda kishilarning
fugarolik ongi hanuz pastligicha golmoqda. Bu hol ularning
fugarolik faolligi darajasiga salbiy ta’sir ko‘rsatmoqda.
Jumladan, faollik ko‘rsatkichi Shvetsiyada 71 foizni,
Norvegiyada 68 foizni, Finlyandiyada 67 foizni tashkil
gilayotgan bo‘lsa, Bolgariyada 14 foizga, Ruminiyada 18
foizga, Ukrainada 18 foizga, Polshada 19 foizga teng
bo‘lmoqda [6:30]. Ma’lum bo‘ladiki, siyosiy shart-sharoit va
fugarolik madaniyati hamohang tarzda rivojlanadigan
tizimlardir.

Fugarolik madaniyatiga ijtimoiy shart-sharoitlar ham
ta’sir o‘tkazadi. U mazkur shart-sharoitning barcha tarkibiy
gismlari — turmush tarzi, hayot darajasi, odamlarning
daromadi  ta’sirida rivojlanadi. Jumladan, fuqarolik
madaniyati xarakteri kishilar turmush tarzi bilan bog‘ligdir.
Individualistik turmush tarzi qaror topgan G‘arb Kishisi
fugarolik madaniyati jamoaviylik tamoyillari ustuvor bo‘lgan
Sharqgda istigomat gilayotgan inson fugarolik madaniyatidan
tubdan farq giladi. Bu o‘rinda gap ulardan birining ustunligi
yoki pastligi xususida borayotgani yo‘q. Garb kishisining
Vatan hagidagi tasavvuri, fugarolik gadriyati, o‘zlashtirgan
ijtimoiy bilimi, o‘z burch va mas’uliyatiga munosabati va
ijtimoiy faoliyatining tabiati Sharq kishisinikidan keskin farq
giladi [7]. Bu tafovut Sharq va G‘arb jamiyatlarida turli
xarakterdagi fugarolik madaniyatining shakllanishiga sabab
bo‘lgan.

Turmush darajasi va aholi daromadlari miqdori ham
shaxs fugarolik madaniyati darajasida iz qoldiradi. Bu borada
aksiomatik ~ fikrni  takrorlaymiz:  odamlar  turmushi
farovonlashgani sayin ularning fugaro sifatida kamol topishi
ham optimallashadi. Masalan, Shvetsiya, Norvegiya va
Finlyandiyada jamiyat a’zolari fuqarolik madaniyati
yuqoriligi bilan xarakterlanadi. Vaholanki, Shvetsiyada 2022
yilning 9 oyida aholi umumiy daromadlari migdori 635 ming
212 kronani (1 Shvetsiya kronasi — 0,08 yevro = 50816,96
yevro, 55325,31 dollar), Norvegiyada — 350 ming 60
kronani (1 Norvegiya kronasi — 0,09 yevro = 31505,4 yevro,
34 300,48 dollar) tashkil etgan. Umumiy daromad migdori
kattaligi bois jamiyat a’zolarining real daromadi ham yuqori,
turmush darajasi esa shunga monand bo‘lgan. Bunday tokin
turmush darajasi va farovonlik yuksak fuqarolik
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madaniyatining garor topishiga, xususan, fugarolik ongi va
faoliyatining jadal sur’atlar bilan takomil topishiga zamin
yaratgan [7].

Insonning fugaro sifatida kamol topishida madaniy shart-
sharoitlarning roli ham katta. Jamiyatda tarixiy
taraqqiyotning ma’lum bir davrida vujudga kelgan milliy
tilning muomala doirasi, gadriyatlarning o‘zlashtirilgani, urf-
odat va an’analarga amal qilish darajasi, madaniy meros
holati va unga munosabat, adabiyot va san’atning ahvoli
kishilar ongi va shuuri, dunyogarashi va kayfiyatiga
nihoyatda katta ta’sir ko‘rsatadi. Inson ana shu madaniy
shart-sharoit asosida olamni his giladi, u hagda mulohaza
yuritadi. Bu sharoitlar pirovardida inson xulg-atvori va
faoliyati yo‘nalishini belgilaydi. Shaxs fugarolik madaniyati
— fugarolik ongi va faoliyatining shakllanishi jarayoni ham
ushbu mantigdan holi emas. Zotan, uning Vatan hagidagi
tasavvuri, fugarolik gadriyati va bilimi doirasi ajdodlar
tomonidan asrlar davomida asrab-avaylangan qadriyatlar
negizida shakllanadi. Shu nugtayi nazardan garaganda,
yuksak fuqarolik ongi shaxsning milliy an’ana, qadriyat va
madaniy merosga sodigligi natijasidir. Milliy madaniyatdan
ayri fugarolik ongi og‘ir ahvolga tushadi. Insonning fugaro
sifatidagi xulg-atvori va faoliyati ham madaniy omillarga
borib tagaladi. Kechayotgan ijtimoiy jarayonlarda ishtirok
etish xohishi ana shu omillardan ildiz oladi. Shaxs fugarolik
faoliyati modellarini tanlashda adabiyot va san’at asqatadi.
Milliy an’ana, qadriyat, adabiyot va san’atni o°zidan

uzoglashtirgan, undan quvvat olmagan, ruhlanmagan va unga
asoslanmagan fugarolik faoliyati asoratli bo‘ladi.

Turli mamlakatlarda amalga oshirilgan madaniy islohot
jamiyat a’zolarining fuqaro sifatidagi tafakkuri va faoliyati
kamoloti bilan yakun topgani, aksincha, madaniyatga
e’tiborsizlik bevosita uning mahsuli bo‘lgan madaniy ingiroz
pirovardida kishilarning fugaro sifatidagi rivojini to‘xtatib
go‘ygani, ularni ma’naviy tanazzulga yetaklab kelgani ham
madaniy shart-sharoitlarning fugarolik madaniyatiga ta’siri
katta ekanidan dalolat beradi.

Xulosa giladigan bo‘lsak, fugarolik madaniyati bir marta
shakllanib, keyin o‘zgarmaydigan fenomen emas. U turfa
obyektiv shart-sharoit va subyektiv omillar ta’sirida o‘zgarib,
goh takomil topib, goh zaiflashib boradi. Ushbu shart-
sharoitlar va omillar turli-tumanligi, murakkabligi va
ta’sirchanligi bilan tavsiflanadi. U har xil mamlakatlarda turli
tarzda namoyon bo‘ladi. Buning ustiga, uning ta’sirida
alohidalik emas, balki muayyan yaxlitlik va tizimlilik,
uyg‘unlik va alogadorlik ko‘zga tashlanadi. Turli shart-
sharoit va omillarning fugarolik madaniyatiga ta’sirini grafik,
jadval yoki sxema yordamida ifodalash ham mumkin.
Bunday ifoda mazkur determinantlarni mufassal tasavvur
gilish imkonini beradi. Sxematik ifoda quyidagicha
ko‘rinishga ega:
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SHOHRUH JUMAYEV
O zbekiston xalqaro islom akademiyasi tayanch doktoranti

FARG‘ONA VILOYATIDAGI NOISLOMIY DINTY JAMOALARNING
KONFESSIONAL MANZARASI

Annotatsiya: Ushbu magqolada Farg ‘ona viloyatida noislomiy diniy tashkilotlarning viloyatdagi konfessional manzarasi
haqida ma’lumot berilgan. Tayanch so*zlar: Farg ‘ona, din, e ’tiqod, xristian, pravoslav, katolik, protestant.

Annotation: This article presents information about confessional picture of non-Islamic religious organizations in
Fergana region. Keywords: Fergana, religion, faith, christianity, orthodoxy, catholicism, protestantism.

Aunomayus: B Oannoli cmambe npeOCcmasieHa uUHGopmayus O KOHMECCUOHATbHOU KAPMUHE HeUCIAMCKUX
penucuosnvix  opeanuzayuii 6  Pepeanckou obnacmu. Kuroueevie cnosa: Depeana, penucus, 6epoucnoseoamie,

xpucmuarncmeo, npaeociaeue, Kamoauyusm, npomecmanmusm.

Kirish. “Farg‘ona” so‘zi ilk o‘rta asrlarda Sug‘d
yozuvi bilan “Parg‘ana”, “Prag‘ana” shaklida manbalarda
uchraydi. Bu so‘z hind-sanskrit tilida “kichik viloyat”,
“atrofi berk tog‘li joy” degan ma’nolarni bildiradi.
Miloddan avvalgi II asrda Farg‘ona “Dovon” deb
atalgan[1:186]. Ilk o‘rta asrlarda “Bohan”, “Bohanna”
nomlari bilan mashhur bo‘lgan. Uzoq tarixiy jarayonlarda
viloyat hududi turli hukmdor va hokimlar qo‘l ostida
bo‘lgan. 1709-yilga kelib Qo‘qon xonligining mustaqil
davlat sifatida paydo bo‘lishi natijasida markaziy
hokimiyat minglar sulolasiga o‘tadi. Aynan shu davrda
hozirgi viloyat hududlari ijtimoiy-igtisodiy va siyosiy
jihatdan ravnag topadi.

Qo‘qon xonligi Rossiya imperiyasi tomonidan 1876-
yilda bosib olinganidan so‘ng, markazi Qo‘qon shahri
bo‘lgan Farg‘ona viloyatiga asos solingan. Biroq
Qo‘qonda turib o‘lkaning keng hududini nazorat qilish rus
hukumatiga murakkablik tug‘dirdi, bu Chor Rossiyasini
yangi harbiy-ma’muriy markaz yaratishga undadi. Yangi
shaharning joylashuvi sifatida hozirgi Marg‘ilon
shahridan 12 kilometr uzoglikda joylashgan joy tanlandi.
Shahar qurilishi 1876-yilning kuzida boshlanib, uning
birinchi nomi “Yangi Marg‘ilon” deb nomlandi [2]. 1907-
yilda “Skobelev” nomiga o‘zgartirilgan. 1924-yilga kelib
esa “Farg‘ona” deb nomlangan. Hozirgi Farg‘ona viloyati
hududi 1938-yil 15-yanvarda gayta tashkil etilgan.

Mavzuga oid adabiyotlar tahlili. Bugungi kunda
ko‘p konfessiyali sharoitda mamlakatimizda tinchlik va
bargarorlikni saglash masalalari tadgigotchilarni diniy
konfessiyalar yo‘nalishida ilmiy izlanishlar olib borishga
undamoqda. Farg‘ona viloyatidagi diniy tashkilotlar
tarixi,  shakllanishi, faoliyati, namoyon bo‘lish
xususiyatlari hamda uning jamiyat barqarorligiga ta’sirini
o‘rganish, konfessional manzarasini ochib berishda
P.P.Litvinovning “Markaziy Osiyodagi noislomiy dinlar

(XIX asrning 2-yarmi — XX asr boshlari)”
(“Heucmamckue penurunm Cpenmueit Asum  (BTOpas
nooBruHa XIX — mHawamo XX BB.)” asarida O‘rta

Osiyodagi noislomiy diniy tashkilotlar hayotining xilma-

xilligi va o‘ziga xos xususiyatlari ilmiy ma’lumotlar
asosida ko‘rsatilgan [3:226].

N.Mitroxinning “Rus pravoslav cherkovi: zamonaviy
holat va dolzarb muammolar” (“Pycckas mpaBociaBHas
LEPKOBb: COBPEMEHHOE COCTOSHHE U  aKTyalbHbIE
npobmemsr”’)[4:648] kitobida postsovet hududidagi rus
pravoslav cherkovlari hagida yozilgan.

L.l.Jukova [5:122] va boshga mualliflar tomonidan
nashr etilgan “Markaziy Osiyodagi qadimiy e’tiqodlar
tarixidan. Xristianlik” (“M3 mcropmum ApeBHUX KyJIbTOB
Cpenueit  Asum, XpuctmanctBo”) va “Markaziy
Osiyodagi xristianlik tarixiga oid” (“K wuctopun
xpuctuanctBa B Cpemneit Asun (XIX-XX BB.)” [6:273]
kabi asarlarida xristian dinining O‘rta Osiyoga tarqalishi
va XIX asrning 2-yarmida O°‘rta Osiyoning Rossiya
imperiyasi tarkibiga qo‘shilishi bilan bir gatorda
mintagada bu dinga e’tiqod qiluvchi — asosan rus
pravoslavlari, katoliklar,  protestantlar  (nemislar),
grigorianlar (armanlar) yo‘nalishlarining kirib kelishi,
boshqa xristian sektalari vakillari paydo bo‘lishi haqida
ma’lumot berilgan.

E.F.Ibragimovning “O‘zbekistonda xristian
konfessiyalari faoliyati va ularning diniy bag‘rikenglik
an’analari shakllanishida tutgan 0‘rni”’[6:161]
mavzusidagi ilmiy ishida O‘zbekistonda shakllangan,
xalqaro miqyosda boshqa davlatlarga namuna bo‘la
oladigan diniy bag‘rikenglik an’analari, shuningdek,
xristianlikning kelib chiqishi, taraqqiyoti, tarixi, ta’limoti,
asosly manbalari, hozirgi davrdagi holati, ma’lum xalq
hayotida tutgan o‘rni haqida ilmiy tushunchalar berilgan.

Svetlana  Gubayevaning “®epranckas  JoJMHAa.
OTHUYECKHE TPOIeCCH Ha pyOeke XIX-XX
BB”[7:261], O°. Hasanboyevning “O‘zbekistonda davlat
va din munosabatlari: diniy tashkilotlar, ogimlar,
mafkuraviy kurashning dolzarb yo‘nalishlari’[9:551]
nomli Kitoblarida ma’lumotlar keltirilgan.

Tadgiqot metodologiyasi. Ushbu magolani yozishda
tarixiy metodlar hisoblangan tarixiylik, hagqoniylik,
aniglik, tarixiy manbalarga asoslanish, tizimlilik, giyosiy
tahlil kabi tamoyillarga tayanildi.
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Tahlil va natijalar. Farg‘ona viloyati tarixi qgadimdan
turli etnik guruhlar, e’tigod va dinlar to‘plangan,
tolerantlik yuqori darajada bo‘lgan hudud hisoblangan.
Bu yerda buddaviylik, zardushtiylik, xristianlik dinlari
gadimdan mavjud bo‘lganini tasdiqlaydigan misollar
ko‘p. Islom kirib kelgunga gadar ushbu diniy qarashlar
Farg‘onada o°z tarafdorlari va e’tiqod qiluvchilariga ega
bo‘lgan.

Viloyat hududida uzoq davom etgan etnik va
migratsion jarayonlar ogibatida viloyat aholisining
konfessional tarkibi ancha murakkab, o‘ziga xos
ko‘rinishga ega bo‘lib, so‘nggi bir yarim asrdan ortiq vaqt
davomida  sezilarli ravishda o°‘zgardi. Nafaqat
O‘zbekiston, balki Markaziy Osiyodagi ko‘pmillatli, ko‘p
konfessional hududlardan biriga aylandi.

O‘tgan vaqt mobaynida viloyat hududida diniy
konfessiya vakillarining diniy tashkilotlari faoliyatiga
ruxsat berildi va bugungi kunda Farg‘ona viloyatida
noislomiy diniy jamoalarning quyidagi guruhlari mavjud:
Yahudiylar jamoasi, Rus pravoslav cherkovi, Rim katolik
cherkovi, Koreys-protestant cherkovi, To‘lig-injil xristian
cherkovi, Yevangel-xristian baptistlar  cherkovi,
Novoapostol cherkovi, Nemis-lyuteran cherkovi.

Farg‘ona viloyati noislomiy diniy tashkilotlarning
konfessional manzarasini tasvirlashda tarixiylik nugtayi
nazaridan eng qadim e’tiqgod vakillaridan boshlash
magsadga muvofig. Bu kabi jamoalar ichida bugungi
kunda e’tiqod qiluvchilari va diniy tashkilotlari mavjud
bo‘lmasa ham buddaviylik dini alohida o‘rin tutadi. 1957-
yildan 1959-yilgacha Farg‘ona viloyati Quva tumanida
olib borilgan qazishmalar chog‘ida arxeologlar tomonidan
viloyat hududida gadimda mavjud bo‘lgan Budda
ibodatxonasi topilgan. Xususan, arxeolog Vera Bulatova?
mazkur ibodatxona yo‘laklari, devoriy qoldiglari, hayvon
haykalchalari, budda haykalining ibodatxona old
sahnasida sindirib tashlangan goldiglarini topgan [9]. Bu
topilmalardan ko‘rish mumkinki, buddaviylik dini
vakillari ma’lum vaqt davomida viloyat hududlarida
faoliyat yuritgan.

Farg‘ona viloyatida mavjud bo‘lgan noislomiy diniy
konfessiya vakillarining eng gadimiylaridan yana biri
yahudiylar jamoasi hisoblanadi. Mintagada yahudiy
jamoalarning gachondan beri yashab kelayotgani
to‘g‘risida tarix kitoblarida turli qarashlar mavjud.
B.T.Tursunovning “Farg‘ona vodiysi yahudiylarining
ijtimoiy-igtisodiy va huquqiy ahvoli” nomli maqolasida
XIX asr so‘nggi choragiga qadar Farg‘ona viloyati
hududlarida yahudiylar deyarli yashamagani, lekin arxiv
ma’lumotlarda Qo‘qon xonligi davrida Qo‘qon, Andijon,
Namangan va Eski Marg‘ilon kabi shaharlarda nisbatan
kam sonli yahudiy xususiy va ijaraga olingan do‘konlarda

2 Vera Bulatova Andreevna. 1915-yilda Moskvada tug©ilgan, 2014-yilda
Toshkentda vafot etgan. Shargshunos, tarixchi, arxeolog

yashab, ipak, jun kalavalarni bo‘yash, savdo ishlari bilan
shug‘ullangani yozilgan.

Uchinchi noislomiy diniy tashkilot — rus pravoslav
cherkovi vakillari. Rossiyaning Qo‘qon xonligini bosib
olishi va urushda ishtirok etgan rus askarlarining o‘lkada
golib  ketishi, Chor Rossiyasi turli mintagalaridan
aholining ko‘chirib kelinishi, surgun gilinishi natijasida
shakllandi. O‘lkani ruslashtirish siyosati, ko‘chib kelgan
aholiga gubernatorlik tomonidan eng unumdor va serhosil
yerlar ajratib berilishi natijasida, ma’lum vaqtdan so‘ng
viloyatda xristian dinining pravoslav yo‘nalishiga mansub
jamoalar paydo bo‘lib, ularning konfessional manzarasi
shakllana  boshladi.  Bugungi  kunda  pravoslav
yo‘nalishiga mansub fuqarolar viloyatning har bir
tumanida istigomat qgiladi. Eng yirik jamoalar, asosan,
Farg‘ona, Qo‘qon va Quvasoy shaharlaridadir. Rasmiy
faoliyat olib borayotgan pravoslav cherkovlari aynan shu
shaharlarda joylashgan.

To‘rtinchi konfessiya Rim-katolik cherkovi vakillari
hisoblanadi. Mintagada katolik jamoalari hududlarining
paydo bo‘lishi va konfessional manzarasi shakllanishiga
bir nechta omil sabab bo‘lgan. Bular rus imperiyasi
askarlari ichida ushbu yo‘nalishga mansub askarlar,
imperiya xizmatchilarining bo‘lishi, Turkistonga aholini
ixtiyoriy va rejali ko‘chirish natijasida shakllangan. 2024-
yil holatiga ko‘ra, viloyatda 1 ta Rim-Kkatolik cherkovi
faoliyat yuritib, ushbu cherkov 1998-yil 5-avgustda
Adliya vazirligi tomonidan ro‘yxatga olingan.

Beshinchi konfessiya vakillari Yevangel xristian
baptistlar  jamoasi  hisoblanadi. Farg‘ona viloyati
hududlarida ushbu yo‘nalishga e’tiqod qiluvchi

a’zolarning paydo bo‘lishi o‘lkaga majburan ko‘chirib
keltirilgan aholi natijasida paydo bo‘lgan. Farg‘ona
viloyati hududlarida ham aynan shu davrlarda baptist
jamoalarining paydo bo‘lganligini turli manbalardan
bilish mumkin. Viloyatning tuman va shaharlarida baptist
jamoalarining e’tiqod qiluvchilari istiqgomat qiladi, lekin
konfessional manzara Qo‘qon va Farg‘ona shaharlariga
to‘g‘ri keladi. Chunki ilk baptist jamoalari ham huddi shu
joylarga kelib o‘rnashgan. Viloyatda Yevangel xristian
baptistlar cherkovining 2 ta diniy tashkiloti mavjud
bo‘lib, Farg‘ona shahridagi Yevangel xristian baptistlar
cherkovi 1998-yil 5-dekabrda tashkil etilgan. Ikkinchi
cherkov 1999-yil 18-fevralda Qo‘qon shahrida tashkil
etilgan.

Oltinchi konfessiya To‘lig-injil xristianlari vakillari
hisoblanadi. Farg‘ona viloyatida bugungi kunda To‘lig-
injil xristianlariga mansub 4 ta cherkov faoliyat olib
bormoqda. Ushbu cherkovlar birinchisi 1998-yil 14-
sentyabrda ochilgan. Cherkov “Hanmexna” deb nomlanib,
Farg‘ona viloyati, Farg‘ona shahrida joylashgan. To‘lig-
injil xristianlariga mansub ikkinchi cherkov 1999-yil 18-
yanvarda Adliya vazirligi tomonidan ro‘yxatga olingan.
Uchinchi cherkov 2000-yil 7-aprelda, to‘rtinchi cherkov
2019-yil 12-iyulda Qo‘qon shahrida ochilgan.
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Bugungi kunga kelib viloyatdagi noislomiy diniy
tashkilotlarning  konfessional =~ manzarasi  Farg‘ona
shahrida golgan hududlarga nisbatan yaqqol ajralib turadi.
Chunki 15 ta noislomiy diniy tashkilotlarning 10 tasi
ushbu shaharda joylashgan. Shuningdek, Qo‘qon shahrida
4 ta va Quvasoy shahrida 1 ta noislomiy diniy tashkilot
faoliyat olib boradi.

Yettinchi konfessiya Yettinchi kun adventistlari
cherkovi hisoblanadi. Viloyat hududida 1 ta cherkovi
mavjud. Cherkov 1998-yil 5-oktyabrda Adliya vazirligi
tomonidan ro‘yxatga olingan.

Sakkizinchi konfessiya Nemis yevangel-lyuteran
cherkovi hisoblanadi. Yevangel-lyuteranlar cherkovining
Markaziy Osiyoda tashkil topishi XIX asrning ikkinchi
yarmida bu yerlarning Rossiya imperiyasi tomonidan
bosib olinishi bilan bog‘liq. Rossiya harbiy va rasmiy
xizmatchilari  orasida kelib  chigishi germaniyalik,
Boltigbo‘yi va shvetsiyalik bo‘lgan fuqarolar bor edi.
Ular o‘zlari bilan yevangel-lyuteranlar e’tiqodini olib
keldilar. Farg‘ona viloyatida Nemis yevangel-lyuteran
cherkovining 1 ta diniy tashkiloti faoliyat yuritadi.
Cherkov 1999-yil 18-fevralda tashkil etilgan.

To‘qqizinchi  konfessiya  vakillari  Novoapostol
cherkovi vakillari hisoblanadi. XIX asrning o‘rtalarida
Angliyada vujudga kelgan protestantlik yo‘nalishlaridan
biri hisoblanadi. Farg‘ona viloyatidagi “Novoapostol”
cherkovi 2020-yilda tashkil topgan. Ushbu cherkovga
e’tigod qiluvchi dindorlar asosan Farg‘ona shahrida
istigomat giladi.

Xulosa. Xulosa qilib aytganda, yurtimizning butun
tarixi mobaynida musulmon va nasroniy, shuningdek,
boshga din vakillari bilan ham hech ganday nizolar
bo‘lmaganligi O‘zbekiston xalqining tinchliksevar, bag‘ri
keng ekanligiga yorgin dalildir. Noislomiy diniy
tashkilotlarning  konfessional ~manzarasi  viloyatning
Farg‘ona, Qo‘qon, Marg‘ilon va Quvasoy kabi yirik
shaharlarida ko‘proq namoyon bo‘lgan. Aynan ushbu
shaharlarda hozirgi kunda noislomiy diniy konfessiyaga
oid 15 ta diniy tashkilot bor va ularning vakillari soni
viloyatning boshga tuman va shaharlariga garaganda
ortigroqdir.
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SIROJIDDIN ABDUVOITOV
Toshkent davlat shargshunoslik universiteti mustaqil izlanuvchisi

ZAMONAVIY XALQARO MUNOSABATLAR TRANSFORMATSIYASINI
O‘RGANISHNING METODOLOGIK ASOSLARI

nojaumuka.

Annotatsiya: Ma lumki, XXI asr boshiga kelib globallashuv jarayonlarining intensivligi yanada kuchaydi. Bu bir tomondan,
xalgaro munosabatlarning o ‘ziga xos yangi xususiyatlarini anglatsa, boshqa tomondan esa globallashuvning chuqurlashuvi
insoniyat oldiga yangidan yangi muammolarni ko ‘ndalang qilib qo ‘ymoqda. Muallif, ushbu maqolada bugungi kunda zamonaviy
xalgaro munosabatlar tizimida sodir bo’layotgan o ‘zgarishlarni ilmiy tahlil gilgan. Tayanch so‘zlar: xalgaro munosabatlar,
transformatsiya, tashqi siyosat, AQSh, yondashuvlar, dunyo tartiboti, siyosat.

Annotation: As you know, by the beginning of the 21st century, the intensity of globalization processes had increased even
more. The processes of globalization, on the one hand, represent new features of international relations, on the other hand, the
deepening of globalization poses more and more new problems to humanity. In this article, the author has scientifically analyzed
the changes taking place today in the system of modern international relations. Keywords: international relations,
transformation, foreign policy, USA, approaches, world order, politics..
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HAYYHO NPOAHATUZUPOBAT UBMEHEHUs, NPOUCX00ujUue Ce200Hs 6 CUCMEMe COBDEMEHHbIX MENCOYHAPOOHBIX OMHOULCHULL.
Knrouesvle cnosa: mesxcoynapoouvie omuowenus, mpancgopmayus, enewnsisi nonumuxa, CIIA, nooxoowt, muposoi nopsaoox,

Kirish. Pandemiyadan so‘ng xalgaro munosabatlarda
Sharg  mamlakatlarining  roli  oshib  bormoqda.
Mutaxassislar pandemiyadan keyin G‘arbning yetakchi
mamlakatlarida ham o‘tkir igtisodiy muammolar yuzaga
kelayotgani, ularni barcha davlatlar mustaqil hal gilishga
urinayotganini ta’kidlashmoqda. Qiziqarli jihati shundaki,
bunday sharoitda, BMT, Yevropa Ittifoqi kabi yirik
xalgaro tashkilotlar mustahkam birlikni namoyish etish
o‘rniga, buning aksini namoyish gilmoqda. Shuningdek,
Xitoy, Janubiy Koreya, Yaponiya kabi rivojlangan Sharq
davlatlari esa o‘ziga xos gattigqo‘llik, intizom va qat’iyat
namoyish etib, dunyo hamjamiyatining qizigishi va
e’tirofiga sazovor bo‘layotganini ham alohida ta’kidlash
joiz.

Mamlakatimiz ~ Prezidenti  Shavkat  Mirziyoyev
ta’kidlaganidek: “Jahon miqyosida ishonch inqirozi
kuzatilmogda. Global xavfsizlik institutlari faoliyatidagi
muammolar va xalqaro huquq me’yorlaridan chekinish
kuchaymoqgda. Bularning barchasi keng ko‘lamdagi
keskinlik ortishiga sabab bo‘lmoqda. Geosiyosiy garama-
garshiliklar tufayli savdo, investitsiya va innovatsiya
sohalarida erkin almashish yo‘lida yangi to‘siglar vujudga
kelmogda. Hatto iglim o‘zgarishlari, ochlik va
tengsizlikka qarshi kurash singari butun bashariyat
tagdiriga daxldor bo‘lgan masalalarda ham o‘zaro
muloqgot izdan chiqgani sezilmoqda. Bunday murakkab
sharoitda amaliy hamjihatlik va hamkorlik ruhini saglash,
umumiy manfaatlarni mavjud ziddiyatlardan yuqori
go‘ygan holda, mamlakatlarni jipslashtirish g‘oyasi har
gachongidan ham dolzarb bo‘lib bormogda” [1].

Ana shunday shiddat bilan o‘zgarib borayotgan
zamonda va mavjud murakkab vaziyatni hisobga olgan

holda O‘zbekiston ham o‘z taraqqiyot yo‘nalishini anig-
ravshan belgilab olishi zarur deb hisoblaymiz.

Mavzuga oid adabiyotlarning tahlili. Magolada
Turkiya va Rossiyaning nufuzli tadgigot markazlari,
universitetlari, yetakchi olimlarning tadgiqotlari xususan,
M.Aydin, B.Ersanli, A.Irkhin, O.Moskalenko, J.Landau,
J.Nye, V.A Avatkov, A.D.Vasiliyev, S.B.Drujilovskiy,
V.V.Xutorskaya, V.L.Martinov, 1.Y.Sazonova va boshga
xorijlik olimlarning ilmiy ishlari kitob, magola va tezislari
tahlil gilingan.

Tadqgiqot metodologiyasi. Zamonaviy xalgaro
munosabatlar transformatsiyasini o‘rganishning nazariy
va metodologik asosini zamonaviy siyosatshunoslik
metodlari, xususan, nazariy, empirik va amaliy metodlar
tashkil etadi. Magolada umumiy ilmiy metodlarga — tahlil
va sintez, deduksiya va induksiyaga amal gilingan.
Bundan tashgari, nazariy metodlar orasida tizimli,
institutsional va giyosiy tahlil kabi metodlar ham ustuvor
ahamiyatga ega. Mazkur maqgolada qo‘llangan tizimli
tahlil metodi zamonaviy xalgaro munosabatlar tizimining
transformatsiyasini o‘rganishda yordam beradi.

Tahlil va natijalar. Barchamizga ma’lumki, bugungi
kunda xalgaro migyosda murakkab vaziyat hukm
surmogda va dunyo prognoz gilish giyin bo‘lgan va hatto
oldindan aytib bo‘lmaydigan ogibatlarni  Keltirib
chigaradigan fundamental transformatsiyani boshidan
kechirmoqgda. Bundan tashqari, jahon sahnasida o‘zaro
ishonch va bir-birini  tushunish ingirozi  keskin
sezilmogda. Global va mintagaviy xavfsizlikka tahdidlar
tobora kuchaymoqda va yangi xavf-xatarlar vujudga

kelmoqda.
Shu  munosabat  bilan  zamonaviy  xalgaro
munosabatlarda  sodir  bo‘layotgan  transformatsiya
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jarayonlarini ilmiy tahlil qilish har gachongidan ham
dolzarb ahamiyatga ega ekanini ta’kidlaymiz.

Zamonaviy xalgaro munosabatlar transformatsiyasini
ilmiy tahlil qilishda turli xil yondashuvlar mavjud.
Xususan, xalgaro munosabatlarga qutbsiz tizim sifatida
garaydigan tadgigot yondashuvi tarafdorlari — Kko‘p
qutblilik bir necha alohida qutblar bilan chegaralanganini,
shu bilan birga, dunyoda xalqaro tizimga ta’sir
ko‘rsatuvchi yana ko‘plab subyektlar mavjudligini
ta’kidlashmoqda. Shuning uchun, xalgaro tizimning
transformatsiya jarayonini o‘rganish zamonaviy ilmiy
jamoatchilikdan ilgari noma’lum bo‘lgan usullarni
topishni talab gilmogda. Bunday murakkab metodologik
yo‘nalishda ilmiy tadgiqgot olib borish uchun avvalo, vaqt
sinovidan o‘tgan yondashuv va tadgiqot usullariga
asoslanishi kerak deb hisoblaymiz.

SSSR parchalanganidan keyin xalgaro munosabatlar
tizimi o‘zgardi. Albatta, zamonaviy dunyo tartibotini
baholashda turli xil metodologik yondashuvlar mavjud.
Ba’zi siyosatshunos olimlar xalqaro munosabatlar tizimi
postbipolyar davrda ekanini iddao gilmogda [8:115].
Ularning fikricha, dunyo tartiboti hali to‘liq aniglanmagan
holatda ekani va bu davrni ko‘p markazli yoki qutbsizlik
va hatto tartibsizlik (xaotik) sifatida baholamoqdalar [9:6-
14]. “Sovuq urush” davrining yakunlanishi va o‘sha
zamonga doir turli xil nazariya, konsepsiya va
yondashuvlar ishlab chigilgan bo‘lib, bu mavzuga oid
mutaxassislar o‘rtasidagi bahs-munozaralar pandemiya
sabab yuzaga kelgan global iqtisodiy inqiroz ta’sirida
yangi bosgichga ko‘tarildi [6:129-148]. Shuni ta’kidlab
o‘tish  joizki, zamonaviy xalgaro  munosabatlar
transformatsiyasi atrofidagi bahsli munozaralarda yangi
dunyo tartibotining shakllanish mavzusi alohida o‘rin

egallagan.  Zamonaviy  siyosatshunoslikda  ushbu
muammoni ilk bor tadqiq gilgan g‘arblik olimlar
R.Koslovski (AQSh) va F.Kratochvilla (Germaniya)

zamonaviy xalgaro munosabatlar tizimi transformatsiyasi
1989-yilda “sotsialistik lager”ga kirgan Sharqiy Yevropa
mamlakatlarida ro‘y bergan “Baxmal ingiloblari” yohud
“Yumshoq ingilob” bilan boshlangan, deb hisoblaydi.
“1989-yildagi siyosiy ingiloblar hukmron vyirik davlatlar
[3] o‘rtasidagi ziddiyatlarni va xalgaro tizimni belgilab
bergan normalarni transformatsiya qilish orgali xalgaro
tizimni o‘zgartirib yubordi. Keyinchalik bu ingiloblar
sovet respublikalariga ham targaldi va  Sovet
imperiyasining parchalanishiga olib keldi hamda xalgaro
tizimning transformatsiyasini tasdigladi” [5:215-247].
Umuman olganda, zamonaviy xalgaro munosabatlar
transformatsiyasi[7]ga ilmiy jihatdan baho beradigan
bo‘lsak, u juda keng gamrovli tushuncha bo‘lib, fanlararo
yondashuv orgali o‘rganishni talab giladi. Bugungi
o‘zgaruvchan xalgaro munosabatlarda, bir tomondan
globallashuv  jarayoni sodir bo‘lmoqda, ikkinchi
tomondan — jahon sahnasida yangi ishtirokchilar sonining
ortishi va unda mamlakatlar bilan bir gatorda xalgaro va

mintagaviy tashkilotlar faolligi kuzatilmogda [10:224].
Bizning  fikrimizcha, vyangi dunyo tartibotining
shakllanish muammosi bipolyar tizim tanazzulidan buyon
davom etayotganligidan kelib chigib, biz xalgaro
munosabatlar transformatsiyasi aynan ‘“sovuq urush”
yakunlangandan  keyin  boshlangan  jarayon deb
hisoblaymiz [2:52-70].

Bundan tashgari, xalgaro munosabatlarga yangi
ishtirokchilar (yirik transmilliy korporatsiyalar, xalgaro
terrorchi va ekstremistik guruhlar, ommaviy axborot
vositalari va b.) ta’sirining ortishi, mamlakatlararo
mojarolar mohiyati va shakllarining o‘zgarishi (masalan,
“gibrid urushlar, “axborot urushlari”, “iqtisodiy urushlar”,
“sivilizatsiyalar to‘qnashuvi” va b.), bundan tashgqari,
xavfsizlikka yangi turdagi tahdidlarning Kkirib kelishi
(masalan, kiber jinoyatlar), global iglim o‘zgarishi va
tabiiy ofatlarning ortishi, yuqumli kasalliklar va boshga
ko‘plab xatarlar hisobiga xalgaro munosabatlar tizimi
tobora murakkablashib bormoqda. Masalan, oxirgi
paytlarda xalgaro nohukumat tashkilotlar va transmilliy
kompaniyalarning davlatlar va xalgaro tuzilmalarning
muhim masalalar yuzasidan siyosiy qaror gabul gilishiga
ta’siri sezilarli darajada oshmoqda. Ilmiy adabiyotlarda
xalgaro migyosda faoliyat ko‘rsatuvchi kamida 1,5
million nohukumat tashkilotlar, jahon savdosining
taxminan 40% nazorat qiluvchi 35 ming atrofidagi
transmilliy kompaniyalar (shulardan eng yirik 500 nafari
jahon savdosining 70%ni nazorat gilmogda) mavjudligi
hagidagi ma’lumotlarni ko‘rish mumkin [4:166-167].

Xulosa giladigan bo‘lsak, Sobiq Ittifogining qulashi
natijasida xalgaro munosabatlar tizimi transformatsiya
jarayoni boshlanishi uchun asos bo‘ldi. Shundan so‘ng,
Amerika jahon sahnasida diplomatik, harbiy va
geosiyosiy jihatdan mutlag ustunlikka ega bo‘ldi va bir
qutbli yangi dunyo tartiboti o‘rnatildi. AQSh o‘zining
ustun mavgeidan foydalangan holda, BMT va qator
xalgaro moliyaviy tashkilotlarda o‘z statusini yanada
mustahkamladi. Binobarin, jahon ro‘y bergan yakka
qutbli dunyo tizimi natijasida xalgaro huqugq normalari
Amerika manfaatlariga xizmat qiladigan qonunlarga
almashtirildi. Zamonaviy xalgaro munosabatlarning yangi
ko‘p tomonlama, muvofiglashtirilgan dunyo tartibotini
yaratish o‘rniga, AQSh “dunyoda demokratiya o‘rnatish
va uni himoya qilish” bahonasida ko‘plab davlatlar ichki
ishlariga faol aralasha boshladi. Bu esa ko‘plab
davlatlarning noroziligiga sabab bo‘ldi. Albatta, ushbu
hodisalar AQShning dunyodagi yakka qutbli gegemon
davlat sifatidagi mavqeiga jiddiy salbiy ta’sir ko‘rsatdi.

Shuningdek, zamonaviy dunyo tartibotini baholashga
doir turli xil metodologik yondashuvlar ishlab chigila
boshlandi. Sovuq urush tugaganidan beri dunyo
tartibotining yangi shakli na doktrinalarda, na siyosiy
hujjatlarda, na ilmiy tadqiqot adabiyotlarda keltirilmagan.
Hatto, G‘arb olimlari ham xalgaro munosabatlar
tizimining o‘tish bosgichi hagida turli xil fikrlarni
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bildirmogda. Tahlillarimizga ko‘ra, dunyoning yangi
holatini shakllanish bosgichi hali to‘lig tugallanmagan
bo‘lib, biz hozir uni qurish bosgichidadir.

Bundan tashqari, hozirgi kunda xalgaro tizim mavjud
emas degan nazariya ham tobora kun mavzusiga
aylanmoqda. Boshgacha qilib aytganda, Amerika
Qo‘shma  Shtatlarining  Isroil-Falastin  mojarosidagi
biryoglama siyosati, XXRning Shargiy Turkistonda
uyg‘urlar ustidan olib borayotgan siyosat va amaliyotlari,
Ukraina va Yaqin Sharqdagi mojarolar va garama-
garshiliklar mavjud dunyo tartiboti ingirozga yuz
tutganini ko‘rsatmoqda.

Hozirgi dunyo tartiboti ingirozga uchrashiga juda
ko‘plab sabablar bor. Ulardan biri dunyo tartibotini
shakllantirgan G‘arb mamlakatlari yoki AQSh o‘zi joriy
gilgan gonun-qoidalarga amal gilmayotganidir. Masalan,
AQShning BMT rezolyutsiyasisiz Yugoslaviya va Iroq
kabi davlatlarga Kirishi yoki Isroil-Falastin mojarosidagi
biryoglama siyosati vagt o‘tishi bilan jahon siyosiy
sahnasiga Kirib kelayotgan yangi geosiyosiy kuchlar
(Xitoy va Rossiya)ning keskin noroziligiga sabab bo‘ldi.

Xulosa va takliflar. Xulosa qilib shuni aytish
mumkinki, Amerika kabi qudratli mamlakatning

jahondagi o‘rni sekin pasayib borishi va ko‘p qutbli
dunyoning shakllanish jarayonlari — zamonaviy xalgaro
munosabatlar transformatsiyasini belgilab berayotgan eng
muhim vogea hisoblanadi. Biroq fikrimizcha, AQSh
yagin orada hamda undan keyin ham o‘zining jahondagi
yetakchilik ~ mavgei  asta-sekinlik  bilan  yo‘golib
borayotganini tan olmaydi, aksincha, ular o‘z qudratini
kuchaytirishga, an’anaviy ittifoqdoshlarini o‘z atrofida
yanada jipslashtirishga harakat qiladi. Bu esa, oz
navbatida, Amerikaning dunyoda yetakchi davlat
bo‘lishiga zimdan garshi bo‘lgan mamlakatlar, eng
avvalo, Xitoy va Rossiya bilan ziddiyatlarning yanada avj
olishiga, zamonaviy xalgaro munosabatlar
transformatsiyasi esa yaqin davr ichida qudratli kuch
markazlari hisoblangan mamlakatlar bilan
to‘qnashuvining ta’siri ostida kechishini bildiradi. Mazkur
tendensiya Pekin va Moskva o‘rtasidagi yaginlashuvni
kuchaytirishi mumkin, lekin ularning har birida jahon
yetakchiligini go‘lga olish bo‘yicha o‘z yondashuvi bor.
Bunday sharoitda yangi dunyo tartiboti ganday shaklda —
“yangi ikki qutbli” (Amerika-XXR) yoxud ko‘p qutbli
bo‘lishi esa hozircha mavhumligicha golmoqgda.
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NJIXOM PU3AEB
Towxenm ax6opom mexHon02UANAPYU YHUBEPCUMENU

Camaprano gunuanu cymanumap 8a usxcmumouti paunap xageopacu ooyenmu

IIAPK BA FAPE AJIIOMAJIAPA KAPAIIJIAPHUJIA V3-Y3UHU
TAIIKWJUJIAIITUPUII KOHUENIUACHU

Annomayusn:. Maxonaoa y3-y3unu mawKuIiaumupuul KOHYenyusCuHuUHe mapuxui pempocneKmus MaH3apacu ypeanuiuo,
MABIYMOMAAPHUKE MeMamuK mabuamu 6a 0y 20HUHZ KYNAab UyHamuuiapu Ouian 001Uk MYypaKKAOIuKiap Karo SMmuieaH.
LIynuneoex, cumepeemuka 6a y3-V3uHu MAWKWIIAUWIMUPUUWL 2057apu Ounan 00&nuK KYniad mapuxuil Maviymomiap Kypud
yukunean. Anmux oasp ea xaoumeu Illapx mughonoeusicunune mapmub 6a xaoc ypmacuoazu MyHocabam osnapuea anioxuod
awmubop Kapamunean. Bynoan mawxapu, [lapx eéa fapb6 maghaxkyp mapszu coruwmupunu6, y3-y3unu maukuIiaumupuuuHuHe
MAHMUKUL HCUXAMAAPU 64 MUDONIOSUK MaAHMUU MyXokama Kuiunean. Taany cyznap: y3-y3unu maukuulauimupu, mapuxui
PEeMPOCNEeKmue MaH3apa, OUTUWHUHE UIMULL WAKALAPU, CUHep2emuKa, mapmuob, Xxaoc, aumux 0asp.

Annotation: The article examines the historical retrospective view of the concept of self-organization, noting the thematic
nature of the data and the complexities associated with many directions of this idea. Also considered are many historical
references to the ideas of synergetics and self-organization. Particular attention is paid to the ideas of the relationship between
order and chaos of antiquity and ancient Eastern mythology. In addition, Eastern and Western ways of thinking are compared,
logical aspects of self-organization and mythological logic are discussed. Keywords: self-organization, historical retrospective
view, scientific forms of knowledge, synergetics, order, chaos, antiquity.

Armomauuﬂ: B cmamve pacemampueaemcs ucmopudeckas pempoCneKmueHas KapmuHd KOHYyenyuu camoopeanusayuu,
ommeqas memamuyeckuil xapakmep OAHHBIX U CJIOJCHOCMU, C6A3AHHblIE CO MHOCUMU HANPAGIEeHUAMU omou uoeu. Taxorce
PAaAcCMOmMpPEeHO MHOMCECMB0 UCMOPUUECKUX ynomuHaHm? 00 uoesx CUHepeemuKu U camoop2aHu3ayuu. Ocoboe énumanue ydeﬂeno
uoesiM COOMHOWEHU nopﬂdka u xaoca anmudHocmu u dpeeneeocmotmoﬁ Mugbwzozuu. Kpoxwe moeo, cpasHuearomcs B80CMOYHBLU
U 3anaomuvill Cnocoowvl MblULTIEHUAL, 06cyofcdaromc;l JlocuvecKue dacnekmosl camoopeanuzayuu u Mud)OJZOZuHéCKaﬂ JlocuKda..
Knrwouesvie cnosa: camooparHuzayus, ucmopudeckdas pempocneKkmuenas KapmuHa, HaydHbvle (Z)Oprl NO3HAHUA, CUHepzcemuKda,

I’lOl)ﬂaOK, xXaoc, AHmu4HoCnib.

Kupwu. 373-}“/3I/IHH TAIIKAJJIAIITAPUII KOHIISITIIHSI -
CHHUHT TapWXH PETPOCIIEKTUB MaH3apacHWHH SIPATHII
Ooup xaTop cababiapra kypa Mypakkad Baszudara yxmiad
Tytojanu. by OUpUHUMIAH, KellaXkakaard Oapya Tapuxuit
MabJIyMOTJIADHUHT MaB3yra JIoMup TabuaTd OuiaH,
WKKWHYUJIAH 3ca Y3-Y3UHU TallKWLUTAIITHPHIT FOSICHHUHT
Ky WYHaJWIIra 3TalUrd Ba YTMHUIIAA XaM, KellaKakiaa
XaM aiiHaH Oup Xui (PUKPIAMIHUHT UMKOHCHU3JIUTH OWiIaH
OOFJIHK.

Wnmuit  OwiuMIIapHUHT — Taiigo  Oyiaumm  Ba
V3TapuIIMHUHT MYHTa3aM JaBOMHUWIINTH MYyaMMOCHHU
€UUINTa YPUHTaH KYIuiad TagKUKOTYWIIAp Xap KaHIau
WIMUH HITHU €3WIa YMyM JbTHPO(d STHUITAH NaBp Ba
KypruO uMKuIaéTraH KOHIICIIUS TapuXWUra MypOrKaaT
kunaau. by xakna P.Mepton mynaait €3ran spu: “Unvuit
FOSUTADHUHT TapUXHHA Y3IYKCHU3JIUTH OYindua TaJKHKOT
om0 OopaérraH TaIKUKOTYMHUHT Cabi-XapakaTiapu
apKOH yCTHIa TypraH Iop003 XapakaTura YXIauam: Xap
KaHJIaii TOMOHTa CallTMHA OFUIIM YHWHT MYBO3aHATHHU
Wykoragu. bup TOMOHIAaH TaJIKUKOTYMHUHT WIMHH FOS
Y3IIYKCH3JIUTH TYFPUCHAATH Kapalld MaBXyJ OyiMmaraH
KO#a HOTYFpPU Xyjoca YHKApUIIl XaBOUHH  XaMm
Tyraupagu. bomka TomMoHZaH 3ca  pean  Xa€THUHT
Y3IyKCHU3JIUTY ITyHYaKH YbTHOOPAAH YeT/a KOJUIIN XaM
MyMKuH” [7:106].

Mag3yra ouja agadéuéraap TaxJauiaud. ABBaITH
(“ackn”) TaOKUKOTJIADHUHI SIHTHUJIapu OWJIaH ajloKacu
XaKuaaru caBoJjira 3aMOHAaBUH, TYFPUPOTH,
MIOCTMOACPHUCTHK  MyHOCA0aT Takiud  KHIAJUTaH
KOHTEKCT fHaJa Mypakka®d MyaMMo OYnub KypuHaau.
Bynnaii HykTram Hazap noupacupa caHbaT, (aH Ba
(dancadanaru STHrUIUKIAp JUKKAT OMIaH KYpUO YHKHIICA,
Iy KyHraya MabiyM OYyiraH Ffosuiap OmiIaH OOFJIHK
UKTHOOC Ba accouualnMsuiap acocura KypUJITaHWHHU
Kypull MyMKHH. AccCOUMaTHB KaTjiamjlap Xap Xuil
WyHanmuuuiapaa Ba Xap KaHJald TOMOHTa MHYHaJIMIIU
MYMKHHJIMTA cabalnu, ‘“3CKH’HUHI MYaMMOCHHH Xajl

KYJTHAIL KUWUH KYpUHAIU. IToctmonepu
madkypaunnapaad Oupu M.Dyko sca OyHmall Typaaru
JUCKYpPCUB  aMaJMETIIapHU  “TYXTOBCHU3,  JHMCKpET,

’Kacopativ... TApTUOCU3 Ba XaJOKATIH, YIYFBOP, YEKCU3
Ba ynkaH KaiiHamr [1:318] ne6 tappudnaiiay.

bu3 y3-y3uHN TAlIKUIIAIITAPUIN HA3apUSICUHH Ba
WHCOH OWIMMIIApUHUHT OOIIKa WIMHHA IIAKJUIApUHU
OupnamTUpaguraH  IyHE  TaBCUPUHUHT  YMYMHHA
MOJEJUIapu XaKua TallupUIIMMU3 Kepak OynraH KeHr
TapuXUil KOHTypra Kynpok Ttyxrtamamus. Iy Tap3na
KyWHIIraH Bazuda CHHEPIeTHKA Ba  yY3-Y3UHHU
TAIIKWUIAIITHPUII FOsIapu OMJIaH OOFJIAaHWIIM MYMKHH
OyaraH KeHr TapuxXuil MaTepUalHU KYpuO YMKUIILA YHU
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amainra OWIMPHUIN y4yH (yHOAMEHTal Tapuxwuii Ba
Ha3apuil TAAKUKOTIAPHH Taad KHyIaIu.

Ymby TaAKUKOT HIIK y4yH TAPUXUN PETPOCIICKTHUB
acoc OyiraH TapKUOHH KyWnaaruda IHIaK/UTAHTHPHIIL
MYMKHH: TapYd CHHEPreTHKA MHCOHHUSAT TamalyHHHUHT
KeHuHru Oockuuiapuaa Karid 6ynca-na,
CHHEPreTHK KYpPUHHINTa SKUH OYiIraH TyHEHU TYIIYHHII

OTUJIraH

MojeuTapu HadakaT WIMHHA, OaJIKK MHCOHTa XOC OYyiraH
OyHEHU TYIIyHHIIHUHT OOINKa coxXajapuia XaM HWIIH3
orraH. Ymap adcoHa Ba MHQIIADHUHT OSHT KaJHUMITH
KOCMOTOTIMK KYpUHHUILUIapuaa Mapxyn Oynran. Illyxra
xam IlapkHUHT
¢dancaduii TacaBBypiapuma ydpaTHUII MyMKHH. JUKKat
OwnaH KYypuO YHKWICA, HHCOHUAT IyHEHH OWIIUII
TaXpUOaCHHHUHT Oapya TypJjapH: Ty, Oaauuil daHTa3us,

yxmam wmoTuBmapau xam Fap0,

KYHJaJIUK oI TapTI/I6I/I Ba XaoC, ACTCPMHUHH3M Ba

tacoguuiiauk  kabu  xomucamap JUHAMHUKACHHUHT
KyTOJaHMaraH HOYM3HKJIW CHHEPreTHKa MaHTHUFUTa
TassHa .

dynaameHTan TagkukoT xucobnanran M. IIpuroxusa
Ba U.Crenrepcuunr “Xaocaan taptud Tomon” (Order out
of chaos) acapu ¥3-¥3UHU TAIIKHWLIAIITHPUII COXACHIATH
Kymu1ab 3aMOHaBUM W3JIaHUIIaApTa acocnup.
TankukoTdmiiap YHUHT TIPUHIUIDIApUTAa XaMMa BakT
MypOXaat KUJIaId.

Taagkukot Kamumru
KOCMOTOHUSIIapAia TaKIWM OTWITaH TapTHO Ba Xaoc

METOJAO0JIOTUSACH.

ypracuaaru MyHocabaTiiap JUHAMUKACHHHU YJIAPHUHT
Oapua MaBXyJ y3rapyBYaHJIMrd  OujaH
MHUDOTIOTHK Ba CHHEPTETHK IyHEKapaIIHu
oupnamrupanu. llly marHoma AHTHK maBp Ba Kamumru
[lTapk wmudonorusicuna TapTud Ba
XaKHJIard frosutlapHu Oatadcuil KYpHUO YHMKHII JIO3HM.
Kypcarunran KOCMOTHUK TH3MMJIApIaH OJMHTAaH KYIIad
MHUCOJUTap/ia Ym0y KapanUlapHUHT acoCHi KOWJajlapu
oun® Oepunrad. YiaapHH KyWuaardda IaKJJIAaHTHPHIIL

HUKKHTA:

Xaoc Hucbatu

MYMKHH:

1. Xaoc Ba Kocmoc (taptu6) Oup-Oupu Oumnan
yambapuac OOFJIMK Ba UKKM TOMOHJIaMa MyHocabatiiapaa
MaBxkyn Oymamn. Xaoc HadakaT TapTHOHM HYK KWITHII
MaHOan, OalkW YHWHT TyOWga TapTUOHWHT OJIHHIAH
OesruiaHrad CTHYKTYNAJApUHU Y3 UYWTra OJIraH MKOIUN
kyyaup. bapua dynmameHTan Mu(pOIOTHK THU3MMIIApIa
IyHEHUHT OWpiamMuM TYFWIAIIKM XyJOHUHT 3yiamar
(Opéb), Tydbcmzmuk (Taprap), Xaoc (MOpoHwmit
mudonorusina Xyno SAxse Ba maxiyk Paxos, Mucp
adconanmapuna Xyno Pa Ba axxmapxo Anom Ba 6onikanap)
KyWwIapy yCTHJIaH Fanaba KO3OHHWIIM HaTHXKacuia COIUpP
OynraH.

2. Xaoc xap JAOWM TapTUOHUHI HMYKH TOMOHHU
cudaruma MaBxyn OYnmuO, y XamMMma BakT SHTH Kalta
CTHYKTyHajam y4yH [OTeHUUaUIMKAUp. by ayHé
Y3IIyKCHU3 Y3rapuin acocuaup. SHru Ttaptu0, anbarra
KypOOHIIMK HaTH)KacHuza ByXKyJra Kenanu (KaxpamMoH KU
XYJOHUHI BAKTHHYA YIUMH). Y3-Y3MHHM TALIKHI 3TyBUM

MojeiapAaa Oy KypOOHJMK TapTHO TYFHIMIIN Y4YyH
0ab3u SPKHUHIIUK JapakaJJapuHUHT
SIeMEeHTIapuAaH BO3 Keuwmra yxmaian. Xymo &éku
KaxpamoHHUHT fanabacu HaTIDKacuaa Xaoc OyTyHiait
Wykonu6 ketmaiiau, OGanku Oomka nayné, Taprap, Awup,
Jleta, nyHé Kymnamm MyMKHH OVIran TyOCH3JIMK HIaKIUIa

OOIIITaHFUY

KOJIMIIZA TaBOM 3Tajy, TOKH, siHa KaiiTa TyFUJIMaryHya.

3. TapTHOHUHT  TYFHIMII  KapaCHH
SJeMEHTJIapUHM KaiiTa TapTuOra coyimimi, yJapHU Oup
XUI(GKUHCIIN )ITUKIaH MaxpyMm KHWJIMIIL,
MyTJIaKJIAIITHPMACIIUK EKH OHp-OUpHHH OOCTUPMACIHK,
JIGKWH 11y OujaH Oupra, yiAryH HucOaTdga OynraH O0ab3u
acocuil Tapkubuit Kucmiiap (dpkak — aén, akTUB — TTACCHB,

Xaoc

caMo — ep, OKWIOHa — HOOKWJIOHA, UH — sIH, CyB — OJIOBra
Oynum opkamu comup OYimamu. AHTHK JAaBp HYKTau
HazapyaaH, Oy HUcOATiIap OJNTHH YPTAIHKKAa MOC KeaJu.
Xap kaHmail sSHrM TapTHOHM  Y3rapTHpHII YOy
HUCOATIApHUHT Oy3WIHMINW, YHFYHJIMKHUHT BaKTHHYA
WYKOJUIIM, KECKUHIUK Ba a300-ykyOarimap OuiaH
O0orymK. CHHEpreTHK MOJeIUIapJaru TapTud XaMm Jactiad
CTPYKTypaJaHMaral MyXHUTAa SXJIUTIHKHUHT Oy3WIIHIIY,
xap 6up 3JIeMEHTIa nuddepeHuanus
XYCYCHUSITIIADUHUHT a0 0yauinu Tygaiim Tyruiaau.

4. TapTHOCH3NHMKIAH CTPYKTYpPaHWUHT TYFUJIHIIN
MaHOa  arpodmma  skoiutamraH
TapTUOMApPHUHT TIAH0 OYJIMINM OpKanu coaup Oyiamu.

Mapkas, JIOKaJ
ManOanaru cTpykTypaiap ¥3-Y3MHU TalIKAUIAIITHPUIITN
aroxuja Hupuk Oup Map3yaup. ByHnaH tamkapu, OyHai
CTPYKTypaJlapHUHT JKOUJIAITy B ¥3-y3uHu
TAIIKWUIAIITHPUII TApTUOWHHUHT ¥3UTa XOC XYCYCHSTH
XxucoOaHaIH.

5. HWpean Taptub dakar Hazoparcus
TabCcUpJaplaH  XUMOSJIAHTaH  JIOKall
OYIMIIN MYyMKHH.
JlaBOMHUJIa Y3WHUHT YHFYH XOJIATMHU Ccakjiad Typuiira

TalllKH1
TU3UMIaruHa
v HOCUMMETPUK Ba Y30K BakKT

koxup. TapTu® dYerapaHu YpHaATHUII, HA30PATCUIUKHHU
pax stum cudaTuaa ro3ara Kenaan. Mudosorusaa uneai
TapTHO makimm cdepa KM MIAPCUMOH OOBEKTIAp OWIaH
oornmk. Ep mapcumon 0ynu0, yaaard 6apya XaéT UK
Oyiinad xapakarnaHaau. TyxyMm XaM Xa€THHHT YHHBEpCal
pam3u cudarnga OGapya MHDOIOTHK TH3HMIIAPHUHT
y3rapMac ajeMeHTH, Oapya MOTHIO acoCH XHCOOJIaHaIH.
Mannana (Oynmusmaa MyKaagac TabHO —SAIIMPUHTAH
TaKpOpJIaHyBYH 3JIEMEHTIAPHUHI T'€OMETPUK HaKIUIApH)
TapTUOHUHT apXxeTunu cudaruia CUMMETPUK, JTyMaJOK
makira sra. JlyHé TapTHOMHUHT CHHEPreTHK cXeMajlapu
KOCMOCHHMHTI aiiHaH IIyHJai apXeTUIHMK MIaKJJIapH Maniao
OYNWIIMHU  TacBHpJNAogd Ba  yJIapHH  Y3-Y3UHH
TAIIKWIIAIITHPYBYH 1e0 Xucoobaiiu.
6. Hyné Taptub6 Ba Xaoc,
TeTEePOreHIINK, aJOXUIAINK Ba YMYMHUHIIUK, KECKHHJIUK
(xoH}IIUKT) Ba YUFYHIIAK Kxabu
KaTerOpHSUIAPHUHT UUKIWK ~aJIMAIIMHYBHJIA MAaBXYJ.
Onamuii TapTub ypyru OuUp TOMOHJIAH ¥3-y3ulaH KaiiTa
CTPYKTYpaJaHUI, JEeKUH OOIIKa TOMOHJAH KECKMHIIUK Ba

Oup XWUIMK Ba

JAUAIICKTUK
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MYUIKYJI xXapaxariap HaTHKacuja JIaCTIIa0KH
TapTHOCU3NMKIAH  TyFwiIamu. byHmait  mmdonorux
MaB3yjapja ¥3-Y3uHU TalIKWIIAIITUPYBYH

CTHYKTYyHAJapHUHT CIIOHTaH Mala0 OYIuINM, yJIapHUHT
mporeccyan TabuaTéd Ba KECKHHJINIH, IIYHHHTACK, (Ga3o
Ba BakKTHarw TapTUOJMIWK IIAKIM, [UKUIMKHUHT
MaBKy IJTUTY SIKKOJI CE3MIINO TypaIu.

7. JlyHé TapTHOJAHUIIMHUHT Oy KOHYHHSTIApH
YHUBEpCAJANP, MHKPOKOCMOC Ba  MaKpOKOCMOCTa,
’)KaMHUSITra Ba WHCOHHUHI HWYKHA JyHECUTa
xocaup. CuHepretvka OwiaH IIyFyJUlaHaJUTaHIIap
KYynuHYa aiHaH XOJIM3Mra, JAYHEHUHT OYJIHHMACIUTH
rosicHra Te3-Te3 Myposkaat Kuaaan [12:106-107].

Anbarra, Typau MHQOJIOTUK-MaJaHU I
aHbaHaJIAPJATH TapTHUO Ba Xa0C FOSUTAPHHH OaTadCHIIPOK
Kypub uwnkcak, Ou3 Hadakar Kymiad YXIIAIUIMK Ba
YMYMHIINKHY, OalKH KYIiiad ¢apKIapHH XaM TOIaMH3.
Macanan, ym0y ¢apkiapnan 6upu Fap6uii (aHtk) Ba
IMMapkuit  (xycycan, Mapkasuii Ocu€) aHpaHaIapu
YpTacuaa Ky3aTuiaaau.

®daiinacyd M.X. DpraiieBa OyHail FOSUTApHUHT OUP
TOMOHJaH COIUO(OPMAIIMOH OMUIITa, HKKHHYH TOMOHIAH
Mapxkaszuii Ocn€é Ba AHTHK MaJaHUSTHHHT ¥3WUTa XOC
XyCyCHSTIapura OOFIUKIUTHHU Ky3aTHO, YIapHUHT aHHK
OenruiaHrad Ba (apKiM ITWHAMHKACUTa WIIOpa KUJIATH.
bus apXauKIUKIaH PUBOXIJIAHTaH KaOnnaBuit
MyHOca0aTiap  OpKaJId  JaBIATYIIIMK  OONUIaHTaH
JKaMUsITIIapra YTraHuMHu3 capd Oy MaJaHUSTIAPHHHT
OyHEKapan TH3UMHIa KOCMOC Ba Xaoc ryé€ Oup-Oupunan
Tobopa y3oknamuO Oopaérranmail Tyrojgagu. XaMmma
JKoiila Ba XaMMa BakKT MaBXyna OyiraHn xaoc TapTHO
oJIaMH OunaH periaMeHTanus KWIMHAIUTaH
MyHocabaTyiap OuiaH yerapajgaHaiu. “AMOMBaJIEHT XaocC
Ba KOCMOC ypTacuJardu ajJMalliHyB Ba y3apo Oup-Oupura
yrum pyii Oepanu, ynap Oup-OMpHHM TaK030 KHJIAIU
xamaa y3apo MyBo3aHatma Oymamm”. KeltmHuammk
JKaMUSIT [IAKUIAaHUII (azamapuHu Oocub YTUIM OuiaH
KOocMOC (S’bHM  TapTHO) XYKMpPOH Kydra aiiaHaaw.
“..KocmocHu sipaTaguran Ba XOCHJ KHJIaJUTaH Xaoc
sMac, akCuH4a, 0apya MXoauii Kydjap KOCMOC TOMOHU/A,
YHU MyaisiH MaBXyJ XOJIaTWJIaH Kypa MyKaMMaJIpoK
KOCMHMK TapTHOHM VYpHaATHII Hynuna xapakaT Kuajaaau’
[5:28-32]. bynman tamkapu, M.X.DpramieBa KOMHOT Ba

KOoCMoOcCra,

Xaoc ypracupgarn MyHocabaTIapHM MOC  paBHIIIA
Mapkasuii Ocu€ Ba AHTHK Tadakkyp Tap3u Typiiapu
Omnan Oornaiau. JyHEHUHT ¥3-y3uHu

TAIIKWJUIAIITAPYBYM MaH3apacu (oylaM JuHaMHKacHuaa
TapTHO Ba XaoC HUCOWH MYyBO3aHATHHHW TaJlad KHIIHII)
MOJICpHHUCTHK JyHEKapalmra KaparaHja apxaukara aHda
SKUHPOK, Oy €HmamryB FapOuii meHTamureTra Kaparasja
[Tapkka KyIpoK MOC Keaau.

3amMonaBwuii Fap06 OHTHHHUHT MaHTUKUH
JIOMUHAHTUHU TaBCU(IIOBUYM YHU3HKIM (OpMall MaHTHUK
HOYM3HKJIM Y3-Y3UHHU TAlIKWUIAIITAPYBYM MAHTHUKHUHT
Teckapucu OYnau0O, MU} MaHTUFUra KYOXWUIUIMK, KYI

VIYOBIMIIMK, KIACCHK Kay3a/UIMKIaH (apk KHiIyBUd
cababuiiuk Owian xaM Kapiu yukamu. [.CynraHosa Oy
adpcona (Mud) MaHTUFUHH TacaBBY(]) MAHTHUFH OWIIaH
oormaiimu: “Pean Bokenukaa cabaObuii KeTMa-KETIIHK
BaKTUHYAINK KETMa-KEeTIHKIUP. MUPHUHT MYBKU3aBHI
BOKEJUTHa cababnap BaKTIaH
TamKkapuaa OYnaumM MyMKWUH. bupop Hapca coamp
OYNWIIN yYyH aBBaJrd MyalissH Xoyariapia Xed KaHaai
Yy3rapunurapra xoxat uyk”’ [10:21-22]. llyauaraex, y3-

KE€TMa-KCTJIUTI'HU

V3UHH  TAIKWUIAIITHPHUII — KOHIEMIMSICH  YH3HUKIH
(uKpram MaHTUFHIAH KeIHO YMKAaIUraH BaKT OKHMH Ba
cababiiap  KeTMa-KeTJIMTMra  KaparaHja  OyTyHJIai
Oomikaya KapamulapHd Takaud Kwiagd. “Xo3upru

BOKeaJlap KynmuHYa YTMUII OwnaH OornaHamu. Acnuaa
aca, Oy Xojar KeJakakJard TapTHOHWHT TaKIUpura
6ormk” [20:48-49].

Taxaua Ba Hatmkaaap. Fap6 radakkypu anpanacu
JOMpacuaa  CUHEPreTHKAaHWHI  Haiijgo  OYIHIIUHU
3aMOHaBHI Fap6 MaJIaHUATHHHUHT Ilapkka,
3aMOHABUHJIMKHM 3Ca apXawK, TYFPUPOFH, HEOoapXauk
TOMOHTA Ky#WraH MabiyM OUp Kagamu cudaThia KypHIl
MyMKHH. Macanad, 3aMoHaBuii Fap6 wmamgaHusTHIA
OyHIail TEHIESHUWSUIADHUHT MaBXYMJIUTH 3aMOHABHMA
(daiinacyd ommm X.CamMaTOB TOMOHHIAH KYpCATHIITaH:
“byryHrn KyHOaru SHTM OCKHMJAaH Ba XaTTOKH, OJHI
ScKMIaH Byxkyara kemagu. KoumHOT sHa  apxauk
CHHKPETU3MHHU  3CJIaTyBYH Ouprnamamy, y
0OBEKTHH CYOBEKTIAH, pPYyXHHM TaHaJaH, MaTepUsSHU
OHIJIaH, OJaMHM TabWaTAaH KaHJald  aXpaTHUILHU
omnmMaiinu. By SKUHIUK SHrA (DaHHUHT KaJUMHH MHCTHK
Ba TacaBBY( TaBIUMOTIApH OWJAH MYJOKOTH...”
[11. B. 49] yuyH Gouutanruy HyKTa OYiuau. YHE OUpHHYIH
0ynn6 Oonutaramnapaan Ooupu ¢usuk Ppurod Kampa
. V3 nmappuga “dusuka Jlaocw” kuTOOW yHTa yIKaH
mryxpaT KenTHpAU. Y TOCTKIACCUK (DU3MKa spaTrad
IYHEHHHT MaH3apacu Oapya MUCTHK, aifHukca, [llapk
IUHUPE Ba ¢ancaduil TH3UMIIApH — XUHAYU3M, OyIIu3M,
JaOIM3M Ba J3€H FOsJlapura >yjaa SKWH OKaHWHHU
ucbotmaiimn. “dusmka [JaocH”’HUHT YUYHHYHM HaIIpHUaa
Kampa »acku mapagurMaHd — SIHTUCHAAH — aXpatuo
Typaauran OWp KaH4Ya ME30HJApHU IIaKJUIAaHTHPAJIH.
Hdyné anoxuaa »dieMeHTIapJaH WHFWITaH [IyHYaKd
CTpYKTypa Oamku Oup OyryHmup. Onam
npeaMeTiapiaH sMmac, Oalku kapa€Himapaan ubopart,
IIyHUHT Y4YyH Ouium KucMjaH OyTyHra smac, Oaiku
OyTyHIaH KucMmra Kapab 6opanu” [3:375].

Ty¥pu, nuanextuka OWilaH YXIIANUIMKHA BOKeaiap
PUBOXHM MaHTHUFUTA OHJI YMYMHUH Fosulap Japa)kacuia
Ky3aTUII  MYMKHH, JIGKUH CHHEpreTMkKa  Takind
KWIaIWraH ¥Os Ba HaTWXaJapHUHT OYTyH Ma)XmyacHu
Jlapakacuzaa sMac.

b.PaxMaHOB CHHEpPreTHMK FOSJIApHUHI TapUXHH
WIOU3JApUHU  YpraHap 5KaH, Kymiad Hazapusuiapaa
THU3UMJIM CHHEPreTHK MOTHBIIAP MaBXYJIUTHHU Kypaju.
V Ttagkukoruna OyHIal MOTHBIIAPHUHI MAaBXYIJITUTHHHU

OoJlaMra

IamMac,
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Kau EBpoma  ¢aiutacydapuHiuHr  KyNTrHHA
pyiixatuau kenrtupanu: “By snementnapuu ITudarop,
T'epaxmmr, Dmnenoxnb, Apuctorens, Ilmaton, Cokpar,
Jlykeunii Kap, TInotun Ba OomikanmapHUHT (ancadwuit

OTraH

Fosmlapuia xaMm ydparum MyMkuH® [9:2]. BuzHMHT
¢ukpumuzya, Oy pyiixaTHH ce3wrapiu Japaxana
KEHTaHTHPUII MyMKHH.

EBpormana onam OWpiWTH Ba  SXJIWTIIMTHHHHT

TH3UMIIH (CHUCTEMATHK) —CHHepreTuk Tamoimmu [{.Buko,
W.'epaepHUHT TYFUIMII Ba YIMMHUHI UUKIUK YMyMHUH
MOJICIMHH KAl 3TraH Kapalulapuaa y3 aKCHHHU TOIraH.
AMMO oy1aM Ba JKaMHUSITHU TH3UMJIM — CHHEPTeTUK HUIIPOK
STUIITA SKWH Oynaran SHr eryk rosutap [.JIeiiGHwuIl,

A.lllonrearayep, I'.I'eremp, K.Mapkce, [I'.Cnencep,
A.Beprcon, M. Xeiizunra, X.O.laccer, O.lImenrnep,
A.Toitu6u, K.Sfcmepc, K.Ilommep. II.CopokuH Ba

Oomkaiap HOMHU OvIIaH GOFITHK.

bu3 TanmaraH MyaMMOHHMHI EPHUTIUIMILI PaKypCHHHU
xucobra onuin OunaH Oup Karopna, aiiHukca, @.Hure
Ba ¥3 agaBpuia MabpuaTIapBapiHK, paldOHAIU3MIa
Kapl¥ JacTyp MOutad 4yukkad Oapya (aiimacyduapHUHT
W3JIAHMIILIAPUHU 3¢IaTtu6 yrummMus kepak. by XX acp
Fap6 wmagaHusTHHUHT MaQKypaBuil HYHAIHMIIIAPHHU
ce3mIapian Japaxanaa Y3rapTupau. Hunmre
oupuHumiapaan O0ynu6 Fap6 rtadakkypuHuHT Gdopma
MaHTHKKAa XaJJaH Tallkapd MOHWUIMrura 3bTHOOpD
Kaparad. Y JAyHEHHUHI YW3HMKIM HCKaH)KACHIAaH XaJloc
o6ynuiHu JlmoHucuii Ba AmMoJUTOH Xa€THil TaMOWHIUIapH
XYKyKJapyuHH TEHIJIAIITHPUILIA Kypanad Xamaa Oy
CHHEpreTHK Kapauulap OwWwIaH TaKKOCJaraHjaa, XaoCHHU
KaliTa THKJIAll, YHUHT TIOTEHIUAT WKOIUNH Ky4HHHU
rmaiKam 1e0 TyIIyHUII MyMKHH.

CuHepreTrka rosuiapu OujaH IOMMO OOFIHMK Oyiran
Fap6 (aiinacydnapu Ba MaZaHUATIIYHOCIAPHHHHT
HoMmuapu pyiixatuga O.llnenrnep, A.Toiiu6u, K.fcnepc,
I1.COpOKMHHMHI MaJaHUW — UHKJIMK HazapusjapuHu
ajoxuaa scinatud yrum 3apyp. CuHepreTnka TOMOHHMIaH
Vpranuiagurad oJjlaM >KapaéHJIApUHUHT I[TUKIUKIIWTH,
UMKJUIMKHUHT ¥3 —Y3WHU TalIKWUIAIITHPUIT KOHYHJIApH

OwnaH Xxocwsn OynaraH Oapkapop ¢a3o Ba  BakT
CTpPYKTypacu cudaruga FOKOPHIarUJIapHUHT
TaJIKUKOTIIApU WKTUMOUH-MaaHu JIMHaMHKara
HHUcOaTaH aMajra OLIMPHUITaH.

FapOuunr dancadumii TadakKypuIa
YTMUIIAOLILIapUTa ara Oynran CHHEPIeTHK

KOHCTPYKUIMsUIApAaH Keaud YWKaJWraH oJlaM TapTHOU
roscu kymiabd Ttagkukorumiapra Illapk ¢ancaduii Ba
JIMHUN Kapalulapy Fosulapu OuilaH siHaja KYIpoK OOFIIMK
0ymu6  Tyromagun. By  mo3uumsHMHT  Gatadcun
nammapuan - @ KanpanuHr rokopuaa Kaix STuiarad
“Pusuka J[laocu” [4] acapunma Ttomamus. By wmaB3y
. ITpuroxun Ba HM.Crenrepc [8], C.IL.KypaiomoB Ba
E.H.Kuszesa [16], B.B.Bacunkosa [13], C.I'omaroHOB
[15], T.IpuropeBa [14], wmyHUHrHEeK, MaXaJUITUi
TaAKUKOTYMIIAPUMU3 Bb.O.Typaes, M.X.Oprauiesa,

B.Y.PaxmanoB, 3.0.MymunoBa, X.OuunoB [19],
J.bo3zapoB [2] Ba Oomkamap acapiiapuia KaiTa-KaiTta
KYTapuiraH.

CuHepreTnk MyHocabaT OwW3ra olaM Ba YHIaru
XamMMa Hapcara >bTHOOPCH3JIMK OWJaH, YHHHT SIIIHPUH
MOXHATHHHU aHIIaMacJaH MyHoca0aTna OYiHIra UMKOH
OoepMmaiian. CHHepreTika WHCOHHH TYHEHUHT OWpPIUTHHH
YHU KUCMJIapra KPaTUITHUHT
VPUHCH3IINTH, aHAIUTHK YCYJIMHUHT MakKcaJara MyBO(DHUK
9KaHM XaKUJary Fosira KalTapuinra xapakaT KAjJaiaq.

TabKUJIallra,

EBponma cuneprermkacuaa OHT SIHTH MaHTHUFHHUHT
Mai10 OVJIMINK OpKaIM SIHTH OMPJIUK KYJra KHPUTHIUIIH
Ky3aTmimaan. Y KaTbHil Ba acoClHM paBHIIA HWKKHUTA
mapyaroBud, ApUCTOTEITHHHT MaHTHUFUAATH YIUHINCHHU
WCTUCHO KWJIWII KOHYHHTa KapIih TypHINTa XapakaT
kuwnaau. [llapk Ba Fap0 dancadacHHUHT SKUHIAITUIIN
nyHEra HUCOATaH CHHEPreTHK MyHocabaTiapHH KaOyil
KHJIHIITHAHT FOSIBUN TabCUPHIAH OUPHUIHD.

KyHnnanuk Xaér WHCOH TaXpUOACHHUHT siHa Oup
KaTiamMu Oynub, y ¥3ura Xoc BOKeajdap MaHTHFHra Ba
omwnmuM TH3uMiapura sra. Iy Owian Oupra, KyHIaaHuK
xaéT opkaid OW3 aHbaHABHH paBHIIA HJIOXHH ojlaMra
KapaMa-Kapim OynraH HOWIOXWHM OJIaMHH SMac, OalKu
KYHIQUIUK WKTAMOUN-MaJaHU amanuérinap ATyHECHHU
TymyHamMu3. By opkamu mKTUMOW-MaJaHU BOKEITUKHU
TYFPUIAH-TYFPU TaKPOP WIILIA0 YHKAPHUII Ba Y3rapTHPHII
amanra omupuiand. by xomatan M.®yko “TapTHOHUHT
codp amanuéTH Ba YHUHT MapxXyJ Oynuin ycyuiapu”
[6:24] ne6 araran sau. Ym0y amManuériap yJapHHHT
aKil acoc cudarrua BOKEIWKHUHT KaHIAWIAp SpUM
OHIUIM oOpasura sra. by OW3HHMHT HyKTaum Ha3zapuMU3AaH
YHUHT HOYM3UKIN XapaKTepHWra acociaHaiy, BOKeasap
PUBOKIIAHUIITMHUHT HOYU3UKJIF MAHTUFUTA TasTHAA.

Kynnamnk xaét y3una
udonanaiigu? Yoy macaia Oyirda TaJKUKOTUUIAD Xap
KaHJaii SMIOUPUK COMMOJIOTHK TAAKUKOTIAp Japa)kacuaa
yupaliuraH KyHIJAJTUK OHTHUHT aMOWBAaJEHTIIUTHATA OWUp
Heua ©Oop oprubop Kaparau [17:54].  bynpait
aMOUBaJICHTIMKAA Hadakat 1031910517 MabJIyMOT
STUIIMACIUTH, OaJIKM BOKEIWKHUHT KAaHAAUIUD SIXJIAT
oOpasura acocjiaHraH XHC-TYWFyJap MaHTAFM XaMm
MaBXKYI.

Kynnanuk TacaBBypriap BakT OwiaH KyJa ¥3ura xoc
Tap3aa MyHocabataa OVmanu. BakTHUHT yimiOy Moaend
Xa€TU BOKeajap PUBOXKIIAHUIIU,
cabab-okuoOar MOC aHbaHABUU
dbopman MaHTHKIAH, SBHHU YH3HKIH KYPUHHIIIAH
y3okaup. KyHpmanmk BakT OKHMHHUHT HOYH3HKIUTHU
CHHEPTeTHKAHUHT SKBU(PHUHAILTAK (xapaéHHUHT
OolIaHFMY HYKTACHUJaH eTapinya wmacodacu Owiian
YTMULIAArA JAaCTIa0KH MO3UIUsIapra HucoaTaH X03Upru
HaTWKAaHUHT MYCTAKWUIATH €KW KaM  OOFJIMKJIUIH)
NpUHLMIIATA  MOC  Kedaau.  ABBallo,  MaHTUKHI
KOHCTPYKLMSUIApU CaTXMJla KYHJIQIUK OHI' KYTI KUXATAaH
MHQOJIOTUK  OHITa  yxmaiau, Oy  peauIMKHUHT

MaHTUrHU HHUMaHH

YJIapHUHI' HU34YWUJI,

3aHXUpura B2 05000048
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CHHEPIreTHK Ba KYHIAJIUK MOJEUIAPUHUHT SKUHIIUTH,
OyHIail Mojemnap TOMOHUIAH YPHATHITAH KYHIAIUK
BOKeaJlap JMHAMHMKACH XaKuJarud TacaBBYpPJIAPHUHT
VXIIANLITUTA XaK|Aa TalupUIIra IMKOH Oepaju.

XyJoca Ba TakJaudaap. IOxopuna
alTUITaHJIApHUHT Oapuacw, OU3HHUHT HYKTau
Ha3apuMH3/laH, CHHEPreTHUK MapaJurMaHUHT MYXHUM

WHTETPATUB CAJIOXMATH XaKHJa XyJioca YUKapHIlra Wym
oyaau:

bupuHumMmaH, yHHHT Kownmamapuaa (aHirapapo
HMHTETpalUsTHUHT acoclIapuHu KYpHII MYMKHH.
“CHHepreTMK mMapaguTMaHWHT acOCHA FOsICM AyHE
XaKugard — SIXJUT ~ OWIMMHH — QparMeHTap  HIMHUH
npeaMeTiapra OYIMITHHAT HOTYFPIINTHIa UIIOHTUPATH
[21:16].

UkkuHYKI2H, CHHEPreTHKaHU WHCOH

TXPUOACUHUHT TYPJIH KaTilaMJIapHaaH KeJIuo YHMKaIurad
Xap XWI TypAard OWIMMIApHUHT SXJIUT OWJIMMra

HMHTETPAIMUTAIHIHT WIMHA Makcaau cudaruina Kypuun
MyMkuH. Xymou — mudonorus, ¢ancada, Oaaumit
(danTa3ms, opaynap, KyHIAIUK OWINMIIApHU OOFJIaraHH
currapu [9].

Vaurunpgan, Fap6 Ba [llapk MagaHUATHHUHT acocHit
(dancadpuit Ba MadKypaBHil TMO3ZMIMSUIAPA  YpTacuaa
KYyNpUK YpHATaAUTraH MaJaHUATIApapO HHTErpamus
BEKTOPH OYJIMIIN MyMKHH.

Anbarra, CHHEPreTHKAaHUHI Oy HMKOHUATIApH ¥3-
y3uman HaBOartmarn MuQoONOTHATa  alJlaHWINA — Ba
HaTwkaga MyBadakusITCU3 JIoinxa OVIHO YMKUIITH XaM
MYMKHH. AMMO CHHEPreTHK FOSUIADHUHI Ma3MyHHAaH
WOKTUMOUK-MaTaHU Y3rapuiuiapHUHT V3-Y3UHU
TAIIKWIIAIITHPYBYH THHAMUKACH aifHaH mry #yn Oyiinad
IaBOM d3Tangu jaeraH ¢Gukp kennbd yukamu. Mudomorux
MaKOHJIapAard y3rapunuiap, Oy sSHTJWIIMII 3Mac, OaiKu
JKAaMHUSITHUHT W)KTUMOMN-MaJlaHUA XAETUHUHT V3-Y3UHU
SIHTMYa yCyJiJa TAlIKWUIAIITHPYBYA TOMOHUAMP.
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SHARQ MAMLAKATLARINING XALQARO XAVFSIZLIK BORASIDAGI
NAZARIY QARASH VA YONDASHUVLARI

Annotatsiya: Ushbu maqolada Shargning uch nufuzli davlati — Xitoy, Yaponiya va Hindiston tomonidan gabul gilingan
xalqaro xavfsizlikka oid turli nazariy asoslar va amaliy yondashuvlar haqida ma’lumot berilgan. Maqgolada davlatlarning tarixiy
tajribasi, strategik ustuvorliklari va rivojlanayotgan tashqi siyosatini o ‘rganib chiqib, ushbu davlatlar zamonaviy global
tartibotdagi xavfsizlik muammolarini ganday gabul qilishi va hal etishi tahlil gilingan. Tayanch so‘zlar: Xitoy, Yaponiya,
Hindiston, xalgaro xavfsizlik, strategiya, geosiyosiy garashlar, diplomatiya.

Annotation: This article delves into the diverse theoretical frameworks and practical approaches to international security
adopted by China, Japan, and India, three prominent Eastern powers. By examining their historical experiences, strategic
priorities, and evolving foreign policies, the paper explores how these countries perceive and address security challenges in the
contemporary global order. Keywords: China, Japan, India, international security, strategy, geopolitical views, diplomacy.

Armomauuﬂ: B smoui cmamve pacemampuearomcsi pasnoo6pa3nbze meopemu4decKue OCHO8bl U npaKmudeckKue noo0xoowul K
MedcOyHapoonotl bezonachocmu, npuusmvle Kumaem, SAnonuei u Unoueil, mpems 8b10Qi0UUMUCE BOCTHOYHBIMU OEPHCABAMU.
H3yqaﬂ ux ucmopuwecxuzl onvlm, cmpamecudecKue npuopumemsl U pazeumue sHeunell nojaumuku, 6 cmambse ucmedyemwz, KakK
omu Cmpdnbl 60CHPUHUMAIOM U peuarom np06ﬂ€Mbl bezonacnocmu 6 COBPDEMEHHOM 21006a1bHOM nopﬂdke. Knroueswvie cnosa:
Kumaii, Anonus, Huous, mesrcoynapoonas 6e30nacHocms, cmpamezus, 2e0N0IUMUYecKue 632150bl, OUNIOMAMUSL.

Kirish. Xalgaro xavfsizlik landshaftiga asosiy Sharq
davlatlarining, xususan, Xitoy, Yaponiya va Hindistonning
strategik xatti-harakatlari va nazariy istigbollari tobora
ko‘proq ta’sir ko‘rsatmoqda. Bu davlatlarning har biri o‘ziga
xos tarixiy tajriba, madaniy holat va geosiyosiy
ambitsiyalarni  hisobga  olib, xalgaro  xavfsizlikka
yondashuvini o‘ziga xos tarzda shakllantiradi. Ushbu magola
nazariy qarashlar va yondashuvlarni o‘rganish va tagqoslash,
bu mamlakatlar XXI asrda xavfsizlik muammolarini ganday
gabul gilishi va hal etishi hagida nozik tushuncha berishni
magsad qilgan. Xitoyning jadal iqtisodiy o‘sishi va qat’iyatli
tashqi siyosati uni ulkan global kuchga aylantirdi. Boshga
tomondan, Yaponiya patsifist konstitutsiya cheklovlari ostida
ishlaydi, lekin xavfsizlik muammolarini hal qilish uchun
AQSh bilan ittifogchilik va goidalarga asoslangan xalgaro
tartibga sodiglikdan foydalanadi. Hindistonning yondashuvi
strategik avtonomiyaga e’tibor qaratish, yirik davlatlar bilan
munosabatlarini muvozanatlashtirish, mintagaviy xavfsizlik
muammolarini hal qilish va ko‘p qutbli dunyo tartibotini
himoya qilish bilan ajralib turadi. Ushbu maqolaning
dolzarbligi uning turli xil xavfsizlik paradigmalarini har
tomonlama o‘rganishidadir. Xitoy, Yaponiya va Hindistonda
xavfsizlik siyosatining nazariy asoslari va amaliy tatbigini
tushunib, turli  xil xavfsizlik ssenariylarida ushbu
mamlakatlar harakati va reaksiyasini aniqroq prognoz gilish
mumkin.  Bu  tushuncha  mintagaviy  bargarorlikni
mustahkamlash va xavfsizlik bo‘yicha samarali ko‘p
tomonlama tashabbuslarni ishlab chigish uchun juda
muhimdir. Bundan tashqari, ushbu giyosiy tahlil hamkorlik
va mojarolar uchun potensial sohalarni yoritib beradi va bu
davlatlar global xavfsizlik dinamikasi kelajagini birgalikda
ganday shakllantirishi mumkinligi hagida tushuncha beradi.

Mavzuga oid adabiyotlarning tahlili. Magolada Xitoy,
Hindiston va Yaponiyaning milliy, mintagaviy va xalgaro

xavfsizlik borasidagi tadgigot markazlari, universitetlari va
yetakchi  olimlarining ilmiy ishlaridan foydalanilgan.
Xususan, xitoylik Li J., Li M., Li X., & Zhangxi C. va
boshqalar, hindistonlik Hosur P., Kapur A., Raghavan S.,
Sharma S. D., Singh B., va boshqgalar, yaponiyalik Jird Y.,
Kamiya F., Sudo S., Tatsumi Y., va boshga olimlarining
ilmiy tadgigotlari, shuningdek, mavzuga doir ingliz tilida
yozilgan magqolalar, monografiyalar va tezislar o‘rganildi va
tahlil gilindi.

Tadgiqot metodologiyasi. Ushbu magolada Xitoy,
Yaponiya va Hindistonning xalgaro xavfsizlikka nisbatan
nazariy qarashlari va yondashuvlarini o‘rganish uchun sifatli
tadqgiqot metodologiyasidan foydalanilgan. Ma’lumotlarni
to‘plash  hukumatlarning  siyosiy  hujjatlari, rasmiy
bayonotlar, ilmiy magqolalar va ekspert tahlillarini keng
ko‘lamli ko‘rib chiqishni oz ichiga oldi. Har bir mamlakat
mudofaa va tashqi ishlar vazirliklarining asosiy hujjatlari
ularning strategik ustuvorliklari va xavfsizlik doktrinalarini
tushunish uchun ko‘rib chiqildi. Shuningdek, tadqiq jarayoni
uch mamlakat bo‘ylab xavfsizlik strategiyalari, nazariy
asoslari  va geosiyosiy xatti-harakatlaridagi ~ farglarni
aniglashda tizimli taqqoslash imkonini beruvchi giyosiy
tahlilni o‘z ichiga olgan.

Tahlil va natijalar. Xitoyning xavfsizlik nazariyasi
tarixiy tajriba, falsafiy an’ana va zamonaviy geosiyosiy
dinamika bilan shakllangan sezilarli o‘zgarishlarni boshdan
kechirdi. Bu evolyutsiya an’anaviy Konfutsiy g‘oyalaridan
zamonaviy “insoniyatning umumiy kelajak birdamligi”
konsepsiyasiga o‘tishni aks ettiradi [18:41-43]. So‘nggi Sin
sulolasi davri Xitoyning o‘z-o‘zini mustahkamlash harakati
(1861-1895) bilan zamonaviy xavfsizlik sohasining
boshlanishi hisoblanadi [6:370-371]. Afyun urushlari va
undan keyingi tengsiz shartnomalar natijasida yuz bergan
xo‘rliklarga javoban Xitoy Konfutsiy qadriyatlarini saqlab

AT 1SSN 2181-4791

(2D

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

qolgan holda G‘arbning harbiy va texnologik yutuglarini
o‘zlashtirishga harakat qildi. Bu davrda milliy xavfsizlikka
yanada faol yondashish uchun tegishli asoslar yaratildi [7].
XX asr boshlarida Sin sulolasi qulashi va Xitoy
Respublikasining tashkil etilishi bilan keyingi o‘zgarishlar
yuz berdi. Sun Yatsen kabi ziyolilar modernizatsiya va milliy
tiklanish  g‘oyalarini ilgari surdi [2:338-354]. Biroq
mamlakatdagi fugarolar urushi va Yapon bosgini bu
harakatni to‘xtatdi. Bu esa, milliy xavfsizlikni ta’minlash
uchun kuchli markaziy hokimiyat zarurligini ko‘rsatdi. 1949-
yilda Mao  Szedun boshchiligida  Xitoy  Xalq
Respublikasining tashkil topishi hal qiluvchi lahza bo‘ldi.
Maoning xavfsizlik strategiyasi sinfiy kurash va ingilobiy
urush xarakteriga ega edi. Unga marksistik-leninistik
g‘oyalar katta ta’sir ko‘rsatdi. Asosiy e’tibor o‘z-o‘ziga
ishonish  (self-reliance, H J®4) va imperialistik
tahdidlarga, xususan, AQSh va Sovet lttifogiga garshilik
ko‘rsatishga qaratildi. Koreya urushi va 1960-yillardagi
Xitoy-Sovet bo‘linishi mudofaa pozitsiyasini kuchaytirdi,
Madaniy ingilob (Cultural Revolution, 1966-1976) esa
Xitoyning tashqi aralashuvlarga qgarshi kurash qobiliyatiga
ta’sir ko‘rsatib, ichki tartibsizliklarga olib keldi [3:35-38].
1970-yillar oxirida Deng Syaopin rahbarligi sezilarli
o‘zgarishlarga olib keldi. Dengning “Islohot va ochilish”
siyosatida iqgtisodiy rivojlanish va modernizatsiyaga ustuvor
ahamiyat berildi. 1990-yillarda “tinch yuksalish” (peaceful
rise, FFlEAD) tushunchasi paydo bo‘lib, unda Xitoyning
rivojlanishi  xalgaro  bargarorlikka tahdid  solmasligi
ta’kidlandi [1:129-168]. XXI asr boshlarida Prezident Si
Szinpin tomonidan  “insoniyatning umumiy kelajagi
birdamligi” (A Z5An35 3L RA) konsepsiya ishlab chiqildi va
bu keyingi evolyutsiya hisoblanadi. Ushbu konsepsiya global
miqyosda yanada ishonchli va qgat’iyatli Xitoyni aks ettiradi,
global boshgaruv va xavfsizlikning inklyuziv garashlarini
taklif giladi. Si Szinpinning “Xitoy orzusi” (Chinese Dream,
117[E %) o‘zaro hurmat va aralashmaslik tamoyillari asosida
milliy tiklanish va birlashgan dunyo g‘oyasini o‘z ichiga
oladi [16:261-272]. Xitoyning xalgaro xavfsizlik strategiyasi
“o‘zaro hurmat”, “g‘alaba qozongan hamkorlik” va “ichki
ishlarga aralashmaslik” kabi bir qancha asosiy tamoyillarga
asoslanadi. Bu tamoyillar Xitoyning tarixiy tajribasi,
madaniy merosi va zamonaviy geosiyosiy intilishlarini aks
(BT &2 4=T)
Xitoyning xavfsizlik yondashuvining asosiy elementlarini
gamrab oladi. Ushbu konsepsiya siyosiy, igtisodiy, harbiy va
madaniy jihatlarni gamrab oluvchi keng gamrovli
xavfsizlikni o‘zida aks ettiradi. Xitoy hamkorlik va umumiy
xavfsizlik tarafdori bo‘lib, mamlakatlar bilan umumiy
muammolarni  hal qilish uchun birgalikda ishlaydi.
Suverenitet va hududiy yaxlitlikni o‘zaro hurmat qilish bu
yondashuvning asosini tashkil etadi. Xitoy har bir davlatning
o‘z rivojlanish yo‘li va siyosiy tizimini tanlash huqugini
hurmat qilish muhimligini ta’kidlaydi. Bu tamoyil, ayniqgsa,
Xitoyning Tayvan, Tibet va Shinjon kabi masalalar bo‘yicha

ettiradi. “Yangi xavfsizlik konsepsiyasi”

pozitsiyasida yaqqol namoyon bo‘ladi. Shuningdek, bu
mamalakat har ganday tashqi aralashuvga keskin garshilik
ko‘rsatadi [14:219-241]. Ichki ishlarga aralashmaslik
tamoyili Xitoyning chet el hukmronligining tarixiy tajribasi
va suverenitetga urg‘u berishi bilan mustahkamlangan. Bu
tamoyil 1950-yillarda Hindiston va Myanma bilan
hamkorlikda tashkil etilgan tinch-totuv yashashning beshta
tamoyilida (Five Principles of Peaceful Coexistence,

Fop A HITUEM) - mustahkamlangan.  Bu  tamoyillar

suverenitetni o‘zaro hurmat gilish, o‘zaro tajovuz gilmaslik,
bir-birining ichki ishlariga aralashmaslik, tenglik va o‘zaro
manfaatdorlik, tinch-totuv yashashni o‘z ichiga oladi.
Amalda  bu  tamoyil Xitoyning rivojlanayotgan
mamlakatlarga nisbatan tashqi siyosatida va xalgaro
tashkilotlardagi pozitsiyasida namoyon bo‘ladi. Xitoy
ko‘pincha tashqi bosim va aralashuvga qarshilik
ko‘rsatadigan  davlatlar bilan  birlashib, xalglarning
suvereniteti va mustaqilligini  himoya qiladi. Ushbu
yondashuv ko‘plab rivojlanayotgan davlatlar tomonidan
qo‘llab-quvvatlanib, Xitoyning milliy suverenitet
himoyachisi va ko‘p qutbli dunyo tartibotini targ‘ib giluvchi
imidjini namoyon qildi [28]. Ko‘p tomonlamalik Xitoyning
xavfsizlik strategiyasida muhim rol o‘ynaydi. Xitoy ko‘p
tomonlama institutlar va tuzilmalarda faol ishtirok etadi va
ularni targ‘ib giladi. Shuningdek, ularni global muammolarni
hal gilish va o‘zining xalqaro ta’sirini kuchaytirish uchun
muhim deb biladi. BMT, ShHT va BRIKS guruhi kabi
tashkilotlar Xitoy o‘z ta’sirini o‘tkazadigan va xavfsizlik
tamoyillarini  himoya qgiladigan platformalardir. Ushbu
institutlar orgali Xitoy mulogotni rivojlantirishga, ishonchni
mustahkamlashga va hamkorlikda xavfsizlik bo‘yicha
tashabbuslarni ilgari surishga intiladi [17:147-164]. “Bir
kamar, bir yo‘l” tashabbusi Xitoyning ko‘p tomonlama
siyosatga sodigligini yanada namoyon etadi. Infratuzilma
loyihalari va igtisodiy hamkorlik orgali mamlakatlarni
bog‘lash natijasida “Bir kamar, bir yo‘l” jamoaviy xavfsizlik
va barqarorlikni kuchaytiruvchi o‘zaro bog‘liglik tarmog‘ini
yaratishni maqgsad qilgan. Xitoyning ko‘p tomonlama
munosabatlarga  yondashuvi  uning  xavfsizlik  va
taraqqiyotning o‘zaro bog‘ligligiga ishonchi mustahkam
ekanini bildiradi [5:71-79].

Yaponiyaning xavfsizlik doktrinasi so‘nggi bir necha o‘n
yilliklar ichida mintagaviy dinamika, global kuch tuzilmalari
va ichki siyosiy munozaralardagi o°zgarishlarni aks
ettiruvchi  sezilarli  o‘zgarishlarni  boshdan  kechirdi.
Yaponiyaning xavfsizlik doktrinasi bir necha alohida
bosqichlarni bosib o‘tdi. Ularning har biri tarixiy voqealar,
mintaqaviy tahdidlar va ichki siyosiy bahslar ta’sirida sodir
bo‘ldi. Yaponiyaning urushdan keyingi xavfsizlik doktrinasi
asosi 1947-yilda gabul gilingan patsifistik konstitutsiyaga,
xususan, xalgaro nizolarni hal qilish vositasi sifatida
urushdan voz kechadigan va qurolli kuchlarni saglashni
tagiglovchi  9-moddaga asoslangan. Ittifogchilar istilosi
ta’sirida ishlab chiqilgan Yaponiya Konstitutsiyasining 9-
moddasi xalgaro nizolarni hal gilish uchun kuch ishlatishdan
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voz kechadi va Yaponiyaga “urush salohiyati”ni saqlab
golishni tagiglaydi. Ushbu modda Ikkinchi jahon urushining
halokatli tajribasi va kelajakdagi harbiy tajovuzning oldini
olish istagi tufayli Yaponiyaning urushdan keyingi
patsifizmga sodigligini aks ettirdi [30]. Urushdan keyingi
davrda Yaponiya xavfsizligi ko‘p jihatdan AQShga bog‘liq
edi. 1951-yilda imzolangan va 1960-yilda gqayta ko‘rib
chigilgan AQSh va Yaponiya o‘rtasidagi o‘zaro hamkorlik
va xavfsizlik shartnomasi strategik bazaviy huquglar evaziga
xavfsizlik kafolatlarini ta’minlab, Amerikaning
Yaponiyadagi harbiy ishtiroki uchun asos yaratdi. Ushbu
kelishuv Yaponiyaga mudofaa uchun AQShga tayanib,
igtisodiy tiklanish va rivojlanishga e’tibor qaratish imkonini
berdi [12:717-725]. Bosh vazir Shigeru Yoshida nomi bilan
atalgan Yoshida doktrinasi Yaponiyaning urushdan keyingi
xavfsizlik siyosatining asosiy tamoyiliga aylandi. Unda
harbiy xarajatlarni minimallashtirish va Amerika xavfsizlik
kafolatlariga bog‘liglikni kamaytirish bilan birga iqtisodiy
o‘sishni ta’minlashga e’tibor qaratildi. Ushbu doktrina
Yaponiyaning pasifist konstitutsiyasiga mos keldi va
mamlakatga katta mudofaa xarajatlarisiz o‘z iqtisodiyotini
tiklashga imkon berdi [22:57-64]. Mintagaviy va global
dinamikaning o‘zgarishi bilan Yaponiyaning xavfsizlik
nuqtayi nazari o‘zgara boshladi. YapoOniyaning o°zini
mudofaa gilish huqugidan to‘liq foydalana oladigan va
xalqaro xavfsizlikka hissa qo‘sha oladigan “oddiy davlat”ga
(normal state) aylanishi hagidagi munozaralar katta ahamiyat
kasb etdi [10:1-33]. 1990-yillar boshida Sovuq urushning
tugashi xalgaro xavfsizlik muhitiga jiddiy o‘zgarish Kiritdi.
Sovet Ittifogining parchalanishi Yaponiyaga to‘g‘ridan-
to‘gri harbiy tahdidni kamaytirdi, ammo mintagaviy
beqgarorlikning kuchayishiga olib keldi. Yaponiya Xitoy va
Shimoliy Koreyaning yadroviy ambitsiyalari kuchayishi kabi
yangi xavfsizlik muammolariga duch keldi. Bu holat uning
xavfsizlik holatini qayta baholashga turtki bo‘ldi [15:125-
146]. 1990-1991-yillarda Yaponiyaning Fors ko‘rfazi
urushiga munosabati uning patsifistik pozitsiyasining
cheklovlarini namoyon qildi. Yaponiya moliyaviy yordam
ko‘rsatgan bo‘lsa-da, konstitutsiyaviy cheklov tufayli harbiy
kuchlarni jalb qila olmasligi xalgaro hamjamiyatning
tanqidiga sabab bo‘ldi. Ushbu tajriba Yaponiyaning global
xavfsizlikdagi roli va uning yirik igtisodiy kuch sifatidagi
mas’uliyati haqidagi munozaralarni kuchaytirdi [11:155-
172]. So‘nggi yillarda Yaponiyada Konstitutsiyadagi 9-
moddani jamoaviy o°zini 0‘zi mudofaa qilishga ruxsat berish
uchun gayta talgin qilindi. Bu unga ittifogchilarni himoya
qilish va xalgaro xavfsizlikda faolroq ishtirok etish imkonini
beradi. 2014-yilda Yaponiya hukumati 9-moddani jamoaviy
mudofaaga ruxsat berish uchun gayta tahrir gildi, hatto
mamlakatning o°ziga to‘g‘ridan-to‘g‘ri tahdid qilinmasa
ham, o‘zini-o‘zi mudofaa kuchlariga hujum ostidagi
ittifogchilarni himoya qilishga ruxsat berdi. Ushbu tahrir
Yaponiyaning tobora begaror mintagada xavfsizligini
kuchaytirish  zarurati bilan oglandi [23]. 2015-yilda
Yaponiya o‘z-0‘zini himoya qilish kuchlari faoliyati

doirasini kengaytiradigan gator gonunlarni gabul qildi. Bu
gonunlar xalgaro tinchlikparvar operatsiyalarda kengroq
ishtirok etish, ittifoqchilar bilan hamkorlikni kuchaytirish va
olis orollarni himoya qilish imkonini beradi. Qonunchilik
yanada faol xavfsizlik siyosati sari muhim gadamdir.

Yaponiya mintagaviy xavfsizlik sohasidagi hamkorlikni
rivojlantirishda, umumiy xavfsizlik muammolarini hal gilish
uchun boshqa davlatlar va ko‘p tomonlama tashkilotlar bilan
ishlashda muhim rol o‘ynaydi. Yaponiya mintaqaviy
xavfsizlik va bargarorlikni mustahkamlashga garatilgan turli
xil ko‘p tomonlama tashabbuslarda faol ishtirok etadi.
Yaponiya ASEAN mintagaviy forumining faol ishtirokchisi
bo‘lib, ASEANga a’zo davlatlar va boshqa mintagaviy
sheriklar o‘rtasida xavfsizlik masalalari bo‘yicha muloqot va
hamkorlik uchun platforma yaratadi. ASEAN mintagaviy
forumi dengiz xavfsizligi, terrorizmga garshi kurash va tabiiy
ofatlar ogqibatlarini bartaraf etish kabi keng ko‘lamli
muammolarni ko‘rib chigadi [26:509-525]. Shargiy Osiyo
sammiti Shargiy Osiyodagi strategik, siyosiy va igtisodiy
masalalar bo‘yicha mulogot uchun forum bo‘lib xizmat
giladi. Yaponiyaning Shargiy Osiyo sammitidagi ishtiroki
uning mintagaviy xavfsizlik sohasidagi hamkorlikka
sodigligini  va mintagaviy xavfsizlik arxitekturasini
shakllantirishda asosiy ishtirokchi sifatidagi rolini aks
ettiradi  [29:61-76]. Yaponiya, AQSh, Avstraliya va
Hindistonni o‘z ichiga olgan To‘rt Tomonlama Xavfsizlik
Dialogi (QUAD) erkin va ochiq Hind-Tinch okeanini
rivojlantirishga qaratilgan norasmiy strategik mulogotdir.
To‘rt  tomonlama  xavfsizlik  mulogoti  mintagaviy
bargarorlikka umumiy sadogatni aks ettiruvchi dengiz
xavfsizligi, kiberxavfsizlik va infratuzilmani rivojlantirish
kabi masalalarni ko‘rib chigadi [4].

Hindistonning xalgaro xavfsizlik doktrinasi 1947-yilda
mustaqillikka erishganidan beri sezilarli darajada rivojlandi.
Bu evolyutsiya Hindistonning o°‘zgaruvchan strategik mubhiti,
ichki ustuvorliklari va global quvvat dinamikasini aks
ettiradi. Dastlab qo‘shilmaslik va strategik avtonomiyaga
e’tibor garatgan Hindistonning xavfsizlikka yondashuvi
mintagaviy va global o‘zgarishlardan kelib chiqib, tobora
faol bo‘lib bordi. Hindistonning mustaqillikka erishgandan
keyingi xavfsizlik doktrinasiga uning tarixiy tajribasi,
shuningdek, mamlakat rahbarlari xususan, Javoharlal Neru
garashlari katta ta’sir ko‘rsatdi [25:345-364]. Mustaqillikdan
keyingi dastlabki yillarda Hindiston AQSh va Sovet lttifogi
o‘rtasidagi Sovuq urush raqobatiga aralashmaslikka intilib,
qo‘shilmaslik siyosatini e’lon qildi. Hindiston yangi mustaqil
davlatlar uchun dekolonizatsiya, qurolsizlanish va igtisodiy
rivojlanish tarafdori bo‘lgan Qo‘shilmaslik harakatida
yetakchi sifatida paydo bo‘ldi. Bu yetakchilik roli
Hindistonning ko‘p qutbli dunyo tartibotiga sodiqligini va
uning imperializm va mustamlakachilikka garshi ekanini aks
ettirdi. Qo‘shilmaslik yetakchi tamoyil bo‘lib golgan bo‘lsa-
da, Hindiston xavfsizlik bo‘yicha paydo bo‘lgan
muammolarni hal gilish uchun strategik hamkorlikni yo‘lga
go‘ya boshladi. 1971-yilda imzolangan Hind-Sovet tinchlik,
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do‘stlik va hamkorlik shartnomasi qat’iy qo‘shilmaslikdan
sezilarli darajada chekinishini ko‘rsatdi. Ushbu shartnoma
1971-yil Bangladesh ozodlik urushi paytida Hindistonga
muhim yordam ko‘rsatdi va milliy manfaatlarni ta’minlashga
pragmatik yondashuvni aks ettirdi. Sovuq urushning tugashi
va Sovet Ittifogining parchalanishi Hindistonni strategik
sheriklik munosabatlarini qayta ko‘rib chiqishga undadi
[13:463-474]. 1990-yillarda Hindiston-AQSh  munosa-
batlarining bosgichma-bosgich yaxshilanishi kuzatildi va
2005-yilda AQSh-Hindiston fugarolik yadroviy kelishuvi
bilan yakunlandi. Bu ikki tomonlama alogalarda burilish
nuqtasi bo‘ldi [8:435-448]. Hindistonning mintagaviy kuch
sifatida  yuksalishi uning iqtisodiy ofsishi, harbiy
modernizatsiyasi, Janubiy Osiyo va undan tashqarida o‘z
ta’sirini  kuchaytirishga qaratilgan strategik tashabbuslari
bilan bog‘liq [21:57-72]. 1990-yillar boshidagi iqtisodiy
liberallashtirish  Hindistonni harbiy modernizatsiya va
strategik tashabbuslar uchun zarur resurslar bilan ta’minlab,
eng tez rivojlanayotgan iqtisodiyotlardan biriga aylantirdi
[24:176-179]. 1991-yilda Bosh vazir P.V.Narasimha Rao va
moliya vaziri Manmoxan Singx davrida boshlangan igtisodiy
islohotlar Hindiston igtisodiyotini jahon bozorlariga ochib,
xorijiy sarmoyalarni jalb qildi va iqtisodiy rivojlanishni
kuchaytirdi. Iqgtisodiy o‘sish mudofaa modernizatsiyasiga
katta sarmoya kiritish imkonini berdi. Hindiston o‘zining
an’anaviy va strategik imkoniyatlarini oshirishga, jumladan,
mabhalliy mudofaa texnologiyalarini rivojlantirishga va ilg‘or
harbiy texnikani olishga e’tibor qaratdi. Hindistonning
strategik avtonomiyaga intilishi uni mintagaviy xavfsizlikda,
xususan, Janubiy Osiyo va Hind okeani mintagasida yanada
ishonchli rol o‘ynashiga olib keldi. Hindistonning “Avvalo
qo‘shnichilik”  siyosati iqtisodiy hamkorlik, ulanish
loyihalari va xavfsizlik bo‘yicha sheriklik orgali yagin
qo‘shnilari bilan alogalarni mustahkamlashga qaratilgan. Bu
siyosat  Hindistonning  mintagaviy  barqgarorlik  va
taraqgiyotga sodigligini anglatadi [9].

XXI asr global kuchlar muvozanatining o‘zgaruvchanligi
bilan tavsiflanadi. Yangi kuchlarning paydo bo‘lishi va
eskilarining gayta tiklanishi xalgaro xavfsizlik dinamikasini
gayta shakllantirdi. Har biri o‘ziga xos tarixiy tajribaga,
siyosiy tizimga va strategik ambitsiyalarga ega bo‘lgan
Xitoy, Yaponiya va Hindiston ushbu rivojlanayotgan
xavfsizlik muhitida o‘z o‘rniga ega bo‘lgan davlatlar
gatoriga kiradi. Ularning xalgaro xavfsizlik tashabbuslari va
sa’y-harakatlari global kuchga nisbatan o‘ziga xos
yondashuvlarini, tahdidlar hagidagi tasavvurlarini va xalgaro
tartibot kelajagi hagidagi garashlarini aks ettiradi.

Xavfsizlik yondashuvlaridagi o‘xshashliklar: Xitoy,
Yaponiya va Hindiston o°‘z tarixi va siyosiy tizimiga
garamasdan, xalgqaro xavfsizlikka yondashuvida ba’zi
umumiy xususiyatlarga ega:

Mintagaviy barqarorlikka e’tibor: Har uchala davlat ham
0‘z mintaqasidagi  barqarorlik ~ muhimligini  milliy
xavfsizlikning asosi sifatida tan oladi. Ular mintagaviy
xavfsizlik forumlarida faol ishtirok etadi va qo‘shnilari bilan

yaxshi munosabatlarni saglashga ustuvor ahamiyat beradi.
Bu Xitoyning “barkamol va bargaror” (“harmonious and
stable”) Osiyoga e’tibor garatishida, Yaponiyaning Sharqiy
Osiyo mintagasida xavfsizlikni saglashga intilishida,
Hindistonning “Avvalo qo‘shnichilik” siyosatida yaqqol
ko‘rinadi.

Ko‘p tomonlama hamkorlik: Uchala davlat ham
Birlashgan Millatlar Tashkiloti, ASEAN mintagaviy forumi
va G20 kabi xalqgaro tashkilotlarda faol ishtirok etadi. Ushbu
hamkorlik ularning global ~muammolarni, xususan,
xavfsizlikka noan’anaviy tahdidlarni hal qilish ko‘p
tomonlama hamkorlikni talab gilishni tushunishini bildiradi.

Igtisodiy bog ‘liglikka e’tibor qaratish: Xitoy, Yaponiya
va Hindiston iqtisodiy bog‘liglikning muhimligini va uning
xavfsizlikka ta’sirini tan oladi. Ular iqtisodiy hamkorlik
barqarorlikka hissa qo‘shishi va mojarolar ehtimolini
kamaytirishi mumkinligini tushunib, o‘z mintaqasi va global
migyosda savdo va sarmoyaviy sheriklikni faol ravishda
rivojlantirmoqda.

Xavfsizlikka noan’anaviy tahdidlarni e’tirof etish:
An’anaviy harbiy tahdidlardan tashqgari, uch mamlakat ham
iglim o‘zgarishi, terrorizm, kiberhujumlar kabi noan’anaviy
xavfsizlik tahdidlarining ortib borayotganini tan oladi. Ular
ikki tomonlama hamkorlik yoki ko‘p tomonlama asoslar
orgali ushbu muammolarni hal gilish tashabbusiga tobora
ko‘proq sarmoya kiritmoqda.

Xavfsizlik  strategiyalaridagi asosiy  farglar.
Oc‘xshashliklarga qaramay, ularning xalqaro xavfsizlikka
yondashuvida sezilarli farglar mavjud.

Xitoy: Xitoy Kommunistik partiyasi rahbarligida Xitoy
xalgaro tartibotni o‘zgartirish uchun o‘sib borayotgan
igtisodiy va harbiy qudratiga tayanib, xavfsizlikka yanada
qat’iyroq yondashdi. “Insoniyatning umumiy kelajak
birdamligi” konsepsiyasiga global hamkorlikni
rag‘batlantirish bilan birga, ko‘pincha Xitoyning kuchayib
borayotgan ta’sirini legitimlashtirish va mavjud xalqaro
institutlarni o°z manfaati uchun gayta shakllantirish vositasi
sifatida qaraladi [20].

Yaponiya: Patsifist konstitutsiyasiga sodiq qolgan
Yaponiya Xitoyning yuksalishi, Shimoliy Koreyaning
yadroviy ambitsiyalari va AQSh-Yaponiya ittifogining
rivojlanayotgan dinamikasi bilan ajralib turadigan murakkab
xavfsizlik muhitiga duch kelmoqda. O‘zining mudofaa
gobiliyatini bosgichma-bosgich oshirib, jamoaviy mudofaa
bo‘yicha konstitutsiyaviy cheklovlarni qayta tahrir etar ekan,
Yaponiyaning yondashuvi mintagaviy tahdidlarga nisbatan
tezkor bo‘lib qolmoqda va oz xavfsizligini saqlab qolishni
milliy manfaatlari bilan muvozanatlashtirmoqda [27].

Hindiston: O‘zining mintaqaviy va global yetakchiligini
ta’minlashga intilayotgan kuchayib borayotgan davlat
sifatida Hindiston xavfsizlikka ko‘p qirrali yondashuvni
qo‘llaydi. Uning “Avvalo qo‘shnichilik” siyosati tarixiy
keskinlikni bartaraf etish va Pokiston va Xitoy tomonidan
yuzaga keltirilgan muammolarni yumshatishga, shuningdek,
ular bilan munosabatlarni mustahkamlashga ustuvor
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ahamiyat beradi. Shu bilan birga, Hindiston Xitoyning
ta’siriga qarshi turish va dengiz xavfsizligini ta’minlash
uchun QUAD (To‘rt tomonlama xavfsizlik dialogi)
tashabbusi orgali AQSh, Yaponiya va Avstraliya bilan
hamkorlikni ~ mustahkamlab,  Hindiston-Tinch  okeani
mintaqasida yanada muhim rol o‘ynashga intiladi [19:373-
374].

Har bir davlat xavfsizlik bo‘yicha o‘z tashabbusini
amalga oshirishda o‘ziga xos muammolarga duch keladi.

Xitoy uchun qgiyinchiliklar: Xitoyning qat’iy tashqi
siyosati va harbiy qudrati o‘sib borayotgani o‘z qo‘shnilarida
xavotir uyg‘otib, Janubiy Xitoy dengizi, Sharqiy Xitoy
dengizi va Himalay tog‘larida keskinlikning kuchayishiga
olib keldi. Ushbu keskinlik ortib borayotgan bir paytda
mintagaviy bargarorlikni saglab qolish asosiy muammo
hisoblanadi. Xitoyning iqtisodiy ofsishi uning qudratli
bo‘lishiga asos yaratgan bo‘lsa-da, global igtisodiy pasayish
va AQSh bilan savdo keskinligining kuchayishi sharoitida
ushbu rivojlanishni saglab qolish muammo hisoblanadi.
Ushbu igtisodiy noaniglik Xitoyning tashgi siyosatdagi ulkan
tashabbuslarini moliyalash qobiliyatiga ta’sir qilishi
mumkin.

Yaponiya uchun giyinchiliklar: Yaponiyaning patsifist
konstitutsiyasi xavfsizlik tahdidlariga faol javob berish
qobiliyatini cheklashda davom etmoqda va bu uning uzoq
muddatli xavfsizlik pozitsiyasi hagida savollar vujudga
keltirmogda. Uning patsifist o‘ziga xosligi va milliy
xavfsizlikni ta’minlash zarurati o‘rtasidagi muvozanatni
topish muhim vazifa bo‘lib qolmoqda. AQSh-Yaponiya
ittifoqi Yaponiya xavfsizligining asosi bo‘lib qolmoqda.
Biroq ittifoqning o‘zgaruvchan dinamikasi, jumladan, AQSh
izolyatsiyasining kuchayishi va uning Osiyoga bo‘lgan
ishonchini pasaytirish potensiali giyinchiliklarni vujudga
keltirishi mumkin. Yaponiya Shimoliy Koreyaning yadroviy
va raketa tahdidlariga garshi himoyasizligicha qolmogda. Bu
esa chuqur diplomatiya va mustahkam mudofaa pozitsiyasini
talab giladi. Shimoliy Koreya yadroviy muammosiga yechim
topish mintaga uchun muhim muammo bo‘lib qolmoqda.

Hindiston uchun giyinchiliklar: Hindiston va Pokiston
o‘rtasidagi tarixiy taranglik ularning chegasida vaqti-vaqti
bilan zo‘ravonlikning avj olishi va yadroviy tahdid muhim

xavfsizlik muammosini keltirib chigarmoqda. Hindistonning
o‘sib borayotgan iqtisodiy va harbiy qudrati Xitoy bilan,
xususan, Himolay va Hind okeanida strategik ragobatni
keltirib chigardi. Bu ragobat mintagaviy bargarorlikni
saglash uchun qgiyinchilikni vujudga Kkeltiradi. Hindiston
terrorizm, jamoat zo‘ravonligi kabi ichki xavfsizlik
muammolariga duch kelmogda. Ushbu tahdidlarni bartaraf
qilish va bir vaqtning o‘zida o‘zining tashqi siyosatdagi
ulkan magsadlarini amalga oshirish murakkab muammolarni
keltirib chigarishi mumkin.

Hamkorlik imkoniyatlari: Xitoy, Yaponiya va Hindiston
xavfsizlik sohasidagi farg va qiyinchiliklarga garamay,
bargaror va farovon Osiyo-Tinch okeani mintagasiga hissa
qo‘shishi mumkin bo‘lgan hamkorlik imkoniyatlariga ega.
Terrorizm, iqlim o‘zgarishi, kiberhujumlar kabi umumiy
tahdidlarga garshi kurashishda hamkorlik muhim ahamiyatga
ega. Razvedka ma’lumotlarini almashish, javob choralarini
muvofiqlashtirish va qo‘shma tashabbuslarni ishlab chiqish
mintagaviy xavfsizlikni kuchaytiradi. Shuningdek, savdo
kelishuvlari, infratuzilmani rivojlantirish loyihalari va
sarmoyaviy sheriklik orgali igtisodiy integratsiyani
kengaytirish o‘zaro bog‘liglikni kuchaytirishi va mintaqaviy
barqarorlikka hissa qo‘shishi mumkin. Muloqot, madaniy
almashinuv va dasturlar ushbu uch mamlakat o‘rtasidagi
ishonchni  mustahkamlashga yordam beradi, mojarolar
ehtimolini kamaytiradi.

Xulosa va takliflar. Xulosa qilib aytganda, Xitoy,
Yaponiya va Hindistonning xalgaro xavfsizlik tashabbusi va
sa’y-harakati ularning kuchga nisbatan o‘ziga xos
yondashuvini, tahdidlarni idrok etishini va xalgaro tartib
kelajagiga garashini aks ettiradi. Xavfsizlik doktrinalari va
ustuvorliklaridagi  farglari  yaqqol ko‘rinsa-da, ular
mintagaviy bargarorlik va global muammolarni hal gilish
zarurati kabi umumiy manfaatlarga ega. Bu davlatlar
yuksalishda va rivojlanishda davom etar ekan, ularning
xavfsizlik siyosatida gilgan tanlovi Osiyo-Tinch okeani
mintagasi kelajagiga va global tartibotga katta ta’sir
ko‘rsatadi. Konstruktiv muloqotni rivojlantirish, ishonchni
mustahkamlash va muammolarga nisbatan umumiy
yechimlarni ishlab chigish XXI asrning murakkab xavfsizlik
tizimini boshgarishda muhim ahamiyat kasb etadi.
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Oliy ta’lim, Fan innovatsiyalar boshgarmasi bo ‘lim boshlig 1,
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AHOLI ISHBILARMONLIK TAFAKKURINI RIVOJLANTIRISHDA IQTISODIY
XULQ-ATVORNING O‘RNI

Annotatsiya: Ushbu magolada xulg-atvor tushunchasi, shaxsning iqgtisodiy xatti-harakatlari va ularning turli xil manfaatlarni
qondirish, foyda olishga qaratilgan ijobiy yo ‘naltirilgan faoliyati yoritilgan. Shuningdek, iqtisodiy va iqtisodiy bo ‘Imagan Xatti-
harakatlarning umumiy asoslari, igtisodiy madaniyat, mehnat odob-axlogi hamda inson xulg-atvorini boshqaradigan me’yor va
gadriyatlar tahlil gilingan. Tayanch so*“zlar: iqtisodiy xulg-atvor, xulq, ishbilarmonlik, mehnat, odob-axloq, igtisodiy madaniyat,
igtisodiy xatti-harakat.

Annotation: This article covers the concept of behavior, the economic behavior of a person and their positively oriented
activities aimed at satisfying various interests and making a profit. Also, the general foundations of economic and non-economic
behavior, economic culture, labor ethics, and norms and values governing human behavior were scientifically analyzed.
Keywords: economic behavior, behavior, entrepreneurship, labor, ethics, economic culture.

Auuomamm: B oannou cmamve paccemampueaemcs KOHYenyus noeedenuﬂ, IKOHOMUYECKO20 NOBEOCHUS YeN0BeKd U €20
no3umu8Ho opueHmupoeaHHozZ ()e;zmeﬂbﬂocmu, HanpaeﬂeHHozZ Ha ydoeﬂemsopenue PA3NTUYHbIX UHmMepecos, nojydeHue npu6bmu.
Taxkoice 6bl]l npoeet)eH Hay‘lellZ aAHAIU3 0614414)( OCHOB8 JKOHOMUYECKO20 U HEIKOHOMUYeCKo20 noeet)emm, IKOHOMUHECKOU
KYIbmypol, mMpyoogou 3MuKu, a Maxdyice HOPM U YeHHOCmel, ynpasisioujuedenoseyeckoe nogedenue. Knioueevie cnosa:
IKOHOMUYEecKoe noee()eHue, 6M3H€C, mpy@, oamuxKem, SKOHOMU4ecKas Kyiomypda.

Bugungi kunda xalgaro maydonda globallashuv
jarayonlari kechmogda. Aynigsa, transmilliylashtirish,

saqlash, tarkibiy = va institutsional o‘zgartirishlarni
chuqurlashtirish hisobidan yalpi ichki mahsulotning yuqori

igtisodiyotdagi dinamikaning tezlashib, noaniglikning o‘sib
borishi oldindan aytib bo‘Imaydigan tasodifiy hodisalar
ko‘payib bormoqda. Dunyodagi har bir mamlakatda ijtimoiy-
igtisodiy, har tomonlama texnologik va siyosiy
rivojlanishning o‘ziga xos tendensiyalari paydo bo‘lgan.
Yuqorida keltirilgan jarayonlar mamlakatimizning ijtimoiy-
igtisodiy, siyosiy-huquqiy, ma’naviy-madaniy hayotiga o‘z
ta’sirini o‘tkazmoqda. “Jamiyatimiz farovonligi yo‘lidagi
davlatimiz igtisodiy siyosatining asosiy yo‘nalishlari va
gabul qilingan dasturlar makroigtisodiy muvozanatni

o°sish sur’atlarini ta’minlashni nazarda tutadi” [1:125].

Hozirda gaysi mamlakatning igtisodiy madaniyati yugori
bo‘lsa, o‘sha davlatning rivojlanish darajasi shunga monand
darajaga chigadi. Ammo iqtisodiy madaniyat, uning o‘zagi
hisoblangan ishlab chigarish madaniyati, bir butun yaxlit
tizim bo‘lib, undan foydalanish kompleks tarzda amalga
oshirilsagina samara beradi. Bu holatni tadbirkor, menejer va
igtisodiy ~ sohani  boshgaruvchilar  nazardan  chetda
goldirmasligi kerak.
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Igtisodiy madaniyatning funksional alogalaridan biri — bu
igtisodiy xulg-atvordir. Igtisodiy xulg-atvor mavzusi ko‘plab
igtisodchi va psixologlarga bog*lig alogalar bo‘lib, ular tizim
va elementlar o‘rtasida ham ro‘y beradi. Ular nafagat

tizimning  gomeostozisini  ta’minlaydi, balki uning
dinamikasini belgilaydi. Xulg — bu shaxs harakatlari
majmuidir. “Xulg-atvorda inson shaxsiyati, fe’l-atvori,
ehtiyojlari, didi va xususiyatlari aniglanadi. U uning

atrofidagi hagiqiy narsa va hodisalar bilan munosabatini
ochib beradi” [2:43]. Xulg-atvor shaxsning fazilatlari va
gadriyatlar yo*‘nalishlari erkin namoyon bo‘ladigan jihatlarini
tavsiflaydi. Faoliyat mezoniy tushunchasiga tizim va o‘zaro
bog‘liq bo‘lgan quyi tizimlar kiradi. Ularning kombinatsiyasi
odamlar sa’y-harakatlari umumiy hamkorligi, ularning
ehtiyojlari va manfaatlarini gondirish uchun zarur bo‘lgan
ijtimoiy tuzilmaning ma’lum bir yaxlitligini belgilaydi.
Demak, yurtimiz aholisining moddiy va ma’naviy hayoti bir
tomondan, milliy igtisodiyotimizning mahsuldorligi va
samaradorligiga, ikkinchi tomondan esa global igtisodiy
muhitda  sodir  bo‘layotgan  jarayonlarga, = xususan,
geoigtisodiyot va geosiyosatning obyektiv tendensiyalariga,
ekologik vaziyatga, xalgaro munosabatlardagi barqgarorlik
yoki beqgarorlik darajasiga, turli xavf va boshqalarga bog‘liq
bo‘lib golmogda. Yana shuni unutmaslik kerakki, falsafiy
jihatdan garaganda bugungi kunda suveren milliy davlatlar
jahonda kechayotgan kuchli ragobat tufayli ijtimoiy-igtisodiy
siyosatni ishlab chigish va amalga oshirishning yagona
subyekti rolini o‘ynashni to‘xtatib, raqobatbardoshligini
kuchaytirishga harakat gilmoqda.

Hozirgi kunda dunyoda turli g‘oya va mafkuralar
kurashini, nosog‘lom igtisodiy ragobat orgali jahon bozorini
gayta tagsimlash borasidagi geoiqtisodiy urushlarning avj
olayotganini ko‘rmogdamiz. Olib borilayotgan katta va
kichik urushlarni hisobga oladigan bo‘lsak, bunday hodisalar
0‘z navbatida qandaydir “yangicha dunyoviy tartib”ning
vujudga kelayotganidan darak beradi. Bundan tashqgari, jahon
igtisodiga yangi milliy va mintagaviy modellar Kkirib
kelmoqgda. Masalan, jamiyatni rivojlantirishning Yaponiya,
Janubiy Koreya, Malayziya, Singapur, Turkiya, Xitoy,
Hindiston, Skandinaviya va shunga o‘xshash an’anaviy
modellari paydo bo‘lmoqda. Bu esa, umuman, insoniyatning
rivojlanish istigboliga xususan, ijtimoiy-tarixiy
jarayonlardagi o‘rni va roliga ham tobora ko‘proq ta’sir
o‘tkazmoqda.

Igtisodiy xulg-atvorning asosi — farovonlikka erishish,
yuksak magomga erishish yo‘lidagi foyda va xarajatlarning
nisbati to‘g‘risida shaxsning subyektiv g‘oyasidir. Igtisodiy
va ijtimoiy manfaatlar bilan bir gatorda har bir insonning
shaxsiy qobiliyati, urf-odatlar, etnik va mahalliy mentalitet
ta’sirini e’tiborga olgan holda iqtisodiy xulg-atvorning
individual va guruhli modellarini shakllantirishda ishtirok
etadi.

T.Veblen “Bo‘sh vaqt sinflari nazariyasi” asarida
ta’kidlaganidek, “Jamiyat tuzilishi fagat ba’zi ijtimoiy
guruhlarning fikrlash tarzining o‘zgarishi natijasida yoki

oxir-ogibat, hamjamiyatni tashkil etuvchi shaxslarning
odatiy fikrlash tarzida sodir bo‘lgan o°zgarish tufayli
o‘zgaradi, rivojlanadi, o‘zgaruvchan muhitga moslashadi”
[3:200]. Binobarin, iqtisodiy xulg-atvorning muhim
Xususiyati — bu foydalanish sohasi (moddiy ne’matlarni
ishlab chigarish va tagsimlash) emas, balki odamlar
o‘rtasidagi munosabatlar, ya’ni xarajatlar nisbati va kerakli
natijalarni hisoblashdir.

Atrof-muhit mentaliteti va hagigatni idrok etishning
individual xususiyatlariga garab, uning amaliy go‘llanishi
ijodkorlik uchun eng kuchli moddiy rag‘bat sifatida tan
olinadi. M.Veberning “ijtimoiy harakatlar nazariyasi”da,
A.Smit tomonidan “ijtimoiy koordinasiya”, T.Veblen
tomonidan  “iste’molchilarning  xatti-harakatlari”  va
V.Zombratning “igtisodiy ruh” g‘oyasida nazarda tutilgan
klassik metodologiyani tahlil gilish asosida igtisodiyotning
shakllanishi belgilanadi.

M.Veberning fikricha, “iqtisodiy xulg-atvor turi, milliy
madaniyat, xulg-atvorning ogilonaligi, ijtimoiy stereotiplar
igtisodiy xatti-harakatlar an’anaviy turining paydo bo‘lishiga
ta’sir giladi. Inson hissiyotlari dunyosi shaxs iqtisodiy xulq-
atvorining affektiv turini oldindan belgilab beradi” [4:602].
Xulg-atvor bu shaxs tomonidan belgilanadigan faoliyat
shaklidir [5:6].

Igtisodiy ~ xulg-atvor uning ijtimoiy va shaxsga
yo‘naltirilgan turlaridan biri sifatida ko‘riladi. Ushbu
modelni axborot yetishmovchiligi va shaxsiy mulohaza
tufayli ahamiyatsiz deb tushunish mumkin. Bu esa, ishlab
chiqarish, tagsimlash, almashtirish va iste’mol qilish kabi
xatti-harakatlarning xilma-xil ekanini bildiradi.

Aholining turli igtisodiy xulg-atvori shuni ko‘rsatadiki,
har bir shaxs imkoniyati xilma-xilligi uning igtisodiy
jarayonlarda ishtirok etish darajasini aks ettiradi. Bu esa
uning “iqtisodiy jarayonlardagi mavqeini belgilaydi,
igtisodiyotda va jamiyat hayotining boshga sohalarida
ishtirokini ta’minlaydi” [6:4].

Xulg-atvor tushunchasi shaxsning o‘z xatti-harakatlari va
o‘rab turgan muhitini idrok etishidir. Bu nafagat shaxsning
hayotiy pozitsiyasini aniglash bo‘yicha xulosa chigarish,
balki kelajakda uning harakatlariga ogilona baho berish
imkonini beradi. Iqtisodiy xatti-harakatlar ma’lum bir shaxs
yoki guruhga xos bo‘lgan, ularning turli xil manfaatlarini
gondirish, foyda olishga garatilgan nisbiy yaxlitligidir.

Igtisodiy madaniyat ushbu sohani harakatga keltiruvchi
kuch sifatida faoliyat ko‘rsatadi. Bundan tashqgari, gadriyat,
me’yor va ehtiyojlarning namoyon bo‘lishidir. Igtisodiy va
unga bog‘liq bo‘lmagan xatti-harakatlarning umumiy
asoslari ushbu soha madaniyatning uchta tarkibiy gismida
namoyon giladi: 1) mehnat odob-axlogi; 2) ilmiy va kashiy
bilimlar; 3) inson xulg-atvorini boshqaradigan me’yor va
gadriyatlar. Hozirgi kunda insonning iqtisodiy hayotini bilish
bilan birga, o‘z-o‘zini tashkil etish va individualizatsiya
gilish tendensiyalari kuchaymoqda.

Hozirgi vaqtda mahalliy va xorijiy fanlarda axborotni
mulkchilik shakllari nugtayi nazaridan egalik gilish, tasarruf
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etish va foydalanish bo‘yicha munozara yuzaga kelgan.
Bunda ba’zi olimlar axborot mulk sifatida intellektual
gonunchilikka to‘g‘ri keladi desa, boshga tadgiqotchilar
guruhi esa mulk huqugi axborotga nisbatan qo‘llanishi
mumkin, degan fikrni ilgari suradi. Bu masalaga falsafiy
nugtayi nazardan yondashadigan bo‘lsak, axborotning turli
xarakterda ekanini yoddan chigarmaslik kerak. Chunki
axborot — bu moddiy va ma’naviy elementlarni o‘zida
mujassam etgan holda egalik gilish, foydalanish va yo‘q
gilish mumkin bo‘lgan birliklardan iboratdir. Shuningdek,
giymat va baho bilan o‘lchanadigan jismoniy o‘lchamlarga
ega bo‘lgan obyektlardan biri sanaladi.

Axborot moddiy obyektlar uchun o‘z-o‘zidan mavjud
bo‘la olmaydi. “Egalik qilish” huquqi axborotga taallugli
emas, chunki nomoddiy obyektlarga jismoniy egalik qgilish
mumkin emas. Axborot son-sanogsiz subyektlar tomonidan
bir vaqtning o°zida foydalanish jarayonida bo‘lishi mumkin.
“Buyurtma”chining vakolati axborotga nisbatan ham
go‘llanilmaydi, chunki undan foydalanish huqugini
begonalashtirish orgali sotuvchi undan keyingi foydalanish
imkoniyatini yo‘gotmaydi.

Bordi-yu, ishbilarmonlik obyekti sifatida axborot tovar
sifatida foydalanilar ekan, u oddiy moddiy mahsulot singari
iste’moldan keyin yo‘qolmaydi. Aholining ishbilarmonlik
tafakkuri va qobiliyatini oshirishda axborotni iste’molga
Kiritish va targatish muhim. Ayni vaqgtda bu axborotning oz-
o‘zidan ko‘payib borishiga olib keladi. Ishbilarmonning u
yoki bu narsa to‘g‘risida ma’lumot berishi axborot sonini
boshgalar uchun kamaytirmaydi. Shu tariga axborot moddiy
obyektdan fargli o‘larog, bir vagtning o‘zida mavjud bo‘lishi
mumkin. Axborotni sotishda uning to‘liq “begonalashuvi”
sodir bo‘lmaydi. Axborotning moddiy emas, ma’naviy
giymatga ega ekani muhim. Bu esa, bir vaqgtning o‘zida bir-
biridan mustaqgil foydalanishga keng yo‘l ochadi.
Axborotning bu xususiyati hosil gilingan xabar va
ma’lumotlarni cheksiz targatish va foydalanish imkonini
beradi. Demak, axborotga boshga shaxslarning, aynigsa
ishbilarmonlarning Kirishini ta’minlamasdan turib egalik
gilish mumkin emas. Axborotdan nafagat uning shartli egasi,
balki ishbilarmonlik bilan shugcullanayotgan tadbirkorlar
ham  foydalanishi ~ mumkin.  Ishbilarmonlik  bilan
shug‘ullanishga kirishayotgan tadbirkorlarning buyurtma

berishiga kelsak, unda fagat axborot obyektiga Kirish tartibini
aniglash hagida gapirish mumkin. Shunga qaramay,
axborotga aylangan intellektual mulk tovar munosabatlari
obyekti ekanini unutmaslik kerak. Chunki ishonchli
saralangan axborotlar bilan ta’minlangan ishbilarmonlar
inson va jamiyatning muayyan manfaatlarini gondira oladi.

Axborot ilm-fanning globallashuvi tobora tezlashib
borayotgani tufayli ilmiy-amaliy tadgiqotlar tadbirkor
mulkiga aylanib bormoqgda. Agar industrial jamiyatda
bilimga asoslangan yangilik (nazariya, gipoteza, amaliy
ishlanma)lar yaratuvchi olimning shaxsiyati bilan bog‘lig
bo‘lsa, axborotlashgan jamiyatga kelib esa, yaratilayotgan
barcha axborot va telekommunikatsion texnologiyalar, shu
hagidagi  bilimlarni  tavsiflaydi. Bu esa aholining
ishbilarmonlik tafakkurini yanada kengroq rivojlanishi uchun
katta imkoniyat yaratib berishi bilan xarakterlanadi.

Xulosa o‘rnida shuni aytish mumkinki, yangilanayotgan
ma’naviy makonda bilimli ishbilarmonlarni ko‘paytirish
orgali to‘ldirib borish davlatning axlogiy-ma’naviy tarbiya
borasidagi islohotlarini amalga oshirish siyosatining tarkibiy
gismiga kiradi. Shuning uchun ham “2022 — 2026 yillarga

mo‘ljallangan yangi O<zbekistonning taraqqiyot
strategiyasi”da: “Yoshlarning ma’naviy, intellektual,
jismoniy va axlogiy jihatdan  kamol topishiga
ko‘maklashish... ~ Yoshlarni  vatanparvarlik,  fugarolik

tuyg‘usi, bag‘rikenglik, qonunlarga, milliy va umuminsoniy
qadriyatlarga hurmat ruhida, zararli ta’sirlar va oqimlarga
garshi tura oladigan, hayotga bo‘lgan qat’iy ishonch va
garashlarga ega shaxs sifatida tarbiyalash... Iqgtidorli va
iste’dodli yoshlarni qo‘llab-quvvatlash hamda
rag‘batlantirish.... Yoshlar tadbirkorligini rivojlantirish
uchun shart-sharoitlar yaratish” kabi magsadlar ko‘zlanib,
ularni amalga oshirish borasidagi chora-tadbirlar ko‘rsatib
berilgan [7]. Agar jamiyat yoshlarning zamonaviy bilim
olishi uchun barcha imkoniyatlarini ishga solsa, ularning
igtisodiy  dunyoqarashi bozor madaniyatining hagiqiy
qadriyatlaridan farq qiladi. Ya’ni mehnat qila olish,
mehnatsevarlik, shaxsiy javobgarlik, foyda, jamg‘arma,
iste’'molchilik, ijtimoiy muvaffaqiyat kabilarni aytib
o‘tishimiz mumkin. Bular bozor igtisodiyotiga asoslangan
tadbirkorlik va iqtisodiy xatti-harakatlar strategiyasini
belgilaydi.
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BAXOJUP PAXMAHOB
Camaprand oaenam ynusepcumemu, PhD

MHP30 YJIYFBEK BA YHUHT CAMAPKAH/ AKAJTEMUSCA MABHABUI MEPOCHJIA
CHUHEPI'ETUK METOJOJOTUAHHUHI 9BPUCTUK TOMOHJIAPU

Annomayua: Ywoby maxonaoa Mupso Yiy0exkHune 3aMOHASUN UIMULL MEMOOO0N02US PUBONCU 64 CUHEPLEMUK ULMUL-
Gancaghuii mavrumomnu apamuwioazy ypHu xaxuoa cy3z oopaou. Myaniugrune mavkuonrawuya, Yiyeoexk XV acpuune sne uupux
onumu Oyaub, anux 6a mabuuil gauiap coxacuda KeHe Kamposiu maokKukom oaud O0pean 8a udCMuMouti-eyMaHumap gaunap
pusoodicuza yikan xucca Kywean.Taanu cyznap: Mupso Viayz0ex, uamuii memooono2us, CUHepeemuKa, HOYU3UKIU MAPaKKyp,
Camaprano Axademusicu, paunnapapo unmeepayusi.

Annotation: The article discusses the importance of Mirzo Ulugbek in the development of modern scientific methodology and
his role in the creation of a synergetic scientific and philosophical doctrine. The author notes that Ulugbek was the greatest
scientist of the 15th century, conducted extensive research in the field of exact and natural sciences and made a huge contribution
to the development of social and humanitarian sciences Keywords: Mirzo Ulugbek, scientific methodology, synergetics,
nonlinear thinking, Samarkand Academy, interdisciplinary integration.

Annomayusn: B cmamve paccmampusaemcst o 3navenue Mupso Yiyebexa 6 pazeumuu co8pEeMeHHOl HAYYHOU MemoO0a02UU
U €20 ponu 8 CO30aHUU CUHEP2eMUYECKOU HAYYHO-UnococKoll dokmpunsl. Aemop ommeuaem, ymo Yiyeoex GvLi KpynHetuum
yuenvim XV 6exa, npogooun obuiupHvie ucciedo8anus 6 061ACmMU MOYHBIX U eCHEeCMBEeHHbIX HAYK U 6HeC 02POMHUBIL GKAAO 6
paseumue coyuanvHo-eymanumapusix Hayk. Kniouesvte cnoea: Mupso Ynyebex, nayunas memooonocus, cumnepeemuxa,

HeluHeliHoe MbludieHue, CaMdeaHOCKaﬂ aKaOeMuﬂ, Mewcbucuunﬂuﬁapﬁa}l uHmezpayust.

Kupum. 3amoHaBuil niMuii METOAOJIOIHUAra MyHOCHO
xuccacy OyIra, CHHEpreTHK, FOSUIApPHU Y3Ura akc 3TTUPraH
unmuii-pancaduil TabIUMOT spatran Mupso Yiyrbexk XV
acp JKaXOH aHUK-Tabuuil QaHmap coxacuaa oJIaMIIyMys
TaJKUKOT onub OopraH, HOYM3UKIU Tadakkyp Tap3u
acocuia MIMUH KamUET Ba UXTUPOJIAp KUITaH, YXKTUMOUM-

TYMaHHTap Ba MaJJaHui (annap COXaCHHU
PUBOXKIAHTUpUINTa  XUcca  KymraH HUPUK  ajuioMa
XpcoOJaHaIx.

v KAMUATAATH OeKapopIIuK Ky3aTHIa€TraH,

Jerpajanust Japaxacura eIraH Oup JaBpja WIM OJlaMUra
xupub kengu. Amup Temyp BadoTuman keilun Temypuiinap
CaJITAaHATH]Ia MAbIYM OMp CUECHN-MKTUMOHMH TapTHOCH3INK
Ba XaOTUK XOJIaTiap 103 Oepau. ByHHHT HaTHXacuIa UUKU
HU30JIap XaM Ky4daiau. Yoy sxapaénnapHu nzoxiad, Kopu
Huésmit kyiimparmua xynoca xunamu: “FOkopupa 6aén
KWIMHraHaapJaH YIyrOeKHUHI cuécuil MalfoHga maino
OYNIUI BAKTUHUHI XYCYCHATH Kenu0 uHuKagu: YIyrOex
XYKMpOH Oynran mnaitaa y3apo ypyuuiap Ba cuécuid

TAapKOKJIMK  KyuaifraH,  MeXHaTKall  OMMa  KaTTUK
SKCIUTyaTanus KuinHap 3au” [17: 63].
Mag3yra oua agaduériaap TaxJuiaud. Mupso

ViyrOex 3ca aturyu 15 émmna Taxrra yTuprad, xKaMHUATAATU
Oy kabu TapTHOCH3IMK Ba OEKapOpIUKIAp aH4ya KamasiIu.
Bynunr acocuil cabGabu anbarTa, YHMHI MXKTHMOUIl Ba
cuécnii  OMJIMMIOHIMIM Ba  JaBiaT  OOIIKapyBHIAru
MaxopaTugaH — gajonar — Oepaau.  JlekuH — KkynruHa
anabuérnapna YnyrOeKHMHT CHUECHH-IDKTUMOHMN (aoiusTH
Ba OOLIKAapyB TH3UMH IBTHOOPJAAH YeTHa KOJIHPHITaH.
Omum Kopu HuésuitHunr Oy Oopamaru “YiayFOeKHUHT
¢danra xyna KU3MKUO KETTaHUW YHUHT JAaBiaT (aoiausTHra
MaBJIyM Japaxana canbuil Tawcup kypcarran” [17: 65-66],
JeraH xynocacura Kymwino Oynmaiinu. Cababu, Kupk i
¥3 naBnaTuHH GapKapop, THHY Ba OCyJa PHBOXKJIAHTHUPraH

Mup3o YinyrOexkHUHT 1y6Xacu3, JaBiaT Ba xaMmoaT apooOu
Ba MOXUp OOLIKapyBuU IIaxc 3KaHUIAH Aanonar Oepaau. Y
uiM-(han OMIaH MyHTa3aM LIYFyJUIaHMIN OunaH Oupra, ymia
JaBpJla MaBxKyJ OOIIKa COXalapHU, XKyMJaJaH, WKTUMOMM
aXWUIMK Ba OUpPIMK, UKTUCOAUN OapKapopiUK, MaJaHUsT,
OyHEAKOPIUK,  apXUTEKTypa, caHbaT  Ba
XYHapMaHJUUWIUKHY  pPUBOXUIAHTUPraH.  YIYyFOSKHUHT
cuécuii-xruMonii aonuaTy, OGOLIKApyB TU3MMH, JIaBiar
OomkapyBuUuCH cU(aTHIArTH Y3Ura XOoC YCIyOUHM TaJKUK
STUII  TAJKUKOTUWIAPHUHT  WIMMHA  HM3JaHULLIApUTa
MYXTOXUP.

§’pTa acpnapna llapkna, keiimHuanuk FapOna wim-
(aH pUBOMJIAHUINIUTA YJIKAaH XUcca Kymran Mup3o Yiyroek
— Myxamman Taparail ¥3 naBpuna TaOuuii Ba WIKTUMOMIi-
rymanurap ¢annap uHTerpanusacu acocupa CamapkaHn
aKaJIEeMUSICUTa acoC COJITaH.

bu3z Oexusra ramHu akaeMHAlaH OollIaMaIuK.
Bupununnan, Mup3o YiayrOek acoc cOIraH akaJeMUSHUHT
dancapuii-unMuil MOXMATHHU aHIVIAIl OPKalId YHJAard
HOYM3UKIU Ta(akKyp 3JIEeMEHTIapUHU Kamid STaMu3 Ba
YHUHI aKkajiemuscuga GaHnapapo UHTETpalus MaBxKy.
OYIraHMHUHT WIMHUM acociapuHu Tomamu3. VKKkuH4YM[JaH,
FapONMK OJMMJIAp AabBO KWIA€TraH SIHrM NaBp aHUK Ba
Tabunii Qannap noitnesopu Fapdna smac, aitnan Mapkaswuii
Ocuéna, KyMIlaJaH, VYiyrbex aKaJIeMHSICHIaH
OonulaHraHuHW Ba Oy wWiIMHH XakukaT coOux Mrrudox
JaBpuja 3bTHO0pPra ONMHMAraHUHYU aHIIaiiMu3.

Kynruna apgabuériappa, sxymnanas, Kopuii Huésmii
puconacu Ba Oomrka wiMuil Hampnapaa Mups3o YiayrOek
aCTPOHOMHUS aKaJeMUSICUHM TAIIKWI TraH oJuM cudaruna
TabpudIaHay, BaxoJaHKHM, Yyma JgaBpua  Hadakar
Camapkana, Mapxkasuit Ocué Ba Xypoconzna ¢H3HKa,
aCTpOHOMHUS, KHME, reorpadus,
¢ancada, MHUHEPOJIOTUs,

TabJIuM,

OuOJIOTHs, TeoJe3usl,

MAaHTUK, MaTeMaTukKa, Tapux,
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anabuér Ba Oomika JyHEBUH Xxamga IMHUAN WIMIAp Xam
pUBOXUIaHTaH. AJUIOMAaHHMHT — caifb-XapakaTiiapy OwiaH
MEBbMOpHUIl caHbaT Ba apXUTEKTypa COXacH XaM >Kajai
cyppataa IOKcalmu. YIyrOek Oyipyrura MyBOGHK
Camapkana maxpunarn YiayrOek wazapacacH, YIyFOek
pacanxonacu, Llloxmsnuna ancamb6iu, Byxopo maxpu Ba
Fuwxnyson TyMaHU/Iaru VYiyroex MajpacaiapH,
[laxprcad3marn YiyrOek Mackuau Ba OOIIKA MEbMOPHI
CaHbATHUHT HOAWP HaMyHallapu OYHEN JSTHITAHU aKaJeMUs
mwivuid  Kernramm  daomusatrn maxcymm sau. Ly HykTam
Haszapgan Mup3o VYiyrOek aHbaHaBUd  (QHUKpIapaaH
IOKOPHPOK — HOYM3HKIM Ba ¢pakran Tadakkyp osracu
9KaHWTa JaJoNATIUp. Y acoc COJraH WIMHA Maktad Ba
VHHHT JKaXOH wWiM-(aHWra KymraH xuccacd Qancaduii
MOXUSTHHHU, YHJArd CHHEPreTHK ¢EHJAAIllyB Ba FosJap
TaXJIWIAAAH XyJloca KWIHII Kepakkd, Mwupso VYiayrOek
HadakaT acTpOHOMHS, OaJIKH KOMYCHH OWIMMIIap 3racu
cudarnga Camapkana akaaemusicura Ba Mapkazuit Ocuéna
OuvpuHuYWIapiaH OYnmud Majpacadl ONs, SBHH 3aMOHaBHI
aTama OwsiaH aliTraHzia, WiIK YHHUBEPCUTETTa acoc coigu. by
XaKMKaTHU Oapua dannmapma wiMuil gamwniap OmiaH
aloxXmaa TabKuamam Jo3uMm. 3epo, 1417-1420 #wmmapna
CamapkaH/ BWIOSTHHUHT X03UpTu Perucron maiinonuna y3
JaBpyjaru Tanadanap Ba KeJakaK aBIOJHUHI WMJIM OJIMIIN
y4yH KaTTa Mangpaca OWHOCHHHM Kypumra (apMoH
OepranuHu, YIyrOek Majapacacd KypHO OWTKa3WITaHIaH
KeWUH YHHMHI OYWJIMII Mapocumuzna MasinoHo Myxamman
Xaoduitnu bomr Mynappuc [pektop] 3THO TalHHIaraHMHA
Tapuxuii  MaHOamapman  sxmu  Owimamus3.  Mupso
VYinyrOexkHUHT OyIOK KOMYCHH OJMM, JaBjaT Ba KaMoar
ap6o0u, (aBKylIOIAa UCTEHIOA dracd JKaHW XaKuIa sHa
VHma® WIMHMHA, TapuXuil JamWUIapHA — KEJNITUPUIINMH3
MYMKHH. MaB3y/iaH YalfiuMaciuK yuyH 6u3 Mup3o Yiyroex
Ba yHuHr CamapkaHn  akagemusicu  MyTa(akkup-
OJIMMIIAPUHMHT FDKTUMOMH, (ancaduii-unmuii kapanuiapu
Ba yllapJard CHHEPreTHK TaMOHMUIap Xakujaa TYXTainub
yTamus.

Mup3zo VnyrOek Ba YHUHT WIMHH MEpPOCHHH
VYpranuijga MamjakaTHMH3 Ba XOpWXKIA KYNTMHA WIMAN
W3JaHUIIIap onud OopuiraH, KaTop acapiap sSpaTHIIraH.
Macanan, Xou I'puBc, Tomac Xaiin, ®pencuc beiinm,
M.E.Maccon, JI.Cemmito, B.B.baprompn, B.JI. Bsarkwun,
H.Jleonos, E.Kuo6n, T.H.Kopu Huésmii, b.Pozendensn,
I''Marsuesckas, @.Crapp, ['.JKamono, B.Axmenos,
A.AxmenoB Ba Oomika 6up katop oiaumiap Mwuso YiyrOex
XaéTH, WKOIW, WIMHHA MepocH, (aonusaTH, XyMIaIaH,
MaTeMaTHKa Ba aCTPOHOMHUSTa OWJI TAbJIMMOTHUHH YpraHTaH.
Bupok aluToMaHMHT WXKTUMOMA-cuécuii, dancaduit-mimuit
Kapalulapyd CHHEpreTHK METOJOJOIUs acocuja Aespiu

VpraHnujiMara.
TankukoTumnap Mup3o YinyrOek uiaMuii Mepocu Ba y
acoc  coiaraH  aKkaJeMHUsSHUHI  (akaT  acTPOHOMHK

KMXaTilapura KyOpok ypry Oepanu. Baxonanku, amioma
WIMHHA MEpOCH Ba aKaJeMUSCUHUHI WIMUM TaJKUKOTIApU
daonuatu 3amupuna Oolika rymMaHuTap ¢(aHiaap KaTopH

¢dancada, 5THKa Ba MaHTHK WIMIApH MYyXHM MaBKeTra
sraaup. UlynmHar yuyH yHuHr CamapKaH] axaJeMUsiCH
HadakaT acTpOHOMHs, aHUK Gannap, Oanku Gancaduii-
MaHTHUKMH  HMHCTUTYT XaM  XucoOmaHran.  YiyrOek
akameMusicugarn  0apya  TaaKUKOTIIap  Ba  WIIMHI
n3naHunUIap, Kamouériap ¢ancadba Ba MAHTHK MIMIAPU
KOHYHHUSTIIAPH aCOCHIa aMaJlra OLIMPUITaH. AMMO Oy Xakzia
XaJdu XaHy3 Hadakar JapciuKiap, ajuiomara ouj Kymial
pHcoNanapaa XxaM WIMHH MablyMOTJIap MaBXya smac. by
6opaga onum M.OmoépoB y3uHHHT “Mup3o VYiryroek
MYHa¥OKUMITHK (dancapuii—MaHTHKHH
acociapu” Makojacuaa myHzmail €3amu:  “@ancada Ba
MaHTHK Kaiin sTmiran dannap dyHamummaa onud Gopriran
GbyHIaMeHTan TaJKUKOTIApAa OWIMII METOAM — YCYIH
0ynmu6 xusmar kwirad. lllynra kypa, ana nry ukkana ¢daH
PHBOXKHIa KaTTa bTHOOp Oepwiagu Ba OYHUHI HATIDKacH
ymapok, VYiyrOek akagemusicn Kommna Qancada-MaHTHK
MakTabW fo3ara  Kedagn. AMMO  MaBXyX — WIMHH
agabué€rnapna ymOy MakTaOHMHT [IAKIUIAHWIIN, YHHHT
BaKWJUIapU Xakunua Jaespiud GuKp OwigupwiMaioun Ba Oy
0opaja TaIKUKOT UIILIapy oub 6opunmaran”™ [7:191].

M.OmnoépoB ¢ukpuHuHr ucbotn cudarumga Mupso
ViyrOeKHHHT MaHTHUKKa OWJ KapalnUlapuHU KypcaTHO
Yramu: “Arap VYayrOek acapmapm, xycycaH, “3mkd
K¥paronmii” acapm Taxiwin KHUIWHTAHAA YHUHT KAaThUU
MaHTHKHH METOJ-ycyJulapra acocjaHTaH XoJjjaa €3MiIraHura
WIIOHY XOCWJI KWIHII MyMKHH. OUKpUMH3 Januim
cudaThga YHHHT aHa OIy acapuiaH OWpPruHA XyJOCaBHI
MyXokaMa (XyKM)HM oJu0 Kapaiimuk: “Arap XakuKaTaH
EpHunr kyémra ro3ma-to3 Oynub® Typumum kedacu &Eku
KYHHUHT WKKUHYHM SPMHUZA, aHUKPOFU coat 2.20 na comup
O¥ica, MIyHUHTIEK 03Ma-t03 Oynum rpagycu 120/281 nan
KaM Oynmaca, yHzIa Ky€m TyTwiaumM pyud Oepamu” [7:63].
Ma3kyp Myxokama Xyjioca, OWPHUHYHMIAH, JEIyKTHB-
CUJUIOTHCTHK, SThHA MAHTHKHH Xylioca OYin4Ya YHKapuIIraH
Ba WKKWHYHIAH, y IMApTIH (MMIUTHKATHB) XYKM IIAKIUAA
tabpuduianran’ [7:191].

Tankukor MetomoJsiorusicu. Mup3o  YiyrOek
HIaKJUIAHTHPTaH TapakKyp yciyOW Ba MaHTHKUI MeToiiap
SHMM WIMHH ycnyOnap makmiaHdmu Oapobapuna, yiua
JNaBpHUHT JUHUAN OyHEKapalura Xap JOMM XaM MYBOGHK
sMac 3a1. AMMO aUIOMaHUHT Ta(akKyp Tap3d Ba OMIMII
METOJM THOCEOJIOTHK TahJIMMOTHH PUBOXKJIAHUIINATA XU3MAT

MaKTaOMHUHT

KUJIIA.

Mup3o Yiayr6ek rHOCEOJIOTUK Kapalulapy XKHXaTHIaH
¥3 MaBpHHUHT OUHHI yIaMoNIapH Ba MyTa(aKKHpIIapHIaH
GapKIupoK, IBTUKOAMIA JaxXJ KHIMaraH XoJja akil Ba
Taxpubara TasHrad. bomkaua aiitraH, y akiuii Owiuii,
MyHIoxasna, TaKKOCJIAIlL, TaXxxpuoa, SKKaIUKIaH
YMyMUIIUKKA YTUIN Ba aKCHMHYA YMyMUMIMKIAH SKKaJIMKKa
YU, abCTpaKTIUKAaH KOHKPETIUKKA YTUII Kabu ycyluiap
Ba TaMoiunnapaaH keHr QoiiganaHras.

MyTadakkup Y3UHUHT WIMHUH Mepocua ¥3 JaBPUHUHT
MadkypaBuif ~ KOOMFMIaH  4UKUO, HHCOH  Omiuin
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MMKOHHUATIIAPHA YEKCHU3IUTMHM ucOoTiamra ypuarad. Y y3u
sIIaraH MabHaBHH-MaKypaBUi MyXUTHH WHOOATra OJHO,
TEOLEHTPUK Ha3apusHMW OYMK paj dTMaraH Oyica-ma, onmud
Oopran ACTPOHOMHUK Ky3aTHLLIapU skapaéHuIa
TeJTMOLEHTPUK Ha3apUsSHU WIMUHN JKUXAT/AaH SIXIIN aHIJIaraH.
SIpHN Mup3o YinyrOek Ba YHUHI akaJeMHsICH TOM MabHOJA
TeJIMOLEHTPUK Ha3apusHH Kamg dSTrad. UyHKH Tapuxuit
MaHOamapra kypa, VYiuyrOeKk MakTaOMHHHT  TaHUKIN
HaMmostHanapuaaH Oupn Mapsiv Yanabuii ruiaHeTasapHUHT
XapakaTH MacallaCHHH TaxJIWJ Kuiap dSKaH, OyHmadl ne0
é3amm: “Mypakkab xapakaTra TasHY KHIAO OJHII y9IyH JHT
Kynail HyKTa QyHEHUHT Mapkasu cudartumaru Ep Oynmaca-
Jla, ojaTa aifHU LIy MapKa3 TasHY HyKTa KWIHO oiguHaau”.
By ramuiap qyHEHMHT reIMOLEHTPUK CUCTEMala Ty3HITaHura
SXTHETIVK OWJIaH KWIMHTaH WIIOpajaH OYyiaak Hapca dMac
[16:80]. J[lemak, TenWONEHTPUK HA3APUSHUHT  HIMHI
acociapu Huxomait Komepankkaua ViayrOekHuHT
Camapkanj akajeMusicuaa ¥3 ucOOTHHU TomnraH. Adcyckw,
Oy WIMHA  XakUKamiap  KYMYIWIAK  OJUMIIAPHMH3
9pTHOOpPHAAH YeTHa KOoNraH. BaxoiaHKW, TeIHOUeHTPUK
Ha3apus FOSUIapU CHHEPreTHK METOJOJOIUs Ba HOYM3HMKIU
TaakKyp Tap3u acocuiaa ¥3 MOXUATHHH EPKHHPOK HaMOEH
IIynuar yuyH XaMm Mup3o  YinyrOeKHHHT
MaTeMaTHKa, TeOMEeTpUs, acCTpPOHOMHUATa OWJ  WIMHH
KapalulapuHU CHHEPreTHK CEHJIAllyB acocuaa KEeHIPOK
TAJKUK 3THUILITA SXTHEK CE3MIMOK/IA.

Mup3o VYiyrOekHHHT OOpJIMK, TaOWaT Ba WHCOHTA
HucOaTaH EHAAlmIyBU ¥y3ura xoc OynmbO, y XymoHH paj
JTMaiiin, akcWHYa, MyTiaK Oopiuk — Amox Ba y Komwp
cudhaTga XamMMa HApCAaHWHT  SIPaTyBUYHCHUAUD, 1e0
xucobOnaau. Asuox sipatran Oapua Hapcajzapaa 3ca
MaHTHKUH  KOHYHUAT MaBXyamup. Mupszo  YiayrGex
¢ukprya, Xymo oJlaMHM, HMHCOH Ba JKAMHUATHH, aKiI-
3aKOBaTHH, XWUCCHH-Ha(COHMH KyBBaTIapHH TacogudaH,
Oexynara spatmaraH. by spaTHmHMHT y3uga  yKuO
OJIMHMaraH cHp-acpopu Oop. YIapHHHT aJlOKaJOpJIUrH,
cabab-oxubar MyHocabariapra KUpPUIIH, TabCHp STHII Ba
TabCUPJIAHUIIY a3aJaaH Takmup cudartuaa oeprwirad. Jlekun
yJiap HOJIOH Ba KantadaxM KHMcaiap y4yH Haduc mapranap
Ounan HukoOnaHraH. Axm-3akoBat, ¢apocar, ¢axm Ba HIy
kabu KyOpoBusi acocu Oapuara TaKCUMJIAHTaH, JEKUH
YIAPHUHT HMHCOHMH KyBBaT XOCWJI KWIMLIM Xap Oup
WHCOHHHMHI HCTaK-XOXUINHM, SXTHEXKHra Oopud Taxamaau.
Kanradgaxm knmcanap Haduc mapJaHu KyTapumra axn
KWITAQHJIADHU  Jaxpuiliukiaa — aiOnaiinm, dYyHKH — yJjap
KypboHn kapuM Ba XaaucH mapudua aki, WiMra Oepuiran
MakOMHHU TylryHMaiau [5:135-136] nelinu. SApHM Mupso
VYinyrOexk WHCOHHMHT ¥3-Y3MHM aHIVIallW, OwinmM Ba
TapOusnamy Kabu CHHEPreTHK TaMOHWUIApHU 3BTUPOD
910, Oy XaMMara Xam XOC 3MAaCJIMIH, OMIMMCH3 KUIIMUJIap
OyHIaH MOCYBO SKaHWHH, (paKaTrMHAa HOYHM3UKIU TadakkKyp
SrajapuruHa OyHM aHIJIAlld MyMKHHJIMTUra WOIOpa KUJITaH,
JieraH Xyjocara KeJIiIl MyMKHH.

Mup3o VYiyrOexk Ba YHUHI aKaJeMUsCU WIMHUH
IOTYFUHUHT siHa Oupu “Bmwxu  xkaauau  Kyparonuii”

oTaau.

acapuaup. YHH ¢ancaduii-uIMHui HyKTau Ha3apIaH TaxJIHiI
KWICaK, yHIa XaM Ou3 OyryH YypraHaéTraH CHHEPreTHK
METOZOJIOTUSl acoCJiapd Ba FOAJAPHMHM WJIFAll MYMKHH.
MyTtadakKupHHHT ¥3 3aMOHACHIA PHBOXKIJIAHTAH TEXHUK
BOCHUTAJIap HYKIUIHWra Kapamai, acocuil yJI4OB BOCHUTACH,
cekctanT (ycrypnmo0) épmamuma 1118 Ta  rommgy3HHHT
JKoWmammmy  Xakumara  “3mxu xamuan - Kyparonwmit”
acapuHu spatau. IOny3mapHUHT MaxcCyc KaTaJOTHHH
Ty3mu. Karamor — mypakka® Owimumn jkapaHUHHHT SIKYHH
0ymub, pakamiap MaTeMaTHK KOJWNra TYIIHPHIAIAH, SBHH
Kouna-KoHyHusTinap spatwiagu [10:54]. Bymapam Taxmmn
9Tr0, Yayroek Ba CaMapKaH] akaJeMHsCH OTMMIIapHa yiia
naBpraék OW3 Xo3uWp YpraHaéTraH HOYM3HKIH (pakTal
TadakKyp Tap3M  MaBKYIJIUTHHA  OWIHII ~ MyMKHH.
“Houunsuxm (dpakTamnap WppalMoHad  YIa4oBiap,
TU3UMHHUHT OEKapOpJIUK, ACCUMETPHUK, OETapTHO TOMOHJIAPH
OwinaH MOCIHTH TYIIYHHJIagd. Y HOYM3HKIN alreOpuK
TEeHIJaManap OwiaH TeHepapiamagd. by TeHriaMaHuHT
eUUMJIapH  Kacpii, KOMIUIEKC coHiapaa wudogananuo,
koMmIuieken (azo HamMo€H Oymaau Ba axaOTOBYp (urypa
XOCHI Oymaau. SIXMUT OMp KapTHHA XAaOTHK Ba HOMAabIyM

kypunmmaa Oymamu” [9:8-59]. OmamMHM sXiWT Tap3na
Ky3aTHIL, YHHUHT MaTeMaTHK Ba ACTPOHOMUK
KoHyHuUsITHapuau — adrnam, Kyém, Oif Ba EpHuar

XapakaTiapura Kapa0®, YHHUHT XyCYCHSTIApHHH YpraHWIl
opkam Mwup3o YiayrOek Ba yHUHT arpodumard onmmiap
uiMui GaonuaT onud 6opras. “3wku Kyparonunit” acapuman
Talmkapy, Yiyroek, “Bup napakaHMHT CHHYCHHHU aHHKJIAII
XaKuaa pucoiia” acapd OpKald JKaxOH aHWK (aHimapu Ba
TabMaTIIYHOCIIUTH, WKTUMOUI GbannapHu
PHUBOXKIIAHTUPUILTA CAIMOKJIN XHcca KyIa OJI/IH.

Mup3o VYiyrOeKHUHT WIMHA MEpPOCHIAru y3ura Xoc
KUxar — Oy WIMHHA TagKUKOT METOJOJOTHUSACHUIMD. YHHUHT
aMaliiii TaZKUKOT yCyJUIapH XaM Y3WUra XOCIHUTH Ba KYTIJIUTH
Oounan axpanu® Typapau [14:143-145]. dancada Ba ¢an
MeToponorusicuga Mup3o YiyrOeKHUHI WIMHUA TaIKUKOT,
WKOA, OMIIMII METOMOJIOTHACH XaKuaa AEApiId MabIyMOT
WyK. BaxomaHky, y y3ura xoc MeTOJIOJIOTHUS SIPaTraH OJIUM
xucoOnaHaau. YHUHT TaAKUKOT METONOJIOTHICHIA aHalu3,
Ba CHHTE3, YJIAPHUHT BOCUTANApH OYiraH KiaccupuKamus Ba
maddepeHys, WHAYKOUS Ba ACAYKIHMs, TaKKOCHAII,
Ky3aTHII,  OKCIEpUMEHT  Kabu  ycylulapiaH  KeHT
¢doiinananunran. JKymiagaH, Ky3aTHII Ba 3KCIIEPHUMEHT
yCyJslapu OpKaJd Yy acTpOHOMHS —coXacuzua YJKaH
kamduérnapan Kynra kupuragd. byHra mmcon Kuim0, y
sipaTrad oOcepBaTopus, y3ura xoc 1adbopaTopus Ba Ky3aTHII
acOO0IapuHU MHUCOJI KEJNTHUPUII MYMKHH. YIIyFOeK WIMHI
WKOAWHUHT Y3Ura XOC XyCYCHSTH IIyHJaH HOOpaTkd, y ¥3
WIMAH WIIJJApUHM  BOKEAJIAapHU Ky3aTHIJIaHTHHA 3Mac,
O0ankM  ONAMH  YTraH  ONMMIIADHUHT  Ky3aTyBJapH
HaTWKalapuHU ~ YprauuO, YyNapHH TaHKUI KUIMIIIAH
oounagu. bop Ky3aryB XynocajmapuHM TYJIMKKa €KM Iydra
axpara oM. YHUHI siHA OMp XYCYCHUSTH IIYKH, OCMOH
KUCMJIADMHU ~ Ky3aTUII y4yH oOcepBaTropusi KypHII
3apypJIUTrMHH MaiKad, YHUHI KOHCTPYKUMSACHUHH (UKpaH
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9KCIIEPUMEHT EpJaMula aHWKJIagd, OCMOH MEpHIMAaHH Ba
Ky€ll ODKIMNTHKACH YPUHIIAPUHU aHHWKJIAaJH, KOOpIHHATa
cucteMacn Oapya dJeMeHTIIapuHH (UKpaH Ba amainia
Vpuaton” [4:63].

Mup3o VYayrbek Ba  yYHUHT
TAJKAKOTIApUAa OKCTPANOILIIHS, HWHTEPHONAINS yCYIH
aloXHuaa YpuH TYTHO, YHUHT EpaaMuia MHKIOpPIapHUHT
OmwiBocMTa  XHCOO-KMUTOONAapW  amaira  OLIMPHJITaH.
Okerpanoisinus (or. ekstra — te3, polio — Tyrpunaiiman) —
OMpop XOIOWCAHWHT OWp KHUCMHUHH Ky3aTHII HAaTHXAcHIa
OJIMHTaH XYJOCAHH Iy XOAUCAHMHT OOIIKAa KHCMHTa, OOIIKa
TEPPUTOpHUSra Ba KEJITYCHTa TaTOMK OTHIIHU aHIJIATAIH
[15:157] WnTepmoasimus (JroT. inter — opacuma Ba polio —

MakTabM  MIMHH

TeKHUCIIaiiMaH) —
1) MaTeMaTHKa/1a - oup HeJa HyKTana
OepwiraH QpyHKIUS KHAMAaTIapHIaH ry HyKTanap
opacunard HyKranapaa GyHKIHSHIHT TaKpUOUH KHAMaTHHU
TOIHIL. Wnrtepnonsusaan bapriu paBuIIIa
SKCTpanoAnusiga  (QYHKUUSHUHT — TaKkpuOWil  KuiMatu
OepwiraH  HyKTalapJaH  TalIKapuIard  HyKrajapnia
TONMWIAAU. ByryHru KyHIa CHHEpreTHK MaTeMaTHKa Ba aHHK,
(baHIapHUHT CHHEPTeTHK METOJIOIOTHSICH 1A

¢doiinananuinaérran ymoy ycnybnap yimia gaBpaaék WIMH
TAJKAKOT (aosusITHAa KeHT QoiIaTaHIITaHl XaM BPHCTHK
éHIaIyB Ba 3BPUCTHK yCIyOnap MaBXKyAJIUTHAAH IaJIojaT
Ooepamu. Mup3zo VYinyrOek EpHUHr wucTairaH MaWIoHH
KEHIJIUTUHY aHUKJIAUTHUHT OUp Heda yCyJUIapuHH, EpUTTHY
(ronmy3)nap opacumard Oypyak MacoacHHH —aHUKJIAIl
yCynuHM Ba OOIIKamapHW WNUIA0 YUKIU. AHHK WIMHAN
YCIyOHHHT MaBXy[UTUTH Tydainmy ymOy ¢aH HaTwxanap
Tyninanub, Oup-OupuHM  KymalTHpamurad  KaMOaBUH
¢daomuar typu cudaruna HamoéH Oynnu. Komasepca, Oy
yCinyOJIapHUHT ~ aKCcapusiTH  CHHEPreTHK  METOZOJIOTHS
cudaTraa dpanma xam Kyuiad KeTHHMOKAA.

Taxaun Ba HATHKAJIAP. IIpodeccop
M.H.A6nynnaea Ba 3.P.Kommpoa “YmyrOex Ommmim
Ha3apusACH MAaKTaOMHUHT 3CTETHK acHeKTJIapu”’ MakKoJiacha
EBponama ro3ara KenuIIMAAaH aH4ya aBBAJPOK YIyrOek
MakTaOu OJMMJIADUHMHI FOKCAK HMHTEIUIEKTYall CaJOXUATH
Kyiad MaTeMaTHK Macanajgapra e4dM TONHII MMKOHMHU
OepranvHuM  Tabkuanma®  myHnmait  €3amm:  “YiyrOex
aCTPOHOMHUS MaKTaOMHUHT HIaKJUTAHUILTT Ba
PUBOXKJIAHUIIMHUHT AaCOCUHM BOPUCHIJIMK TALIKWJI STAH.
®an — Oy TabIUMOTIIAp YpTacuaa IOUMHHA MabJIyMOT
QIMAIIMHYBUCH3 MaBXYUIUTH UMKOHCH3 OYNraH jkaMoaBHUil
¢daomuaroup. YnyrOexk Makrabupa, OMpUHUYMIAH, YCTO3 Ba
HIOTUpAJIAp YpTacuaa ajaMainyB cOmup OYiuoO, my Tydainm
WIMAR OWIMMIIap PUBOXKHIA Y3IYKCHU3JIMK fo3ara KelraH,
Oounumiap tymuanrad. MkkuHunaaH, Oup aBiiol OJIMMIIapH
Ypracuga XaM MabiIyMOT ajMallMHyBH COXUp OYIiraH.
MynokoT Ba MyHO3apanap OWIHII ycyJulapuiaH Oupu
cudaruna LIaXCHUHT WKOAuN KOOWJIMATUHH
PUBOXUJIAHTHPHII YYYH HWHTEJUIEKTYal WIMHA MyXWUTHH
LIaKJUTAHTUPHUII UMKOHHUSTUHY paTaan. byHra €pkuH Mucon
ymOy Makrta® Bakuwiu Anu  KymduHuHr  mnmui

taakukoTmapuaup” [16:198-199]. buz Amu  KyurauaHuHT
WIMHH ~ Mepocura KeHHHPOK —Oatadcui — TyXTamamus.
Myxumu, Mup3o YiyrOek aHuk (annapaa X03up HUXOSATIA
3apyparra  ajlJlaHraH  JKaMOaBHWIUK, SIXJUTIAK  Ba
OWIMIIIard HWHTErpaius yCYJIMHH aMaija KyJularan
HIaxciapaaH XucoOnaHaIu.

Arap S"pTa acpmap Mapxkasuit Ocué onmMIapUHUHT
ynkaHn  totykigapu  XII  acpman  Oomuiad  KaxXoH
NUBWIN3AIMSCH MYJIKATa —aiijanran  Oynca, YiyrOek
MaKTaOW BAaKWJUIAPHHUHT YJIKaH MyBad(haKUATIApH XaM
myHaai  gapaxkara opumgn.  KymmagaH, Camapkasn
akamemusicuga aonuar onmm® OopraH Mamxyp amuioMa
Fuécunmua KommiiHuHT YHIM Kacpmap Ba  yJapHU
xucoOmam  amanuéTrhaa Kylampgad —uoopaT  akonuO
ssHruKIapu EBponaraua etu6 6opmanu. XVI acp oxupuaa
y Kaiita spatwign Ba xo3up Pydduuum — Topuep ned
atanaauraH ycyn épraMuja WITU3JIApHH AHWKIA0 OJHII
MeToauaan Qoipananwnaan. busra HpioToH OuHOMH
cudatrga MawIyM OYiaraH Xap KaHIall HaTypall JapakaHu
OIIUPHIIT KOMJIACHIATH “MXKOOMIA Ba caOuii” aramanapu Xam
YHUHT HOMH Owiaan Gormwk [8:142]. bynmait wiMmii
kamduéTiapHuHr ¢ancapuii MOXHMATH LIyHAaH HOOPATKH,
Mup3o VYuyrOek Ba YHHHI MakTabu BaKWwDIapuaa
HOUMBMKIM  TadakKyp Tap3h Ba WIMHA EHOamIyB
[IaKJUTaHTaH OYnu0, YHMHT HATHXKACHAa KYIuiad WiIMui
MyaMMO Ba Macajiaiap ¥3 e4UMHHHU TONTaH.

Anumep Hapouiinunr “MaxxonucyH Hadouc” acapuia
TabKUUIAHUIINYA, YIyrOek Oab3aH IIebp Ha3MHUIra XaMm
Maitn artraH. ObTHOOpPIM TOMOHM, HaBomit KenTuprax
VYnyrOekHUHT Kyiiuparu OaliTuga y3ura Xoc CHHEpPreTHK
FosUIap MaBXKy/.

“Xap4aHa MyJIKM XyCH J1ap 3€pH HUTUHH TYCT,

[yxu MakyH, K1 yaiiMu 0aloH Aap KaMuHH TycT!”

Tapxxumacu: Kanuanuk nasnar y3yru KynuHraa Oynca
XaM, X311 Ba MIYXJIUK KWIMAruiky, EBy3 KUIIWIAP Ky3JIapu
CeH TOMOH Kaparwnranmup. Ommuii OGailTnex Tyronran Oy
MHUCpaJapia XaM MablyM MabHOHAa (Qancadpuil MOXHAT
MykaccaMaup. SIbHM Xap KaH4a STalvK XYKyKd Y3WHTIA
Oyica XxaM, yHyTMaruHK{, YHAaH MOCYBO OYIIHII 3XTHMOJIHU
00p, IIYHWHT Y4YyH JIOMM 3XTHUETKOPJIUK Ba 3UUPAKIUKHHU
YHyTMaraH XoJjja, JOUM Orox OYJIMIIMHI Kepak. AKC X0Jaa
WYMHTJIATH TYIIMAHIAPUHT KY3 OJIalTHpaéTraH MYJIKUHTHU
O0apOon »Tumm xam MyMmKkuH. Bormkawa aiftranma Mwup3o
VYnyrGex cupTOaH COKMH Ba  OCOWHMINTA, HWIIOHWIN
KypuHaAE€TraH HAapCaHWHI HuYuAa TYyFEH, OeKapopiiuK Ba
WIIOHYCH3JIUK SIIUPUHTAaH OYIUIIN 3XTUMOIM OOp, HeraH
MabHONA (uKp roputanu. by sca xap Kanmail TH3UMIA UYKU
oudypxanyon kapaéHiap JOMMHH MaBXyJ O3KaHUHHU
omnaupann.

IOxopuna TapkummaranuMusnex, Mupszo YiyrOex
Tabumii, aHuK Qannap 6apobapuaa mWKTUMOHH, dancaduit Ba
axJIOKui Omymmilap OMJIaH XaM IIyFyJUIaHraH KOMYCHI OJTUM
xucoOnaHaad. Y acoc cOJraH akaJeMHs CaJoOXUSITH Ba
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TabCcHp JTHIIM XuxaTuiaaH Hadaxar Ulapk, 6anxu Fap6ua
XaM WIM-(GaH PUBOXKAa MyXHUM OMHJI OYJINO XU3MAaT KHJITaH.

VYinyrbexk  akagemusicuga — Malmxyp ~— OJIMM  Ba
mytadpakkupiaap Kosuzoma Pymmit, Fucupmuu XKammwn
Kommit, Myxamman Amm Kymmam, xefimavanmk, XacaH
Yanabuit, Mynaunaua Kommii, Mancyp u6H MyuHHIINH
Kommii camapanu wimuii ¢paoiausat oaub Gopras.

XV acpHHHTI acTpOHOMHS, MaTeMaTHKa, I'€OMETpHs,
MeXaHWKa Ba OOINKa Kyruab Tabumii (aHmap OHIMMIIOHH,
Mamxyp Myrtadakkup Fuécummun Kammma Kommii
ViyrOex Qanmap akageMHSICHHUHT TaHHKIH Ba CEPMaxcCyll
OJIUMJIapHUIaH OUpHU OYIIraH.

YV Komonga (yma Baktma Amump Temyp naBmatu
Tacappybuna OYnraH Xo3HprH DPOHHUHT IIaxapliapHIaH
Oupu)aa TaBaJUTY. WNnk caboxk Ba WIMHIA
M3TaHUNUIAPHHU TYFWITaH [OpTHAa OompiaraH Oyica-na,
kenHuanuk Mup3o VYiyrOek Taknupura OWHOAH Vima
naBpra wWiM-(GaH OKCaK Japaxkala PHBOXIJIAHAETTaH
Mapkasuit Ocué€, annkporu Camapkanara kenaan Ba OyHmai
TaKmmd xamaa YpTHOOPIaH MaMHYHIUTHHU YBTHPOd dTaau
[11:26].

Fuécunmuu Kommit Camapkanagard WiMAid (aosiusTy
JaBoMuAa aHWK (ammap, adHHKca, MaTeMartuka (GaHu
puBoXkura MyHocwO xucca Kymamn. Kevmauanuk Kommit
Xupotra kemm0, Lloxpyx capoiinia Xu3Mar KWIraH Ba yYHTa
ata® “DIXOoH 3WK’MHU TAKOMWUIAIITAPHUII y4yH ‘“XOKOH
3wkn” (“Swku XOKOHUH map TakKMHUIU “3WKH DIXOHHIL)
HOMJIM acCTPOHOMHK acapWHH OWTran. YHUHT Oy acapu ¥3
JaBpUJard acTPOHOMHS COXACHJAru SHI €TYK acapiapiaH
xucoOaHran. AJuIOMaHUHT siHa Oup Mamxyp acapu “Pucona
bwr-myxutus-“Aiinana  Xxakpga pucona”’  O6ynub, yHH
é3uIan Makcaa © COHMHU [12], s’bHU aiinaHa y3yHJIUTHHHU
YHUHT quaMeTpura HucOatuHu Kommiiraua mabiaym OynraH
AHUKJIMKIAH XaM KaTTapoK AaHMKIMKAAa XucoOnamigaH
nbopar >1u. By acapnapu opkanu Kommii MmatemaTrka haHu
TapaKKUETUTa Y3UHUHT yIIKAaH XUCCACHHU KYIIIU. AWHAH 1Ty
acapHM TaJIKMK 3TraHja, yHaa OyryHIM KyHJa CHHEPreTHK
METOIOJIOTHsIIA KeHT (Qoigananud KelMuHa&TTaH CHCTeMAlN
EHJallyBHI THanKaIl MYMKHH. SpHU Fuécunnuna
KommitHuHr MaTemMaTMK amajulapy Ba HazapusiIapuia
MaTeMaTHK CHHEPreTUKa FOSTIapU MaBXyIJUP.

EBpona  Mamiakamiapy ~— onumiiap  TOMOHHJIAH
TaKOMHJUTAIITAPUINO, STHTUIHK cudaTraa Y6TUPOQ STUITaH
06abp3u OMp Hazapus Ba KOHyHMsATIAp acinuna Fuécupnun
Kammma KomuiiHHHT MaTeMaTuka GpaHu pHBOXKUra KYIITaH
omaMiIymMya Kamduérnapuaa ¥3 akCHHM TONraH. Yiap
Kyhunarminapaad noopar:

1. Kosmzoma Pymwmii Ba Mup3o VYiyrGex Ounan
xamxopnukaa Fuécnanun Kommii keTMa-KeTiMK SKUHIUTH
ycyauHu unutad yukkad. by ycyn sca XIX acpna EBponana

TOIIr'aH.

¢bpany3  maremaruru  O.0luxap ToMoHMAaH ~— KaiiTa
UIIUIaHTaH;
2. Espomaga Cumon CreBuH  o1ub  Kupras

MareMaTukajnary yH kappa xucoonu, Komwuil yanan 150 iun
aBBaJ (haHra KUPUTIaH Ba YHIAH MyHTa3aM (oiiianaHraH.

3. “HproroH OuHOMHN” uOOpacw OWIAH aTalyB4H
(dopMmynara acociaHTraH UXTHEPUI WIOU3 HapakaJapHHUHT
SIKMH JKOMJIaNyB yCYITMHH HIIIa0 YHKKAH.

4. ®danpga “TopHep uyu3macu” HOMH OWIIAaH MalIXyp
Kymxamnau xucobmam ycynmuau Fu€cummuna Kammmpn anga
acp OJIMH UIUIA0 YUKKAH.

Mup3o YiyrOex akaIeMusacH OJIMMIAPH TOMOHHJAH
kam otwiaran Oy kabW WIMHH JadWUlapHA sHA JaBOM
STTUPHLI MyMKHUH. BYHHHT y4yH 3ca coxa MyTaxaccuciapu
OYIOK ajioMajlapiMU3 HIMHI MEPOCHHU KEHIPOK, TyKYPPOK
Ba CHHEPreTHK METOAOJIOTHS aCOCH/IA TAJAKUK KUITUIIH Tajnab
stunamu. lyanarnek, Fuécunman Xammmn Kommii, Amn
Kyuran kabu MmyTadakKapIapHIUHT WIMHA MEPOCHHH TaIKUK
STWIMIIM 3BPUCTHK axaMusATra dra SHTH OWIMM Ba
HasapusUlapra 3aMHH spaTtuind  OapoOapuma, YiryrOek
akameMusicn (aoNMSATHHH, MaIIXyp pacagxoHa TapHUXHHHU
YpraHumia XxaM MyXuM axaMusIT KacO dTau.

Kammua KommifHUHT MaremaTtukara OWj acapiapu
Tap)KUMa Ba TaiKUK OTWiIraH Oynca-ma, OWPOK YHUHT
aCTPOHOMHUK acapiapu, XycycaH, “3mwkn XOKOHHH’ acapu
Jespnyd TagkuK KwimHMmarad. CaMapkaH[ja acTpOHOMHK
Ky3aTyBiap Kail japaxalna IOKCaK WIMHI aHMKIMKKA 3ra
OynraHu Ma3Kyp acapHU YpraHHII OpKAJIM MabIyM OYiaau.
KonaBepca, Oy yHpmarm ¢ancaduii kapam Ba FOSIIAPHU
WIMHA TagKWK OJTHIIIA MyXUM MaHOa Oymu0 Xusmar
KHJIa .

ViyrOek WIMHHA MaKTaOMHUHT sHa OWp HHpHK
Bakwutapuaan oupu Anu Kymrum xuco6nanamu. Acit HCMU
Magnono Anoymmua Amm  ubH Myxamman Kymmuam
Camapkanauii HadakaT MaTeMaTHK, acTPOHOM, OaJKé €TYK
Gaitnacy¢  xucobmanagu. Y  OOUDIaHFUY  OWIMMHHU
CamapkaHa ONMMIIApHJIaH, MaTeMaTHKa Ba aCTPOHOMHMSATra
ou unMHM 3ca Kosmzona Pymuii xamma Mup3o Yinyrbeknan
OJIa/IN.

Amu Kymum acTpoHOMUS, MaTeMaTHKa WIMHIa OH[
WIMHHA pucojanapmaH Ttamkapu, 15 émmnma€k ¢ancadara
Joup acap XxaMm &3raH. ByHImaH Xysoca KWJIMII MYMKHHKH,
aluioMa  ¥3 JaBpHHHUHT (aicaduii TabIMMOTHHU MyXTa
V3namrupum Ownan Oupra, Kaammru Illapk Ba xaxoH
¢dancadacunan xam xabaprop Oynras.

Camapkananarn  YanyrOek wmazpacacu (haoiausiTUHH
pPHUBOXJIAHTUPHUII, YIyrOek pacanxoHacuHH Kypuur (1424),
WwiMAR  Ky3atunuiap onu®  Oopum,  “3mKM KagUIU
K¥paronuii” xafBaniHy Ty3UII Ba OOIIKa *kapa€Hiaapaa XxaMm
Amn Kymram ¢aon xarnamamu [7]. Fuécnmmmun Xamumw
Kommit Ba Kosuzonma Pywmwuiinan kedinn  YiayrGex
pacagxoHacuga MYAUPIMK XaM Kwiad. Y  ¢Gaonuatu
JaBOMHJA SHIM WIMHH M3JIaHUOUIAD Y4yH YiyrOek
aKaJieMUsiCH WIMHH yciyOH, Ky3aTUIl Ba TaXpuOa YTKa3uII
acOo0mapyHu TaKOMWUIAIITHpHUINTA 3pumid. ManGanapia
“Mup3o Viyroek BadoTuman cyHr pacagxoHa Myxamman
Amu Kymuu Ba Mupam Yanabuil paxOapnuruna ssHa OUp
Hewa yH Wwwiap Qaomust onub Gopran” [17:186] neran
buxpnap Mapxyn Oyica-ga, myrapaxkkup Mupso Yiyrbex
BadOTHIAH KeHMH ro3ara KedraH CcUECUH, WKTUMOMH
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TAQHIIMK ~Ba MyTaaccu®  ylaMOJapHMHI Ta3iMK Ba
OYXTOHNapu oOKHOaTuma y MamiIakaTHH TapK OTHIITa
MaxOyp Oynmu. CuHepreTHka HyKTaW HaszapuaaH, Mup3o
VinyrOex ynoupuiarangaH KeHMHTH JaBp TapTHOCH3IUK
xonmatura 103 TyTau. Cuécuii, WKTUMOWH Ba HWKTUCOAUN
OnpypkanyoH  jkapaéHiap — TeMypHlap  JaBpHIArd
cUCTeMalli PUBOXJIAHUIIHU TaAPKOK X0Jra KeITHP/H.

Anu Kyrrun OyHaii Ba3uATHH ¥3 BaKTHIA MTaliKa0, ¥3u
OwiaH pacaaxoHaga WIUIaHTaH Kyiaé3Manap, YIyFOeKHUHT
“3mwku Kyparonwit”, 1on1y3n1 0CMOH XapUTaCHHA Ba HOIUP
Kynésmanapuan oiub, Tabpu3, XupoT Ba KeHHHUYAIUK 3ca
Typxkusira, YcMOHIWIAP CaJTaHATUHUHT €TTHHYH XyKMIOpU
Cynron Myxamman Il capoiimra xemagu. YHUHT WIMHHN
GdaomusaTHiaH xabapaop MIaxcnap y3ura Xoc M33aT HKPOM
Oounan KaOyn kuiaaud. “Masimono Anoymamua Anm Kyrrau
Camapkanmmii Typkusiga karra Xypmar, oOpy-3pTHOOpra
ca3oBop OYnub, YCMOHMINAp caiTaHaTHIA XaM ITyHEBUi
XaM JTUHUH WIMIAPHH PUBOXKIIAHTHPYBYN MabprDUil MapKka3
Talmkui Tthmra  kupumagd. Amum Kymuwm  maznpacana
CamapkaHaia srajiaraH OMJIMMH Ba TaxpuOacura TasHTaH
XO0JJa YyJApHH ¥3 IIOTHpJJIapura yprata OOILTaiau.
Manpacaga WIMHUHT TYypJid COXaJApUHH PUBOKIJIAHTHPHII
keHr iymra xyummagu” [17]. Te3 dypcarma Hadakar
Typkusina, Oanku Oyryn EBpomama yHHUHT — WIMHR
GdaomusTira KU3WKHII opTHO Oopagu. By ToM MabHOIA
Camapkananaru Mup3o YiyrOek akaJeMUSCHHUHT FIIMHI
I0TyKJ1apu Ba kamduérnapu EBpona, kelimH4amk sca OyTyH
OyH€ra MabiIyM Ba Malixyp OYIMIIMHMHT  MyXHM
oMmitapuaad Oupu 31u. Anu Kynmuum ynapra marematuka Ba
acTpoOHOMHUS (paHW JPHINTaH IOTYKJIAp, AacTPOHOMHK
KUAMATIapHU yi4am MeTOMJIapH, acTPOHOMHUK Ky3aTHII
acOoOmapu Xakuga, MaTeMaTHK aMaJUlapHH OaXKapHIIHUHT
Camapkana MakTa0ura Xoc YCYJUIApUHM, YHIIMK Kacpliap
MOXMATHHY, MAaTEMAaTUK amajuiapia KyjlaHaauraH MaHpui
(MuHyc) Ba MycOar (IUIIOC) HWIIOpaNapd MOXMATH XamIa
TPUTOHOMETPHK  (YHKIUSUIAPHH — CYHITHUHT
TypiapuHu Yyprata Oouuraiizu [18:240]. By BokeaHuHr
¢dancapuii  MoxusATM  IIyHAakd, Xxo3up  EBpomana
PUBOXJIAHTAaH AaHUK Ba TaOuMi (aHIapHUHT 3BPHUCTHK
yCyJjapy Ba CHHEPreTUK METOJOJOTUSACH IMOWIEBOPUHUHT
MabayM Oup kKucmu aiiHaH Anm Kymrum ca6ab Illapx
WUkknaun Peneccanc maBpu WIMHUN IOTYKJIapu OwilaH
mycraxkamianrad.  [Ipogeccop  B.TypaeB  aprupod
stranuek, Anu Kymrun — Mkkuaun Peneccanc rotyknapuau
EBpomara y3arran Mytadakkup XucoOIaHaIH.

Amn  Kymram wyrtadakkup cudaTHga  HOYMUIUKIH
tadakkyp Tap3u dracu Oymran. Uly cababmu y xymiab
CHUHEPreTHK FOS1 Ba METOJIOJIOTHAJIAp F03ara KeJIryHUra Kajaap
Oy Oopana ¥3 Hazapus Ba WIMHHA Kamduérnapu OUIaH UIM-
(anra myHocu6 xucca KymraH. Y I0KOpHAa HOMJIApH 3UKD
stunrad Camapkasy actpoHomsiapu cuHrapu Epaunr Kyém
arpoduia Ba ¥3 Yku arpoduna ailnaHuimura KaTbuil aMuH
O6ynran. YHuHr ¢Qukpuya, EpurrywiapHunr Ilapxnan
Fapbra kapa0 xapakamianumu, fapbra Ootumm Ep

XHIIMa-XUJ1

IMapUHUHT FapOAaH mapkka Kapad xapakaTimanumi (¥3 YKu
atpoduaa aitnanumu) oxkubaruaa pyi Oepaau. busra mry
cababmu ryéku EpuTrHwiap IMApKIaH YdKWO, FapOra
Ootaérranzex Tyronamaud. by cy3ub Oopaérran kemanappaH
TypuO KUPFOKHH Ky3aTa&TraH WYJIOBYM XOJATHHH CIIaTaH.
MynoBunra kema 5Mac, OaiK# YHIaH Kapama-Kapiim
TOMOHIa KHPFOK XapakariaHaérraniex 0ymub tyromamu [2].
SIpHUN Oomika caiépanap karopu Ep xam Kyéur arpoduna Ba
¥3 Vku arpoduma aimanu6 ropummHH  EBpomana
oupuHYmIapaan 6ynu6 nossk onumu H.KomepHuk Hazapuit
KHUXaTAaH ucOoTIad Oepay, JeraH Xyjocara KeiryHra Kajuap
VinyrOexuuar CamapkaHI akageMuscH ONuMJIapu Oy
Ha3apusSHUHT Ha(akaT MaTeMaTUK acoCIapuHH, OalKu
aManuii MOXUATHHH XaM WIMHHA H3JaHULUIApU JaBOMHUIA
ncbomiad 6ynran sau. MacanaHUHT IBPHCTHK MOXHUSTHIATH
CHUHEPIeTHK aXaMHUATH XaM HIyHJaaup.

Bb.Typaes Anu Kyuraunuar wimuii-dancapuit mepocu
XaKUJIaru MaKojacuaa OJMMHUHT WIMUHN IOTYKIapH XaKuaa
TyxTtanub® myHmai €3amam: “By roTykiaapra MaTemaTtmkana
VHIIM KacpllapHU JKOPUH KWJIMIN, Joupara MYKH UYU3WITaH
yaOypUakiapHd — yidamr — MeTO[UIapd,  TPUTOHOMETPHK
GbyHKIMsUTapHu  eduInHUHT CaMapKaH] MaTeMaTHKIapHra
XOC yCyJIJIapH, T-COHM KHHMAaTHHHM aHMUKJIAIITHPHIL, AJn
Kymryn Oy kwuitmMatHu  16-YHmaH OupiiMk — pakamrada
AQHUKJIMKIA XUCO0Ta0 YuKKaH (y KYmOypyakiap TOMOHIApH
coHMHH 27 wMapta Kynaidtupaun Ba 3%228 Oypuakiu
kynoOypuakka spunyin). YHaan 150 #un keitun Qpaniy3
marematurn  ®panmya Buer (1540-1603)
kynOypuakimap coHuHM 16 Mapra KymaWtupud, 9-yHman
OupiuK pakamurada xuco6mad umkuira spuinrad. EBpona
Amn Kynmamnan 250 imn keiima KénpHimk MatemaTtuk
Jlynonsd Ban Llefinen TuMconua yHUHT HaTH)KacUIaH YTHO
keruiura spumiay. Y Oy connu 32 Genrurava kyrapau”. By
v nanmwiap Amu Kynran Houwsukian Tadakkyp Tap3u
acocuza MaTeMaTHK CcHUCTeManu CEHJallyB Ba 3IBPUCTHK
yciryOnapiaH OKWIIOHa Ba MOXHUpOHa (oiiialaHraHuHY Ba Oy
KeHMHYAIMK  TaKOMMJUIAIINO,  MaTeMaTHKa-CHHEpPreTHK
METOZOJIOTHSATA KYyuTraHUIaH Jajionat oepay.

XyJsioca Ba Takiauduap. Xyioca cudaruaa auTHII
MYMKHHKH, Mup3o YiryroekHuHr CamapKaHj akaJeMuscuia
aHWK (aHnap Kartopw, IWKTUMOMHA Ba ¢ancaduii ¢dannap

TT-COHUHHU

FOKCaK Japaxana PHUBOXIIAHTaH. Axanemus
Myradakkupiaapu dca ¢ancada, MaHTHK kabu danmap
pUBOXXKMra MyHOCHMO  Xucca Kyma€TraH  CHHEpPreTHK

rosttapnad (Qoiinananrad Ba Oy ¥3 HaBOaTHIA, CUHEPIETHUK
METOAOJIOTUSHUHT BYXYAra KEJIUIIAIa MyXUM OMHII OYiIu0
xu3mar Kwirad. UlyHuWHTOek, HOYM3MKIM  TadakKyp
Tap3UHUHT Hazapuil Ba aManun KYpUHULLIApU
aKaJeMUSTHUHT 00# miMuii-¢pancaduii Mepocuna ¥3 akCHHU
TonraH. by Xynocanap MmamilakaTUMuU3Ja aHUK Ba TyMaHUTap
(daHmapHUHT SHaJa PUBOXJIAHTHPHIINIA XU3MaT KHJIaIu.
byHnan Tamkapu, 3BPHCTHK FOsIap PUBOXKHIA XaM MYyXUM
WIMHR MEepOoC XUCOOIaHaIH.
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JAXONGIR PULATOV
Navoiy viloyati pedagoglarni yangi metodikalarga o ‘rgatish milliy markazi dotsenti,
falsafa fanlari bo ‘yicha falsafa doktori (PhD)

YANGI O‘ZBEKISTONNING BARQAROR RIVOJLANISH TENDENSIYALARI
VA ULARNING ILMIY-NAZARIY ASOSLARI

Annotatsiya: Magolada mamlakatimizda amalga oshirilayotgan islohotlarning bosh magsadi inson, uning hayoti, gadr-

gimmati, huquq va manfaatlariga garatilayotganligi bayon gilingan. Tayanch so‘zlar: inson huquglari, xalg manfaati,

bargarorlik, farovon turmush, ijtimoiy audit.

Annotation: The article states that the main goal of the reforms implemented in our country is focusing on a person, his life,
dignity, rights and interests. Keywords: human rights, public interest, stability, well-being, social audit.

Auuomaulm: B cmamve YKasawo, umo OCHOBHOU Yenviro peqbopM, peanusyemoblx 6 Hawe cmpane, sAejisilemcs opuenmayus Ha
yejoeeka, e20 IJiICU3Hb, @OCWIOMHCMGO, npasa U uHmepecsol. Knroueevie cnosa: npaea 4enoeexa, 06W€CW£8€HHE)IZZ uHnmepec,

cmabunbHoCmy, baazononyue, COYyUanbHbI ayoun.

Kirish. Har ganday mamlakat taraqgiyoti bevosita
unda istigomat gilayotgan jamiyat a’zolarining bor bilim
va salohiyati, kuch va imkoniyatlaridan to‘lagonli
foydalanishiga bog‘ligdir. Xususan, O<zbekistonning
bargaror rivojlanish tendensiyalari davlat tomonidan olib
borilayotgan izchil islohotlar, investitsiya muhitini
yaxshilash, ijtimoiy sohani rivojlantirish, demokratik
gadriyatlarni yuksaltirish hamda tashqi siyosatdagi yangi
yondashuv orgali namoyon bo‘lmogda. Bu esa,
“...orzuimizdagi ezgu fikr, ezgu so‘z va ezgu amallar

ustuvor  bo‘ladigan  ijtimoiy = makon,  magsad-
muddaolarimiz  timsoli bo‘lgan erkin va farovon
hayot”[2:44] ni barpo etishga ishoradir. Zero, 2030-
yilgacha mo‘ljallangan Bargaror rivojlanish magsadlari
mamlakatimizda har bir insonning huqug va gonuniy
manfaatlarini ta’minlashni ko‘zda tutadigan “hech kimni
e’tibordan chetda qoldirmaslik” tamoyili asosida amalga
oshirish hayotiy zaruriyatdir.

Mavzuga oid adabiyotlar tahlili. Mamlakatimizda
A.Saidov, A.Salimov, N.Safarova, S.Safoyev,

ISSN 2181-4791

www.bukhari.uz
buxoriysaboglari@bukhari.uz




Imom Buxorry saboglari (3/2024)

Q.Abduraxmonov kabi olimlar gonun ustuvorligi, inson
kamoloti, jamiyatning ma’naviy-ma’rifiy rivojlanishi,
fugarolik jamiyatini shakllantirishga doir ilmiy izlanishlar
olib borgan. Xususan, A.Saidov “Jamiyatni barqaror
rivojlanishida ayollarning rolini oshirish, erkaklar va
ayollar tengligini ta’minlash”[3:6] ga qaratilgan
g‘oyalarni ilgari surgan, bu esa mamlakatimizda
ayollarning siyosiy, ijtimoiy-igtisodiy jarayonlardagi
ishtirokini oshirish inson huquglari kafolatlanganligining
dalilidir.  Q.Abdurahmonov  “Inson taraqqiyotining
iqtisodiy omillari’[4:464]ni asoslanishi aholi turmush
sifatini  yaxshilash, uning iqtisodiy  ta’minotini
mustahkamlash jamiyat taraqgiyoti garovi ekanligi ilmiy-
nazariy jihatdan tadgiq etilgan.

Tadgiqot  metodologiyasi.  Bugungi  kunda
yurtimizda so‘z, fikr, ma’lumot olish, o‘zgalarni
huquglarini kamsitishga yo‘l qo‘ymaslik, gender tenglikni
ta’minlash, sifatli ta’lim va malakali tibbiy xizmatdan
foydalanish, kuchli ijtimoiy siyosat, bolalar, yoshlar,

ayollar, nogironligi bo‘lgan shaxslar va migrantlar
hugugini himoya qilishga oid islohotlar BMTning
Bargaror rivojlanish magsadlariga hamohang tarzda

amalga oshirilmoqda. Awvvalo biz BMTning Bargaror
rivojlanish magsadlari mohiyatini anglashimiz lozim.

Bargaror rivojlanish magsadlari — bu BMTning
dunyoda iqtisodiy, ijtimoiy va ekologik vaziyatni har
tomonlama yaxshilash orgali butun insoniyatning hayot
tarzini yaxshilash va turmush farovonligini oshirishga,
adolatli va bargaror jamiyat qurishga garatilgan global
chagirig‘idir. O‘zbekiston ham 2015- yilning sentyabr
oyida BMT sammitida ¢’lon gilingan Barqaror rivojlanish
magsadlarining milliy darajada bajarilishi bo‘yicha
shartlarini gabul qildi va 2030-yilgacha bo‘lgan davrda
bargaror rivojlanish sohasidagi milliy magsad va
vazifalarni belgilab oldi [5:VM 83 garor] . Ushbu magsad
va vazifalar asosida 2030-yilgacha bo‘lgan davr uchun 16
ta Bargaror rivojlanish milliy magsadlari hamda ular bilan
bog‘lig bo‘lgan 125 ta vazifalar tasdiglandi. Bu esa,
“...Inson manfaatlari hamma narsadan ustun” degan
oddiy va anig-ravshan tamoyilni amalga oshirish ustuvor
ahamiyatga ega bo‘lgan demokratik davlat va adolatli
jamiyat barpo etish[1:244] ga zamin yaratadi.

Bargaror  rivojlanishning  falsafiy =~ mohiyati
insoniyatning uzoq muddatli farovonligini ta’minlash va

resurslarni  kelgusi avlodlar uchun saglab qolishga
garatilgan yondashuvni ifodalaydi. Bu yondashuv
bo‘yicha bizning bugungi qarorlarimiz va harakatlarimiz
kelajak avlodlarning yashash sharoitlarini

yomonlashtirmasligi,

himoya qilish kerak.
Barqaror rivojlanishning asosiy magsadlari:

- gashshoglikning barcha shakllariga barham berish;

- ochlikni tugatish, ozig-ovqat xavfsizligini ta’minlash

va oziglanishni yaxshilash hamda qishloq xo‘jaligining

bargaror rivojlanishiga ko‘maklashish;

resurslardan foydalanish huqugini

- sog‘lom turmush tarzini ta’minlash va barcha
yoshdagi kishilarning farovonligiga ko‘maklashish;

- barchani gamrab oluvchi, teng huqugli hamda sifatli
ta’limni ta’minlash va barcha uchun uzluksiz ta’lim olish
imkoniyatini kengaytirish;

- gender tengligini ta’minlash, barcha ayol va qiz
bolalarning huguqg va imkoniyatlarini kengaytirish;

- barcha uchun xavfsiz suv zaxiralari va sanitariya
vositalaridan foydalanish imkoniyatini ta’minlash;

- barcha uchun energiyaning arzon, ishonchli, bargaror
va zamonaviy manbalaridan foydalanish imkoniyatini
ta’minlash;

- keng gamrovli va barqaror igtisodiy o‘sish hamda
barcha uchun bandlik va munosib mehnat qilish
imKoniyatlarini ta’minlashga ko‘maklashish;

- mustahkam infratuzilma yaratish, keng sanoatlashgan
va innovatsiyalar bilan boyitilgan tizim joriy etilishiga
ko‘maklashish;

- mamlakatlararo va ichki tengsizlik darajasini
gisqartirish;
- shahar va aholi yashash joylarining ochigligi,

xavfsizligi, mustahkamligi va ekologik bargarorligini
ta’minlash;

- ogilona iste’mol gilish va ishlab chigarish modellariga
o‘tishni ta’minlash;

- iglim o‘zgarishi va uning ogibatlariga garshi kurashish
bo‘yicha tezkor choralar ko‘rish;

- bargaror taraqgiyot yo‘lida okeanlar, dengizlar va
dengiz zaxiralarini asrash va ulardan ogilona foydalanish;
- o‘rmonlardan ogilona foydalanish, cho‘llashishga
qgarshi kurashish, yer tanazzuli holatlariga chek go‘yish va
yer unumdorligini gayta tiklash hamda biologik xilma-
xillikning yo‘qgolib ketish xavfini bartaraf etish.

- bargaror rivojlanish  manfaatlari  yo‘lida
tinchliksevar ~ va  ochiq  jamiyatlar  qurilishiga
ko‘maklashish, barcha uchun odil sudlov imkoniyatidan
foydalanishni ta’minlash va barcha darajalarda samarali,
hisobdor va keng ishtirokka asoslangan muassasalarni
tashkil etish;

- bargaror rivojlanish manfaatlari yo‘lida global
hamkorlikni faollashtirish.

Tahlil va natijalar. Aytish o‘rinliki, mamlakatimizda
so‘ngi yillarda millati, tili va dinidan qat’i nazar, barcha
fugarolarning gonun oldida tengligi, inson huquglari, so‘z
va vijdon erkinligi ta’minlanganligi O°‘zbekistonni
bargaror rivojlanish tendensiyalariga uyg‘un holda
amalga oshirilmoqda. “Yangi O‘zbekiston” tushunchasi
orgali mamlakatda amalga oshirilayotgan keng ko‘lamli

islohotlar  jarayonini aks ettirish, O‘zbekistonning
demokratik, igtisodiy ~ va ijtimoiy  rivojlanish
yo‘nalishlarini ifodalash nazarda tutiladi.

O<zbekiston Respublikasining bargaror

rivojlantirishda quyidagi asosiy tendensiyalarni kuzatish
mumkin:
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Ijtimoiy sohani rivojlantirish: sifatli ta’lim, malakali
tibbiy xizmat, yashash sharoitlarini yaxshilash, ijtimoiy
himoyaga muhtoj aholi gatlamlarini hayot sifatini
yaxshilanish, “mahallalar kesimi ishlash, xalq ichiga
kirish, uning dardiga quloq solish, tashvishiga sherik
bo‘lish, muammolarni joyida hal etish” kabi tamoyillar
o‘rnatildi.

Igtisodiy e‘sish va modernizatsiya: O‘zbekiston
so‘ngi yillarda igtisodiy bargaror o‘sishni ta’minlashga
muvaffag  bo‘lmogda.  Xususan,  makroigtisodiy
bargarorlik va bargaror igtisodiy o‘sishga erishish,
inflyatsiyani pasaytirish va barqaror narxlarni ta’minlash,
budjet tagchilligini magbullashtirish, jamiyatda yangi ish
o‘rinlari yaratilishi, aholi daromadlari va hayot sifatining
yaxshilanishi, sanoat, gishlog xo‘jaligi, infratuzilma va
boshga sohalarni jadal modernizatsiya qilish orgali
ragobatbardosh iqtisodiyotni rivojlantirishga e’tibor
garatilmoqda.

Demokratlashtirish va ochiglikni kuchaytirilishi:
Fugarolik jamiyatini, ommaviy axborot vositalarini
rivojlantirish, davlat boshgaruvi tizimini
takomillashtirish, sud-huqug tizimini demokratlashtirish
va liberallashtirishga oid islohotlar olib borilmoqgda.

Tashqgi siyosatda yangi yondashuv: O<zbekiston
mintagaviy va xalgaro hamkorlikni mustahkamlash,
diplomatik alogalarni kengaytirish, konfliktlarni tinch
yo‘l bilan hal etish siyosatini olib bormoqgda. Xususan,
mamlakatimiz tashqi siyosat sohasidagi muhim ustuvor
yo‘nalishi dunyoning yetakchi davlatlari va xalgaro

tashkilotlari bilan  strategik  sheriklik ~ hamda
hamkorlikning muvozanatlangan tizimini
shakllantirishdan iborat. Bu yondashuv igtisodiyotni
modernizatsiyalash,  bargarorlik ~ va  xavfsizlikni

ta’minlash, hamkorlik uchun qulay shart-sharoitlarni
yaratishga garatilgan.
Ekologik barqarorlikning ta’minlanishi:
Tabiiy resurslar va ekotizimlarning samarali
boshqarilishi,  “yashil”  texnologiyalar va  qayta
tiklanadigan energiya manbalarining keng go‘llanilishi,
“yashil” igtisodiyotga o‘tishga asos bo‘luvchi “yashil”
energetika, “aqlli” qishloq xo‘jaligi tamoyillari asosida
islohotlar amalga oshirilmogda. Bundan tashqgari suv

resurslarini  boshqarish tizimini takomillashtirish, suv
resurslaridan ogilona foydalanish, suvdan foydalanish
madaniyatini yuksaltirish orgali aholi ongida shakllangan
“Suv tekin” tushunchasidan voz kechish, suvni tejaydigan
sugorish texnologiyalarini kengaytirilgan tartibda joriy
etish bo‘yicha amaliy chora-tadbirlar O‘zbekistonda
Bargaror rivojlanish magsadlariga erishish uchun katta
imkoniyatlarni yaratadi. Bu esa, O‘zbekistonning barqgaror
ijtimoiy-igtisodiy ~ taraqgiyotini  ta’minlashga  oid
tendensiyalarini amalga oshirishga xizmat giladi.

Xulosa va takliflar. So‘ngi yillarda O‘zbekistonni
bargaror  rivojlantirish  doirasida  mamlakatimizda
demokratik islohotlar “Jamiyat-islohotlar tashabbuskori ”
degan ezgu g‘oya asosida amalga oshirilmogda. Bu esa,
Birlashgan Millatlar Tashkiloti tomonidan 2030-yilga
gadar barqgaror taragqgiyot sohasida  belgilangan
vazifalarga uyg‘un holda amalga oshirishga asos bo‘lada.
Xususan, inson har tomonlama erkin va farovon
yashaydigan, uning salohiyatini ro‘yobga chigarishga
ko‘maklashadigan jamiyat barpo etish natijasida Yangi
O‘zbekiston ravnaq topadi.

Yangi O‘zbekistonda fugarolarga munosib turmush
sharoitni yaratib berishga doir amalga oshirilayotgan keng
ko‘lamli islohotlar natijasida:

birinchidan, inson huqug va
kengayganligi, strategik fikr yuritadigan,
malakali yangi avlod kadrlari tarbiyalanmoqda;

ikkinchidan, “Xalq manfaati hamma narsadan ulug*”
degan g‘oya asosida yangi-yangi uy-joylar, zamonaviy
korxonalar, ta’lim, tibbiyot, madaniyat va sport
maskanlari, obod qishloq dasturlari tizimli ravishda
amalga oshirilmoqda;

uchinchidan, mamlakatning bargaror rivojlanishini
ta’minlash  bilan bog‘lig zamonaviy garashlarga
asoslangan yangi jamiyatni barpo etish g‘oyasi
xalgimizning barcha qgatlamlari tomonidan  qo‘llab-
quvvatlanayotgani va el yurtimiz bu g‘oya atrofida
jipslashmoqda;

to‘rtinchidan, davlat manfaatlariga nisbatan xalq va
inson manfaatlarining amalda oz isbotini topishi
natijasida odamlarda o‘z hayotini o‘zi farovon gila
olishga ishonchi kuchaymoqda.

imkoniyatlari
bilimli va
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RIVOJLANGAN XORI1J DAVLATLARDA DEMOKRATIYA VA DEMOKRATIZM
PRINSIPI (FALSAFIY - KRATOLOGIK YONDASHUVLAR)

Annotatsiya: Ushbu magolada rivojlangan mamlakatlarda demokratiya va demokratizm prinsipining shakllanishi, uning
Jamiyatga ta’siri haqgida fikr yuritilgan. Shuningdek, unda g‘arb faylasuf va olimlarining demokratiya to ‘g ‘risidagi fikr-
mulohazalari, g‘arb demokratiyasining ijobiy va salbiy jihatlari tahlil gilingan. Tayanch sozlar: demokratiya, demokratizm,
davlatchilik, xalqchillik, gegemonlik, tajriba, Yevropa tafakkuri, kratologik ta’limot.

Annotation: This article examines the formation of democracy and the principle of democratization in developed countries,
its impact on society, as well as the opinions of Western philosophers and scientists about democracy, the positive and negative

consequences of Western democracy.
European thought, cratological theory.

Keywords: democracy, democratism, statehood, populism, hegemony, experience,

Annomayusn: B oannoil cmamve paccmampusaemcs popmuposane 0eMOKpamuy u NPUHYUN OeMOKPAMU3Ayul 6 pa3eumsix
CMpanax, ee GIUsHUE HA 00WeECME0, A MAKNCe MHEHUsL 3aNAOHbIX PUIOCOPO8 U YUEHBIX 0 OeMOKPAMULU, NOIONCUMENbHbIEe U
ompuyamenvHble NOCIe0Cmsus 3anaoHol oemoxkpamuu. Knroueevie cnoga: oemoxpamus, 0emMOKPAMUIM, 20CYOAPCHEEHHOCHb,
NONYIUZM, 2e2eMOHUSL, ONbIM, eBPONELUCKASA MbICIb, KPAMOLO2UYECKAsl Meopus..

Kirish. Davlat va jamiyatni boshqgarishda milliy,
etnosiyosiy  tajriba  ganchalik  pozitiv  yondashuv
bo‘lmasin, ular ilg‘or xorijiy tajribalarni o‘rganishni inkor
gilmaydi.  Umuminsoniy  xarakterga va  global
taraqqgiyotga taallugli pozitiv tajribalar milliy, etnosiyosiy
tajribalarni yanada boyitadi. Ularga ratsional yondashuvni
keng tatbiq etish imkonini beradi. Ilg‘or xorijiy ijtimoiy-
siyosiy va kratologik tajribalarga moda sifatida emas,
balki milliy demokratik taraqqiyotni ta’minlashning
samarali, qisqa yo‘llarini topish vositasi sifatida
yondashish zarur. Shu tarzda mablag‘, vaqt va kuchimizni
tejash, ularni kelgusi vazifalarga yo‘naltirishga harakat
gilamiz. Rivojlangan davlatlar gatoriga chigib olgan,
bundan 30-40 yil avval golog hisoblangan davlatlar
tajribalari ularning ilg‘or xorijiy modellarga, demokratiya
va demokratizmning boy tajribasiga murojaat etganini
ko‘rsatadi. Ushbu etnosiyosiy tajribalar, demokratiya va
demokratizmni qaror toptirishga yo‘naltirilgan ilg‘or
modellar bebaho manbadir.

Mavzuga oid adabiyotlar tahlili.  llmiy
adabiyotlarda demokratiya va demokratizm prinsipi
to‘g‘risida gap ketganida, avvalo, AQSh yodga olinadi.
Tarixiy manbalar va demokratiya nazariyasiga oid
adabiyotlarda ta’kidlanishicha, AQShda demokratik
islohotlar va ularni real vogelikka aylantirish 1776-yildan
boshlanadi. Aynan shu yili Mustaqillik deklaratsiyasi
gabul qilinib, undagi demokratik prinsiplarni butun
mamlakat bo‘ylab joriy etish boshlangan. Mustaqillik
deklaratsiyasida barcha kishilarning teng huqugli va
yaratgan tomonidan ma’lum bir ajralmas huquqlar bilan
yaratilgani, ushbu huquglarga ularning shaxsiy hayoti,
erkinligi va baxtga intilishi kabilar kirishi ta’kidlanadi.
Mazkur huquqlarni ta’minlash uchun kishilar hukumat
tuzadi, bular esa o‘z huquqlarini o‘sha kishilarning
roziligidan oladi. Agar birorta hukumat shakli ushbu
magsad uchun zararli bo‘lsa, xalq uni o‘zgartirish yoki

tugatish va yangi hukumat ta’sis etish huquqiga ega” [7].
Ushbu hujjatda demokratizmning quyidagi xususiyatlari
mavjudligi ko‘rsatiladi:

» —xalq suvereniteti;

» —ko‘pchilikka bo‘ysunish;

» —fugarolarning teng huqugliligi;

» —umumiy davlatning mavjudligi

» —ommaviy-siyosiy partiya shakllangani;

— liberalizm talablari;

— g‘oyaviy rang-baranglik.

Demokratiyaning  fundamental jihati — xalg
hokimiyatchiligi ana shu prinsiplar asosida o‘rnatiladigan
bo‘ldi.

Xalg o‘zining suveren huquglariga ega. U davlat
hokimiyatini shakllantirish, hukumat shakllarni yangilash,
hatto o‘z huquqlari bilan yetakchi siyosiy kuchlar
(demokratlar va respublikachilar)ga ta’sir etishi mumkin.
Darvoge, Parlament va Kongress a’zolari xalq vakillari
sifatida faoliyat yuritadi, uning iroda va gizigishlaridan
kelib chigadi. Demokratik partiya va respublikachilar
partiyasi o‘rtasidagi bahs, raqobat va siyosiy mavqe
uchun kurash saylovchilar o‘rtasidagi bahslarni ham
uyg‘otadi. Natijada, saylovchilar o°zining siyosiy
pozitsiyasi va huquglarini  hukumat, boshgaruv
institutlariga yetkazishdan manfaatdor bo‘ladi. Nafaqat
vakillik organlarining faolligi, shuningdek, saylovchilar
va barcha fugarolarning siyosiy faolligi demokratiya va
demokratizm prinsipining garor topishi uchun muhimdir.
Aleksis de Tokvil (1805-1859) Amerikaga borganida, uni
ko‘proq demokratizm prinsiplarining amalda joriy etilishi,
vakillik  organlarining  hukumat, ommaviy-axborot
vositalari, xalq yig‘inlari va o‘zini o‘zi boshqarish
organlari bilan konstruktiv hamkorligi hayratga solgan.
Platon, Aristotel kabi gadimgi yunon faylasuflari va
Sh.L.Monteskye, J.J.Russo, A.Smit kabi fransuz
ma’rifatparvarlari ilmiy-nazariy merosi ta’sirida ta’lim
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olgan, shakllangan Aleksis de Tokvil Fransiyaning
siyosiy arbobi, tarixchi, davlat xizmatchisi, huqugshunos,
vazir lavozimlariga ko‘tarilgan, uning bu tajribasi
Amerikadagi demokratiyani obyektiv baholashga yordam
bergan [1]. Zamonaviy ijtimoiy-siyosiy ta’limotlar,
demokratiya va demokratizm masalalari bilan giziquvchi
tadgiqotchilar Aleksis de Tokvilning asari Yevropada
demokratik  an’analarning  shakllanishiga,  davlat
institutlari faoliyatini xalqchillashtirishga katta ta’sir
ko‘rsatganini qayd etadi. Sh.L.Monteskye orzu qilgan
davlat hokimiyatini uch tarmoqqa ajratish g‘oyasi
Amerika tajribasi orqali o‘zining real asosga ega ekanini
ko‘rsatdi [4] [2]. Eng muhimi shundaki, Aleksis de Tokvil
Amerika demokratiyasida davlat institutlari va boshgarish
ishlarining xalqchilligini mamlakat bo‘yicha e’tirof etilib,
hatto u milliy e’tiqod, turmush tarzi va etnomadaniyat
sifatida gabul qilinganidan hayratga tushgan. U
Mustagqillik deklaratsiyasi xalqning o°zini 0‘zi boshqarish,
0°z hayoti, farovonligi va baxt saodati uchun, avvalo, 0°zi
mas’ulligini sezishiga siyosiy va huquqiy zamin yaratib
berganiga qoyil golgan.

Tadgiqot metodologiyasi. Maqolani yozishda
tarixiy-falsafiy, qiyosiy va tizimli tahlil, analiz va sintez,
kompleks yondashuv usullari va tarixiylik, mantigiylik
hamda vorisiylik metodlaridan foydalanildi.

Tahlil va natijalar. Fransuz sotsiologi va
tadgiqotchisidan keyingi davrlarda Yevropa tafakkuri va
davlatchiligida,  hukumat tizimlari,  hokimiyatga
munosabatda inqgiroz elementlari paydo bo‘ldi. Ularning
hokimiyat falsafasi va ijtimoiy-siyosiy ta’limotlarida,
avvalo F.Nisshe ta’sirida, nigilizm paydo bo‘ldi. Agar
nemis faylasufigacha bo‘lgan davrda mutafakkirlar, olim
va tadgiqotchilar mavjud reallikdan, davlatchilik va
boshgaruv  usullaridan  qonigmasliklarini  bildirib,
monarxiya, absolyutizm va imperiyalar tuzishga bo‘lgan
harakatlarni, militarizmni qoralagan bo‘lsa, F.Nisshe esa
butun Yevropa madaniyati, axlogi, dini va davlatchiligini
inkor qildi, ular o‘rniga yangi davlatchilik, yangi axloq,
yangi madaniyat yaratishni targ‘ib etdi. Uning
“Hokimiyatga iroda” asari va alpodam (“sverxchelovek™)
g‘oyasi borasidagi bahs-munozaralar hanuz davom etadi.
“Biz axlogsizlarmiz, — deydi F.Nisshe, — barcha siyosiy
nazariyalarmiz va bizdagi davlat tuzilishi ingiroz natijasi
va mahsulidir” [6:15]. Faylasuf hayratli tarzda Yevropa
liberal-demokratik g‘oyalarining ijtimoiy-siyosiy
taraqqiyotga g‘ov bo‘lishini sezgan va shu bois uni keskin
tanqid ostiga oladi. “Liberal muassasalar — deb yozadi u,
— ularga erishilgan zahoti liberal bo‘lishdan to‘xtaydi.
Bundan keyin erkinlikning liberal muassasalardan boshga
ashaddiy dushmani bo‘lmaydi. Ular hokimiyat irodasi
ostiga portlatgich qo‘yadi. Ular ulkan narsalarni
tekislashga shay axloqiy da’vatlarga aylanadi. Ular
mayda, qo‘rqoq va hirsga o‘ch, ya’ni har safar hayvoniy
to‘da tantanasi ifodasiga aylanadi” [6:15]. F.Nisshe inson
erkini ulug‘ladi, uni Yevropa madaniyati, davlatchiligi,

axloqgidan ustun qo‘ydi. Ba’zi tadqiqotchilar faylasufning
urush haqidagi fikrlarini tanqid qiladi, ammo g‘arb
liberal-demokratiyasi pirovard natijada urushga olib
kelishini birinchi bo‘lib F.Nisshe aytganini unutib
bo‘lmaydi. Urushda inson o‘z erkinligini to‘la namoyon
etadi. “Erkin inson u jangchidir...Biror qadrli
gadriyatlarga erishgan xalglar ularni hech gachon liberal
muassasalar ta’sirida  erishgan emas...Demokratizm
barcha davrlarda tashkiliy kuchlarning so‘niq, tushkun
shakllari bo‘lgan. Liberal muassasalar paydo bo‘lishi
uchun iroda, instinkt, imperativ, gahrga monand
aksilliberallik lozim. Shuningdek, an’analar, avtoritet,
oldindan yuz yilga yetadigan mas’ullik va avlodlar
davomiyligi zanjirini yaratishga iroda kerak. G arbda endi
inson erkini qo‘llab-quvvatlovchi liberal muassasalar unib
chiqadigan instinkt yo‘q. Bugungi kun uchun yashash,
harakatchan yashash, o‘ta mas’uliyatsiz yashash bizda
“erkinlik” deb tushunilmoqda” [6:16]. Ko‘rinib turibdiki,
faylasuf g‘arb ijtimoiy-siyosiy ta’limoti va kratologik
yondashuvlarini  tangid  qiladi, liberal-demokratik
muassasalar inson erkini boshga himoya gilolmaydi.
Uning fikricha, urush mugarrar. Davlatlar urishib kuchli
bo‘ladi, urushda inson o‘z erkiga erishadi, uni himoya
qilishga o‘rganadi. Urush madaniyat va axloq atributlari
emas, balki ularning antipodlaridir. Ushbu garashlarni
militaristik yondashuv sifatida rad etish, qoralash
mumkin, birog hozirgi Rossiya bilan Ukraina (uning
tarafdorlari AQSh, Angliya, Yevropa Ittifoqi, Yaponiya
va boshqalar) o‘rtasidagi urush, bu urushni davom ettirish
uchun Rossiyaga qarshi yo‘naltirilayotgan milliard-
milliard dollar, yevromablag‘lar faylasuf fikrlarining
asosli ekanini tasdiglaydi.

Kratologik  yondashuv,  tadgiqotlar  diggatni
hokimiyat, hukmronlik va boshqarish masalalariga
qaratishni taqozo etadi. Davlatlar o‘rtasidagi ziddiyatlar
permanent davom etib keladi, geosiyosiy maydonda
gegemonlik qilishga intilish imperiyalarning magsadi
bo‘lib kelgan. SSSR targatilgach, kommunistik
mafkuraning inqiroz va mag‘lubiyatga uchragani e’tirof
etilgach, dunyoga gegemonlik gilish AQShning strategik
maqgsadi ekani ochiq aytila boshlandi. SSSR paytida u
bunday magsadini ochiq ayta olmagan, chunki Varshava
shartnomasiga kirgan sotsialistik davlatlar o‘z kuchini
ko‘rsatib qo‘yishdan tortinmasdi. Monopolyar dunyo
yaratishga intilgan AQSh va Angliya, YI davlatlari o‘ziga
yogmagan har qanday milliy davlatlardan o‘ch olish,
ularda davlat to‘ntarishlari uyushtirish, milliy tuzumni
o‘zgartirish, hatto ulardagi tinch aholini qirib
yuborishgacha borayotgani g‘oyat achinarlidir. Hayratli
tomoni shundaki, inson huquglari va dunyoda tinchlik
o‘rnatishga da’vat etilgan BMT va uning institutlaridan
birortasi ham ushbu zo‘ravonlik, vahshiylik va
qgonxo‘rlikni qoralamadi, aybdorlarni xalqaro tribunalga
tortishni talab gilmadi. Bugun AQShning chet davlatlarda
587 ta harbiy bazasi mavjud. Germaniya, Belgiya, Italiya,
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Niderlandiya va Turkiyada fagat amerikalik harbiylar
kirishi mumkin bo‘lgan yadro quroli bazalari barpo
etilgan. Birgina Germaniyada AQShning 177 ta,
Yaponiyada 116 ta, Janubiy Koreyada 82 ta harbiy
obyektlari joylashgan [5]. AQSh va Angliya, YI
davlatlarining agressiv militaristik siyosati hech kimni
bezovta qilmay qo‘ydi. “Sovuq wurush”, g‘oyalar
to‘qnashuvi va ularning raqobati o‘rniga yadroviy
qurollanish boshlandi. Bunday sharoitda demokratiya va
demokratizm prinsiplari haqida so‘z yuritish, g‘arbning
liberal-demokratik  gadriyatlarining garor topishiga
asoslar gidirish noo‘rindir. Ammo insoniyat har qanday
sharoitda ham kelajakka umid, ezgulikning tantana
gilishiga ishonib yashaydi. Ushbu ishonch Yer yuzida
xalg ommasi uchun baxt-saodat, farovonlik manbai
bo‘lgan ijtimoiy makon yaratish bilan bog‘liqdir. Ideal
davlat, ideal jamiyat qurish hamon insoniyat orzusi bo‘lib
golmoqda.

Siyosatshunos S.N.Baburinning yozishicha, yirik
davlatlar mudom o°z hududlarini kengaytirishga intiladi.
Bu ularning immanent xususiyati, ichki rivojlanish
asosidir. Hokimiyat ushbu kengayishga xizmat qiladi,
inson huquq va erkinliklarini ham o‘zining geosiyosati
bilan  bog‘lab, gegemonlikka da’vogar  ekanini

yashirmaydi. Inson huquqg va erkinliklari geosiyosatdan
tashqarida turolmaydi, gegemonizm kratologik ta’limot
sifatida shakllantiriladi [3:308-334].

Xulosa. Demokratiya va demokratizm masalalari
deyarli barcha faylasuflar, sotsiologlar, ijtimoiy-siyosiy
jarayonlar bilan qiziqqan g‘arb tadqiqotchilari asarlarida
tilga olinadi, muhokama qilinadi. G‘arb olimlari
asarlarida o‘z sivilizatsiyasining tasavvuri va modellarini
targ‘ib etish sezilib turadi. Ularning nazarida faqat
amerikalik va yevropaliklar yaratgan sivilizatsiya
yutuglari, ular erishgan demokratiya, ijtimoiy-siyosiy
hayotga joriy etgan demokratizm prinsipi to‘g‘ri va
hagdir. Qolgan sivilizatsiyalar yaratgan kratologik
ta’limotlar, orttirgan demokratik tajribalar yo g‘arbga
andoza, undan o‘zlashtirilgan yoki ular jiddiy o‘rganishga
arzimaydigan mavzulardir. Ammo ulardagi etnomadaniy

va  etnosiyosiy  jihatlarni  hisobga  olmaslikni,
demokratiyani  kuch, davlat to‘ntarishlari  orqali
o‘rnatishga  xayrixohlikni ~ (ushbu  to‘ntarishlarni

goralamaslik, jim turish ham agressivlikka xayrixohlikdir)
oglash mumkin emas. Globalizm tarafdorlarining
gegemonlik gilishga urinishlariga jim qgarab turish ularni
go‘llab- quvvatlash bilan barobardir.
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Hlaxpucab3 oagiam nedazoeuxa UHCMUMymu
Odoyenmu, gpancaga ganrapu Hom300u

KAJTUIJIAP FOACHU BA SHT'M Y3EEKUCTOH CTPATETUSICUIATY YUFYHJIHUK

Annomayusn: X\X acp oxupu sa XX acp 6ownapuda Poccus mycmamnaxacu yucobnanean Ypma Ocué, Kasxas, Ypma Cubup
Xanknapu opacuda OOWIAHeAH MULIUL, MAOAHUU-MAbPUDUI MUKIAHUW HCadud Xapakamu cugamuda HAMOEH O0YI0U.
Typrucmon dcadudnapu XauikHu KOIOKIUK 64 OUHUL Xypoghomoar 0300 3mui, wapuam mamouuwiiaputu uciox Kuiu, XaiKKa
Mavpugam mapkamuwi 8a MULIUL MyXMOPUsmMea puiunl 20ACuHu ureapu cypaou. JKaouonap muniuti 6upiux, mavHaguil-
Mavpughuil ucroxomaap OUNaH HCAMUSMHU SHSULAW, TOKCATMUPUWL UYIIApUHU u31aou. Yuby makonaoa wkopuoa Kaio Smuiean
Guxpnap xaxuoa cys opumunean. Taauu cyznap: sxcaouo, y30ex XauKu, Mavpupamnapeap, Maopug, OuHUIL 35mMuKo0, Hcaxoaiam,
03007IUK, MAPAKKUEM, 3Uénu.

Annotation: In the late 19th and early 20th centuries, the national, cultural and enlightenment revival between the people of
Central Asia, the Caucasus and Central Siberia, which was a Russian colony, appeared as a motion. Turkistan Jadids are
committed to the liberation of the people from backwardness and religious prejudice, reforming the principles of Shari‘a,
promoting the nation and achieving national autonomy. Jadids seeked for the ways to renew and uplift the society through
national unity, spiritual and enlightenment reforms. This article discusses the mentioned ideas of the author. Keywords:
modern, Uzbek people, enlightened, educational, religious faith, ignorance, freedom, development, intellectual.

Annomayusn: B xonye XIX — nauane XX eexa cpeou mapoooeé Cpeoneii Azuu, Kasxkaza u Cpeonei Cubupu 6 xauecmee
HAYUOHATIbHOR0, KYIbMYPHO NPOCEEMUMENbCKO20 B03PONHCOCHUS CIMAL0 3APOHCOAMbCA 08udceHUe 0xcaoudos. Typkecmanckue
021ca0udbl  8blOGUSANU  2UNOME3Y O0CB0O0NCOCHUsI HAPOOA OM OMCMAIOCMU U PEeNUSUOZHbIX Cyesepull, pepopmuposanus
NPUHYUNOS WApUAma, pacnpocmpaHerue npoceeujeHuss cpeou Hapood, OOCHUNCEHUS HAYUOHANbHOU agmoHoMuu. JIncadudv
uckanu nymu 0OHOGIeHUs U NOObeMa 0buecmea nocpPedCmeoM HAYUOHATLHO20 eOUHCMEA, OYX08HO-NPOCEEMUMENLCKUX PedOPM.
B oaunoti cmamve obcyscoaromes svlueynomsHymole agmopom udeu. Knroueevie cnoea: coepemennulii, y30exckuii Hapoo,

npoceewentblil, 06paz08amenbHblil, peaUcUO3HAs Bepd, HEBeNHCeCn80, c800600a, pazeumue, UHMENeKMYaIbHbIL.

XKanun xapakatd ToM MabHOJA MabpU(ATIAPBAPIUK
xapakatuaup. Mabpudar TYHUIyHYaCHHHMHT — JIyFaBHA
MabHOCH OWJMIN, TaHUII Ba OWIUM JeMakiaup, EKU
KHIIAJIap oumuy, MabHaBUATHHU OILIMPHIITa
KapaTuiaraH TabauM-TapOust skapa€uuaup. Maopud
TyUIyHYacHu 3ca, Tabuar, >KaMHsAT Ba WHCOH MOXHSITH
XaKuJgard — Typiud ~ OWIMMIApHM  aKC  OTTHPAJH.
Maswpudarnu kumu geranfga (aHHUHT OMp KM Typiu
coxalapuiaH MabJIyM OWIMM Ba HYHaJIMIUIApHU
JrajjiaraH JieraH Ma3MyH kacO o3taau. MabpudatHu
xaéTra CHHTOMpHII Maopu( TH3MMH OpKaJM amaira
ommpuiany. Jlemak, mabpudar OUIUM Ba MaJaHUSITHUHT
KyIIMa Ma3MyHH O0ynn0, Maopud sca aHa 11y Ma3MyHHHU
éitmm Bocutacuaup. Mabpudarnapsap Mabpudar ydyH
KypalyB4H, OWJINM TapKaTyB4H Ba OepyBuuaup. Kamusr
TapakKUETHAa OUp OOCKUYIAH KEWHHTH OOCKHYIa YTHII
MabpHU(aTIapBapiuKIaH OONUTAHHO, 3aMOHAHHHT €TYK,
OHIJIM, OWJIMMIIM KHUIIWIAPU MabHABHAT Ba MabpHdar
TapkaTrad.  AJjanoku0ar, MabpudaTiM  KUIIHIap
MabHaBUHN KapamJIMK, KYPKYB XamJia XaJuKCHpallJIapHU
Oaprapad >THO, Oekuéc Kyd-KyApaT, CaJOXHAT 3Sracu
O0ynmamu. Masbpudariu Kummiap MALUIAaT Ba Barad
O30[UIMTH,  X@JIKHUHI  MabHaBUM  yUFOKIUITH  Ba
MabpudaTd ydyH Kypamamgd. AWHaH U1y HyKTau
Ha3apAaH XaJIKUMHU3 XaMHIIa WIMy MabpHudaTra HHTHINO
Kenrad. XaJKUMHU3HUHI €TyK BakWUIApu IyHEBUM Ba
JUHANA WIMIIApHHA YHFYHJIAIITAPHO, KAXOH TapakKUETHra

Oyrok xucca kymrad. bymap ®opooduii, Mou Cuno,
Xopasmuii, Axman @Daprommii, Imom byxopuii,
Tepmusuii, Motypuauii, YnyrOexk Ba Oomka Kyrmiad
Oytok amnomanapumuzaup. XI1X acp oxupu Ba XX acp
Oonutapuaa TypKHUCTOH KaMUSATHAAZ MabHABUH HHKUPO3
yyKypjamras Oynu0, MWIIHA MaJaHUATHH KyTapMai
TypuO, YMYMHHCOHUI KaapusTiapAaH Xajk OaxpamaHni
O6ynmacnaH, Mabpuduil Ba TapOUsIBUI MIILIAp KEHT Hyira
KylmiMaciad WXKTUMOMM Ba HWKTHCOOUN TapakKUETTa
KamaMm Kydumn mymikya oau. Uy cababman skamaumiap
MUJUTATHUHT MabHaBHH KaMOJIOTH MabpU(arra SpUILUII
Owran 103 Oepaau, ne6 TymyHau. ByHMHT y4yyH
MakTabnapaa JAyHEBUI OwiMMmiapHu Oepuil  OuiaH
HCIIOXOT KWIMII 3apypUSATHHHA YKTHUPHUIIAp Ba MUJIIHH
YHFOHMIII Ba MWUIMM OHI' YUFOHHUILIMJA JKUIIUKW pPOJb
Vitnaran sau. XKagumiap ¥3 KapanulapuHi 4yKyp HIuiad
YUKHO, YHU XaéTra TaTOMK Kuuiiaa GpaouiuK KypcaTraH.
Iynpaii MabpudaTnapsapiIapiaH Maxmyaxyxa
bexOynu#i, ®utpar, Uymmon, Aomymna Koaupuii,
AO6naymna Aenonnii, MynasBap Kopu, ®@aiizynna Xjxaes,
Cyoduzoma, Hcxoxxon HWOpatr Ba Oolukamap MHLIAT
KaMOJIOTUHU HOKCAJITUPHI, KAaJAPUHM epra ypuira uymn
KYHMAacIuK YUyH cabi-XapakaTJIapHu Ky4auTUpau.
Maspudarnapsap JKaguiap Kyzna OFUp
apouTiiapaa, FOIBUH-CUECUI Ta3iUKIapra KapamaciaH
MMJUIAT MAabHABUM IOKCAJIMIIM YYyH IIapT-IIAPOUT Ba
MMKOHHMSAT SIpaTHIIra XxapakaT KWwiau. TapuxHuHr OyHIai
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Mypakka0 OypHJIMII NMajIacuia MUJIAT OHTMHH YHFOTHII
Ba IOKCANTUPUII, MWUIMH HUPTUXOp TYHFyJapHHU
Ky4Yal TUpUIIHA OMPHHYM Aapaxkanu Baszuda, ned Ouiau.
Ynap xank Oonajgapu ydyH MakTtabjgap odap, YKyB
KyJlaHMa, JapciuK, KUTOONIap, Makoyajap €3ap, napc
xam Oepapau. By iyana xarTo, ¥3 1maxcuit MadaarIapuHu
xaM asiMarad. byHnaii caxoBarnemanuk OU3HUHT X03UPTH
KyHna xaétuii 3apypar Ba axaMuiATH Oekuécaup.
WoxtuMouii TapMOKJIap OpPKaJIM acocaH 4YeTAaH, Oab3aH
XaTTO MaMJIAaKaTHUHT ¥3ujga Xam KoHcTUTyIus Ba
KOHyHJIapra 3uJ NO3MLUSIAp WITapu CypHIaéTraHy,
JKyMialaH, IWHUANH IBTHKOJ HHUKOOM ocTuaa ElnuiapHH
Mabpudatra sMac, )KaxoylaTra yHZIAIl XoJlaTiapu Haiao
oynmokaa. bBynmail BasuATAa JKaMHATIOA OKaxoJyaTra
Kapuu Mabpudar OWiIaH KypalluIIHH KydaiTupuil,
IXTUETKOPIJIUK Ba OTOXJIMKHY OLIUPHIII JTO3UM.

Kamuanap xapakatm XIX acp oxupu XX acp
Oouutapunarn  Poccust  MycTamylakauWJIUTH — 3yJIMHHH
OommiaH Keunpa€TraH TypKUil Xaikjiap yHFOHHIIHHUHT
Oommpa TypraH “‘yuynHun MyaumMm”  Hcemowmibex
lacnmapunckuii (I'acmapanu) sau. by HOM 103 ¥mn
MyKajaJaM TYpKUW TyHEAAru 3Hr Malxyp HOM 3. YHHU
Kamkapaan Jlonnonraya, Cankr-IlerepOypraan
Bombaiiraua Ownap saumap. Y uukapran “Tapxumon”
razeracuHuHT 1908 #wnmarm 25 Hwuwk  TYHuna
Xutoninuar “‘TapaH4ya’cupaH TaOpWK TeJerpaMMacu
kenrad. 1910 iiwmm sca OpaHUUSHUHT 3HT YBTHOOPIU
KypHaJutapugan “‘PeBlo ne Manzne MycyiamaH” yHHUHT
MIIIAT OJIUAArd OYyIOK XHU3MaTJIapd YIyH HOM3OIMHU
“Tunuiuk Oopacumarn Xankapo HobGen mykodortn”ra
TaBCHsl KWITaH Ba OYyHHM XOPIKHH MamuakaTiapaaru
JKyJa Ky MaTOyoT opraiiapy Kyiiad-KyBBaTiad YMKKaH
S7IH.

Y Bador ortran 1914 imnaunr 11 ceHtsOpuna
mamxyp Hapumono €3amu: “Mwtatr Mcemonnbeit kabu
KaxpaMOHJIApHHUA  yHyTca y3  XaétuHu  OapOon
stakakaup”. bexOymuit cy3mapu Owinan aitranna,
“Pycusimarn  OyTyH TypK-Tarap XaJKIapuHH JKylxa o3
TapUXHUil MyIaT/Aa Xalp XYLUIMK WYIu OWllaH sIXJIUT Oup
MWLM oujiara OUpIamTHPMOKKA HOMI Oy an”.

XKanunnap OyryHru KyHHUHT J0i3ap0 macananapura
roaT oxaHrmomup. “Uxku smac, TypT THI n03uM” [3]
€3amu  bexOymmii, “Xummar Ba cabotu OYyiMarax
MIIIATHUHT XakKKW xaétu Wyxkamp”. AGmymnna ABIOHMIA,
XalKHHu (akar MabpudarruHa EpyFIMKKa ONU0 YUKAJIH,
ne6 umonran. bynnan tamkapu, Mcmounsbek I"acmapan,
Maxmynxyxa bexOymuii, Axman 3aku Bamwmauii,
Yynmon, ®utpar, Kommpmii Ba OomKamap MUIIIHHA
YHFOHHUII XapaKaTHHUHT WK KaJAUpFowIapu 3au. daxkat
O3 y30K BakT YJIapHH ¥3 HOMH, ¥3 TaBCH(-TAIKHHU
OwiaH aTait onMaii kenauk [4].

MuHr uctrxona OWigaH THITA OJTaH TaKAMPAa XaM
Ma(KypaBuil, aHgo3aiapra MOCJAll y4yH TOX OKTIOpb
WHKWIOOM KyH4HCH, roxpaa 3ca Mypakka® kuédanu
WKOIKOP JeraH TaBCH(UIapHH KyJUlamra Maxoyp

oymapnuk. XKamuara “Oypkya” cy3u KyIIwiaam-ia,
“ampeccus”  ypuiaBepaiad. XOJOYKH, y HOM OCTHIA
JeIpiid OflaM KoJiraH smac. by OusHuHr cuécatumus
OwiaH amManu€TMu3 ypracuaaru yTud Oyamac YOXHUHT
6up udonacu sam [2:3].

Typkucron 3uénunapu Mcemomnbex I acmmpanuHHHT
¢bukprapugaH xabapaop 9]IH. VYnap
MabpudarnapapHuHr  “OBpyno  MagaHusTHTa  OHp
Hazapd MyBoO3aHa” acapu OWJIaH XaM TaHHII OYJra.
Uynku McranOyn Ownan 6opau Kenmu, Y CMOHIN JaBpHid
MaTOyoTH HaMyHaJapuHUHT TypkucroHma EHmINIIH,
HUXO0AIT, Maxmyaxyrka bexOynuitauar 1906 #nnna ybJIoH
kwirad “Xaiipyn ymypu Ascatyxo’ (MmmapHuHT
AXIIUCH YpTavacugup”) Makojacu  IIyHJAall Xynoca
yhKapuiira UMKoH Oepau. By nmaBpma Poccus cuécwmi

caxHacuza 4 ¢upka MaBXKyn 5I4. MoHapxXuCTIap
(OyiipykpatussH ~ mycrabupn’) maprtusicu, Kanernap
(“Mampyran ABoMus”)  MapTUACH,  COLMAIMCTHUK
(“Nmrupokuton”) maptusi, Poccus  MycyiaMoHmapu
UTTU(QOKHU MAPTHSICH.

Monapxuctiap MaBXyJl TY3YMHHUHT
XUMOSTUUIAPUAMDP. YnapHuHr KeJlaxaru HyK.
MaMmiakaTHH TaHa33yldra cojraH — Ioyjgap. Yiap

XOKUMUAT Temnacuia Typcanap, TypKUCTOHHUHI sHaza
Xxapo0 OynumM aHWK. XaTTo CeKWH-acta WYK Oymuo
KeTUIIM XaM MyMKHH. TypKUCTOH XO03up UIyHJail
6ockuuma Typudbau. Adcycku, Oy cuécaTHH xamMma Xam
OwrtaBepMmaiiny. UyHkH Ky30ysMaumiauk Kymn. MunidyHyp
(Mwinuonep) #YK oaw..”, aAeWnunap, 6 MUIUTMOH
TYPKHCTOHJIMK opacuja 3 Ta MWUIMOHep Oop. YiapHu
xaM MuutHoHep ne6 Oymapmumu?! Kartra umopatiap
XaMMacu AXyIUNATApHUKH, OBpYNOJIUKIIAPHUKH.
TypkucTOHTUKIAD CUHMOKJ... Bak(uiap KeTraH ,
Majipacanap xapoo ..., kenaxax wyx [1:145].

by Oopaga wmabpudarnapsap oium Caumpg Puzo
Annzona xaM KaTTa WIUIApHH amaira omupad. Y
CamapkaHia Majapacanapaan Oupuaa oiaTH WU TaxCui
onray, yma epmaru JlemypoB OocMaxoHacura xapd
TepyBuH Oynu0 mira kupaau. bocmaxonana €y aHuara
oopran ¢panmy3 aénu unuiap 3a4. Y (paHily3 THIHMHA
ém Anmmzonara yprataan. KednHYamuK y UHTIIN3, HEMUC,
apald TWJIApUHU XaM Iy epja ypraHaau. UBpuT TuiauHu
ypranuim ydyH sAXyAudidnap —slIaigural Maxajuara
KaTHalIu.

Anu3onanu 3 SKUHIapU pyciap aTpoduaa ypanamuo
IOprand yuyH ExtupMmaiinn. Maxmynxyxa bexOyauii

ToOMOHMJaH yom Otwirad “‘CamapkaHn’ Traszeracu,
“OinHa” XKypHaIM OWIaH XaMKOpJIWK Kwiagu. 1914
Wunga  ¥3  xucobmman ¥30exk Twimma  “Tenerpad
xabapmapu” HOMJIM Bapaka uukapamu. 1917 #unna

“lllapk” razeracuma Myxappup, “Xyppuar’ razeracuna
TapKUMOH Ba MyxOmp, 1922 imnman ‘“3apadrmon”
razetacuaa Oymum myaupu 6ymu6 nnaiinu. 1919 fimnga
“Ilapx wmamrpann” HOMH OwiaH XaTamuk >KypHai
TAIIKWI ITA/IH.
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Asam 4 MUHT Hycxara sIKuH 6y71ran Gy xypHan Ypra
Ocué, KaBka3 oprunan Tamkap, AQFOHUCTOH, DpOH,
Typxus, XvuHANCTOH Ba OMp KaH4a apad MamiakaTiiapura
tapkanran ouau. Cauipuzo AJHM30aHUHT  TaHKHIHN
MakoJjanapu, ¢enberonnapu baxmyn, 3amOyp, Penebap,
Borumamonuii, [llananok, C.A kabu Taxamryciap OuiaH

“Typkucton  xabapiapu”, “Kambarammap  yiu”,
“Ayppusar”’, “Mexnarkanuiap ToBymu , “byxopou
mapu¢”, “Typon”, “Camapkann oBo3u” razeraiapu,

A9y

“Mampa6”, “Mymia Mymdukuil” xypHaulapuaa 4on
stwirad. Ilypo wuHKWmoOuraua Oynran gaBpaa y
OoupuHUWIapIaH O0Yind Maxaiianapaa kamOaraid JeXKOH
(ap3aHmiapy y4yH Kaauja WyHaIUIIUIard MakTaOlapHu
OY/IM Ba Y ep/ia MyaJUTUMITHK KHJIITH.

Vrrau finmmap MoGaitanaa Canpiso Anu3o/a Kau
XapakaTUHUHI  TellKajamiiapuiad  Oupu  cudaruna
JApCIMK Ba KyJUIaHMagap Ty3aad. Y36ek MakTaGmapn
yuyH “bupuHum ¥un Homum anmudpOo €3ub, Oemyn
tapkataau. Toxuk Turaa “Capd Ba Haxs” (1934), y30ek
tiuga “Xocwtor” (1926) KMUTOOTAPHUHM YOM STTUPAIH.
YV Camapkanjia simaidiurad pyciap yUYyH KeUKH Kypc
oun0, ymapra ¥30ek Ba (opc — TOXKHK THIUTAPHHU
ypratagun. Mabpudarnappap amiomMa AOmy/uia IIOUp
ownan suru OsapOaibkoH amudOocwun Ty3aam. 1933-
1934 j#umnapaa MKKH OKHIAIH  Pycda-TOXKHMKYA JIyFaT
Ty3u0, Hawmp srrupaau. Caun Puzo Anmzonma 1933-1937
nmtapaa xo3upru CamapkaHa AaBjiaT YHHUBEPCUTETHIA
tanabanapra apa® Ba (opc THWUIapHIaH aapc Oepai.
Vnap opacupa yia maidtna mly epaa TabJUM OJIaéTraH
Xamun Omumokon, YTkup Pammpa kabu mowupnapra,
xypranuct Illapop Pammpos, dainacy¢p WMopoxum
MyMuHOB Kabu kymab TaHUKIM HHCOHIap OynraH. Caun
Puzo Anmsona ¥3 ympu gaBomuza 13 Tuina ramvpHIIHM,
&umHn Mykamman oramiaad. Y Ilymkwun, Tomncroi,
I'toro, Momnaccan, Kapam3un Ba 0OomlKa KIacCHK
€3yBUmIIap acapiiapuHu y30€K THIWTa Tap)KuMa KWJIJIH.
Kagumirynociuk, reorpadusi, Tapux, acTpoHoMusi, apab
rpaMMaTHKacH CUHrapud okamu 23 Ta KUTOO &37M.
Maxmynxyxa bexOyamii 6mnan “Camapkann’ razeracuaa
eJikama ellka WIIIaraH JaBpliiapja rasera caxudanapuaa
HOTIOK MaHcabmop TypajapHU TaHKUA KWigu. Aymzona
XaJKHUHT WIMIK, MabpudaTid, MaJaHusITIH OYIuIIUra
XHCca KYIUIHNA Y3MHUHT XaéT Ma3MyHH 1e0 Ouiimu.

Via maiitna mypo Ty3yMu &I aBIOAHHHT HIIMIIA
OynMuINK y4YyH IIApOUT sApatud Oepanu, NcO HIIOHIH.
V3HHUHT MabHaBMH YHFOHHMII JAaBPMIArd KYUIKMH Ba
cepkuppa (aonuaTH Ba Xu3MaTIapH Y4yH Mabpudar
KaxpaMOHHU JieraH YHBOH OHMJIaH TaKAUPIaHAd. AMMO YHH
keiinHvyanuk CTajguH TMOPTPETHHMHT OpKa TOMOHHHHU
ocub Kyiiran, ne0 aWOmamiay. YHUHT OYCTIApU KATTHK
6ocuM Ba KHHHOKJIAp ocTuaa Ajm3ojgara Kapiid
Kypcatma Oepub, TyxmaTmaH mbopar Oynran €3yBiapra
nm3o uekau. (I'yBoxmapman Oupu yauMuaaH MKKH KyH
ONIAVH ATM30JaHWHT HeBapacHIaH KEUHPHM Cypad, yHU
TyXMaT KWIMIIra MaXOyp KWITaHJIApHUHU TaH OJITaH).

Annzona aycriapu OwiaH 103Ma-103 KHIMIIHK Tanad
Kuiany, JiekuH MaxOycHu TOIIKEeHTra >KYHaTHIIajH.
Opanan Kupk Hun yrranaan cyar, 1985 iunga nabupacu
dapxon Anmzoma 06obocu  xokuHu Camapkasara
KyuupHil apadacuia YHUHT jKarinapyuaa OUTTaruHa THUIIN
KOJITAaHUHU KYypras.

1987 imnga AnmzomaHuHr  HeBapacu — Dapxon
Ammona Bmagumupnarun JIXK apxuBura Oopaau Ba
000OCHHHMHT TEeproBM KaHAad oJauO OOpHITaHUHU
aauiyiaian. Caun Pu3zo AnM3oaHUHT MIaxcuil aenocuaa
JaTTa [apyanapy, Iamupoc KOFO3JIapU — CaKJIaHTaH.
ByHuHr oBasura y y3um ydyH OepwiaguraH HOHJIApPHU
KaMOKXOHa  Ky3aTyBumwjiapura  Oepras. “Cuécuit
MaxOycHHHT Oapua ¢ukpiaapu apad amudoocu Ba dopc
TinAa €3uwirad Ba Oy €3yBHH KaMOKXOHa OOILIHKIApH
XaM TylmryHMarad. Kynruna narra mapyaigapuaa XaTTo
KOH M3Japy XaMm KojraH. Mabiym Oynuimnua, Annzona
IIypo JaBpUIard SHI JaxXIaTid KaMOKXOHaJlapuAaH
Oupuza, Oup KUIIWIMK KaMmepaaa & #WWwi yMpHHH
yTkasraH. OHr ¢oxuand TOMOHH, Aum3onara EIFoH
KypcarMa OepraH ofaM YHHUHT SHT SKHH JYCTH 3. Y
KeliMHYanuKk Maixyp €3yBuura ainmanamu. OpagaH Oup
KaHua BakT yTnO, y xam HKBJI ToMoHMmaH kamoKka
onuanO, CuOupra cypryH KWiIMHaaAd Ba yma epnaa
olaMJaH yTaau. AJU30/a XalK IylmiMaHd Ae0 IBJIOH
KWIMHTaHJaH KeMMH Iaxap WxXpous KymuTacuaa
(daonusaT kypcaraérran yriuu, ¢gadpukana unuiad TypraH
yKkacu  xuOcra onMHaAu. AJM30JaHMHI  OWJIAcH
OOKYyBYMCH3  KOJIAJIH. Vima mafitna Caun Puso
AJNM30JaHUHT SHTY KUTOOHM YOI KWJIMHraH OyinO, karra
KUAMaTAaru KajaM XaKK{ OJHII HMKOHHUSTH OOp 3.
Jlexkurn TeproBuM Anu3ogara MyJTHM OJHUII y4YyH
WIIOHYHOMa &3umra pyxcar OepMmaiinu. Mabiym
OynuIMya, yHra UKKA MapTa aiOJIOB IBJIOH KWJIMHTAH
O0ynub, xeu Oupu wucOOTIAaHMAaraH. AJIM30JaHUHT
aitboBNaprHU TaH oJIMaraHu, XyAOKaTJIapHU
MM30JIaMaraHil yu9yH BaxIIWiiapya KUITHOKKA COJMHAIH.
VY kuitHOKIap Tydailnu XymuaaH Kerap, Y3ura KeIUIIn
yuyH Max0yc YCTHIAH My3JIH CyB KyHuiauO, siHa
KMHHOKKa CONMHapau. Ajm3ozna y4 #mn moOaiiHuzma
TomkeHTnarn TeproB KaMmepacuaa xuOCAa cakJIaHTaH.
Keiinnuanuk MockBaga Amm3omara XyKM YHKapHInO,
yau ToOosnckka — Oup maiTiaap aeKaOpHCTIap Ka30
MYZAJATUHYU YTaraH »KoWra cypryH KWIHHaIu.

Kyunmun xuitHOK Ba coByK Hatmxacuga Caunpuso
Anuzonma cun  KacauMra MyJIMKaaM. YHUHT  YiIuO
KONMINUIAH KYpPKKaH TypMa paxOapustu Caung Puso
Amm3ogann Brnagumup maxpumarn cuécuit Maxoyciap
CaKJTaHAJWTaH >Ka30HM YTalll KOJOHHUSCHTa KyHaTalH.
Orup KuHHOKIAp, pyxuid Oocumiap AJHM30TaHUHT
COFJIUTHra TabCcUp KWiIHO, y yima epaa BadOT 3TaiH.
Hesapacu ®apxon Ammszoma y30K imiuiap moOGaiHHOa
0000CHHMHT KaMOKXOHajlapaa KedraH Xaér MHyauHn
Yprauoy, m3nanan. Y 1987 iimnga Brmagumup maxpumaru
TypMa KaOpUCTOHHIAH MYyCTaOHA IMIYpo  Ty3yMH
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Taxkupiapura Oapjorn OepuO, pyXaH CHHMaraH, BaTaH
030/UIMTH Y4YyH S>KOHMHHA (HI0 KwiraH O0OOCHHUHT
KaOpWHH TOTITH.

dapxon Aim3ona maxap XOKUMHIAH OOOOCHHHHT
xokuHn CamapkaHira onum0 KeTHIIM Yy4YyH pyxcar
cyparinn. Xokum Caup Puzo AnM30gaHUHT UBPUT
TWIMHU OWITaHUHM OSIIMTHO, MyHAaW neinn: “bus
000oHrM3HM Omiamu3. MeH sixynuil OynraHuM Ba Oy
TUIHH OwWiMaraHuM yuyH adceycnamad. Cusra anbarra
épmam Oepaman”. VY Maxaudii amanmopiap KuOpH,
nuéHaTcH3Uru Tydainu aHda capcoH Oyimu. Dapxon
Ammzona VH ¥un  gaBomMuga  OOOOCHHHMHI  KaOpUHU
KY4UpUO KENWII YUyH KEpakiM XyXOKaTIapHU TYIUIaIu
84 HUXOSIM  Y30K CAPCOHZAPUUNUKAAPOAH CYHe YIYF
UHCOHHUHZ XOKU P3 opmuea Katimou eéa Camapkandoa
KyHum monou.

Ymby makoma XIX acp oxupu Ba XX acp 6onmapuna
Vpra Ocuéna, xycycan TypKHCTOHAA i03ara Kejiras
KATUTUWINK XapakaTH Xakupa Oatacui MabIyMOT
Oepanu. Makonmama KyWnmard acocuil (ukprap wirapu

CYpHWIITaH:
1. Kamnmunmux XapakaTu acocaH
MabpudaTIapBapiIuK FOsUIApUTa acoclaHraH Oymumo,

XaKHA Mabpu(aTin KWINI, AWHUN XypodoTmapaan
030]1 ATUII Ba MWUIMH Y3JIMKHU aHIJaIlra KapaTwiraH
SIU.

2. XKamumiap XaJk y4yH SIHTH YCyJJgard mMakradiap
OUHIN, JApCIMKIAp SPaTHIL, ra3eTa-KypHaujaap Haup
STHII OpKAJM Y3 FOSUIApUMHM TapKaTUINra Xapakar

KWJITaHIap.
3. Hcmounbex I"acnupanu, Maxmynxyxa bexOyaui,
AbGnynna  ApnoHwid  kabu  Mabpudarnapsapiap

KaJUTUAINK XapaKaTHHUHT eTakyuiIapyu OyiraH.

4. Xamunnap daonustn HadakaT TabIUM COXacHIa,
0aiku WXTUMOMH-cu€cMi xaérTna XaM MYXHM pOJlb
YyiHaras.

5. Makonazaa >xaau HamosiHAanapuaan oupu - Canp
Puzo AmnusomanmHr xaétm Ba QaonuaTa Oatadeumn
€pUTHUITaH. YHuHr Kyl TWIJIApHU Onumy,
MabpudarnapBapivk GpaoauaTH Ba KEHHHYAIUK KaTaroH
KWIMHHININ XaKUJIa MabIyMOT OepHIITaH.

6. XKamumunnmk xapakaTé Tapyd KHCKa MyJIaT
JaBOM OTraH Oynaca-ma, Ypra Ocué XaJKTapUHHUHT
MUJUIMI YUFOHUIIM Ba MabHaBHM TapakKUETHAA MYyXHUM
axaMHsAT KacO ITraHu TabKH]JIaHTaH.

Xynoca KwiuO alTraHga, Makojia KaJuTUHIINK
XapakaTHHUHI ~ MOXMSATH, MakcaJjapd Ba  yHHHT
HaMOSHAAJApH XaKuAa KEHI KaMpOBIH MabIyMOT
Gepaan, IIyHHHIAEK Oy XapakaTHuHr Ypra Ocué
XaJKJIapu TapuXuAard YpHU Ba axaMUSTHHH KypcaThuo
Oepanu.

DOMTATAHUITAH AJIABUETJIAP:
1. beramn KocumoB. Yitronran muwmat Mabpudaru. — T.: MasaaBusar, 201 1.
2. Ucmounnbek INacnimpunckuii. Xaér Ba Mamot macanacu. — T.: MabnaBust, 2006.

3. “Oitna” xapunacu. 1913 iinn, 12-con
4. “Suaru nyn€” razeracu. 1911 #mm, 11-con.
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KHMIIUJIAPTA O30P BEPMACJIMK
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HaOwuii comnamnoxy anailxu BacauiaMm: “MycyJIMOH — MYCYJIMOHJApP YHMHI THJIM Ba KYJMIaH OMOHAa OyiaraH
KHIIMAUP”, nenunap.

* % %

Xanucaa ogamiapra 030p OSpHIIaH CaKJIaHUII HCIOMHHHT 3HT MyXUM HIYb0anapuaaH S5KaHu alTHIMOKJIA.

VYinamonap aitaguku, Oy epaa MyCyIMOHNap cy3u Foiaub 3bTuOOpHaH aiTwiraH. by ran MycynMoHiap OpTuaa,
MYCYJMOHIIAp KaMoacu Muuja aiftuirad. by neranu mycynmonnapaaHs Oomikanapra o3op Oepca 6¥nanu neranu smac. Jlemax,
MYCYJIMOH OYyIMaraniap xaMm MycyJIMOHJaH 030p KYpMacuH, AeHuiIMoKaa.

FaiipumycynMoHnap XxaM MyCyIMOHJAH 030p 4eKMacuH paedunrad. MycylaMoH OynMaraH KuIlMd XaM OHp HHCOH,
LIapuaTja XaTTo XalBOHra XaM 030p OepMaciuk OyIOpuiraH.

Huma yuyn xaaucna Pacynymnox coiutamnoxy anaifxu BacalaaM o30p OepMaciuk ab3onapu cudatuia GpakaT KUITHUHT
THIM Ba KYIUHU 3UKp 3TAuIap? YyHKU MHCOH KYNMHYA TUIM €KY Kynu OWUIaH 030p eTka3aau. Tui OunaH GOIIKaHU KalOUHU
CUHAUPAAU, CYKaaU, TabHAIO JAAIIIHOM KUIaau, FUiOaT kunaau. Kyn Ounan ypaau, yerunas €3u6 o3op 6epanu. [lemak, ogaraa
030p €TKa3WIaJurad ab30jap 3UKp 3TWiIraH. Makcaj caJOMaTIMKHM Iy MKKUCUIarMHa 4eKjall 3Mac, Oalku MyTiaK 3apap
€TKa3UIlIaH KalTapuiras.

By xaguc ucioMuil Xa€THHHI acocu XuUcoOJlaHaAWIaH XaaucnapiaH Oupuaup. I'§€ uciomuil MyomapaT axkoMiapu
LIyHJaH moxJa6 unukagu. MacanaH, xaMoaT OMIaH HaMo3 YKUIIHUHT (a3uiIaTd Ba YHUHT caBoOU 3u€na OYIuIIM Xaaucnapia
aiftunran. Jlekusn Oup ofaMHUHT XUCMMJAH JOUM HUpHUHT oKub Typaau. By onam sxamoatra 6opca, ogamiiap a3usTIaHaIU.
ByHpait ”HCOHHMHT jxamoaTra OOpHIIM >K0M3 dMac. Y yiuaa HaMo3 YKUIIK Kepak. bomrkanapra o30p Oepumiiad cakJIaHHIIH
Kepax.

Xakapys acBaJHM YIMII KyAa XaM (Qa3uiariu amai. XaaucAa KUM XaXapys acBaJHU ymajguran Oyica, ry€ y AJox
Taoso OwnaH Kypumranjgaid Oymaau nedimnrad. YHUHI XaMMa T'yHOXHM a(B KwinHaau. byHnan opTuk kaHpai Qasuiat
Oymumm MyMkuH?! XaMmma mry (asunarra sra Oynuira uHtmwiaau. Jlekun xamma Xakapys acBajira ¥3uHU ypaauras 6yica,
TUKWIMHY Ba W3AMXOM Oynaau. MaHa myHIald BakTAa Xakapysl acBagHu ynuiira OyropwiMaiinu. Bomkara ozop 6eput®
Xakapyn acBaJHU YNMIITaH KalTapunaau. Xaxapys acBaJHU ynub caBoO ojamaH JieraH ojaMm Oolikamapra o3op 0epuo,
TYHOXKOp 0110 KOIMIIK XaM MyMKHH.

Jemak, mapuat xamMMma coxaja 3apapHU bTHOOpra osraH. Xed KauoH MYCYJIMOH KuIu TapadunaH OoliKaizapra 030p
eTMacuH. SIbHU OMPOBra 030p €TKa3MaciIuK AUHHUHT acld MOXUATHIAP.

AmnBapmiox Kammupuii paxumaxyiiox aiTrad skannap: “MyCyJlMOH — MYCYJIMOHJIAp YHHHT TWIM Ba KYJIMJAaH OMOHJA
O6ynran xumuaup” neranga — “Komun MycyiaMmoH Oolkara o30p eTkasMaiinu”, nes TymyHuln jgosuM. apunm mydruii
MYCYJMOHIa 030D €TKa3raH OJaMHM Kydpra XykM KwiMmaca XaM, JEKMH OyHJIall KHUIIMHUHT OJaMrap4yumiuru HyK, IUH-
JTUEHATH — UCIIOMH HYKIEK 9KaH”.

X03Up Y3UMU3HUHT XOJMMHU3ra OMp Kapailluk: y3u caxuxX MyCYJIMOHMH3MH Eku yHaaik smacmu?! bus Oomikara o3op
OepMacIMKHU OJAaTUMU3 Ba XYJIKUMM3JAH XaM 4YUKapuO 000pIuK. YHHM AWHHUHT Xuccacu e TymyHMaiauran Oynu0
Konauk. Hoxymr HapcamapHu Kyuanapra TalnulaiiMu3, MHCoHiapra OyHaaH o30p eranu. Macxkuiara 6opu0 mryHpail xoiina
TypuO HaM03 YKUIMU3KY, onauMmu3iad Oomka ojaMm Yyra onmaiimu. Illynna yTyBum ryHoxkop Oyiamaiinu, akcuHua iyiHH
TYcu6 0nub Hamo3 YKUraH ryHoxkop Oynanu. UyHku Oup yekkazna Hamo3 YKuO Oomikara o30p OepMacivKkka HIMKOHHUSTH OOp
31U,

Xo0xaTXOHalapa CyBHU OKU3UILITa XaM 3bTHOOpCU3INK Kuiamu3. bomrka onam opTumu3iaH kupub asusmiaHagu. by —
kabupa ryHox, carupa amac. by epna o3op 6epui 6op. BynapHu nuHuii XaéTuMuU3aH TalmKapy Hapca Ae0 TyIyHHUO KOJAMK.

XyJioca IIyKH, MyCyJIMOH THJIM Ba KyJM OuiiaH OMPOH MHCOHTra 030p eTkasca, Vciomra MyHOCHO OYiMaraH WIIHU KWJITaH
Oymanu.
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NMOH XAJIOBATH
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AHac po3nsUIIOXY aHXYIAH PUBOST KHIMHAIH:

“Halwuii coyuanioxy anaixu BacajuiaM: “Yu4 Hapca 6op. Kumaa yiaap 6yiaca, ”MOHHUHT XaJ0BATHHH TOMHOIU: AJLIOX
Ba YHUHT Pacynu yHra Gomkajgapaan kypa cylokJupox 0yauimu; UHcon (OupoBHM) Axmu Kypca ¢pakaT Aiox YUYyH
saxumu kypumy; Kydpra KaiiTunsu 3ca XyAam 0J10Bra TAIUIAHUIIHA EMOH KYpranaek éMoH KYpuIIu”, geamiap’.

* kX

“XamoBatr” cy3u JyFaTna “IUPUHINK’ 1AeraH mabHonma kemamu. llakap €ku acamHUHT IMMPHH YHUKHUIIWTA ‘XajaoBatr’
neunany.

Xamucn mapudaa IMUPHHINK Ba Mas3a HazapAa TyTHIMarad. bajaku MMOHHUHT Tako3ocura Ba Tajabura aman KHITaHH
cababuiaH, yHOard y3ura Xoc MallakkaTiaapra cadp KWIMII HaTIKAacHIa aHa Iy MallakKaTJIapHUHT MyCYJIMOH KHMcara
TOTJI Ba Ma3aJIu TYIOJIMIIN HA3ap/a TyTHITaH.

Annox #ynuaa Mamiakkariapra caOp-Oapmomn Oepuin OKMOaTHIa WHCOHIA JyTd maimo Oyiamu, KaHaKaaup Ja3saT
cesmnaan. by maszzar Astoxra OynraH Myxa00ar cab0abiu uWHCOHTa OOIKa Xap KaHAail j1a33aT Ba XaloBaTiapAaH Kypa
TOTJIIMPOK TyroJaau. bupok Oy mapaxkaHu AJJIOX Taoyo xammara Xxam OepaBepMaiinu. bajku Y3MHHMHT XOoC OaHJanapura ato
KuJaau. AHa Iy Hapca IMOHHHUHT J1a33aTi OYylalid Ba YHH “MMOH XaloBaT ae0 aTallajiu.

Maskyp Xaaucna yd Hapca Kumzaa 0yiica, IMOHHHMHT XJIOBaTHHH TOTaId, 10 MapXaMaT KWJIMHTaH.

VYnapnan OupuHuncH, AJJIOX Ba YHHUHr Pacynu yHra OollKaigapiaH Kypa CeBUMIHUPOK Oymumuaup. SIbHH, AJUIOX Ba
VHHUHT Pacyim XakMKuii MyMHHIa XaMMa HapcajaH Ba XaMMa KHMCajJaH Kypa Max0yOpok Oyiamu. by epmaru myxab0atman
MypoJ Tabunii Myxab0ataup. Kumaa ana iy Tabunii Myxa06ar maiao Oyiica, yHra MIMOHHUHT XalnoBaTu HacuO 3tanu. UyHKH
Myxa00ar 6op Oyica, MalakkaTiap yHra xanosat 0ynub Tyronamu. by fiynna y y3uHuHT Gapya op3y-HCcTakIapuHu AJIIOX Ba
yHUHT Pacysnm xoxuiunra 0ofnab kysau. Jynéna 6ynaérran 6apua Hapcaigap, XaMMa XOJaucajiap, MyIXHII Bokeanap AJUIOX
TAOJIOHUHT' XOXHMII-MPOAacH OwiaH OYIaéTraHnHM YMH IWIAH XUC Kuiagurad 0ynuo xonamu. by mycubartmap kaprmmcuiga
KaJIOM CHKHJICA XaM, aclio TYIIKYHJIMKKA TyIIMai i, XaMMacHHU AJITOXra XaBoJia KHITHO KYsIIu.

VIMOHHUHT XaJIOBaTHHH TOIHUIIIA NKKMHYHM Hapca — MHCOH KUMHH ceBca, (akaT AJUIOX YUyH CEBHIIH, AJUIOX YUYH SXIIN
Kypuim 5kaH. bupoBra Myxa00ar kyiica, AJUIOXHHHT PU30JIUTH YUyH MyXa00aT KWICHH. By XaM OJIJMHTH miapTra OOFIHK
tabuuii Myxab6araup. MHCOH AyHEmarum Hapcamapra — oTa-OoHara, 0ojia-4yakara, KapuHIOLI-ypyFiapra, Baranra myxa06ar
Kyiumm AJioX ydyH Oynuimm kepak. AJioxgaH Oomikara myxad0ar Kys€TraHHHUHT cababu — AJIJIOXHHMHT ¥3W IIyHTa
Oyropranu y4yHIup. AJoxX Ba yHHUHT Pacynura myxa06ar Oyiuinm Oomrkanapra yMymMaH Myxa00arT KHJIMAcIMKHH TaK030
STMaiau. Ynapra HucOaTaH Myxa0b0aT xam AJUToX Ba yHUHT Pacyrnm Oyropranu cababujaH, CyHHATra spraumiin cabadumaH
Oymumm no3uM. Jlemak, AJUIOXHHHT PO3WIMTH YUyH, PacynyisioX coJutajuioxy ajaiixy BacajllaMHUHT Y3 agmiapu Ba
(dap3ananapura Myxab0aT KypcaTraHjapura 3praiiraHd y9yH WHCOH oTa-oHacura €ku (ap3aHmiapura Myxa0b0aT KyHuim
CyHHATra Jprammin caHanagu. Jemak, Oy myxab0at xam Ajutoxra myxabbar cabGabuman Oymamu. By makom acnuaa
TMaiiramOapnapauar Makomuaup. CYHr AJUTOXHHHT Aycriapura mepoc Oymaau. By myxa00ar taOuuit Oynranu OwiaH, y
XapakaT Ba HHTHJIMII cabaOuaH 1o3ara kenaau. byHnai Mmyxa00aT (akar yHra HHTHITaH KuMmcara Oepuiiain, XoJoc.

VIMOH XaJIOBaTHHY TONHWIIHUHT YYWHYH IIApTH — XYW OJIOBTa TAIUIAHWUIIHM EMOH KypraHu Kabu Kydpra KaHTHUIIHH
EéMOH Kypuid. SIpHH, MHCOH TUPUKJIAWWH yTra TalUIAaHWIIHA EMOH KypraHu kaOu, Ky(dpra KaWTHIIHM XaM IIyHIaid EMOH
KYpHUIIK J103uM. MaHa 11y OXHPTH X0JaT FOKOPUIArd UKKUTA IAPTHHHT HATHXKACH XUcoOIaHaau. AJutoX Ba YHUHT Pacynuuu
SIXIIN KYpca, Y KyppHH aciio EKTUpMaii i, YHUHT KajaOuaa Kydpra KaiTuIira HCTak XxaM, XOXHII XaM KOJIMaiiu.

el

“Caxuxu byxopuii” mapxu (2-5ku11) KHTOOU acocuaa Taépaanau

Paswan 3JIMYPO/]OB,
Hmom Byxopuil xankapo unmuii-maoxuKkom MapKazu uiMuil Xooumu
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"XALQU AF’OLIL IBOD"

(“BANDALARNING AMALLARINI ALLOH YARATISHI")

Ushbu kitob Imom Buxoriyning “Xalqu afolil
ibod” (“Bandalarning amallarini Alloh yaratishi”)
asari tarjimasi va sharhidir. Kitobda Alloh taoloning
kalom sifati borligi va bu borada ulamolarning
qarashlari, “Qur’on maxluqdir” degan fikrdagilarning
e i-;.ﬁ‘l botil da’volariga ilmiy raddiyalar berilgan bo‘lib, 663

HEO; ta hadis va xabar jamlangan. O‘n ikki bobdan iborat
ushbu asar noto‘g‘ri e’tiqoddagi oqim va firqalar-
ning g'oyalariga qarshi raddiya sifatida Kkeltirilgan
dalillarni qamrab olganligi bilan alohida ahamiyat
kasb etadi. Asar o‘quvchiga yanada tushunarliroq
bo‘lishi uchun unga batafsil sharh-izohlar berilgan.

XAJKY

O'zbekiston Respublikasi Din ishlari bo'yicha qo‘mitaning 2023-yil
20-dekabrdagi 03-07/9469 ragamli xulosasi asosida nashrga tayyorlandi.

k Batafsil BUKHARI.UZ saytida
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